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8ERMOKS. 


SERMON  LXXXV. 

THE    SIN   AND   DANGER   OF   ADDING   TO   THE 
DOCTRINE   OF   THE    GOSPEL. 

But  theugh  wCy  or  an  utiget  from  heaven^  preach 
any  other  gospel  unto  you^  than  that  which  we  have 
preached  unto  you^  let  him  be  accursed.  As  we 
said  before,  so  say  I  note  again.  If  any  man 
preach  any  other  gospel  unto  you,  than  that  ye 
have  received,  let  him  be  accursed. — Gal.  i.  8,  9. 

Before  I  come  to  handle  the  words,  for  the  better 
understanding  of  them,  I  shall  give  a  brief  account 
of  the  occasion  of  them,  which  was  thii» : — some 
false  apostles  had  made  a  great  disturbance  in  the 
churches  planted  by  the  apostles  of  Christ,  by 
teaching  that  it  was  necessary  for  Christians,  not 
only  to  embrace  and  entertain  the  doctrines  and 
precepts  of  the  Christian  religion,  but  likewise  to  be 
circumcised,  and  keep  the  law  of  Moses.  Of  this 
disturbance,  which  was  raised  in  the  Christian 
church,  you  have  the  history  at  large.  Acts  xv.  and 
as  in  several  other  churches,  so  particularly  in  that 
of  Galatia,  these  false  apostles  and  seducers  had 
perverted  many,  as  appears  by  this  Epistle;  in  the 
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beginniDg  whereof  St.  Paul  complains,  that  those 
who  were  seduced  into  this  error,  of  the  necessity 
of  circumcision,  and  keeping  the  law  of  Moses, 
had,  by  this  new  article  of  faith,  which  they  had 
added  to  the  Christian  religion,  quite  altered  the 
frame  of  it,  and  made  the  gospel  another  thing  from 
that  which  our  Saviour  delivered,  and  commanded 
his  apostles  to  teach  all  nations/j 

For  he  tells  us  (ver.  6.  of  this  chapter),  that  he 
"marvelled,  that  they  were  so  soon  removed  from 
him  that  called  them  by  (or  through)  the  grace  of 
Christ,  unto  another  gospel,"  that  is  so  different 
from  that  which  they  had  been  instructed  in  by  those 
who  first  preached  the  gospel  unto  them :  for  the 
making  of  any  thing  necessary  to  salvation,  which 
our  Saviour  in  his  gospel  had  not  made  so,  he  calls 
another  gospel.  "  I  marvel,  that  ye  are  so  soon  re* 
moved  from  him  that  called  you  by  the  grace  of 
Christ,  unto  another  gospel ;  which  is  not  another," 
o  ovK  coTiv  aXXof  which  is  no  other  thing,  or  by 
which  I  mean  nothing  else,  *'  but  that  there  are  some 
that  trouble  you,  and  would  pervert  the  gospel  of 
Christ  ;*'  as  if  he  had  said.  When  I  say  that  ye  are 
removed  to  another  gospel,  I  do  not  mean  that  ye 
have  renounced  Christianity,  and  are  gone  over  to 
another  religion ;  but  that  ye  are  seduced  by  those 
who  have  a  miud  to  pervert  the  gospel  of  Christ, 
by  adding  something  to  it,  as  a  necessary  and  es- 
sential part  of  it,  which  Christ  hath  not  made  so : 
this  the  apostle  calls  a  perverting  or  overthrowing 
of  the  gospel ;  because,  by  thus  altering  the  terms 
and  conditions  of  it,  they  made  it  quite  another 
thing  from  what  our  Saviour  delivered  it. 

And  then  at  the  eighth  and  ninth  verses  he  de- 
nounceth  a  terrible  anathema  against  those,  who* 
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ever  they  should  be,  yea,  though  it  were  an  apostle^ 
or  an  angel  from  heaven,  who  by  thus  '^  perverting 
the  gospel  of  Christ"  (that  is,  by  making  any  thing 
necessary  to  be  believed  or  practised,  which  our 
Saviour  in  his  gospel  hath  not  made  so),  should  in 
effect  "  preach  another  gospel  f — "  hut  though  we> 
or  an  angel  from  heaven,  preach  any  other  gospel  unto 
you,  than  that  which  we  have  preached  unto  you, 
let  him  be  anathema,"  an  accursed  thing.  And  then, 
to  express  his  confidence  and  vebemency  in  this 
matter,  and  to  shew  that  he  did  not  speak  this 
rashly  and  in  a  heat,  but  upon  due  consideration, 
he  repeats  it  again  in  the  next  verse,  **  As  we  said 
before,  so  say  I  now  again,  If  any  man  preach  any 
other  gospel  unto  you,  than  that  ye  have  received, 
let  him  be  accursed." 

From  the  words  thus  explained  by  the  consi*- 
deration  of  the  context,  and  of  the  main  scope  and 
design  of  this  Epistle,  these  following  observations 
do  naturally  arise : 

First,  That  the  addition  of  any  thing  to  the  Christ* 
ian  religion,  as  necessary  to  be  believed  and  prac* 
tised  in  order  to  salvation,  is  a  perverting  the  gos- 
pel of  Christ,  and  preaching  another  gospel. 

Secondly,  That  no  pretence  of  infallibility  is  . 
sufficient  to  authorize  and  warrant  the  addition  of 
any  thing  to  the  Christian  doctrine,  as  necessary  to 
be  believed  and  practised  in  order  to  salvation. 

Thirdly,  That  Christians  may  judge  and  discern 
when  such  additions  are  made. 

Fourthly,  and  consequently.  That  since  the^de- 
claration  of  the  gospel,  and  the  confirmation  of  it, 
there  is  no  authority  in  the  Christian  church  to  im- 
pose upon  Christians  any  thing  as  of  necessity  to 
salvation,  which  the. gospel  hath  not  made  so. 
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Fifthly,  That  there  is  no  visible  judge  (bow  ior 
fallible  soever  he  may  pretend  to  be)  to  whose  de- 
finitions and  declarations  in  matters  of  faith  and 
practice,  necessary  to  salvation,  we  are  boand  to 
submit,  without  examination,  whether  these  thhigs 
be  agreeable  to  the  gospel  of  Christ,  or  not 

Sixthly,  and  lastly,  Whosoever  teacheth  any 
thing  as  of  necessity  to  salvation,  to  be  believed  or 
practised,  besides  what  the  gospel  of  Christ  hath 
made  necessary,  doth  Call  under  the  anathema  here 
in  the  text,  because,  in  so  doing,  he  pervertetfa  the 
gospel  of  Christ,  and  preachetb  another  gospel; 
Now  the  apostle  expressly  declares,  that  *^  though 
we  (that  is,  he  himself,  or  any  of  the  apostles),  or  an 
angel  from  heaven,  preach  any  other  gospel  unto 
you,  than  what  we  have  preached  unto  you,  let  him 
be  accursed  ;  as  we  said  before,  so  say  I  now  again. 
If  any  man  preach  any  other  gospel  unto  you,  than 
that  ye  have  received,  let  him  be  accursed/' 

I.  That  the  addition  of  any  thing  to  the  Christian 
religion,  as  necessary  to  be  believed  or  practised  in 
order  to  salvation,  is  a  perverting  of  the  gospel  of 
Christ,  and  preaching  another  gospel. 

This  is  evident  from  the  instances  here  given  in 
this  Epistle ;  for  the  apostle  chai^eth  the  false  apo- 
stles with  pervertingthe  gospel  of  Christ,  and  preach- 
ing another  gospel,  upon  no  other  account,  but  be- 
cause they  added  to  the  Christian  religion,  and 
made  circumcision,  and  the  keeping  of  the  law  of 
Moses,  an  essential  part  of  the  Christian  religion, 
and  imposed  upon  Christians  the  practice  of  these 
things,  and  the  belief  of  the  necessity  of  them,  as  a 
condition  of  eternal  salvation. 

That  this  was  the  doctrine  of  those  false  teachers, 
we   find  expressly :  (Acts  xv.  I.)  ^*  And  certain 
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mea  which  came  down  from  Judea,  jtaught  the  bre- 
thren, and  said,  Except  ye  be  circumcised  after  the 
manner  of  Moses,  ye  cannot  be  sared;''  and  (?er. 
24.)  in  the  letter  written  by  the  aportles  and  elders 
at  Jerusalem,  to  the  churches  abroad,  there  is  this  ac- 
count given  of  it;  ^'Forasmuch  as  we  have  hesn^,  <iiat 
certain  which  vrent  out  from  us,  have  troubled  you 
with  words,  subverting  your  sonls,  saying  ye  must 
be  circumcised,  and  keep  the  law,  to  whom  we 
gave  no  such  commandment."  Where  yen  see  that 
this  doctrine  is  declared  to  be  of  pernicious  conse^ 
quence,  tending  to  subvert  the  sopls  of  men,  and 
likewise  to  be  an  addition  to  the  doctrine  of  the 
gospel  which  was  delivered  by  the  apostles,  who 
here  with  one  consent  declare,  that  tldey  had  given 
^'  no  such  commandment;"  that  is,  had  delivered  no 
such  doctrine  as  this,  nor  put  any  such  yoke  upon 
the  necks  of  Christians  (  but  on  the  contrary  had 
declared,  that  the  death  of  Christ  having  put  an 
end  to  the  Jewish,  dispensation,  there  viras  now  no 
obligation  upon  Christians  to  observe  the  law  of 
Moses. 

And  from  the  reason  of  the  thing  it  is  very  plain, 
that  the  addition  of  any  thing  to  the  Christian  re* 
ligion,  as  necessary  to  be  believed  or  practised  in 
order  to  salvation,  which  the  gospel  hath  not  made 
so,  is  preaching  another  gospel ;  because  it  makes 
an  essential  change  in  the  terms  and  conditions  of 
the  gospel-covenant,  which  declares  salvation  unto 
men  upon  such  and  such  terms,  and  no  other*  Now 
to  add  any  other  terms  to  these,  as  of  equal  necessity 
with  them,  is  to  alter  the  condition  of  the  covenant 
of  the  gospel,  and  the  terms  of  the  Christian  religion, 
and  consequently  to  preach  another  gospel,  by  de^ 
daring  other  terms  of  salvation,  than  Christ  in  his 
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gospel  hath  declared,  which  is  to  pervert  the  gospel 
of  Christ. 

II.  No  pretence  of  infallibility  is  sufficient  to  au- 
thorize and  warrant  the  addition  of  any  thing  to  the 
Christian  doctrine,  as  necessary  to  be  believed  or 
practised,  in  order  to  salvation.  After  the  delivery 
of  the  gospel  by  the  Son  of  God,  and  the  publication 
of  it  to  the  world  by  his  apostles,  who  were  com- 
missioned and  inspired  by  him  to  that  purpose,  and 
the  confirmation  of  all,  by  the  greatest  and  most 
unquestionable  miracles  that  ever  were,  no  person 
whatever  that  brought,  any  other  doctrine,  and  de- 
clared salvation  to  men  on  any  other  terms  than 
those  which  are  declared  in  the  gospel,  was  to  be 
credited,  what  pretence  soever  he  should  make  to  a 
Divine  commission  or  an  infallible  assistance.  The 
apostle  makes  a  supposition  as  high  as  can  be : 
•*  Though  we  (says  he)  or  an  angel  from  heaven, 
preach  any  other  gospel  unto  you,  than  that  which 
we  have  preached  unto  you,  let  him  be  an  anathema." 
If  the  apostles  themselves,  who  were  divinely  com- 
missioned, and  infallibly  assisted  in  the  preaching 
of  the  gospel,  should  afterwards  make  any  addition 
to  it,  or  declare  any  other  terms  of  salvation,  than 
those  which  are  declared  in  the  gospel  which  they 
had  already  published  to  the  world,  they  ought  not 
to  be  regarded. 

And  the  reason  is  plain ;  because,  what  claim 
soever  any  person  may  make  to  infallibility,  and 
what  demonstration  soever  he  may  give  of  it,  we 
cannot  possibly  believe  him,  if  he  contradict  him- 
self, and  deliver  doctrines  which  do  plainly  clash 
with  one  another:  for  if  he  spake  true  at  first,  I  can- 
not believe  him,  declaring  the  contrary  afterwards : 
and  if  he  did  not  speak  true  at  first,  I  cannot  believe 
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him  at  all ;  because  he  can  give  no  greater  proof  of 
his  Divine  commission,  and  infallible  assistance  and 
inspiration,  than  he  did  at  first. 

And  the  reason  is  the  same,  if  an  angel  from  hea- 
ven should  come  and  preach  a  contrary  doctrine  to 
that  of  the  gospel,  he  were  not  to  be  believed  nei- 
ther; because  be  could  bring  no  better  credentials 
of  his  Divine  commission  and  authority,  than  those 
had  who  published  the  gospel ;  and,  consequently, 
he  ought  not  to  be  credited  in  any  thing  contrary 
to  what  they  had  published  before.  For  though 
a  man  were  never  so  much  disposed  to  receive  a 
revelation  from  God,  and  to  submit  his  faith  to  it, 
yet  it  is  not  possible  for  any  man  to  believe  God 
against  God  himself;  that  is,  to  believe  two  revela- 
tions, plainly  contradictory  to  one  another,  to  be 
from  God  ;  and  the  reason  of  this  is  very  obvious, 
because  every  man  doth  first,  and  more  firmly,  be- 
lieve this  proposition  or  principle,  that  contradic- 
tions cannot  be  true,  than  any  revelation  whatso- 
ever; for  if  contradictions  may  be  true,  then  no  re- 
velation from  God  can  signify  any  thing,  because 
the  contrary  may  be  equally  true,  and  so  truth  and 
falsehood  be  all  one. 

The  apostle  indeed  only  makes  a  supposition, 
when  he  says,  **  though  we  or  an  angel  from  hea- 
ven preach  any  other  doctrine  unto  you ;"  but  by 
this  supposition  he  plainly  bars  any  man,  or  com- 
pany of  men,  from  adding  to  the  Christian  religion 
any  article  of  faith,  or  point  of  practice,  as  of  neces- 
sity to  salvation,  which  the  gospel  hath  not  made 
so  :  I  say,  any  man,  or  company  of  men,  whatever 
authority  or  infallibility  they  may  lay  claim  to;  be- 
cause they  cannot  pretend  to  a  clearer  commission, 
and  greater  evidence  of  infallible  assistance,  than  an 
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apostlet  or  an  angel  from  heayeD,  and  yet  the  text 
telli^  us,  that  would  not  be  a  sufficient  warrant  to 
preach  another  gospel ;  it  might,  indeed,  bring  in 
question  that  which  they  had  preached  before,  but 
could  not  give  credit  and  authority  to  any  thing 
plainly  contrary  to  it,  and  inconsistent  with  it. 

III.  Christians  may  judge  and  discern  when  an- 
other gospel  is  preached,  when  new  articles  of  faith, 
or  points  of  practice  not  enjoined  by  the  gospel, 
are  imposed  upon  Christians.  This  the  apostle 
s'upposeth  every  particular  church,  and,  for  aught  I 
know,  every  particular  Christian,  that  is  duly  in- 
structed in  the  Christian  religion,  to  be  a  competent 
judge  of,  and  toJbe  sufficiently  able  to  discern  when 
another  gospel  is  preached,  and  new  terms  and  con- 
ditions, not  declared  in  the  gospel,  are  added  to  the 
Christian  religion;  for  if  they  be  not  able  to  judge 
of  this,  the  apostle  does  in  vain  caution  them  against 
the  seduction  of  those  who  perverted  the  doctrine 
of  Christ,  and  endeavoured  to  remove  them  from 
him  that  had  called  them  by  the  grace  of  Christ, 
unto  another  gospel. 

It  may  perhaps  be  said,  that  there  was  no  need 
that  they  should  be  able  to  discern  and  judge  of  the 
doctrines  of  those  false  teachers  ;  it  was  sufficient 
for  them  to  believe  the  apostle  concerning  the  doc- 
trines of  those  seducers,  when  he  declared  to  them 
the  falsehood  and  pernicious  consequence  of  them. 
But  the  apostle  speaks  to  them  upon  another  sup- 
position, which  does  necessarily  imply,  that  they 
were  able  to  discern  and  judge  what  doctrines  were 
agreeable  to  the  gospel,  and  what  not;  for  he  puts 
the  case,  that  if  he  himself,  or  any  of  the  apostles, 
or  an  angel  from  heaven,  should  preach  to  them  an- 
other doctrine,  contrary  to  that  of  the  gospel,  they 
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ought  to  r€t)6ct  it  with  detestation;  hot  this  doth 
necessarily  suppose  them  able  to  judge,  when  such 
doctrines  were  preached,  and  consequently,  that  all 
things  wcessarUy  to  be  bdieved  and  practised  by 
all  Christians,  are  clearly  and  plainly  declared  ia 
the  gospel ;  all  the  doctrines  whereof  are  now  con- 
tained in  the  Holy  Scriptures,  in  which  all  things 
necessary  to  faith  and  a  good  life  are  so  plainly  de* 
livered,  that  any  sober  and  inquisitive  person  may 
learn  them  from  thence :  and  the  meanest  capa- 
city, by  the  help  and  direction  of  their  giiides  and 
teachers,  may  be  instructed  in  them. 

And  this  is  not  only  the  principle  of  protestants^ 
but  the  express  and  constant  doctrme  of  the  ancient 
fethers  of  the  church,  whateva:  the  church  of  Rome, 
for  the  mamtainiog  of  her  usurped  authority  over 
the  consciences  of  men,  pretends  to  the  contrary. 
Afid  if  this  were  not  so,  that  men  are  able  to  discern 
and  judge  which  are  the  doctrines  of  the  gospel  and 
what  is  CQi^rary  to  them,  the  doctrine  of  the  gospel 
was  in  vain  preached,  and  the  Holy  Scriptures  con- 
laining  that  doctrine  were  written  to  no  purpose. 

Some  things  in  Scripture  are  granted  to  be  ob^ 
sciire  and  difficult,  on  purpose  to  exercise  the  study 
nnd  inquiries  of  those  who  have  leisure  and  capacity 
for  it;  but  all  things  necessary  are  sufficiently 
plain ;  otherwise  it  would  be  impossible  to  judge 
when  another  gospel  is  preached,  which  the  apos^e 
bc;re  supposeth  the  Galatians  capable  of  doing.  For 
if  the  revelation  of  the  gospel  be  not  sufficiently 
plain,  in  all  things  necessary  to  be  believed  aikl  prac- 
tised, then  Christians  have  no  rule  whereby  to  judge 
what  doctrines  are  agreeable  to  the  gospel,  and 
what  not,  for  an  obscure  rule  is  of  no  use ;  that  is. 
in  truth,  is  no  rule  to  those  to  whom  it  is  obscure. 

VOL.  V.  c 
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I  proceed  to  the  fourtb  ob«ervatloii,  ifhich  it 
plainly  consequent  from  those  laid  down  before; 
namely,  that  since  the  declaration  of  the  gospel,  and 
the  confirmation  given  to  it,  there  is  no  authority  in 
the  Christian  church  to  impose  upon  Christians  any 
thing,  as  of  necessity  to  salvation,  which  the  gospel 
hath  not  made  so. 

The  comkuission  given  by  our  Lord  and  Saviour 
to  his  apostles,  veas  to  preach  the  gospel  to  all  nar 
lions  (or,  as  St.  Matthew  expresses  it),  to  go  and 
teach  all  nations  to  observe  all  things  whatsoever 
he  had  commanded  them ;  and  this  is  thai  which 
we  call  the  gospel,  viz.  that  doctrine  which  Christ 
commanded  to  preach  and  publish  to  the  world ; 
and,  if  the  apostles  themselves  had  exceeded  their 
^[^ommission,  and  added  any  other  points  of  faith 
or  practice  to  those  which  our  Saviour  gave  them  in 
charge  to  teach  and  publish  to  the  world,  they  bad, 
in  so  doing,  been  guilty  of  that  which  St.  Paul  here 
in  the  text  chargeth  the  false  Upostles  with,  viz.  of 
preaching  another  gospel.  And  if  the  apostles  had 
no  authority  to  add  any  thing  to  the  gospel,  muck 
less  can  any  others  pretend  to  it,  since  they  have 
neither  $o  immediate  a  commission,  nor  such  a  mira- 
culous power  to  give  testimony  to  them,  that "  they 
are  teachers  come  from  God.** 

Now  this  doctrine  of  the  gospel,  which  the  apo- 
stles preached  to  the  world,  is  that  which  Christians 
are  so  often,  and  so  earnestly  by  the  apostles  in  all 
their  epistles,  exhorted  to  continue  in,  and  not  to 
suffer  themselves  to  be  shaken  in  mind  by  every 
wind  of  new  doctrine;  because  that  Which  the 
apostles  had  delivered  to  them,  was  the  entire  doc- 
trine of  the  gospel,  which  was  never  to  receive  any 
addition  or  alteration.    This  is  that  which  St.  Peter 
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calls  '*  the  holy  commaQdment  which  was  delivered 
unto  them*"  (2  Pet.  ii.  21.)  '*  It  had  been  better  for 
them  not  to  have  known  the  way  of  righteoasness, 
than^  after  they  have  known  it,  to  tarn  from  the  holy 
commandment  delivered  unto  them;"  speaking,  in  all 
probability,  of  those  who  were  seduced  by  the  errors 
of  the  Gnostics,  from  the  purity  of  the  Christian 
doctrine  delivered  to  them  by  the  apostles.  This, 
likewise,  St.  Paul  calls  **  the  common  faith ;"  (Titus  i. 
iv.)  and  St.  Jude,  (ver  3.)  "  the  common  salvation  f 
that  is,  the  doctrine  which  contains  the  common 
terms  of  our  salvation,  and  ''the  faith  which  was 
once  delivered  to  the  saints;'^  that  is,  by  the  apostles 
of  our  Lord,  who  published  the  gospel ;  once  de- 
livered, that  is,  once  for  all,  so  as  never  afterwards 
to  admit  of  any  change  or  alteration.  This  faith 
be  exhorts  Christians  **  earnestly  to  contend  for,** 
against  those  several  sects  of  seducers,  which  were 
crept  into  the  Christian  church,  and  did  endeavour, 
by  several  arts,  to  pervert  the  gospel  of  Christ,  and 
to  deprave  the  faith  delivered  by  the  apostles. 

So  that  the  doctrine  of  the  gospel  published  by 
the  apostles  is  fixed  and  unalterable ;  and  there  can 
be  no  authority  in  the  church  to  make  any  change 
in  it,  either  by  taking  from  it,  or  adding  any  thing 
to  it,  as  necessary  to  be  believed  or  practised  in 
order  to  salvation. 

S.  It  follows  likewise  from  the  foregoing  obser- 
vations, that  there  is  no  visible  judge  (how  much 
soever  he  may  preteud  to  infallibility),  to  whose  de- 
termination and  decision,  in  matters  of  faith  and 
practice  necessary  to  salvation.  Christians  are  bound 
to  submit,  without  examination,  whether  those 
things  be  agreeable  to  the  doctrine  of  the  gospel, 
or  not. 

c2 
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Wh^  qui:  Saviour  appeared  in  the  world,  thoQgh 
he  bad  auttiority  enough  to  exact  belief  from  men^ 
yet,  because  there  was  a  standing  re.vetatioa  of  God 
made  to  the  Jews,  he  appeals  to  that  revelation,  9» 
well  as  to  his  own  miracles,  for  the  truth  of  what  he 
said,  and  offered  himself  and  his  doctrine  to  be 
tried  by  the  agreeableness  of  it  to  the  Scriptures  of 
the  Old  Testament,  and  the  predictions  therein  con* 
cerning  him.  And  thi^  pittas  but  reasonable ;  it  beiqg 
in^possible  for  any  man  to  receive  two  reve)atiom» 
as  If^,  God,  without  liberty  to  ex^ipine  wfa(eAfr 
they  bei  agreeable  to,ianii  consistent  with,  ^one  an- 
other. In  like  manner  the  apostles  of  our  Lord 
and  Savjoxir,  though  they  wqre  guided  and  assi^^ed 
by  an. infallible  Spirit,  and  had  an  immediate  com- 
mission  from  Christ  to  preach  the  dot^trine  of  the 
gos^l,  did  npt  require  from  men  absolute  suhliiis- 
Ston  to  their  doctrines  and  dictates,  without  exami-^ 
nation  of  what  they  delivered,  whether  i|;  Were  agree- 
fihle  to  that  {>ivine  revelation  which  was  contained 
in  the  ancient  Scriptures. 

•This  was  St  Paul's  constant  custom  and  way  of 
teaching  among  the  Jews,  who  had  received  the  rep^ 
yelation  of  the  Old  Testament;  he  did  not  dictate^ 
to  them  by  virtue  of  bis  iufallibility, ''  but  fea;K>qe4 
with  them  out  of^  the  Scriptures,"  and  required  their, 
belief  no  further  than  what  he  said  should,  uppi^ 
examination,  appear  agreeable  to  the  Scriptures* 
So  we  find.  Acts  xvii.  2,  3.  '^  And  Paul,  as  his 
mai^ner  was,  went  in  unto  them  (speaking  of  the 
Jews),  and  three  sabbath  days  reasoned  with  them 
out  of  the  Scriptures, .'opeuing  and  alleging,  that 
Christ  must  needs  have  suffered  and  risen  agaiq 
from  the  dead,  and  that  this  Jesus,  whom  I  preach 
iinto  you,  is  the  Christ.'*    And  (chap,  xviii.  28.)  "  he 
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toigbtiij  cotivioced  tbe  Jews,  and  that  publidy, 
shewingy  by  the  Scriptures,  that  Jesus  was  the 
Christ."  And  St.  Paul  was  so  far  from  reproving 
them  for  examining  his  doctrine  by  the  Scriptures, 
that  be  eom mended  it,  as  an  argnment  of  a  noble 
and  generous  mind  in  the  Bereans,  that  they  did  not 
give  foil  assent  to  his  doctrine,  till,  upon  due  search 
and  examination,  they  were  satisfied  tbat  what  he 
had  said  was  agreeable  to  the  Scriptures,  (chap.  xvii.  . 
41,  iSU)  where,  speaking  of  the  Bereans,  it  is  said, 
^*  That  these  were  more  noble  than  those  in  Thessa- 
kiniea,1n  that  they  received  the  word,  with  all  readi- 
ness of  mind,  and  searched  the  Scriptures  daily,  whe- 
ther those  thills  were  so ;  therefore  many  of  them 
believed  f  tbat  is,  because  upon  search  they  found 
what  he  delivered  to  be  agreeable  to  the  Scriptures ; 
jand  it  was  not  a  slight,  but  diligent  and  deliberate 
jMHtrch^  they  took. time  to  examine  things  thoroughly ; 
Sat  it  is  said,  ^^  fliey  searched  the  Scriptures  daily." 
Ami  b^re,  in  the  text,  St.  Paul  pQts  the  carse,  that  if 
Ae»  or  any  other  of  the  apostles,  concerning  whose 
Divine  commission  and  assistance  they  viere  so  fully 
satisfied,  should  deliver  any  thing  to  them  contrary 
,ta  tbegiospel,  which  they  had  formerly  preached, 
they  were  to  regoctit  with  the.  greatest  abhorrence 
]Mi4  detestation;  and  thi^  necessarily  supposeth  a 
Jiberty  to  examine  what  was  delivered,  even  by  those 
!wbora  (bey  believed  to  be  infallibly  assisted,  and  a 
'tCiap9M%y  to  discern  and  judge  whether  what  they 
i9aid  was  agreeable  to  the  gospel  at  first  delivered 
t9  them.  Or ;  not. 

And,  afiter  this,  shall  any  ]j>erson  or  church  (what 
cl^tm  Soever  tbey  may  make  to  infallibility),  assume 
to  theoaselves  an  authority  to  dictate  in  matters  of 
^tb,  and  tbat  their  dictates  ought  to  be  recdved 
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with  an  absolute  submission,  and  without  liberty  to 
examine  whether  they  be  agreeable  to^'  the  feith 
once  delivered  to  the  saints ;"  and  though  they  add 
new  articles  to  the  Christian  faith,  and  of  ^hicb 
there  is  not  the  least  footstep  or  intimation  in  any 
of  the  ancient  creeds  of  the  Christian  church,  and 
do  plainly  impose  upon  Christians  the  practice  and 
belief  of  several  things  as  necessary  to  salvation, 
which  the  gospel  never  declared  to  be  so,  yet  no- 
body shall  judge  of  this,  but  every  man  ought,  with- 
out more  ado,  to  believe  blindfold,  and  to  resign  up 
his  understanding  and  judgment  to  the  directions  of 
this  infallible  judge? 

But  surely  this  is  not  the  reasonable  obedience  of 
faith,  but  the  forced  submission  of  slaves  to  the 
tyranny  of  their  masters.  Christians  are  expressly 
forbid  to  call  any  man  father  or  master  upon  eardi, 
because  we  have  one  Father  and  Master  in  heaven. 
Now  to  make  au  absolute  submission  of  our  under- 
standings to  any  upon  earth,  so  as,  without  exami- 
nation, to  receive  their  dictates  in  matters  of  faith,  is 
surely,  if  any  thing  can  be  so,  to  call  such  a  person 
fkther  or  master,  because  a  greater  submission  than 
this  we  cannot  pay  to  our  Father  who  is  in  heaven, 
even  to  God  himself.    I  come  now  to  the 

Sixth  and  last  observation  from  the  text ;  that 
whosoever  teacheth  any  thing,  as  of  necesdty  to 
salvation  to  be  believed  or  practised,  besides  what 
the  gospel  of  Christ  hath  made  necessary,  does  iall 
under  Uie  anathema  here  in  the  text ;  because  they 
that  do  so,  do,  according  to  the  mind  of  ISt.  Paul, 
pervert  the  gospel  of  Christ,  and  preach  another 
gospeU  For  the  reason  why  he  cbargeth  the  false 
apostles  with  preaching  another  gospel,  and  those 
that  were  seduced  by  them,  as  being  *^  removed  from 
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biiii  tbat  calM  them  by  the  grace  of  Christ  optoi 
another  gospel/'  is  plainly  this^-rthat  they .  had 
changed  the  terms  of  the  ChristiaD  religion,  1^  add- 
ing new  articTes  to  it  which  were  not  contakied  ii| 
the  gospel ;  that  is,  by  making  it  necessary  to  be^ 
Keve  it  to  be  so,  because  they  taught  so.  Now  St, 
Paul  expressly  declares  this  to  be  '*  preaching 
another  gospel/'  because  they  plainly  altered  the 
terms  of  salvation  declared  in  the  gospel,  and  mad^ 
that  to  be  necessa,ry  to  the  salvation  of  men,  which 
the  gospel  had  not  made  so. 

And  whatever  person  or  church  does  the  same^ 
does  incur  the  same  guilt,  and  falls  under  the  ana^ 
tbema  and  censure  here  in  the  text;  yea,  though  h^ 
were  an  apostle,  or  an  angel ;  and  I  am  sure  no 
bishop  or  church  in  the  world  can  pretend  either  to 
annual  authority  or  infallibility  with  au  apostle^  ov 
an  angel  from  heaven. 

Let  us  then  hear  what  St.  Paul  declares  in  thiiy 
case,  and  consider  seriously  with  what  earnestness 
and  vehemency  he  declares  it:  ''  Though  we  (say 9 
he)  or  an  angel  from  heaven  preach  any  other  gosr 
pd  unto  you,  than  that  which  we  have  preachec) 
ttttto  you,  let  him  be  accursed.  As  we  efaid  before^ 
so  say  I  now  again,  if  any  man  preach  any  other 
gospiel  unto  you,  than  that  ye  have  received,  let  him 
he  accursed."  St.  Paul,  you  see,  is  very  earnest  in 
this  matter,  and  very  peremptory ;  and  therefore*  I 
camiot  but  think  this  declaration  of  his  to  be  more 
considerable,  and  every  way  more  worthy  of  our  rer 
gard  and  dread,  than  all  the  anathemas  of  the  couii- 
cil  of  Trent,  which,  in  direst  affront  and  contempt 
of  this  anathema.of  St  Paul,  hath  presumed  to  add 
so  many  articles  to  the  Christian  religion,  upon  the 
comiierfeit  warrant  ol  tradition^  for  which  there  is 
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ho  ground  or  warrant  from  the  Scriptare/or'fhnn 
any  ancient  creed  of  the  Christian  church. 

And,  for  the  truth  of  this,  I  appeal  to  the  creed  of 
Pope  Pius  IV.  compiled  out  of  the  definitions  of 
th^  countii  of  Trent;  by  which  council,  the  pop^ 
only  is  authorized  to  interpret  the  true  sense  and 
meaning  of  the  canons  and  decrees  of  that  council; 
and,  consiequently,  his  interpretations  must  be  of 
equal  force  and  authority  with  that  of  the  council 
itself.  So  that  whatsoever  he  hath  put  into  his  new 
Creed  for  an  article  of  faith,  ought  to  be  received  with 
the  same  pious  affection  and  veneration,  as  if  the  creed 
bad  been  compiled  by  the  council  itself;  because 
the  pope,  it  seems,  and  nobody  else,  understands 
the  true  meaning  of  that  council,  at  least  is  thought 
fit  to  declare  it.  And  therefore  one  may  justly  won- 
der at  the  presumption  of  those,  who,  after  this  de* 
claration  of  the  council,  have  takeh  upon  them  to 
expound  the  catholic  faith,  and  to  represent  that  re- 
ligion to  us  as  it  is  defined  in  that  council ;  because 
if  there  be  any  controversy  about  the  meaning  of  its 
de^itions^(as  there  have  been  a  great  many,  even 
betwixt  those  who  were  present  at  the  council  whe& 
those  definitions  were  made),  none  but  the  pope  him- 
self can  certainly  tell  the  meaning  of  them. 

Now  in  this  creed  of  Pope  Pius,  there  are  added, 
to  the  ancient  creed  of  the  Ohrretian  church,  twelve 
Of  thirteen  new  articles;  as  concerning  pur^tory, 
transubstantiation,  the  worship  of  images,  the  invo* 
cation  of  saints,  the  communion  in  one  kind,  and 
that  the  church  of  Rome  is  the  mother  and  mistress 
of  all  churches^  and  that  there  is  no  salvation  to  be 
bad  out  of  it,  and  several  other  ^points;  all  which 
have  either  no  foundation  in  Scripture,  or  are  plain- 
ly contrary  to  it,  and  none  Of  them  ever  esteemed 
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as  articles  of  faith  id  the  aocietti  GinrmtiaD  church 
for  the  first  five  hundred  years;  and  yet  they  are 
now  obtruded  upon  Christians,  as  of  equal  neces- 
sity to  salvation,  with  the  twelve  articles  of  the 
Apostles' Greed;  and  this  under  a  pretence  of  infalK- . 
bility,  which  St.  Paul  tells  us  would  not  have  jnsti^ 
fled  an  apostle,  or  an  angel  from  heaven,  in  makkig 
such  additions  to  the  Christian  religion,  and  the 
imposing  any  thing  as  necessary  to  salvation,  which 
is  not  so  declared  by  the  gospel  of  Christ. 

And  all  that  they  have  to  say  for  this,  is,  that  we 
do  not  pretend  to  be  infallible:  but  there  is  a  neces- 
sity of  an  infallible  judge  to  decide  these  controver- 
sies, and  to  bim  they  are  to  be  referred.  Which  is 
just  as  if,  in  a  plain  matter  of  right,  a  contentious 
and  confident  man  should  desire  a  reference,  and 
contrive  the  matter  so  as  to  have  it  referred  to  him- 
self, upon  a  sleeveless  pretence,  without  any  proof 
or  evidence,  that  he  is  the  only  person  in  the  world 
that  hath  authority  and  infallible  skill  to  decide  all 
cmcb  difierences.  Thus  the  church  of  Rome  would 
deal  with  Us  in  things  which  are  as  plain*  as  the 
noon-day;  as,  whether  God  hath  forbidden  the 
worship  of  images  in  the  second  comniandment? 
whether  our  Saviour  did  institute  the  sacrament  in 
both  kinds?  whether  the  people  ought,  not  to  read 
•the  Scriptures,  and  to  have* the  public  service  of 
God  in  a  known  tongue?  these,  and  the  like,  they 
would  have  us  refer  to  an  infallible  judge;  and  when 
we  ask  who  he  is,  they  tdl  us  that  their  church, 
which  hath  imposed  these  things  upon  Christians, 
and  made  these  additions  to  the  gospel  of  Christ,  is 
that  infallible  judge.  But  if  she  were  m  infallible 
as  she  pretends  to  be,  even  as  an  apostle,  or  an 
angel  from  heaven,  St.  Paul  hath  denounced  an 
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atftatbema  against  Uer  for  preaching  another  g^ospel, 
and  making  those  things  peceseary  to  the  salvation 
of  men  which  are  not  contained  in  the  gospel  of 
Christ. 

The  inference  from  all  this  discourse^  in  short,  is 
this;  that  we  should  **  contend  earnestly  for  the  faith 
once  delivered  to  thesaintSy''and  not  suffer  ourselves, 
by  the  confident  pretences  of  seducers,  to  be  re- 
moved from  him  that  hath  called  us  through  the 
grace  of  Christ  unto  another  gospel.  The  neces* 
sary  doctrines  of  the  Christian  religion,  and  the  com- 
mon terms  of  salvation,  are  so  plain,  that  if  any  man 
be  ignorant  of  them  it  is  his  own  fault ;  and  if  any 
go  about  to  impose  upon  us  any  thing  as  of  neces* 
sity  to  be  believed  and  practised  in  order  to  salva- 
tion, which  is  not  declared  to  be  so  in  the  Holy 
Scriptures,  which  contain  the  true  doctrine  of  the 
gospel,  what  authority  soever  they  pretend  for  it, 
yea,  though  they  assume  to  themselves  to  be  infalli- 
ble; the  apostle  hath  plainly  told  us  what  we  are  to 
think  of  them  ;  for  he  hath  put  the  case  as  high  ^ 
is  possible  here  in  the  text,  when  he  says,  '^  thougli 
we,  or  an  angel  from  heaven,  preach  any  other  gos- 
pel unto  you,  than  that  which  we  have  preached 
unto  you,  let  him  be  accursed.** 

I  will  conclude  all  with  that  counsel  which  the 
Spirit  of  God  gives  to  the  churches  of  Asia:  (Rev. 
ili.  3.)  ''  Remember  therefore  how  thou  bast  received 
and  heard,  and  hold  fast;"  and,  (chap.ii.  10.)  ''Fear 
none  of  those  things  which  thou  sbalt  suffer :  \)fd 
thou  faithful  unto  the  death,  and  I  will  give  thee. a 
crown  of  life." 
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SERMON  LXXXVI. 

HONESTY  THE    BEST   PRESERVATIVE   AGAINST   DAN- 
GEROUS   MISTAKES   IN    RELIGION. 

If  any  man  do  his  will,  he  shall  know  of  the  doclrime^ 
whether  it  be  of  God,  or  whether  I  speak  ff  my^ 
self — John  vii.  17. 

Since  there  are  so  many  diflferent  opinioDS  and  ap- 
prehensions in  the  world  about  matters  of  reh'gion, 
and  every  sect  and  party  does  with  so  much  confi- 
dence pretend,  that  they,  and  they  only,  are  in  the 
truth ;  the  great  difficulty  and  question  is,  by  what 
means  men  may  be  secured  from  dangerous  errors 
and  mistakes  in  religion.    For  this  end,  some  have 
thought  it  necessary  that  there  should  be  an  infalli- 
ble church,  in  the  communion  whereof  every  man 
may  be  secured  from  the  dangers  of  a  wrong  belief. 
But  it  seems  God  hath  not  thought  this  necessary ; 
if  he  had,  he  would  have  revealed  this  very  thing . 
more  plainly  than  any  particular  point  of  faith  what- 
soever.   He  would  have  told  us  expressly,  and  in 
the  plainest  terms,  that  he  had  appointed  an  infalli- 
ble guide  and  judge  in  matters  of  faith,  and  would 
likewise  have  told  us  as  plainly  who  he  was,  and 
where  we  might  find  him,  and  have  recourse  to  him 
upon  all  occasions;  because  the  sincerity  of  our 
faith  depending  upon  him,  we  could  not  be  safe 
from  mistake  in  particular  points,  without  so  plain 
and  clear  a  revelation  of  this  infallible  judge,  that 
there  could  be  no  mistake  about  him;    nor  could 
there  be  an  end  of  any  other  controversies  in  reli- 
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giofi»  unless  this  infallible  judge  (both  that  there  is 
one,  and  who  be  is)  were  oat  of  controversy.  But 
neither  of  these  are  so :  it  is  not  plain,  from  Scrip- 
ture, that  there  is  an  infalUble  judge  and  guide  in 
matters  of  faith ;  much  less  is  it  plain  who  he  is : 
and  therefore  we  may  certainly  conclude,  that  Qod 
hath  not  thought  it  necessary  that  there  should  be 
an  infallible  guide  and  judge  in  matters  of  faith;  be- 
dtnse  he  bath  revealed  no  such  thing  to  us:  and  that 
bishop,  and  that  cburtth,  who  only  have  arrogated 
infallibility  to  themselves,  have  given  the  greatest 
evidence  in  the  world  to  tfae  contrary ;  and  have 
been  detected  and  stand  convinced  in  the  greatest 
errors  :  and  it  is  in  vain  for  any  man,  or  company 
5>f  men,  to  pretend  to  infallibility,  so  long  as  Ibe  evi- 
/dence  that  they  are  deceived  is  much  greater  and 
clearer  than  any  proof  they  can  produce  fop  their  iur* 
fallibility. 

If  then  God  hath  t^ot  provided  an  infallible  guide 
and  judge  in  matters  (^  faith,  there  is  some  other 
way  whereby  men  may  be  secured  against  danger^ 
ous  and  damnable  errors  in  religion,  and  whereby 
they  may  discern  truth  from  imposture,  and  what 
doctrines  are  from  God,  and  whatnot;  and  this  our 
Saviour  declares  to  us  ber^  in  the  •text,  namely,  that 
an  honest  and  sincere  mjnd,  and  a  hearty  desire  tQ 
do  the  will  of  God,  is  the  best  preservative  against 
fatal  errors  and  mistakes  in  matters  of  religion ;  Uv 
Vic  OlXfi  ww^iv.  ''  If  any  nlaq  desire  to  -do  his  will,  he 
shall  know  of  the  doctrine,  whether  it  be  pf  God»  or 
whether  I  speak  of  myself/* 

There  are  two  dangerous  mistakes  in  religion :  to 
reject  any  thing  which  really  comes  fronii  God ;  and 
to  receive  and  entertain  any  thing  which  conien  from 
God|  which  doth  not  really  come  from  hinu 
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Rrrt,  To  reject  any  thing  whith  really  comed 
from  God.  This  mistake  the  Jews  frequently  fell 
into,  when  ihey  rejected  the  true  prophets  which 
God  from  time  to  time  sent  to  theto;  sKgbting  their 
message,  and  persecnting  their  persons :  but  they 
Biiscarried  most  fatally  and  remarkably  in  their  con*^ 
tempt  of  the  true  Messias/that  great  prophet  whom 
they  had  so  long  expected/ and  whom  God  sent,  at 
last,  to.  bring  salvation  to  titem ;  but  when  he  came, 
they  knew  him  not,  nor  would  receive  him,  but  tfseitf 
him  wkh  nlltthe  despite  and  contempt  imaginable; 
npt  as^  teacher  come  from  God,  bdt  as  a  decdv^r 
ajid  impostor. 

Now  the  danger  of  rejecting  any  thing  that  eomes 
Bram  God  consists  ki  this,  that  it  cannot  t^  dUM 
vidiout  the  highest  affront  to  the  Divine  Majesty. 
To  reject  a  Divine  message  or  revelation  is  to  op^ 
pose  €rod,  and  fight  against  him.  So  our  Saviour 
t^s  the  Jews,  that  in  d^pising  him,  they  despised 
bim  that  sent  him.  ^ 

Secondly,  There  is  also  another  dangerous  mis«> 
take,  on  the  other  hand,  in  entertaining  any  thing  ad 
a  revelation  from  God,  which  is  not  really  fromMni. 
-And  this  likewise  the  Jews  were  frequently  guilty 
of,  in  receiving  the  false  prophets,  which  spake  in  tl^ 
name  of  the  Lord,  when  he  had  not  sent  them.  Afld 
this  is  commonly  the  temper  of  those  who  r^jeet  tb6 
truth,  greedily  to  swallow  <rror  and  delusion.  So 
our  Saviour  tells  us  of  the  Jews:  (John  v,  43.)  ^'I 
am  come  in  iuy  Father's  name,  and  ye  receive  me 
not;  if  another  shall  come  in  hisown  name,  bim  ye 
wiJi  receive."  This  prediction  of  our  Saviour's  con- 
•cferriing  the  Jews  vras  fully  accomplished  ;  for,  aftet 
Ihey  had  rejected  him,  who  gave  such  abundant  e^i^ 
defce  that  he  was  the  tme  Messias  and  a  teacher 
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sent  from  God,  they  received  others  who  really 
came  in  their  own  names,  and  ran  after  those  who 
pretended  to  be  the  Messias,  and  were,  in  great  num«- 
bers,  destroyed  with  them.  And  this  is  very  just 
with  God,  that  those  who  receive  not  the  truth  in 
the  love  of  it,  should  be  given  up  to  strong  delusions, 
to  believe  lies. 

Now  these  being  the  two  great  dangerous  misr 
takes  in  religion  which  men  are  liable  to,  my  work 
at  this  time  shall  be  to  shew,  how  a  sincere  desire 
aud  endeavour  to  do  the  will  of  God,  is  a  security 
to  men  against  both  those  dangers ;  and  it  will  ap* 
.pear  to  be  so,  upon  these  two  accounts : 

I.  Because  he,  who  sincerely  desires  and  endea- 
vours to  do  the  will  of  God,  is  hereby  better  qualir 
fied  and  disposed  to  make  a  right  judgment  of  spi- 
ritual and  Divine  things. 

XI.  Because  God's  providence  is  more  especially 
concerned  to  secure  such  persons  frQm  dangerous 
errors  and  mistakes  in  things  which  concern  their 
eternal  salvation.  These  shall  be  the  two  heads  of 
my  following  discourse. 

First,  Because  he,  who  sincerely  desires  and  en- 
deavours to  do  the  will  of  God,  is  hereby  better 
qualified  and  disposed  to  make  aright  judgment  of 
spiritual  and  Divine  things,  and  that  for  these  two 
reasons : 

1 .  Because  such  a  person  has  a  truer  notion  of 
God  and  Divine  things. 

2.  Because  he  is  more  impartial  in  his  search  and 
inquiry  after  truth. 

1.  Because  such  a  person  hath  a  truer  notion  of 
God  and  Divine  things. — No  man  is  so  likely  to 
have  clear  and  true  apprehensions  of  God,  as  a  good 
map,  because  he  liath  transcribed  the  Divine  per- 
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fectiOM  in  his  own  iiiind>  and  i8,h^m9elf  in  some  tneor 
sore  and  degree  what  God  is.  And  for  this  reason 
it  is>  that  the  Scripture  so  often  lays  the  foundation 
of  all  Divine  knowledge  in  the  practice  of  religion : 
(Job  xxviii.  28;)  "  The  fear  of  the  Lord,  that  is  wis- 
dom; and  to  depart  from  evil,  is  understanding  :"*  and, 
(Psal.  cxi.  10.)  ''The  fear  of  the  Lord  is  the  begii^ 
ning  of  wisdom,"'  that  is,  the  principle  and  foundation^ 
of  It;  'ta  good. understandibg  hare  all  they  that  do 
his  commandments  i""  whereas  the  vice  and  lusts  of 
men  darken  their  reason  and  distort  their  understand* 
iugs,  and  fill  the  mind  with  gross  and  sensual  appre- 
beoaioos  of  things,  and  thereby  render  men  unfit  to 
discern  those  truths  which  are  of  a  spiritual  nature 
and  tendency,  and  altogether  indisposed  to  receive 
them.  For  though  the  vices  of  men  be  properly 
seated  in  their  wills,  and  do  not  possess  their  under- 
standings, y^  they  have  a  bad  influence  upon  tbem.; 
as  fumes  and  vapours  from  the  stomach  are  wont  to 
affect  the  head. 

Nothing,  indeed,  is  more  natural  to  the  mind  and 
understanding  of  men,  than  the  knowledge  of  God; 
but  we  may  abuse  our  faculties,  and  render  them 
unfit  for  the  discerning  even  of  their  proper  objects. 

When  men,  by  wicked  practices,  have  rendered 
tiiemselves  unlike  to  God,  they  will  not  love  to  re- 
tain the  knowledge  of  him  in  their  minds,  but  will 
become  vain  in  their  imaginations  concerning  him. 
What  clouds  and  mists  are  to  the  bodily  eye,  that 
the  lusts  and  corruptions  of  men  are  to  the  under- 
standing :  they  hinder  it  from  a  clear  perception  of 
heavenly  things;  the  pure  in  heart,  they  are  best 
qualified  fi>r  the  sight  of  God. 

Now,  according  as  a  man's  notions  of  God  are, 
such  will  be  bis  apprehensions  of  religion.    All  re- 
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ligion  18  dther  naiural,  or  revealed :  natural  reli^on 
consists  ill  the  belief  of  a  God^  and  in  right  concep-^ 
tions  and  apprehensions  concerning  him,  and  in  a 
dne  reverence  and  observance  of  him,  and  in  a  ready 
and  cheerful  obedience  to  those  laws  which  he  hath 
imprinted  upon  our  nature ;  and  the  sum  of  our  obe* 
dience  consists  in  our  conformity  to  God,  and  an 
endeavour  to  be  like  him.  For,  supposing  God  to 
have  made  no  ^extem|ll  revelation  of  his  mind  to 
us,  we  have  no  other  way  to  know  his  vrill,  but  by 
considering  his  nature  and  our  own ;  and,  if  so,  then 
he  that  resembles  God  most  is  like  to  understand 
bim  best,  because  he  finds  those  perfections  in  some 
measure  in  himself,  which  he  contemplates  in  the 
Divine  nature ;  and  nothing  gives  a  man  so  sure  a 
notion  qf  things  as  practice  and  experience.  Every 
good  man  is,  in  some  degree,  partaker  of  a  Divine 
nature,  and  feels  that  in  himself  wbictu  be  conceives 
to  be  in  God  :  so  that  this  man  does  experience  what 
others  do  but  talk  of;  he  sees  the  image  of  God  in 
himself,  and  is  able  to  discourse  of  him  from  an  in- 
ward sense  and  feeling  of  his  excellency  and  per- 
fections. 

And  as  for  revealed  religion,  the  only  design  of 
that  is,  to  revive  and  improve  the  natural  notions 
which  we  have  of  God,  and  all  our  reasonings  aboist 
Dfvioe  revelation  are  necessarily  gathered  by  our 
natural  notions  of  religion:  and  therefore,  he  that 
sincerely  endeavours  to  do  the  will  of  God>  is  not 
apt  to  be  imposed  upon  by  the  vain  and  confident 
pretences  of  Divine  revelation ;  but  if  any  doctrine 
be  proposed  to  him,  which  pretends  to  come  from 
God,  he  measures  it  by  those  steady  and  sure  no- 
tions which  he  bath  of  the  Divine  nature  and  per- 
fectionsf  and  by  those  he  will  easily  discern  whether 
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it  be  worthy  oJT  God  or  nol,  and  likely  to  proceed 
from  him :  he  will  consider  the  nature  and  tendency 
of  it,  and  whether  it  be  (as  the  apostle  expresses  it) 
**  ardoctrine  according  to  godliness  f  such  as  is  agree- 
able to^the  Divine  nature  and  perfections,  and  tends 
to  make  us  like  to  God  :  if  it  be  not,  though  an  angel 
from  heaven  should  bring  it,  he  will  not  receive  it: 
if  it  be,  he  will  not  reject  it  upon  every  idle  pretence 
and  frivolous  exception  that  prejudiced  and  ill-mind- 
ed men  may  make  against  it;  but,  after  he  is  satis* 
fied  of  the  reasonableness  and  purity  of  the  doc-' 
trine,  he  will  accept  of  such 'evidence  and  confir- 
mation of  it,  as  is  fit  for  God  to  give  to  his  own  reve- 
lations ;  and  if  the  person  that  brings  it  hath  an 
attestation  of  miracles  (which  is  necessary  in  case  it 
be  a  new  doctrine)^  and  if  he  carry  on  no  earthly  in- 
terest and  design  by  it,  but  does  by  his  life  and  ac- 
tions make  it  evident  that  he  aims  at  the  glory  of 
God  and  the  good  of  men ;  in  this  case  a  good  man, 
whose  mind  is  free  from  passion  and  prejudice,  will 
easily  assent  that  this  man's  doctrine  is"  of  God,  and 
that  he  does  not  speak  of  himself.  This  vvas  the 
evidence  which  our  Saviour  offered  to  the  Jews  in 
vindication  of  himself  and  his  doctrine :  (John  vii. 
18.)  ^'  He  that  speaketh  of  himself  seeketh  his  o\tn 
glory:  but  he  that  seeketh  his  glory  that  sent  him, 
the  same  is  true,  and  no  unrighteousness  is  in  him;" 
as  if  he  had  said,  hereby  may  you  distinguish  one 
that  really  comes  from  God  from  an  impostor— if 
any  man  seek  his  own  glory,  you  may  conclude  that  • 
God  hath  not  sent  him,  but  whatever  he  pretends 
that  ^le  speaks  of  himself ;  but  he  Who,  by  his  life,  , 
and  the  course  of  his  actions,  demonstrates  that  he 
seeks  the  honour  Of  God,  and  not  any  interest  and 
advantage  of  his  own,  the  same  is  true,  and  ther^ls 
yoL.  V.  D 
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no  uarighteonsiiess  in  hipi ;  that  is,  oo  falsehood* or 
design  to  deceive  (for  so  the  word  aSucm  does  some- 
times signify),  you  may  conclude  such  an  one  to  be 
no  deceiver  or  impostor.  And  if  any  man  sincerely 
desires  and  endeavours  to  do  the  will  of  God,  he 
ipdy»  hy  such  nmrks  and  characters  as  these,  judge 
of  any  doctrine  that  pretends  to  be  from  God,  whe- 
ther it  be  so  or  not.  This  is  the  first  reason ;  be- 
cause he  that  sincerely  desires  and  endeavours  to 
do  the  will  of  God,  hath  the  truest  notion  of  God 
^nd  of  Divine  things. 

2.  Such  a  person  is  more  impartial  in  his  search 
and  inquiry  after  truth,  and  therefore  more  likely  to 
find  it,  and  to  discern  it  from  error.  He  that  hath 
an  honest  mind,  and  sincerely  endeavours  to  do  the 
^ill  of  God,  IB  not  apt  to  be  swayed  and  biassed  by 
any  interest  or  lust:  for  his  great  interest  is  to 
please  God,  and  he  makes  all  his  other  interests 
and  concernments  to  stoop  and  yield  to  that.  But 
if  a  man  be  governed  by  any  earthly  interest  or  de- 
sign, he  will  measure  all  things  by  that ;  and  is  not 
at  liberty  to  entertain  any  thing  that  crosses  it,  and 
to  judge  equally  of  any  doctrine  that  is  opposite  to 
his  interest.  This  our  Saviour  gives  for  a  reason, 
why  the  great  rabbies  ahd  teachers  among  the  Jews 
did  not  believe  and  embrace  his  doctrine  s  (John  v. 
44.)  "  How  can  ye  believe,  which  receive  honour 
one  of  another?"  If  men  have  any  other  design  in  re- 
ligion than  to  please  God,  and  to  advance  his  honour 
and  glory  in  the  world,  no  wonder  if  they  be  apt  to 
reject  the  roost  Divine  truths ;  because  these  are 
csdculated  not  to  approve  us  to  men,  but  to  God. 

And  as  vainglory,  and  a  desire  of  the  applause 
of  men,  so  likewise  doth  every  other  lust  make  a 
man  partial  in  his  judgment  of  things,  and  clap  a 
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ihlse  bias  upon  his  uDderstaDding,  wbicb  carries  it 
off  from  truth,  aud  tndkes  it  to  leau  towarcte  that 
^ide  of  the  question  i/i^hich  is  most  favourable  to  the 
interest  of  his  lasts.  A  vicioUs  man  is  not  willing 
to  entertain  those  truths  which  would  cross  and 
check  him  in  his  course :  he  hath  made  the  truth 
his  enemy,  and  therefore  he  thinks  himself  con- 
cerned to  oppose  it,  and  rise  up  against  it :  the  light 
of  it  offends  him,  and  therefore  he  shuts  his  eyes 
that  he  may  not  see  it.  Those  holy  and  pure  doc- 
trines, which  are  from  God,  reprove  the  lusts  of 
men,  and  discover  the  deformity  of  them ;  and  thete-' 
Ibre  no  wonder  if  bad  men  be  so  hard  to  be  recon- 
ciled to  them.  This  account  our  Saviour  likewise 
gives  Of  the  fierce  enmity  of  the  Jews  to  him,  and 
his  doctrine :  (John  iii.  19,  20.)  ^  Light  is  come 
idio  the  world,  and  men  loved  darkness  rather  than 
lighiy  because  their  deeds  were  evil ;  for  every  one 
that  hath  done  evil  hateth  the  light,  neither  cometh 
to  the  light,  lest  his  deeds  should  be  reproved." 

The  vicious  inclinations  of  men  are  a  dead  weight^ 
upon  their  understandings,  and  able  to  draw  down 
the  scales  against  the  clearest  truths  :  for  though  it 
be  absolutely  in  no  man's  power  to  believe,  or  to  dis^ 
believe  what  he  will,  yet  men's  lives  have  mdny 
times  a  great  influence  upon  their  trnderstandingSi 
to  make  assent  easy  or  difficult;  and  as  we  are 
forward  to  believe  what  we  have  a  mind  to,  no  are 
we  very  backward  and  slow  in  yielding  our  assent 
to  any  thing  that  crosseth  our  inclinations.  Metl 
that  allow  themselves  in  ungodliness  atid  worldly 
fusts,  will  not  easily  believe  those  doctrines  which 
charge  men  so  strictly  with  all  manner  of  holiness 
and  purity. 

This  is  th  e  way  which  the  devil  hath  always  used 
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to  ^^  blind  the  eyes  of  meu^  tlmt  the  light  of  the  glo^ 
riow  gospel  of  Christ  might  not  shine  into  them.**, 
And  certainly  the  most  effectual  'Way  to  keep  mea 
in  infidelity  is  to  debauch  them  in  their  lives;  there- 
fore the.  apostle  gives  this  as  the  reason  of  the  iufi-^ 
delity  of  men  in  the  last  tim^s :  (2^Thess.ii.  12.) 
'/  They  believed  not  the  truth,  but  had  pleasure  in 
unrighteousness."  When  men  once  abandon  them- 
selves to  lewd  and  vicious  practices,  infidelity  be-, 
comes  their  interest,  because  they  have  no  other  way 
to.  defend  and  excuse  a  wicked  life,  but  by  deqying 
the  trptk  which  opposeth  it  and  finds  fault  with  it. 
.  Tb^t  man  only  stands  fair  for  the  entertainment 
of  truth,  who  is  under  the  dominion  of  no  vice  or. 
lust ;  because  h,e  hath  nothing  to  corrupt  or  bribe 
him,  to  seduce  him,  or  draw  him  aside  in  his  inquiry 
after  truth ;  he  hath  no  interest  but  to  find  the  truth, 
and  follow  it ;  he  is  inquiring  after  the  way  to  hea- 
ven and  eternal  happiness,  and  he  hath  the  indiffer* 
ency  of  a  traveller  which  is  not  inclined  to  go  this 
way  rather  than  another  ;  for  his  concernment  is  to 
find  out  the  right  way,  and  to  walk  in  it :  such  au. 
indiffereqcy  of  mind  hath  every  good  man,  who  sin- 
cerely desires  to  do  the  will  of  God ;  he  stands  ready^ 
to  receive  truth,  when  sufficient  evidence  is  offered 
to  convince  him  of  it ;  because  he  hath  no  manner 
of  concernment  that  the  contrary  proposition  should 
be  true.  As  in  mathematics,  a  man  is  ready  to  give 
his  as^ent  to  any  proposition  that  is  sufficiently  de-^ 
mou^trated  to  him,  because  he  hath  no  inclination, 
or  afeQtion  to  one  sid^  of  the  question  mqre  than  to 
the  other ;  all  his  design  and  concernment  is  to  find 
out  the  truth  on  which  side  soever  it  lies ;  and  he  is 
like  to  find  it,  because  he  is  so  indifferent  and  im- 
partial.   But  if  a  man  be  biassed  by  any  lust,  and 


Digitized  by 


Google 


29 

Addicted  to  any  vicipns  practice,  he  rs  then  an  idt^i:- 
ested  person,  and  concerned  to  be  partial  in  his 
Judgment  of  things,  and  ia  nndet  a  great  temptation 
to  inBdelity  when  the  truths  of  God  are  proposed 
to  him  ;  because,  whatever  the  evidence  for  them  be, 
he  cannot  but  be  unwilling  to  own  the  truth  of  that 
doctrine  which  is  so  contrary  to  his  inclination  and^ 
interest.  If  the  affections  and  interests  of  men  were  1 
as  deeply  concerned,  and  as  sensibly  touched,  in  the  ' 
truth  of  mathematical  propositions,  as  they  are  in 
the  principles  of  morality  and  religion,  we  should 
find,  that,  when  a  proposition  stodd  in  their  way  and 
lay  cross  to  their  interest,  though  it  were  never  so' 
clearly  demonstrated,  yet  they  would  raise  a  dust 
about  it,  and  make  a  thousand  cavils,  and  fbnce 
even  against  the  evidence  of  a  demonstration  ;  they 
would  palliate  their  error  with  all  the  skill  and  art 
they  could  ;  and,  though  the  absurdity  pf  it  was 
never  so  great  and  palpable,  yet  they  woqld  hold  it 
fast  against  all  sense  and  reason,  and  face  down 
mankind  in  the  obstinate  defepce  of  it ;  for  we  have 
no  reason  to  doubt,  but  that  they,  who  In  matters  of^ 
religion  will  believe  directly  contrary  to  what  they 
see,  would,  if  they  had  the  same  interests  and^  pas- 
sions to  sway  them  in  the  case,  believe  contrary  to 
the  clearest  mathematical  demonstration  ;  for  where 
there  is  an  obstinate  resolution  not  to  be  convinced, ; 
all  the  reason  and  evidence  in  the  world  signifies  • 
nothing.  * 

Whereas  he  that  is  biassed  by  no  passion  or  inter- ^j 
est,  but  hath  an  honest  mind,  and  is  sincerely  de- 
sirous to  do  the  will  of  God,  so  far  as  he  kno^Pes  it; ' 
is  likely  to  judge  very  impartially  concerning  any  * 
doctrines  that  are  proposed  to  him :  for,  if  there  be 
not  good  evidence  that  they  are  from  God,  he  hath 
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no. reason  to  deoeive  himself  in  giving  credit  to 
tliem  ;  and  if  there  be  good  evidence  that  they  are 
Divine,  he  hath  no  interest  or  inclination  to  reject 
them ;  for  it  being  his  great  design  to  do  the  will  pf 
God,  he  is  glad  of  all  opportunities  to  come  to  the 
knowledge  of  it  that  he  may  do  it. 

Thus  you  see  how  a  sincere  desire  and  endea* 
your  to  obey  the  will  of  God  does  secure  men  against 
fatal  errors  and  mistakes  in  matters  of  religion ;  be- 
cause such  persons  are  hereby  better  disposed  to 
make  a  right  judgment  of  Divine  things,  both  be- 
cause they  have  truer  and  surer  notions  of  God  and 
religion,  and  are  more  impartial  in  their  search  and 
inquiry  after  truth.    This  is  the  first  account 

II.  Another  reason  why  they,  who  sincerely  de- 
sire to  do  the  will  of  God,  have  a  great  security  in 
discerning  truth  from  error,  is,  because  the  provi- 
dence of  God  is  more  especially  concerned  to  pre- 
serve such  persons  from  dangerous  errors  and  mis- 
takes in  things  which  concern  their  eternal  salva^ 
tion.  When  men  are  of  a  teachable  temper,  God 
loves  to  reveal  himself  and  his  truth  to  them ;  and 
such  is  an  humble  and  obedient  frame  of  mind : 
(Psal.  XXV.  9.)  **  The  meek  will  he  guide  in  judg- 
ment; the  meek  will  he  teach  his  way.**  The  pro- 
per disposition  of  a  scholar  is  to  be  willing  to  learn ; 
and  that  which  ia  religion  we  are  to  learn  is,  **  what 
is  the  good  and  acceptable  will  of  God,"  that  we 
may  do  it,  for  practice  is  the  end  of  knowledge.  "  If 
you  know  these  things  (says  our  blessed  Lord), 
happy  are  ye  if  ye  do  them.''  It  is  necessary  to  know 
the  will  of  God  ;  but  we  are  happy  only  in  the  doing 
of  it:  and  if  any  man  be  desirous  to  do  the  will  of 
God,  his  goodness  is  such,  that  he  will  take  effectual 
cf^re  to  secure  such  an  one  against  dangerous  and  fatal 


Digitized  by 


Google 


31 

errors.  He  that  hath  an  honest  mitkd,  atni  would  do 
the  will  of  God  if  be  knew  it,  God  will  not  suffef* 
him  to  remain  ignorant  of  it,  or  to  be  mistaken  about 
it,  in  any  necessary  points  of  £Mtb  aiul  practiee. 

St  Panl  iaa  wond^rfol  instance  of  the  goodness 
of  God  in  this  kind.  He  was  undonbtedly  a  man 
of  a  very  honest  oHnd ;  be  bad  entertaiQed  the  Jewish 
religion,  as  re?ealed  by  God,  and  been  bred  in  it; 
and  out  of  a  blind  reTerence  and  belief  of  his  teach* 
ars,  who  rejected  Christ  and  his  doctriiie,  he  like^ 
wise  opposed  and  persecuted  them  with  a  mighty 
seal  and  an  honest  intention,  bevng  verily  perstmded 
(as  he  hiaiseif  teUs  us),  that  he  ought  to  do  what  he 
did  against  the  nameof  Jesus  of  Nazardth ;  he  was 
under  a  great  prejudice  upon  account  of  his  educa- 
tion, and,  according  to  the  beat  of  his  natural  temper; 
trauspoiled  with  great  passion  :  but  because  he  did 
what  he  did  ignorantly  and  in  unbelief,  God  was 
pleased  to  shew  mercy  to  him,  and,  in  a  miraculous 
manner,  to  convince  him  of  the  truth  of  that  religiori 
which  he  persecuted.  He  was  sincerely  desirous  to 
do  the  will  of  God,  and  thej;efore  God  would  rathef^ 
work  ia  miracle  for  his  conversion,  t^aii  suflfer  bim^  tti 
go  on  in  so  fatal  a  mistake  concerning  the  Christiant 
teligioii.  .  '  ' 

And  as  the  providence  of  God  doth  concern  itself 
to  BecQOfe  good  men  from  dangerous  errors  tfnd  mis-^ 
takes  in  matters  of  religion ;  so  by  a  just  jbdgmeni? 
he  gives  up  those,  who  allow  themselves  in  vicious 
praetices^  to  error  and  infidelity.  And  this  is  the 
meaning  of  that  passage  of  the  prophet,  (Isa.  vi.  lO.J 
so  often  cited  by  ouv  Saviour,  and  applied  to  ttie 
Jews,  of  ^^  making  the  heart  of  that  people  ftt,  and^ 
their  ears  heavy,  and  closing  their  eyes,  lest  they 
du>ttl)d  understand  and  be  converted."    So  again. 
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(Isa.  Ixvi.  3,  4.)  God  threatens  the  people  of  Israel, 
that,  because  they  were  wicked  and  abominable  in 
their  lives,  he  would  abandon  them,  and  give  them 
over  to  a  spirit  of  delusion ;  "  they  have  chosen  their 
own  ways,  and  their  soul  delighteth  in  their  abomi- 
nations; I  also  will  choose  their  del usions."*  God 
is  said  to  choose  those  things  for  us,  which  he  per* 
mits  us  to  fall  into:  so  (Rom.  i.  28.)  God  is  said  to 
give  over  the  abominable  heathen  to  a  reprobate 
mind.  *^  As  they  did  not  like  to  retain  God  in  their 
knowledge,  God  gave  them  over,  uq  oSoici^ov  vovv,  to 
an  injudicious  and  undiscerning  mind.''  When  men 
abandon  themselves  to  wickedness  and  impiety,  God 
withdraws  his  grace  from  them ;  and,  by  his  secret 
and  just  judgment,  they  are  deprived  of  the  feculty 
of  discerning  between  truth  and  error,  between  good 
and  evil.  2  Thess..  ii.  10,  11,  12,  it  is  said,  that 
*'.  the  man  of  sin  should  come  with  all  deceivable- 
ness  of  unrighteousness  in  them  that  perish,  because 
they  received  not  the  love  of  the  truths  that  they 
might  be  saved :''  and  that  **  for  this  cause  .God 
would  send  them  strong  ddusion,  that  they  should 
believe  a  lie ;  that  they  all  might  be  damned  who 
believed  not  the  truth,  but  had  pleasure  in  unrighte- 
ousness." And  it  is  just  with  God,  that  men  of 
vicious  inclinations  and  practices  should  be^xposed 
to  the  cheat 'of  the  grossest  and  vilest  impostors. 
God's  providence  is  concerned  for  men  of  honest 
minds,  and  sincere  intentions :  but  if  men  take  plea-1 
sure  in  unrighteousness,  God  takes  no  further  care 
of  them^  but  delivers  them  up  to  their  own  hearts' 
lusts,  to  be  seduced  into  all  those  errors  into  which 
their  own  vain  imaginations,  and  their  foolish  hearts^ 
are  apt  to  lead  them. 
Thus  have  I  endeavoured,  as  briefly  as  I  could^ 
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to  shew,  that  an  honest  mind,  that  sincerely  desires 
and  endeavours  to  do  the  will  of  God,  is  the  best 
security  against  fetal  errors  and  mistakes  in  matters 
of  religion;  both  because  it  disposeth  a  man  to 
make  a  true  judgment  of  Divine  things,  and  because 
the  providence  of  God  is  more  especially  concerned 
for  the  security  of  such  persons. 

There  remains  an  objection  to  be  answered,  to 
which  this  discourse  may  seem  liable ;  but  this,  to- 
gether with  the  inferences  which  may  be  made  from 
ihis  discourse,  I  shall  refer  to  another  opportunity. 
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SERMON  LXXXVII. 

HONESTY  THE   BEST  PRESERVATIVE   AGAINST   DAN- 
GEROUS  MISTAKES    IN    RELIGION. 

If  my  man  mil  db  his,  willj  he  shall  know  of  the 
doctrine  J  whether  it  be  of  Ood,  or  whether  I  speak 
of  myself. — ^John  vii.  17. 

I  MADE  entrance  into  these  ^vi^ords  the  last  day ;  in 
which  our  Saviour  declares  to  us,  that  an  honest 
and  sincere  mind,  and  a  hearty  desire  and  endea- 
vour  to  do  the  will  of  God,  is  the  best  security  and 
preservative  against  dangerous  errors  and  mistakes 
in  matters  of  religion ;  lav  rcc  OlXri  Troucv,  ^'  If  any  man 
desire  to  do  his  will,  he  shall  know  of  the  doctrine, 
whether  it  be  of  Ood,  or  whether  I  speak  of  myself." 

Now  there  are  (I  told  you)  two  great  mistakes  in 
religion :  to  reject  any  thing  which  really  is  from 
God ;  and  to  receive  and  entertain  any  thing  as 
from  God,  which  is  not  really  from  him.  And 
therefore,  I  proposed,  from  this  text,  to  shew  how 
a  sincere  desire  and  endeavour  to  do  the  will  of 
God,  is  a  seoiirity  to  men  against  both  these  dan- 
gers ;  namely,  upon  these  two  accounts. 

First,  Because  he,  who  sincerely  desires  and  en* 
deavours  to  do  the  will  of  God,  is  hereby  better 
qualified  and  disposed  to  make  a  right  judgment  of 
spiritual  and  Divine  things ;  and  that  for  these  two 
reasons. 

I.  Because  such  a  person  hath  a  truer  notion  of 
God  and  Divine  things.  He  that  resembleth  God 
most  is  like  to  understand  him  best,  because  he 
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fiuds  those  perfectioiis,  ip  i^ome  measore,  in  himself, 
which  he  contemplates  in  the  Divine  nature ;  an4 
nothing  gives  a  maa  so  sure  a  notion  of  things  as 
practice  and  experience. 

II.  Because  such  a  person  is  more  in^partial  in 
tis  search  an^  ipquiry  after  truth,  and,  therefore* 
more  likely  to  find  it,  and  to  discern  it  from  error.^ 
That  ipap  only  stapds  ^ir  for  the  entertainpiept  of 
truth,  ^ho  11^  under  the  power  and  donainion  q^  p^ 
vice  or  lust,  because  he  hath  nothing  to  corrupt  <)ir 
bribe  him,  to  seduce  him  and  draw  him  aside  in  his 
inquiry  after  truth :  he  hath  no  manner  of  concern, 
ment  that  the  contrary  proposition  should  be  tru^ 
having  the  indifierency  of  a  traveller,  and  no  other 
interest  but  to  find  out  the  right  way  to  heaven,  and 
to  walk  in  it«  But  if  a  man  be  biassed  by  any  lilst, 
and  addicted  to  any  vicious  practice,  he  is  then  an 
interested  person,  and  concerned  to  make  a  partial, 
judgment  of  things,  and  is  unfler  a  great  temptation 
to  infidelity  when  the  truths  of  God  are  proposed  tO; 
him ;  because,  whatever  the  evidence  for  them  be,; 
he  cannot  but  be  unwilling  to  own  the  truth  of  those 
doctrines  which  are. so  contrary  io  his  inclination 
and  interest.  , 

Secondly,  Another  reason  why  they,  who  sincere- 
ly desire  to  da  the  will  of  God,  hav^  a  greater  secu-. 
rity  in  discerning  truth  from  error,  is,  because  the 
providence  of  God  is  more  especially  copcerped  to 
preserve  such  persoqs  from  dangerons  errors  and 
npistakes,  in  things  which  concern  their  eternal  $al* 
vation.  When  men  are  of  a  teachable  temper,  of  ^ 
humble  and  obedient  frame  of  mind,  Gpd  loves^  to. 
reveal  himself  and  his  truth  to  tb^m ;  (Ps^l.  ^^v.  9.) 
"The  meek  will  he  gi^ide  in  judgment,  and  tbe 
meek  will  he  teach  his  way."    The  proper  dispo- 
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sitioD  of  a  scholar  is  to  be  willing  to  learn ;  and 
Ibat  which  in  religion  we  are  to  learn,  is,  "  what 
is  the  good  and  acceptable  will  of  God,  that 
we  may  do  it  f  for  practice  is'  the  end  of  know- 
ledge :  "  If  ye  know  these  things  (saith  our  Saviour) 
happy  are  ye  if  ye  do  them/'  It  is  necessary  to 
know  the  will  of  God,  but  we  are  only  happy  in  the 
doing  of  it ;  and  if  any  man  be  desirous  to  do  the 
will  of  God,  his  goodness  is  such  that  he  will  take 
effectual  care  to  secure  such  an  one  against  danger- 
ous and  fatal  errors.  He  that  hath  an  honest  n^ind, 
and  would  do  the  will  of  God  if  he  knew  it,  God 
will  not  suffer  him  to  remain  ignorant  of  it,  or  to  be 
mistaken  about  it  in  any  necessary  point  of  faith  or 
practice.     Thus  far  I  have  gone. 

I  shall  now  proceed  to  remove  an  objection,  to 
which  this  discourse  may  seem  liable,  and  then 
draw  some  inferences  from  the  whole, 
'  After  all  that  hath  been  said,  some,  perhaps,  may 
ask.  Is  every  good  man  secure  from  all  error  and 
mistake  in  matters  of  religion  ?  This  is  a  mighty  pri- 
vilege indeed :  but  do  not  we  find  the  contrary  in 
experience?  that  an  honest  heart  and  a  weak  head 
do  often  meet  together  ? 

For  answer  to  this,  I  shall  lay  down  these  follow- 
ing propositions : 

First,  That  if  there  were  any  necc^ssity  that  a 
good  man  should  ^be  secured  from  all  manner  of 
error  and  mistake  in  religion,  this  probity  of  mind, 
and  sincere  desire  to  do  the  will  of  God,  is  the  best 
way  to  do  it ;  because  such  a  temper  and  disposition 
of  mind  gives  a  man  the  best  advantages  to  discern 
betwixt  truth  and  error,  and  God  is  most  likely  to 
reveal  his  will  to  such  persons.  But  there  is  no  ne- 
cessity of  thisi,.  because  a  man  may  be  a  good  man. 
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and  go  to  hea?eD,  notwithstanding  a  great  many 
Diidtakes  in  religion  about  things  not  necessary; 
For  while  we  are  in  this  imperfect  state,  **  we  know 
bat  in  part,"  and  see  many  things  very  imperfectly : 
but  when  we  shall  come  into  a  more  perfect  state, 
**  that  which  is  imperfect  shall  be  done  away ;"  the 
light  of  glory  shall  scatter  all  those  mists  and 
clouds  which  are  now  upon  our  understandings, 
and  hinder  us  from  a  clear  sight  and  judgment  oi 
things :  we  shall  then  see  God,  and  other  things,  as 
they  are ;  and  be  freed  from  all  that  ignorance,  and 
those  many  childish  mistakes,  which  we  are  liable  to 
here  below ;  and  till  theb,  it  is  not  necessary  that  we 
should  be  secured  from  them.  Humility,  under  a 
sense  of  our  ignorance,  is  better  for  us  than  infaUi-* 
bility  would  be. 

Secondly,  This  temper  and  disposition  of  mind 
which  I  have  been  speaking  of,  is  a  certain  security 
against  fatal  mistakes  in  religion,  and  a  final  conti- 
nuance in  such  errors  as  would  prove  damnable ; 
and  this  is  all  that  this  discourse  pretends  to,  or 
our  Saviour  hath  promised  in  this  text  And  con^ 
sidering  the  goodness  of  God,  nothing  is  more  im- 
probable, than  that  an  honest  mind  that  seeks  im-* 
partially  after  truth  should  miss  of  it,  in  things  thatt 
are  fundamentally  necessary  to  salvation.  And  if 
we  could  suppose  such  a  man  to  fall  into  such  an 
error,  either  it  would  not  be  fundamental  to  him, 
having  not  been,  perhaps,  proposed  to  him  with  suf-; 
ficient  evidence,  and  would  be  forgiven  him  upon  a 
general  repentance  for  all  sins  and  errors  known  or 
unknown,  or  he  would  not  be  permitted  to  conti- 
nue in  it ;  but  the  providence  of  God  would  find 
out  some  way  or  other  to  convince  him  of  hid  error,, 
and  to  bring  him  to  the  acknowledgiuent  of  the 
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tiiitti,  that  he  might  be  sftved.  God  would  rather 
speak  to  hink  immediately  from*  heaven  (as  he  did  to 
St.  Plan}),  than  suffer  him  to  continue  in  such  an 
error  as  would  infallibly  carry  him  to  hell; 
.  Thirdly,  There  is  no  such  depth  of  judgment 
and  subtilty  of  wit  required,  to  discern  between 
gross  and  damnable  errors  in  religion,  atid  neces* 
sary  and  saving  troth,  but  that  an  ordinary  capacity 
may  be  able  to  do  it.  There  is  so  plain  a  line 
drawn  between  great  truth  and  gross  errors,  that  it 
is  visible  to  every  capacity ;  and  an  ordinary  under* 
standing,  that  is  not  under  a  violent  prejudice^  or 
blinded  by  some  vice  or  fault  of  the  will,  may  easily 
discern  it.  Indeed,  in  matters  of  lesser  moment  or 
eoncernmenty  and  which  have  uo  such  considerable 
and  immediate  influence  upon  the  practice  of  a 
lioly  life,  the  difierence  betwixt  truth  and  error  is 
uot  always  so  gross  and  sensible  as  to  be  obviobS' 
to  every  unprejudiced  eye.  But  we  have  all  the 
reason  in  the  world  to  believe,  that  the  goodness 
and  justice  of  God  is  such^  as  to  make  nothing  ne^ 
cessary  to  be  believed  by  any  man,  which »  by  the 
belpof  due  instruction,  may  not  be  made  sufficiently 
plain  to  a  common  understanding.  God  hath  so 
tender  a  care  of  good  men^  who  sincerely  love  him 
and  his  truth,  that  we  may  reasonably  presume,  that 
lie  will  not  leave  them  under  an  unavoidable  mis^ 
take  concerning  those  matters  upon  which  their 
eternal  salvation  does  depend.  The  Judge  of  all 
the  world  will  do  right ;  and  then  we  may  certainly 
conclude,  that  he  will  not  condemn  any  man  for  no 
faulty  and  make  him  lor  eVer  miserable,  fbr  falling 
ihto  an  error,  which»  with  all  his  care  and  diligence, 
he  could  not  possibly  either  discern  or  avoid. 
Fourthly^  God  hath  made  abundant  provision  for 
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our  security  ftovA  fatal  and  dkngerbus  errotls  in  te* 
li^ioik,  by  these  three  ways : 
.   I*  By  aa  infaUible  rule^  snfficiendy  plain  in  sdl 
things  necessary. 

II.  By  sufficient  means  of  instruction  to  help  us 
to  uncierstand  this  rule. 

III.  By  an  infallible  proniise  of  security  from 
dangerous  errors  and  mistakes,  if^  with  an  hboesi 
mind  and  due  diligence,  we  apply  ourseWes  to  un- 
derstand this  rule,  and  make  use  of  the  means  c4 
instruction  which  God  hath  provided  for  that  pur« 
pose. 

I.  God  bath  given  us  an  infallible  rule,  sufficiently 
plain  in  all  things  necessary.  He  hath  given  us.th^ 
Holy  Scriptures,  which  wiere  given  at  first  by  Bivme 
inspiration ;  l\  e.  by  men  infatUibly  assisted  in  the 
writing  of  them,  and  therefore  must  needs  be  an  in^ 
fellible  rule;  and  all  Scripture  divinely  inspired/ 
"  is  profitable  foir  doctrine,  for  reproof,  for  correc- 
tion, for  instruction  in  righteousneiss,"  as  St.  Paul 
tells  us,  2  Tim.  iii.  16.  spdaking  there  of  the  booker 
of  tbe  Old  Testament ;  and  there  is  tlie  same  reason 
as  to  the  inspired  writings  of  the  New. 
.  Now,  if  the  Scriptures  be  an  infallible  rule,  and 
'f  profitable  for  doctrine  and  instruction  in  rigbtC'* 
ousness ;"  t.  e.  to  teach  us  to  believe  and  do ;  it  fol* 
lows  of  necessity  that  they  are  sufficiently  plain  in 
all  things  necessary  to  faith  and  a  good  life,  other-^ 
wise  they  could  not.be  useful  "  for  doctrine  and  in- 
.struction  in  righteousness ;"  for  a  rule  that  is  not 
plain  to  us  in  these  things,  in  which  it  is  necessary 
f(pr  us  to  be  directed  by  it,  is  of  no  use  to  us ;  that 
is,  in  truth,  it  is  no  rule.  For  a  rule  must  have  these 
two  properties ;  it  must  be  perfect,  ai^d  it  must  be 
plain.    The  Scriptures  are  a  pef  feet  rule,  because 
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the  writers  of  tbem^  being  Divinely  inspired,  were 
infallible.  And  they  must  likewise  be  plain ;  other- 
wise, though  they  be  never  so,  perfect,  they  can  be 
of  no  more  use  to  direct  our  faith  and  practice,  thanf 
a  sun-dial  in  a  dark  room  is  to  tell  us  the  hour  of 
the  day ;  for  though  it  be  never  so  exactly  made, 
unless  the  sun  shine  clearly  upon  it,  we  had  as  good 
be  without  it.  A  rule  that  is  not  plain  to  us,  what- 
ever it  may  be  in  itself,  is  of  no  use  at  all  to  us,  till 
it  be  made  plain  and  we  understand  it. 

II.  God  hath  likewise  provided  sufficient  means 
of  instruction  to  help  us  to  understand  this  rule.  It 
is  not  necessary  that  a  rule  should  be  so  plain  that 
we  should  perfectly  understand  it  at  first  sight ;  it 
is  sufficient,  if  it  be  so  plain  that  those  of  better  ca- 
pacity, and  understanding  may,  with  due  diligence 
and  application  of  mind,  come  to  the  true  knowledge 
of  it,  and  those  of  a  lower  and  more  ordinary  capa- 
city by  the  help  and  instruction  of  a  teacher.  Eu- 
clid's '*  Elements''  is  a  book  sufficiently  plain  to 
teach  a  man  geometry;  but  yet  not  so  plain  that 
any  man  at  first  reading  should  understand  it  per-' 
fectly ;  but  that,  «by  diligent  reading,  by  a  due  appli- 
cation, and  steady  attention  of  mind,  a  man  of  extra- 
ordinary sagacity  and  understanding  may  come'  to 
understand  the  principles  and  demonstrations  of  it  ;* 
and  those  of  a  more  ordinary  capacity,  with  the 
help  of  a  teacher,  may  come  to  the  knowledge  of  it.' 
So,  wh/sn  we  say  that  the  Scriptures  are  plain,  in  all' 
things  necessary  to  faith  and  a  good  life,  we  do  not 
mean  that  every  man,  at  first  hearing  or  reading, 
of  these  things  in  it,  shall  perfectly  underiitand 
tbent;  but,  by  diligent  reading  and  consideration,  if 
he  be  of  good  apprehension  and  capacity,  he  may 
come  to  a  sufficient  knowledge  of  them  ;  and  if  be. 
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be  of  a  meaoer  capacity,  and  be  wttliag  to  l6ani»  be 
majt  by  the  help  of  a  teacher,  be  brought  to  under- 
stand them  without  any  great  pains;  and  8«ch 
teachers  God  hath  appointed  in  his  church  for  this 
very  purpose,  and  a  succession  of  them  to  continoe 
tpihe  epd  of  the  world. 

In  a  word,  when  we  say  the  Scriptures  are  plain 
to  all  capacities,  in  all  things  necessary,  we  mean, 
that  any  man  of  ordinary  capacity,  by  his  own  dili- 
gence and  care,  in  conjunction  with  the  helps  and 
advantages  which  God  hath  appointed,  and  in  the 
due  use  of  them,  may  attain  to  the  knowledge  of 
every  thing  necessary  to  bis  salvation ;  and  that 
tiiere  is  no  book  ip  the  world  more  plain,  and  better 
fitted  to  teach  a  man  any  art  or  science,  than  the 
Bible  is,  to  direct  and  instruct  men  in  the  way  to 
heaven  ;  and  i^  is  every  man's  fault  if  he  be  ignorant 
of  any  thing  necessary  for  him  to  believe,  or  do,  in 
order  to  his  eternal  happiness. 

IIL  Good  men  are  likewise  secured  from  fktal 
errors  in  religion,  by  the  infallible  promise  of  God, 
if  so  be  that,  with  honest  minds  and  due  diligence^ 
they  apply  themselves  to  the  understanding  of  this 
rule,  and  make  use  of  the  means  of  instruction  which 
Cod  hath  provided  for  that  purpose.  God  hath 
promised  to  guide  and  ^*  teach  the  humble  and 
meek ;"  that  is,  such  as  are  of  a  submissive  and 
teachable  temper,  desirous  and  diligent  to  be  in- 
structed in  the  truth.  (Prov.  ii-  2,  3, 4,  &•)  **  If  tbo« 
incline  thine  ear  to  wisdom,  and  apply  thine  heart  to 
understanding;  yea,  if  thou  criest  after  knowledge, 
and  liftest  up  thy  voice  for  understanding ;  if  thou 
seekest  her  as  silver,  and  i^earchest  for  her  as 
for  hid  treasures,  then  shalt  thou  understand  the 
fear  of  the  Lord,  and  find  the  knowledge  of  God,'* 
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Atid'hen^iti  tile  text,  bnr  Saiiour  assures  tis,  ttial  If 
a^jr  taab  be  dedirbus  to  do  his  will,  ^'  be  shall  know 
df  the  doctrine,  whether  it  be  of  God,  or  whether  he 
spake  of  himself;'^  t.  e.  he  shall  be  able  to  discern* 
the  doctrines  which  are  from  God.  ' 

This  is  the  provision  which  Ood  hath  made  foi*^ 
our  security  firom  fatal  mistakes  in  religion ;  and 
this  is,  in  all  respects,  a  better  security,  and  more 
likely  to  guide  and  conduct  us  safely  to  heaven, 
than  any  infallible  church ;  and  that  for  these  rea- 
sons/ 

First,  Because  it  is  much  more  certain  that  God 
bath  made  this  provision  which  I  have  mentioned, 
than  that  there  is  an  infallible  church  appointed  and 
assisted  by  him  to  this  purpose.  That  the  Scrip- 
tures are  an  infhllible  and  adequate  rule,  and  suffi- 
ciently plain  iu  aH  things  necessary,  I  have  already 
proved ;  and  I  add  fVirther,  that  this  was  the  con- 
stant judgment  of  the  ancient  church,  and  so  de- 
clared by  the  unanimous  consent  of  the  fathers  of  it 
for  many  ages ;  and  that  all  councils,  in  their  deter- 
minations' of  f^iith,  proce^ed  upon  this  rule,  till  the 
second  council  of  Nice.  '     • 

I  hate  likewise  pi^oved,  that  God  hath  provided  a 
succession  of  pastors  and  teachers  in  his  church,  to 
instruct  us  in  this  rule ;  and  that  we  have  Gpd*s  in- 
fallible promise  for  oXir  security  from  dangerous  er- 
rors and  mistakes,  if;  with  an  honest  mind  and  due 
diligence,  we  apply  ourselves  to  understand  this 
rtile,  and  make  use  of  the  means  of  instruction  which 
Gckl  hath  provided  for  that  purpose. 
'  But  that  there  is  an  infallible  church,  appointed  and 
iissisted  by  God,  to  declare  aiid  determine  matters 
of  faith,  and  to' be  an  infallible  interpreter  of  Scrip- 
ture, is  not  certain ;  because  there  is  no  clear  and! 
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express  text  <rf  ScJriptdre  to  that  potpote,  that  ahy 
church  whatsoever/ much  less  that  the  church  of 
Rome,  hath  this  power  and  pri yilege.    , 

Nay,  I  add  further,  that  it  is  impossible,  accordiiig 
to  the  principles  of  the  church  of  Rome,  that  this 
should  be  proved  from  Scripture;  because,  accord-, 
ing  to  their  principles,  we  cannot  know  either  which 
are  the  true  books  of  Scripture,  or  what  is  the  true 
sense  of  Scripture,  but  from  the  authority  and  iu- 
fetUible  declaration  of  that  church.  And  if  so,  then 
the  infallibility  of  the  church  must  be  first  kbown 
and  proved,  before  we  can  either  know  the  Scrip- 
tures or  the  sense  of  them ;  and  yet  till  we  know  the 
Scriptures,  and  the  sense  of  them,  nothing  can  be 
proved  by  them.  Now,  to  pretend  to  prove  the  in- 
fallibility of  their  church  by  Scripture,  and  at  the 
same  time  to  declare,  that  which  are  the  true  books 
of  Scripture,  and  what  is  the  true  sense  of  thend, 

'  can  only  be  proved  by  the  inftillible  alithority  of 
their  church,  is  a  plain  and  shameful  circle,  out  ^f 
which  thereis  no  way  of  es^iape;  and,  consequently, 
that  God  hath  appointed  an  infallJ1>l^  church  is  itn- 
possible,  according  to  thAirptinfciples,  ever  to  be 
proved  frorii  Scripture,  and  the  throfg  is  capable  6f 
no  other  proof.  For  that  God  wHl  inftUJbly  ds^ist 
any  society  of  meti,  is  tiot  to  be  known,  but  by  tt- 
yjue  revelation.  8&  that,  unless  they  can  prove  it  by 

'  sotne  other  revelation  than  that  of  S^riptUM  (Whitih 

'  they  do  not  pretend  to),  the  thing  is  tiot  to  be  proved^ 
at'  all.    Yes,  they  say,  by  thenote^  and  marks  of 

'the  true  church;  but  what  those  marks  dPe  moftt 
either  be  known  from  Scripture,  or  some  other  Di- 

'  iine  revelation,  and  then  the  same  difficulty  returns : 
besides  Aat,  one  of  the  most  essential  marks  of  the 
true  church  must  be  the  prdfession  of  the  true  faith ; 
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^Q^ti)^  it  niust  Ar0t  lie  Jcnown  w^h  if  ih/etra^ 
f^iifh,  before  we  cap  know  which  ia  due  trae  c^urcti ; 
aiKl  yet  they  .say,  that  no  mao  can  learp  the  trne 
fy^  but  from  the  true  church ;  and  tbis  runs  them 
Dii^voiclably  into  another  cirqie  as  ei^iaiueful  a?  the 
other.  So  that  which  way  soever  they  go  to  prove 
an  in&Ilible  church,  they  are  shut  up  in  a  plain 
circle,  aqd  must  either  prove  the  Scriptures  by  t^ 
church)  and  the  church  by  the  Scriptures ;  or  the 
jtr^e  church  by  tbe  true  &ith,  and  the  true  faith  by 
the  truQ  church. 

Secondly*  This  provision  and  security  which  I 
h^ve  mentioned  is  more  huiuan,  better  accommo* 
dated  and  suH^  to  the  nature  of  man ;  because  it 
doth  not  suppose  and  need  a  standing  ^d  perpetual 
n>ir^cle,  as  the  oth^r  way  of  an  infialUble  church 
doth.  All  inspiration  is  supernatural  and  miracu- 
Jiou? ;  and  this  infallible  assistauce  which  the  church 
of  Rome  claims  to  bers^f,  must  either  be  such  as 
the  apostles  had,  which  was  by  immediate  inspira- 
tion, or  something  equal  to  it,  and  alike  supernatu- 
j^l :  but  Qod  does  npt  work  ^liracles  without  need, 
.qr  coutiuue  them  when  tjhere  is  no  occasion  for 
thqm.  When  God  delivered  the  law  to  the  people 
of  Israel,  it  was  accocppanied  i^ith  miracles, ,  ^ind 
the  prophets,  .which  he  sent  to  them  from  time  to  time, 
had  an  immediate  inspiration ;  but  their  supreme 
.  jildil^fkt^re,  or  th^ir  general  council,  which  they  call 
the  $)anhe4rin,  was  upt  infallibly  assisted  in  the 
^xpQun4iug  of  the  lavf,  ^hen  doubts  and  difficulties 
.aro9e  about  it;  no,  nor  i^  judging  of  trqe  au^  ^^^ 
propl^ts ;  but  they  detc^rmined  ^his,  and  all  ot^r 
:  emergent  c^^es,  by  the  stt^dipg  ^evelaiicwi  9^uji  rule 
of  tb^ir  written  law ;  and  that  t^ey  were  not  infalli- 
bly a&W9ted>  is  evident  ifoif[^  tl^  ^g^^eat  errors  tfiiety 
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feli  kko,  iki  ^  making  Void  the  comMiaadiaentt  6f 
God  by  their  tradition,''  aod  in  thetr  rejecting  aad 
crucify  itig  the  true  Messias  and  the  JSoo  of  God. 

In  like  manner  th^  apostles  and  first  teachers  of 
thd  Chrfetian  religion  were  immediately  inspired' 
and  aissisted  ia*  the  pnblisbing  of  the  Christian  ddc- 
trine,  and  for  the  speedy  atod  more  effectual  propa- 
gMfing  afid  planting  of  it  in  the  world,  in  despitl^  of 
the  violent  prejudiibes  that  were  against  it,  and  the 
fleW^  opposition  that  Was  made  to  it.  But  when 
thb  w^  done,  this  miraeulons  and  extraordinary 
assistatlclB  ceaaed,  atod  God  left  the  Christian^  relt- 
gioh^  to  be  preserved  and  eontinned  by  more  hutaan 
mid  ordinai^y  ways  5  the  doctrines  6f  it  befng  com* 
mitfled  to  writing,  for  a  standing  rule  of  ftiith  and 
practice  in  all  ages,  and  an  order  of  men  appointed 
tO'iiMthvct  people  in  those  doctrities,  with  a  promise 
to'seeure  both  teacher^  add  people,  that  sincerely 
desire  to  know  and  do  the  will  of  God,  from  all 
fktttl  errors  and  mistakes  about  things  necessary  tO' 
theit»  etertial  salvation ;  and  this  is  a  provision  more 
Itketytb  be  made  by  Ood,  and  better  snited  to  the 
nature  of  man,  than  the  perpetual  and'  needless' 
miracle  of  an  inspired,  or  any  otherwise  in AiUibte 
obur^b. 

Thirdly,  This  way  is  likewise  more  agreeable  to 
the  nature  of  religion  and  the  virtue  of  faith.    The* 
desigd  OJP  an  infallible  church  is  to  secure  all  tfaat*^ 
contimie  in  the  communion  of  it,  against  all  possible 
lity  of  error  in  matters  of  faith.    The  question  now 
is  not,  whether  an  inftilUMe  church  would  do  this? 
but  whether  that  church  which  arrogates  inihlllbility= 
to  itself  does  notpretend  to  dothis?  Andlf  they  could 
do^  it,  it  WMild  not  be  agreeable  to  the  nature  of  re- 
ligida  and/  the  virtue  of  faith.     For  feith,  which  is 
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tlye  priQCipIe  <tf  all  religious  acdOD«i  ^wcHild  !;>«  vo 
virtue^  if  it  were  necesrarj.    A  true  and  right  ;be-» 
lief  can  be  no  virtue,  where  a  man  is  infallibly  se- . 
cored  against  error*    There  is  the  sanie  reason  of 
virtuous  and  crin^inal  actions ;  and  as  there. can  b^t 
no  crime  or  faqlt  ip  doing  what  a  man  cannot  help, 
so  neither  can  there  be  any  virtue. '  All  virtuous, 
aptipns  are  (natter  of  praise  and  commendation; 
an4  therefore  it  can  be  no  virtue  in  any  man,  becausis , 
it  deserves  no  commendation,  to  believe  and  own. 
that  the  sun  shines  at  noon-day  .when  he  sees  it  doe^, 
8q,    No  more  would  it  be  a  virtue  in  any  map,  and. 
^es^rve  praise,  to  believe  aright,  who  is  in  a  church 
wherein  he  is  infallibly  secured  against  all  errors  in, 
matters  of  faith.     Make  any  thing  necessary,  apd 
ipipossihl^  to  be  otherwise,  and  the  doing  of  it 
ceaBQS  to  be  a  virtue.    God  hath  so  framed  religion,! 
that  the  evidence  of  truth,  and  the  means  of  comings 
tp  the  kpowledge  of  it,  as  to  be  a  sufficient  ^security, 
to  men  of  honest  minds  and  teachable  tempers  t 
against  all  fatal  and  final  mistakes  concerning  things 
nece^mary  to  saWation ;  but  not  so,  that  every  map, 
that  is  of  spch  a  church  should  be  infallibly  secured^ 
against  all  errors  in  matters  of  faith ;  and  this  on 
purpose  to  try  the  virtue  and  disposition  of  mi^a,. 
whether  they  will  be  at  the  pains  to  search  l^r 
trqt|i,  and  w|ien  it  is  proposed  to  them  with  suffi*, 
c^ent  evidence,  though  not  by  an  infallible  hand, 
they  will  receive  it  in  the  Iqve  of  it,  that  they  may, 
be  saved. 

Fourthly,  This  is  as  much  security  against  errors 
in  matters  of  faith,  as  God  hath  provided  against 
mn  and  vice  in  matters  of  practice ;  and,  since  a  right 
belief  is  only  in  order  to  a  good  life,  a  man  would  be 
bs^rd  put  to  it,  to  give  a  wise  reason  vrhy  God 
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fifaoqid  take  greater  care  for  the  tofallible  secui^jr  of 
fluea'^  fiMtbf  thao  of  their  obedjeuce.  The  reaaoit 
^e^en^ed  vfkj  God  aliotild  mhkit  such  infallible 
pravi&ioD  for  a  right  faith,  is,  for  the  bcitier  steurity 
of  m^n'a  eternal 'Salvation  and  happineds. .  Nowth<t 
yirtnes  of  a  good  life  have  a  BiOre  direfct  and  itbineT 
diate  tttflueoqe  upon  that,  than  the  most  ortiiodo.x 
b^f.  The  end  of  the  tommabdmeDt  (u  e.  of  the 
declaratioQ  of  the  gospel)  is  charity.  In  the  Christ^ 
iaii  rdigton,  that  v^hich  mainly  avaib  to  obr  judtifit 
Cfl^iofi  and  salvation  is,  '^  a  faith  that  vrorketb  by 
charity,"  and  the  keeping  of  the  comitatodinents  of 
God*  **  He  that  heareth  these  sayings  of  mind  aiMJ^ 
doth  them  (saith  our  blessed  Lord),  I  will  liken  him 
to  a  wise  man, that  built. hia  house  npDn  a  rotik^t 
and  again,  *'  not  every  one  that  saith  tinto  nse,  Lord» 
Lord»  (i*  e.  makes  profession  of  faith  in  toe)  shall 
enter  into  the  kingdom  of  heaven ;  but  he  that  doth 
the  will  of  my  Father  Which  is  in  heaven ;"  and  again, 
'*  if  ye  know  these  things,  happy  ate  ye,  if  ye  dd 
them."  And  the  apostle  St.  Peter  exhorts  Gbrist- 
iaos  to  *'  add  to  their  faitb  knowledge^  and  virtuei 
aftd  godliaess,  and  brotherly  kindneas,  and  charity^ 
Aat  so  an  abundant  eota^nce  nmy  be  ministered  (6 
theiia,  into  the  everlasting  kibgdom  df  our  Lord  and 
Saviour  Jestis  GhrifiA."  So  tbat.thd  virtues  of  a 
good  life  have  the  greatest  influence  upon  our  salva** 
tioii»  and  the  main  stress. of  Ohristianity  is  to.be  laid 
there.  And,  therefore,  whatever  i^eason^  can  be  as^' 
signed  why  God  should  provide  for  the:  infallible 
secnrity  of  our,  faith,  is  much  stranger  Vhy  an 
dqnal  provision  should  be  marde  to  secure  holiness 
and  bbedience  of  life ;  because,  without  this,  faitit 
eannot  infallibly  attain  its  end,  which  is  the  salva- 
tion of  our  souls.     But  this,  it  is  granted,  God  hath' 
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not  done,  and  experiencie  sliews  it ;  and  t^relbre  k 
is  unreasonable  to  suppose  that  he  bath  done  the 
other.  It  is  snflli'cient  that^  in  both  kinds,  he  hath 
done  that  Which  is  sufficient  to  make  us  capable  of 
happiness,  if  we  be  not  wanting  to  ourselves ;  the 
rest  he  hath  left  to  the  sincerity  of  our  endeavours ; 
expecting  we,  on  our  part,  ^*  should  work  out  our  saU 
vatibn  with  fear  and  trembKng,  and  give  all  diligence 
to  make  our  calling  and  election  sure.**  And  if  God 
hath  made  such  provision  by  the  gospel  for  all  that 
enjoy  the  light  and  advantage  of  it,  that  Rooe  cMQ 
miscarry  without  their  own  fault,  then  both  his 
goodness  and  wisdom  are  sufficiently  acquitted, 
without  an  infallible  guide  and  judge  in  matters  of 
£aiih ;  and  that  irreverent  way  of  aorguing  in  the 
canon  law  might  well  have  been  spared — that  of  ne- 
cessity there  must  be  an  iufkllible  judge  of  control 
versies  iu  religion ;  akier  d&minus  pmt  videretut 
JiUsse  diseretms^  **  otherwise  God  would  not  seem  to 
have  ordered  matters  discreetly.^ 

But  what  iirfallible  security  soever  they  have»  ih 
the  church  of  Rotee,  as  to  matters  of  faith,  they  ai>e 
certainly  the  worst  provided,  of  wholesooM  amlMi^ 
dh'ections  for  the  consciences  aiDid  lives  of  men,  ^ 
any  church  in  the  world.  No  religion,  that  I  know 
of  in  the  world,  ever  bad  such  lewd  and  seand^aiouflT 
casuists.  Witness  the  moral  divinity  of  the  Jesuits, 
which  hath  been  so  exposed  to  the  woridy  notooi'y 
by  those  of  our  religion,  but  by  their  own  writers  aiso.^ 
Nor  is  this  mischief  oniy  confined  to  that  Order ; 
their  casuists  in  general,  and  even  the  more  ancient 
ef  them,  who  writ  before  theorder  of  Jesuits  appeared 
in.  the  world,  have  given  such  a  liberty  and  loose 
to  great  immorality  in  several  kinds,  as  is  infinitely 
to  the  reproach  of  the  best  and  purest  religtcm  in  the 
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WoHd.  IdwniiKik  that  Sir  ^hotiffts  Mcrre  kknwtr, 
who  w^  a  great  aealot  for  that  religion,  coski  not 
forbear  to  miikef  a  loud  complaint  of  it,  aod  to 
pass  this  severe  censure  open  the  generality  of 
ihei^  ca8oi«t8  2  '*  That  their  g^H^^t  biistwess  seemed 
td  be,  not  to  keep  men  from  sin,  but  to  teach 
tbeii  qmxm  prope  ad  peecAtum  Ucext  aeted^re  mmt 
peecato:  bow  near  to  sin  they  might  lawfully  come 
vnthout  smnh^.'"  In  the  mead  time  tlie  conseieBces 
of  men  are  not  like  to  be  well  directed^  when,  instead 
of  giving  men  plain  rules  for  govenmieBt  of  their 
hearts  amd  kites,  and  clear  resolntioiis  of  the  mate- 
rial doubts  which  frequently  occur  in  human  life, 
they  efntangle  them  in  niceties  and  emdless  8cruputo>- 
skies,  teaebtng  them  to  spUt  hah^  in  divinity,  and 
how,  with  great  art  and  cunning,  they  may  avoid 
the  cMQuritting  oi  any  sin,  and  yet  come  as  near  ta 
it  as  possible.  This  is  a  thing  of  a  noat  dangefous 
consequence  to  the  souls  of  men ;  and  if  men  be  but 
once  encouraged  to  pass  to  the  utmost  bounds  of 
what  is  lawful,  the  next  step  will  be  into  that  which 
is  unlawful. 

So  that  unless  faith  without  works  will  save  men, 
notwithstanding  the  infallible  security  which  they 
pretend  to  give  men  of  a  sound  and  right  belief  (if  it 
were  really  as  much  as  they  talk  of),  the  salvation  of 
men  would  still  be  in  great  hazard  and  uncertainty, 
for  want  of  better  and  safer  directions  for  a  good 
life,  than  are  ordinarily  to  be  met  with  in  the  casu- 
istical writings  of  that  church ;  especially  if  we  con- 
sider that  the  Scriptures  are  locked  up  from  the 
people  in  an  unknown  tongue,  where  the  surest  and 
plainest  directions  for  a  good  life  are  most  plenti- 
fully to  be  had ;  insomuch,  that  a  man  had  better 
want  all  the  volumes  of  casuistical  divinjty,  that 
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ever  iirere  wHtteo  id  the  world,  thnm  to  lie  witbovt 
the  Bible;  by  the  diligent  studying  of  which  bodk 
alone,  be.  may  sooner  learn  the  way  to  heaTon  than 
by  all  the  books  in  the  world  without  it. 

Fifthly  and  lastly,  This  provision  which  €rod 
hath  Doade,  is,  when  all  is  done,  as  good  a  security 
against  fatal  errors  and  mistakes  in  religion,  a^  an 
infallible  church  coold  give,  if  there  were  one  ;  aD4 
it  is  as  good  a  way  to  prevent  and  put  an  end  t^ 
controversies  in  religion,  so  far  as  it  is  necessary 
that  they  should  be  prevented,  and  have  aq  end  put 
to  them.  And  these  are  the  two  great  Reasons  why 
an  infallible  jiulge  is  so  importunately  denritnded 
and  insisted  upon.  I  shall  speak  to  these  distinctly 
and  severally  ;  but,  because  they  will  require  a  Ion* 
ger  discourse  than  the  time  will  allow,  I  shall  not 
enter  upon  them  at  present,  but  refer  thein  to  ano* 
ther  opportunity. 
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SERMON  LXXXVm. 

H0NE6TY   THE.  BEST   PRESERVATIVE  AOAIN»T  DAN-» 
GEROUS    MISTAKES    IN    RKilGION. 

If  amy  man  will  do  his  willj  he  shall  know  of  the  docA 
Irine^  whether  it  be  of  Gpd^  or  whether  1 9peak  ^ 
myself — John  vii.  17.  > 

When  I  made  entrance  into  these  words,  I  pro*, 
posed  from  this  text : — 

Pirstt  To  shew  that  an  honest  and  sincere  mind,* 
and  a  hearty  desire  and  endeavour  to  do  the  will  of 
God,  is  the  greatest  security  and  t>est  preservative 
against  dangerous  errors  and  mistakes  in  matters, 
of  religion* 

In  the  ne:ict  place,  I  proceeded  to  remove  an  ob- 
jection to  which  my  discourse  upon  this  siybject 
might  seem  liable.  Some,  perhaps,  might  ask.  Is 
every  good  man  then  secure  from  all  error  and  mx^r 
take  in  matters  of  religion  ?  This  is  a  mighty  privi-* 
lege  indeed.  But  do  we  not  find  the  contrary  ia 
experience,  that  an  honest  heart  and  a  weak  head 
do  often  meet  together  ?  For  answer  to  this,  I  laidf 
down  several  propositions. 

By  the  last  of  which  I  shewed,  that  God'  hath 
made  abundant  provision  for  our  security  from  fatal 
and  dangerous  errors  in  religion,  both  by  the  ipfa^ 
lible  rule  of  the  Holy  Scripture,  and  by  sufficient 
means  oi  instruction  to  help  us  to  understand  this 
rule,  and  by  his  infallible  promise  of  assisting  us, 
if,  with  honest  minds  and  a  due  diligence,  we  ap^ 
ply  ourselves  to  the  understanding  of  this  rule,  an4 
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the  use  of  thesci  meaas.  And  this,  I  told  you,  was 
iQ  all  respects  a  better  security,  and  more  likely  to 
conduct  us  safe  to  heaven,  than  any  hiiailible  church 
whatsoever  ;  and  that  for  five  reasons,  four  of  which 
1  have  already  treated  of»  and  now  proceed  to  the 
fifth,  and  last,  viz. 

Because  this  provision  which  I  have  shewn  God 
katb  m^de,  is  both  as  good  a  security  agpainst  fatal 
errors  and  mistakes  in  i^Iigion,  as  an  inftillible 
church  could  give,  if  there  were  one :  and  it  is  like- 
wise as  good  a  way  to  prevent  and  put  an  end  to 
controversies  in  religion,  so  far  as  it  is  necessary 
they  should  be  prevented,  or  have  an  end  put  M 
them*  And  these  are  the  two  great  reasons  why  an 
infallibFe  judge  is  so  importunately  demanded  and 
insisted  lipoiK  1  shall  speak  to  these  two  potntas' 
distinctly  and  severally. 

First,  Because  this  is  as  good  a  security  against- 
fatal  errors  and  mistakes  in  i^ligion,  as  an  idAillible 
€hm*cfc  could  give,  if  there  wet%  one.  For  an  iii^ 
Mlible  church,  if  therd  were  such  an  one  upoii> 
earth,  could  not  inftillibly  secure  partteular  Christ-- 
hiDS  against  errors  in  faith  any  other  way  than  by 
the  definition  and  declaration  of  those  who  are  in^ 
Adlible  in  that  churc^h.  And  there  are  but  three* 
that  pretend  to  it :  either  the  pope,  or  a  generab 
council,  or  the  pope  and  a  general  council  agreemg 
in  the  same  definitions.  Not  the  pop^  by  himself, 
nor  the  general  council  without  the  pope ;  becauM' 
the  church,  which  pretends  to  infallibility,  is  not 
agreed  that  either  of  these  alone  is  infellible,  andi 
therefore  their  definitions  can  be  no  certai*,  much' 
less  infallible,  Ibundation  of  faith  ;  no,  not  to  that? 
church  which  pretends  to  infaltibiiify.  So  that,  it 
Ibere  be  an  infallible  oracle  in  that  church,  it  laqst 
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be  the  pope  add  cauncil  io  conjanclioa,  of  the  deG-' 
nitiqn  of  a  council  confirmed  by  the  pope.  Now  in 
that  case,  either  (he  council  was  infallible  in  its  de^ 
finitions,  before  they  had  the  pope's  confirmation,  or 
not.  If  the  council  was  infallible  in  its  defipjtkms, 
before  jthey  had  the  pope's  confirmation,  then  tlie 
council  alone,  and  of  itself,  was  infallible  (which  ft 
great  part  of  the  church  of  Rome  deny),  and  then  it 
needed  not  the  pope  s  confirmation  to  make  it  infal- 
lible :  or  else  a  general  council  is  not  infaUib|e  in 
itr definitions  before  they  receive  the  popes  con- 
firmation, and  then  the  pope's  coufirmation  cannci|t 
make  it  so;  for  that,  which  was  not  infallibly  di9- 
fined  by  the  coupcii,  cannot  be  made  in&Uible  by 
the  pope's  coufirmation. 

But  there  is  another  difficulty  yet:  it  is  a  maxim 
generally  repeived,  and  that  even  in  the  Roman 
church,  *^  That  the  definitions  of  a  general  council, 
confirmed  by  the  pope,  are  not  obligatory,  qnles9 
they  be  received  by  the  universal  church;"  from 
whence  these  two  great  inconveniences  will  vnavoid- 
ably  follow  i—^ 

I.  That  no  ^an  is  obliged  to  believe  such  defini- 
tijOns,  till  he  certainly  know  that  they  are  received 
by  the  universal  church ;  which  how  be  should 
certainly,  much  less  infallibly,  know,  I  cannot  under- 
stand ;  uylesfi  he  either  speak  with  all  the  Chri8tian^ 
in  the  World,  or  the  representatives  of  all  particulai* 
churches  return  back  and  meet  again  in  council, 
to  declare,  that  the  universal  church  hath  received 
their  definitions;  which^  I  think,  was  never  yet  done. 

II.  It  will  follow,  that  the  definitions  of  a  general 
council,  confirmed  by  the  pope,  are  not  infalliblp 
till  they  be  received  by  the  universal  church ;  for 
if  they  were  infallible  without  that,  thj^y  would  be 
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obligatory  wittiont  it ;  because  an  infallible  defini- 
tion, if  we  know  it  to  be  so,  lays  an  obligation  to 
believe  it,  whether  it  be  received  by  the  universal 
church  or  not.  And  if  such  definitions  are  not  in- 
*£EiIlible  till  they  be  received  by  the  universal  church, 
they  cannot  become  infallible  afterwards;  because, 
if  the  definitions  were  not  infallible  before,  they 
cannot  be  received  as  such  by  the  universal  church, 
nor,  by  the  mere  reception  of  them,  be  made  to  be 
infallible  definitions,  if  they  were  not  so  before. 

But  if  we  should  pass  over  all  these  difficulties, 
there  is  a  greater  yet  behind,  and  that  is,  supposing 
the  definitions  of  general  councils  confirmed  by  the 
pope  to  be  infallible,  particular  Christians  cannot 
be  secured  infallibly  from  error  without  the  know- 
ledge of  those  definitions.  And  there  are  but  two 
ways  imaginable  of  conveying  this  knowledge  to 
them  :  either  by  the  living  voice  of  their  particular 
pastors,  whom  they  are  implicitly  to  believe  in  these 
matters;  but  particular  pastors  are  fallible  (as  they 
themselves  grant),  and  therefore  their  words  can 
neither  be  an  infallible  foundation  of  faith,  nor  an  in-^ 
fallible  means  of  conveying  it;  and  it  is  unreadon- 
ablte,  they  say,  for  men  that  own  themselvei^  to  bfe 
fallible,  to  require  an  implicit  belief  to  be  given  to 
them ;  or  else  the  knowledge  of  the  definitions  of 
councils  must  be  conveyed  to  particular  Christians 
by  writing;  and  if  so,  then  there  will  only  be  ati 
infallible  rule,  but  no  living  infallible  judge.  And 
if  an  infallible  rule  will  serve  the  turn,  we  have  the 
Scriptures,  which  we  are  sure  are  infallible,  and 
therefore  at  least  as  good  as  any  other  rufe.  But 
they  say  that  the  definitions  of  councils  give  ns  ah 
infallible  interpretation  of  Scripture,  and  therefore 
are  of  greater  advantage  to  us.    But  do  not  the  de- 
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finitions  of  councils  sometimes  also  needexplication, 
that  Mre  may  know  the  certain  sense  of  them,  with- 
out which  we  cs^nnot  know  the  doctrines  defined  ? 
Yes,  certainly,  they  need  explication  as  much  as 
Scripture,  if  there  be  any  difference  about  the  mean- 
ing of  them ;  and  there  have  been,  and  still  are,  great 
differences  among  those  of  their  own  church  about 
the  meaning  of  them .  And  if  the  explications  of  ge- 
neral councils  need  themselves  to  be  explained,  then 
there  is  nothing  got  by  them,  and  we  are  but  where 
we  were  before :  for  differences  about  the  meaning  of 
the  definitions  of  general  councils,  make  as  great 
difficulties  and  uncertainties  in  faith  as  the  differ- 
ences about  the  meaning  of  Scripture : 

Well,  but  the  people  have  the  living  voice  of  their 
particular  pastors  to  explain  the  definitions  of  coun- 
cils to  them.  But  this  does  not  help  the  matter  nei- 
ther ;  for  these  two  reasons. 

1.  Because  particular  pastors  have  no  authority 
to  explain  the  definitions  of  general  councils.  The 
council  of  Trtsnthath,  by  express  decree,  reserved  to 
the  pope,  and  to  him  only,  the  power  to  explain  the 
defi^nitions  of  the  council,  if  any  difference  arise  about 
the  meaning  of  them.  So  that,  if  there  be  any  dif- 
ference about  the  true  sense  and  meaning  of  any  of 
the  definitions  of  the  council,  particular  pastors  have 
no  authority  to  explain  them  ;  and  where  there  is 
no  doubt  or  difference  about  the  meaning  of  them, 
there  is  no  occasion  for  the  explication  of  them. 

2.  But  suppose  they  had  authority  to  explain  them, 
this  can  be  no  infallible  security  to  the  people,  that 
they  explain  them  right;  both  because  particular 
pastors  are  fallible ;  and  likewise,  because  we  see^ 
in  experience,  that  they  differ  in  their  explications; 
witness  the  bishop  of  Condom  s  exposition  of  the 
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f  the  definhiom  of  the  council  of 

iany  material  points,  very  differ- 

iarmine,  aod  many  other  famous 

ch.  And,  which  is  more,  witness 

;s  betwixt  Ambrosiqs,  Catbari- 

;  k  Soto,  about  the  definitions  of 

ich  they  were  both  present  and 

tnd  themsetyes  bore  a  great  part 

they,  who  were  present  at  the 

ions  of  that  council,  cannotagree 

)f  them,  much  less  can  it  be  ex- 

liat  were  absent. 

:5econaiy,  i  nis  provision  which  I  have  mentioned^ 

is  likewise  as  good  a  w^y  to  prevent  and  put  an  end 

to  controversies  in  religion,  so  far  as  it  is  nepesfiary 

they  should  be  prevented,  or  have  ;an  en^  pqt  to 

tliem,  ^s  any  infallible  church  would  be,  if  there  were 

one :  and  this  is  another  reason  why  aq  infallible 

church  is  so  much  insisted  upon,  that. there  eaay  be 

SQme  way  and  means  for  a  final  decision  of  contro^ 

Versies,  which  the  Scriptures  cannot  be,becaqsethey 

are  only  a  dead  rule,  which  can  end  no  controversy 

without  a  living  judge  ready  at  hand,  to  interpret 

and  apply  that  rule  upon  emergent  occasions. 

It  is  not  necessary  that  all  controversies  in  religioif 
should  either  be  prevented  or  decided  :  this  th? 
church,  which  pretends  to  be  infallible,  cannot  pre- 
tend to  have  done ;  because  there  are  manifold  con- 
troversies, even  in  the  church  of  Rome  he?self,  con- 
cerning matters  of  religion,  which  still  remain  unde- 
cided ;  and,  in  their  commentaries  upon  Scripture^ 
m^ny  differences  about  the  sense  of  several  texts 
concerning  which  she  hath  not  thought  fit  to  give  aiy 
infallible  interpretation.  And  ^here  their  popes, 
and  several  of  their  general  councils,  have  thought 
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fit  to  middle  with  Scripture,  they  have  applied  aii4 
interpreted  tes^ts  mme  improperly  and  absurdly 
than  even  their  private  doctors.  And  which  if 
more,  in  differences  about  points  of  faith,  which  a^re 
pretended  on  both  sides  to  be  fundamental^  thig 
church,  hath  not  thought  fi^  to  put  an  end  to  them 
by  her  infallible  decision,  after  two  hundred  year? 
bnuigling  about  them.  For  iqstance,  in  that  fiwc« 
and  long  differefii;^  about  the  immaculate  conceptioa 
of  the  ble89€|d  Viigiu,  which,  on  both  sides,  is  pre- 
tended to  be  an  article  of  faith,  and  for  which  con- 
trary revelations  of  their  canonized  saints  are  so 
frequently  pretended ;  and  yet  neither  popi3«.np|r 
graenU  council,  havp  thought  fit  to  exert  their  iv^ 
libility  for  the  decision  of  this  controversy.  So  that 
if  their  church  had  this  talent  of  infallibiUty  ever 
committed  to  them,  they  have  with  the  slothful  ser- 
vant laid  it  up  in  a  napkin ;  and,  according  to  o^r 
Saviour^s  rule,  have  loi^  since  forfeited  it,  for  nqt 
making  use  of  it. 

And  whereas  it  is  pretended  that  the  Scrip^re  is 
but  a  dead  rule,  which  can  end  no  controyefsies 
without  a  living  judge  ready  at  hand,  to  interpret 
and  apply  that  rule  upon  emergent  occasions ;  the 
snme  objection  lies  against  them,  unless  a  geners^ 
coundl,  which  is  their  living  judge,  were  always  si^ 
ting.  For  the  definitions  of  their  councils  in  writing 
are  liid>le  to  the  same  and  gres^ter  objection^,  tha^ 
the  written  rule  of  the  Scriptures^ 

Thefium  of  all  is  this.  In  differences  about  lessor 
matters,  mutual  charity  and  forbearan<^  wiU  .^ec^ure 
the  peace  of  the  chureb,  though  the  differenc^es  re- 
main undecided;  and  in  greater  mattery,  aii  iqfallib|e 
rule  seajTched  iqto  with  an  honest  mind  and  due  dili- 
gence, and  with  the  help  of  good  tnstructipn,  ismo^ 
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likely  to  extitignish  dnd  put  an  end  to  sach  differ^ 
ences  than  any  infallible  judge,  if  there  were  one} 
because  a  humble  and  hohest  mind  is  more  likely 
to  yield  to  reason,  than  a  perverse  and  cavilling  tem- 
per is  to  submit  to  the  sentence  of  an  infallible  judge^ 
unless  it  were  backed  with  an  inquisition.  The 
church  of  Rome  supposeth  herself  infallible,  and  yet, 
notwithstanding  that,  she  finds  that  some  question 
^d  deny  her  infallibility,  and  then  her  sentence  sig* 
nifies  nothing.  And  of  those  who  own  it,  many  dis^ 
pute  the  sense  and  meaning  of  her  sentence ;  and 
whether  they  deny  the  inifallibility  of  her  sentence^ 
or  dispute  the  sense  of  it,  in  neither  of  these  cases 
will  it  prove  eflfectual  to  the  deciding  of  any  dif- 
ference..  ' 

'  But  after  all  this  provision  which  we  pretebd  Ood 
hath  made  for  honest  and  sincere  minds^  do  we  not 
see  that  men  fall  into  dangerous  and  daninable 
errors,  who  yet  cannot,  without  great  uncharitable^ 
ness,  be  supposed  not  to  be  sincerely  desirous  te 
know  the  truth,  and  to  do  the  will  of  God? 
To  this  I  shall  briefly  return  these  two  thingSi 

I.  That  the  same  errors  are  not.equally  damnable 
to  alU  The  innocent  and'(humanly  speaking)  ailmodt 
invincible  prejudices  of  education  in  some  persons 
even  against  u  fundamental  truth;  the  different 
capacities  of  men,  and  the  different  means  of  con- 
viction afforded  to  them ;  the  greater  and  lesser  de- 
grees of  obstinacy,  and  a  faulty  will  in  opposing  thfe 
truths  proposed  to  them;  all  these,  and  perhaps 
sev^til  other  considerations  besides,  may  make  a 
great  difference  in  the  guilt  of  men's  errors,  aiid  the 
danger  of  them. 

II.  When  all  is  done  the  matter  must  be  leflbto 
God,  who  only  knoweth  the  hearts  of  all  the  children 
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of  ipen.  We  canuot  see  ioto  the  hearts  of  men,  nor 
know  all  their  circumstances,  and  how  they  may 
have  provoked  God  to  forsake  them,  and  give  them 
up  to  error  and  delusion,  "  because  they  would  not 
receive  the  truth  in  the  love  of  it,  that  they  might  be 
saved.**  And  as,  on  the  one  hand,  God  will  consider 
all  men's  circumstances,  and  the  disadvantages  they 
were  under  for  coming  to  the  knowledge  of  the  truth, 
and  make  allowance  to  men  for  their  invincible 
errors,  and  forgive  them  upon  a  general  repentance ; 
so,  on  the  other  hand,  he  who  sees  the  insincerity  of 
men,  and  that  the  errors  of  their  understandings  did 
proceed  from  gross  faults  of  their  lives,  will  deal  with 
them  accordingly.  But  if  men  be  honest  and  sin- 
cere, God,  who  hath  said  *^  if  any  man  will  do  his 
will  he  shall  know  of  the  doctrine,"  will  certainly 
be  as  good  as  his  word. 

It  now  remains  only  to  draw  some  inferences  from 
this  discourse,  and  they  shall  be  these  three : 

First,  From  this  text,  and  what  hath  been  dis- 
coursed upon  it,  we  may  infer  how  slender  and  ill- 
grounded  the  pretence  of  the  church  of  Rome  to  in; 
fallibility  is ;  whether  they  place  it  in  the  pope,  or  in 
a  general  council,  or  in  both.  The  last  is  the  most 
general  opinion ;  and  yet  it  is  hard  tq  qnderstanc^ 
how  infallibility  can  result  from  the  pope's  cqnGr- 
mation  of  a  general  council,  when  neither  the  cpun- 
cil  was  infalli1>le  in  framing  its  definitions,  nor  the 
pope  in  confirming  them.  If  the  council  were  in; 
fallible  in  framing  them,  thep  they  needed  no  cou; 
firmation :  if  they  were  not,  then  infallibility  is  only 
in  the  pope  that  confirms  them,  and  then  it  is  the 
pope  only  that  is  infallible.  But  no  man  that  read^ 
these  words  of  our  Saviour,  "  if  any  man  will  do  his 
will  he  shall  know  of  the  doctrine,"  would  evejr 
'      '      F  2 
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imagiDe  that  the  bishop  of  Rome  (whoever  he  shall 
happen  to  be)  was  secured  from  all  fatal  errors  in 
matters  of  faith,  much  less  that  he  were  endowed 
with  an  infallible  spirit,  in  judging  what  doctrines 
are  from  God,  and  what  not.  For  it  cannot  be  de- 
liied,  but  that  many  of  their  popes  have  been  noto- 
riously wicked  and  vicious  in  their  lives  :  nay,  Bel- 
larmine  himself  acknowledgeth,  that,  for  a  succession 
of  fifty  popes  together,  there  was  not  one  pious  and 
virtuous  man  that  sat  in  that  chair ;  and  some  of 
their  popes  have  been  condemned  and  deposed  for 
heresy;  and  yet,  for  all  this,  the  pope,  and  the 
governing  part  of  that  church,  would  bear  the  world 
id  hand  that  he  is  infallible.  But  if  this  saying  of 
OUT  Saviour  be  true,  that  "  if  any  man  will  do  his 
will,  he  shall  know  of  his  doctrine,  whether  it  be  of 
God  ;"  then  every  honest  man,  that  sincerely  desires 
to  do  the  will  of  God,  hath  a  fairer  pretence  to  in- 
fellibility^  and  a  clearer  text  for  it,  than  is  to  be 
found  in  the  whole  Bible  for  the  infallibility  of  the 
bishop  of  Rome.  What  would  the  church  of  Rome 
give,  that  there  were  but  as  express  a  text  in  Scrip- 
ture for  the  infallibility  of  their  popes,  as  this  is  for 
the  security  of  every  good  man  in  his  judgment  of 
doctrines ;  which  makes  iufallibility  needless?  What 
an  insufferable  noise,,  and  what  endless  triumphs 
would  they  make  upon  it,  if  it  had  been  any  where 
said  in  the  Bible,  that  if  any  man  be  bishop  of  Rome, 
and  sit  in  1^.  Peter's  chair,  he  shall  know  of  my 
doctrine  whether  it  be  of  God  ?  Had  there  been  such 
a  text  as  this,  we  should  never  have  been  troubled 
with  their  impertinent  citation  ofiexts,  and  their  re- 
mote and  blind  inferences,  from  Pasce  Ovesj  and  svper 
hanc  petram;  "Feed  my  sheep;''  "and  upon  this 
fock  will  I  build  my  church  ;''  to  prove  thepopel^s 
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iofallibility.  And  yet  no  man  of  sense  or  reason 
ever  extended  the  text  I  am  speaking  to,  so  far  a^ 
to  attempt  to  prove  from  it  the  in&Iiibility  of  ev^ry 
good  man,  but  only  his  security  from  fatal  errprfs 
and  mistakes  in  religion.  The  largest  promiseft 
that  are  made  in  Scripture  of  security  from  error 
and  mistake  about  Divine  things,  are  made  to  good 
men,  who  sincerely  desire  to  do  the  will  of  God. 
And  if  this  be  so,  we  must  conclude  several  popef^ 
to  have  been  the  farthest  from  infallibility  of  any 
men  in  the  world.  And,  indeed,  there  is  not  a  mor^ 
comp^idious  way  to  persuade  men  that  the  Christ 
ian  religion  is  a  fable,  than  to  set  up  a  lewd  and 
vicious  man  for  the  oracle  of  it. 

Nay,  I  will  go  farther  yet;  that  there  are  n^ 
other  promises  made  in  Scripture  of  direction  or 
assistance,  or  security  from  mistake,  to  any  church ; 
but  the  same  are  made  in  as  full  and  express  term/s 
to  every  good  man  that  sincerely  desires  to  know 
the  truth,  and  to  practise  it.  Is  it  promised  to  the 
church,  or  to  the  pastors  of  it,  "  I  will  be  with  you 
always?"  And  hath  not  our  Saviour  promised  the 
same  to  every  one  that'  is  obedient  to  his  word  ? 
(John  xiv.  23.)  "  If  any  man  love  me,  1^  will  keep 
my  words ;  and  my  Father  will  love  him^  and  we  will 
come  unto  him,  and  make  our  abode  with  him  ?^ 
And  does  not  the  apostle  apply  the  same  promise 
to  every  good  Christian :  (Heb.  xiii.  6.)  *^  I  wijl 
never  leave  thee,  nor  forsake  thee?"  For  where  is 
the  difference  between  these  expressions,  ^'  I  will  bye 
with  ]Bl^u,"  and  ''  I  will  make  my  abode  with  hijji  f 
**  I  will  be  with  you  always,"  and  ^*  I  will  neyefr 
leave  thee,  nor  forsake  thee  ?"  Is  it  not.  pronulsefi 
to  the  church,  that  ''  the  Spirit  shall  lead  her  into 
all  truth  ?"   And  is  not  Uie  saqie  promise  i^ade  U> 
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ievery  good  man  ?  (John  xiv.  21.)  "  He  that  hath  my 
commandments,  and  keepeth  them,  he  it  is  that 
loveth  me:  and  he  that  loveth  me,  shall  be  loved  of 
my  Fklher;  and  I  will  love  him,  and  I  will  ntanifest 
myself  to  him ;''  that  is,  God  will  reveal  his  will 
to  those  that  love  him,  and  keep  his  commandments. 
Hath  God  promised  to  build  his  church  upon  a 
rock  ?  And  doth  not  our  Saviour  use  the  same  me- 
taphor concerning  every  man  that  doth  the  will  of 
God  ?  (Matth.  vii.  24.)  "  \i^hosoever  heareth  these 
sayings  of  mine,  and  doth  them,  is  like  a  wise  man 
that  built  his  house  upon  a  rock."  So  that  if  to  be 
built  upon  a  rock  signifies  infallibility,  it  belongs  to 
every  good  man  who  sincerely  practiseth  what  he 
knows,  as  much  as  to  any  church. 

When  men  are  enabled  by  God  to  work  miracles 
for  the  confirmation  of  the  doctrines  which  they  de- 
liver, there  is  great  reason  to  believe  that  they  are 
infallibly  assisted  in  the  delivery  of  those  doctrines; 
but  without  this,  it  is  the  vainest  thing  in  the  world 
for  any  person  or  church  to  pretend  to  it,  because 
they  oflfer  no  evidence  fit  to  satisfy  any  man  that  they 
are  so  assisted  :  and  1  do  not  bear  that  the  pope, 
among  all  bis  privileges,  does  pretend  to  th^  power 
of  miracles. 

Secondly,  From  hence,  likewise,  we  may  infer 
.the  great  reason  of  error  and  infidelity  in  the  world. 
If  any  man  be  an  infidel,  it  is  not  the  fault  of  his 
understanding,  but  of  his  will ;  it  is  not  because 
there  is  not  sufficient  evidence  that  the  Christian  re- 
ligion is  from  God,  but  because  men's  interests  and 
lusts  make  them  partial  and  incompetent  judges  of 
matters  of  religion.  The  evidence  of  the  Christian 
religion  is'  such  as  recommends  it  to  e?Spry  man*s 
reason  and  conscience ;  so  that  (as  St.  Paul  argues) 
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^  If  the  gospel  be  hid,  it  is  hid  to  them  that  are  lost ; 
in  whooi  the  god  of  this  world  hath  blind^d^he 
minds  of  them  tbut  believe  Dot>  l^st  the  light  of  ithe 
^  glorioDs  gospel  of  Christ,  who  is.  the  image  of  Glodi 
should  shioe  unto  them."  (2  Cor.  iv.  3,  4.) 

If  men  did  bat  staad  indifferent  for  the  enter- 
tainment of  truth,  and  were  not  swayed,  by  the  in- 
terest of  any  lust  or  passion,  1  am  confident  that  no 
man  that  hath  the  gospel  fairly  proposed  to  him 
would  continue  an  iufidel.  If  men  did  but  truly 
live  up  to  the  priociples  of  natyral  religion,  they 
would  easily  be  convinced  thai  the  Christian  reli- 
gion, which  is  so  suitable  thereto,  is  from  God. 

Thirdly  and  lastly,  What  hath  been  said  ig;  a 
great  argument  and  encouragement  to  obedience 
and  holiness  of  life.  Dp  we  desire  not  to  be  inis- 
taken  about  the  mind  of  God  ?  let  us  heartily  en- 
deavour to  do  his  will.  If  we  would  not  be  se- 
duced by  the  error  of  the  wicked,  let  us  take  heed 
of  their  vicious  practices.  The  best  way  certainly 
to  preserve  a  right  judgment  in  matters  of  religion, 
is  to  take  great  care  of  a  good  life.  God's  good- 
n^s  is  such,  that  he  will  not  suffer  any  man's  judg- 
ment to  be  betrayed  into  a  damnable  error,  without 
some  vice  and  iault  of  his  will.  The  principles  of 
natural  religion  are  bom  with  us,  and  imprinted 
upon  our  minds,  so  that  no  man  can  be  ignorant  of 
them,  nor  need  to  be  mistaken  about  them ;  and  as 
for  those  revelations  which  God  hath  made  of  him- 
self to  the  world,  he  hath  been  pleased  to  accom- 
pany them  with  so  much  evidence,  that  an  honest 
and  sincere  mind  may  easily  discern  them  from 
error  and  imposture.  So  our  Saviour  hath  assured 
us,  that  if  any  man  desire  to  do  his  wilU  **  he  shall 
know  of  the  doctrine  whether  it  be  of  God." 
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Oh  the  other  hand«  if  we  see  any  oppose  the  clear 
troth,  or  depart  from  it,  and  embrace  gross  errors 
and  delusions,  we  may  almost  certainly  conclude 
that  there  is  some  worldly  interest  or  last  at  the 
bottom  of  it.  So  our  Saviour  has  likewise  told  us, 
that  the  reason  why  '^  men  love  darkness  rather  than 
Hgfat,''  isy  "  because  their  deeds  are  evil ;  and  every 
one  that  doth  evil  hateth  the  light,  neither  cometh  to 
Ake  light,  lest  his  deeds  should  be  reproved.^  I  will 
conclude  this  whole  discourse  with  St.  Peter's  ex* 
faortation,  the  2d  of  Pet.  iii.  17, 18.  "Ye  therefore, 
beloved,  seeing  ye  know  these  things  before,  be^ 
ware,  lest  ye  also,  being  led  away  with  the  error  of 
the  wicked,  fall  from  your  own  steadfastness.  But 
grow  in  g^ce,  and  in  the  knowledge  of  our  Lord 
and  Saviour  Jesus  Christ.  To  him  be  glory,  botb^ 
now  and  for  ever.    Amen."' 
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SERMON  LXXXIX. 

THE  NATURE  OF,  COVETOUSN: 

And  h^  said  unto  them^  ^dke  keed^  w 
covetousness :  for  a  man^s  life  consist 
abundance  of  the  things  which  he 
Lure  xiL  15. 

Among  all  the  irregular  appetites  of  men,  there  is 
none  that  is  more  comnKm  and  nnreasonable,  and  of 
a  more  unii^ersal  bad  influence  upon  the  hearts  and 
lives  of  men,  than  this  of  covetousness;  and  there* 
fore,  in  speaking  of  this  vice,  I  shall  strike  at  the  roat 
of  a  great  many  others ;  even  of  aposta<iy  from  God's 
truth  and  religion,  of  which  covetousness,  and  the 
love  of  this  preeeat  world,  is  one  of  the  most  com- 
mon cauHes.  So  that  if  I  can  contribute  any  thing 
to  the  cure  of  this  great  distemper  of  men's  minds, 
I  shall,  in  so  doing,  remove  that  which  is  the  cause 
and  occasion  of  a  great  f>art  of  the  evils  and  mis- 
chiefs which  are  in  the  world.  And  to  this  end  I 
have  pitched  upon  these  words  of  our  blessed  Sa-i 
viour  to  his  hearers :  **  And  he  said  unto  them. 
Take  heed,  and  beware  of  covetousness  \  for  a  man's 
life  consisteth  not  in  the  abundance  of  the  things 
which  be  possesseth/' 

In  which  words  are  these  three  things  observable : 

Pint,  The  manner  of  the  caution  which  our  Sa« 

viour  here  gives,  *^  Take  heed  and  beware ;"  hedou* 

bles  it,  tofii^ew  the  great  need  and  concernment  of  it. 

Secondly,  The  matter  of  the  caution,  or  the  vice 

whkh  our  Saviour  here  warns  his  hearers  against, 
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and  that  is  covetousness :  ^'  Take  heed,  and  beware 
of  covetousness." 

Thirdly,  The  reason  of  this  caution,  "  because 
a  man's  life  consisteth  not  in  the  abundance  of  the 
things  which  he  possesseth."  Human  life  is  sus- 
tained by  a  little,  and  therefore  abundance  is  not 
necessary  either  to  tfie  aupport  or  comfort  of  it. 
It  is  not  a  great  estate  and  vast  possessions  that 
make  a  man  happy  in  this  world ;  but  a  mind  that  is 
equal  to  its  condition,  whatever  it  be. 

First,  The  manner  of  the  caution  which  our  JSa- 
viour  kiere  gives,  **  Take  heed  and  beware.**  This 
is  a  peculiar  kind  of  caiftion,  and  no  where  else,  oi: 
upon  any  other  occasion  that  I  know  of,  used  im 
Scripture;  in  which,  for  the  greater  emphasis  and 
weight,  the  words  of  caution  are  doubled,  as  if  the 
matter  were  of  so  much  concernment,  that  no  cau- 
tion about  it  could  be  too  much,  to  signify  to  us  both 
the  great  d'anger  of  this  sin  of  covetousness,  and 
the  great  care  men  ought  to  use  to  preserve  them- 
selves from  it. 

I.  The  great  danger  of  this  sin.;  how  apt  we  are 
to  fall  into  this  vice,^  and  of  how  pernicious  a  cense* 
quence  it  is  to  those  in  whom  it  reigns. 

1.  How  apt  are  we  to  fall  into  this  vice:  and,  ex- 
cepting those  vices  which  are  immediately  founded 
in  a  man's  natural  temper  and  constitution,  there  is 
none  that  men  have  a  more  universal  propension:  to 
than  this  of  covetousness.  For  there  are  two  thkkgs 
which  human  nature  does  more  especially  desire  to 
be  secured  against,  which  are  want  and  contempt : 
and  riches  seem  to  be  a  certaid  remedy  against  both 
these  evils.  And  because  men  think  they  can  never 
be  sufficiently  secured  against  these,  therefore  their 
desire  of  riches  grows  endless  and  insatiable;  so 
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that,  unless  men  be  very  jealoos  and  watchful  over 
themselves,  this  desire  will  grow  upon  them,  and 
enlarge  itself  beyond  all  bounds. 

2.  As  men  are  very  apt  to  fail  into  this  vice,  so  is 
it  of  very  pernicious  consequence  to  those  in  whom 
it  reigns.  The  mischief  of  it  is  very  great  and  very 
extensive:  so  Paul  tellp  us,  (1  Tim.  vi.  8,  9,  10.) 
where  he  presseth  men  to  be  contented  with  a  small 
competency  of  the  things  of  this  life,  because  of  the 
great  danger  and  mischief  of  a  covetous  mind ;  ^*  hav* 
ing  food  and  raiment,  let  us  be  therewith  content. 
But  they  that  will  be  rich  (that  is,  they  that  are  bent 
and  resolved  upon  being  rich)  fall  into  temptation 
and  a  snare,  and  into  many  foolish  and  hurtful  Justs, 
which  drown  men  in  destruction  and  perdition.  For 
the  love  of  money  is  the  root  of  all  evil."  But  this 
I  shall  speak  more  fully  to,  when  I  come  to  shew 
the  great  evil  and  unreasonableness  of  this  vice. 

II.  This  earnest  kind  of  caution,  as  it  signifies 
the  great  danger  of  this  sin  of  covetousness,  so  like- 
wise  the  great  care  that  men  ought  to  use  to  pre- 
serve themselves  from  it ;  for  the  greater  the  danger 
is  in  any  kind,  so  much  the  greater  care  should  be 
used  for  the  avoiding  of  it.  Men  are  not  so  solicit- 
ously concerned  to  defend  themselves  against  a 
slight  mischief;  but  when  a  terrible  one  threatens 
us,^  we  should  be  continually  upon  our  guard  against 
it,  and  sumnK)n  all  our  strength  and  force  to  resist 
it.    Thus  much  for  the  manner  of  the  caution. 

I  proceed  to  the  second  thing  to  be  considered  in 
the  text ;  viz.  the  matter  of  the  caution,  or  the  vice 
which  our  Saviour  here  warns  his  hearers  against, 
and  that  is  covetousness;  *^  Take  heed,  and  beware 
of  covetousness."  And  in  speaking  of  this,  I  shall 
consider  these  two  things : 
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I.  Wherein  the  nature  of  tbU  vice  consists. 

If.  I  shall  endeavour  to  shew  the  great  evil  aud 
unreasonableness  of  it.     I  shall  be  large  in  both. 

I.  For  the  nature  of  this  vice  of  covetousness. 
The  shortest  description  that  I  can  give  of  it  is  this; 
that  it  is  an  inordinate  desire  and  love  of  riches ; 
but  when  this  desire  and  love  are  inordinatet  is  not 
so  easy  to  be  determined.  And  therefore,  that  we 
may  the  better  understand  what  the  sin  of  covetous- 
ness is,  which  our  Saviour  doth  so  earnestly  caution 
against,  it  will  be  requisite  to  consider  more  particu- 
larly wherein  the  vice  and  fault  of  it  doth  consist ; 
that,  whilst  we  are  speaking  against  covetousness, 
we  may  not  under  that  general  word  condemn  any 
thiug  that  is  commendable  or  lawful.  To  the  end, 
then,  that  we  may  the  more  clearly  and  distinctly 
understand  wherein  the  nature  of  this  vice  doth  con- 
sist, I  shall  , 

First,  Endeavour  to  shew  what  is  not  condemned 
under  this  name  of  covetousness,  either  in  Scripture 
or  according  to  right  reason :  and. 

Secondly,  What  is  condemned  by  either  of  these, 
as  a  plain  instance  or  branch  of  this  sin.  ^ 

First,  What  things  are  pot  condemned  under  tho 
i^ame  of  covetousness,  either  in  Scripture  or  acr 
cbrding  to  right  reason,  which  yet  have  some  ap- 
pearance of  it ;  namely,  these  three  things : 

1.  Not  a  provident  care  about  the  things  of  (his 
present  life. 

3.  Not  a  regular  industry  and  diligence  for  the 
oblaittiBg  of  them :  nor, 

3.  Every  degree  of  lov«  and  aflfecCion  to  them.  I 
mention  tietese  three,  becauae  ibey  may  all  seem  4o 
Ve  condemned  by  Scripinire,  as  parts  or  degrees  of 
this  vice,  but  really  are  not. 
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1.  Not  a. provident  care  about  the  things  of  this 
present  life.  This,  indeed,  seems  to  be  condemned 
in  Scripture  as  a  branch  of  covetonsness;  namely, 
in  our  Saviours  sermon  upon  the  mount,  (Matth.  vL 
25.)  "  Take  no  thought  for  your  life,  what  ye  shall 
eat,  or  what  ye  shall  drink  ;  nor  yet  for  your  body, 
what  ye  shall  put  on.**  Here  our  Saviour  seems  to 
forbid  all  care,  even  about  the  necessaries  of  life, 
meat,  and  drink,  and  clothing,  much  more  about  the 
delights  and  conveniences  of  it.  But  this  is  not  ab- 
6olutely,  and  in  ordinary  cases,  intended  by  our  Sa- 
viour to  be  condemned,  as  I  shall  shew  by  and  by 
under  the  next  bead. 

2.  Neither  is  a  regular  industry  and  diligence  for 
the  obtaining  of  these  things  condemned  in  Scrip- 
ture; though  this  also  seems  to  be  prohibited  by  our 
Saviotir,  in  the  same  chapter,  (ver.  26.)  **  Behold 
the  fowls  of  the  air,  for  they  sow  not,  neither  do  they 
reap,  nor  gather  into  bams,  yet  your  heavenly  Fa- 
ther feedeth  them  f  and,'  (ver.  28.)  "  Why  take  ye 
thought  for  raiment!  consider  the  lilies  of  the  field, 
how  they  grow ;  they  toil  not,  neither  do  they  spin." 
Id  which  words  our  Saviour  seems  to  intimate,  that 
nve  Ought  to  depend  upon  the  providence  of  God  for 
food  and  raiment,  and  to  use  no  more  industry  for 
the  obtaining  of  them  than  the  fowls  of  the  air  do,  or 
the  lilies  of  the  field :  and  the  same  may  seem  to  be 
collected  out  of  this  chapter  of  St.  Luke ;  for  after 
our  Saviour  had  in  my  text  cautioned  them  against 
covetousness,  and  spoken  to  them  a  parable  to  that 
purpose,  of  *^  a  rich  man  who  enlarged  his  barns, 
and  laid  u|>.  goods  for  many  years,**  he  infers  from 
thence,  (ver.  22.)  that  men  should  take  no  thought 
•for  the  things  of  this  life,   nor  use  any  industry 

,  mfaout  tiiem:  ^'And  he  said  unto  his  disciples,  There- 
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fore  I  say  unto  yoQ>  take  no  thouglit  fpr  yoar  life, 
vfhst  ye  shall  ^t ;  neither  for  tlie  body,  what  ye 
shall  put  on/* 

Now,  to  avpid  all  inconvenience  from  our  Savi- 
ou/*'s  words,  I  think  that  it  is  commonly  said  by  in- 
terpreters,  that  he  does  here  only  condemn  a  dis- 
trustful and  anxious  care  about  the  things  of  this 
life,  and  an  over-solicitous^  industry  and  diligence 
for  the  obtainingof  them;-  but  that  he  allows  a  pru- 
dent care  and  r^ular  industry  about  these  things : 
and  this  were  very  well  said,  if  it  would  agree  with 
the  scope  and  design  of  our  Saviour's  discourse; 
but  the  instances  which  he  gives  of  the  fowls  of 
the  air,  and  the  lilies  of  the  field,  which  are  suffi- 
ciently provided  for  without  any  care  and  industry 
of  theirs,  and  which  he  seems  to  set  before  us  for 
a  pattern ; , "  Behold  (says  he)  the  fowls  of  the 
air:''  I  say,  these  instances  which  he  gives,  seem  to 
exclude  even  all  regular  and  ordinary  care  and  di- 
ligence about  these  things* 

What  shall  we  say  then,  that  our  Saviour  in- 
tended by  his  religion  to  take  men. off  from  all  Ibt 
bour  and  industry  in  their  callings?  This  seem3  to 
be  unreasonable ;  and  indeed  so  it  certainly  v^e^e, 
if  our  Saviour  had  given  this  for  a  standing  and 
ordinary  rule  to  all  Christians;  and  not  only  so,  but 
contrary  to  the  apostle's  doctrine,  who  constantly 
charged  Christians  to  labour  with  great  diligence  ip 
their  callings,  that  they  might  be  able  to  provide 
,for  themselves  and  their  families.  ^ 

But  this  discourse  of  our  Saviour's  was  npt.iiv- 

tended  for  a  general  and  standing  rule  to  all  Chrisjt- 

ians ;,  bnt  only  designed  for  his  disciples,  to  take 

them  off  from  all  care  about  the  things  of  this  lifcf, 

.  that  they  might  attend  upon  bis  p^r^on^  £|nd  ^bolJy 
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caHed  tbem.^  Aod  therefore  St.  Lake  takes  notice^ 
that,  after  be  had  cautioned  bis  hearers  in  general 
against  covetousness,  he  applies  biniself  particularly 
to  his  disciples,  and  tells  Uiem,  that  he  would  have 
th^nso  iar  from  this  vice  of  covetougness,  that  they 
should  not  so  much  as  use  that  ordinary  care  ^nd  ia* 
dustry  about  the  things  of  this  life,  which  is  not  only 
lawful,  but  necessary  for  men  in  all  ordinary  cases^ 
(ver.  Ji&«)  ''And  he  said  unto  his  disciples,  Ther^re 
I  say  unto  yoii,  take  no  thought  for  your  life,  whi^ 
ye  shall  eat*''  And  this  agrees  very  well  witli  the 
direction  which  our  Saviour  gave  to  his  disciples^ 
when  he  first  sent  them  forth  to  preach  :  (M atth.  sc 
9.) .  **  Provide  neither  gold,  nor  silver,  nor  brass,  ia 
your  purses,  neither  coat  nor  scrip;'"  which  no  man 
ever  understood  as  a  general  law  to  all  Christians^ 
but  as  i^  particular  precept  to  the  apostles  at  that 
time. 

And,  if  this  be  our  Saviour's  meaning,  there  i$ 
then  no  reason  to  think  that  this  caution  against 
covetousnesa  does  forbid  men  io  use  a  provid^9t 
care  and  regular  industry  about  the  things  of  this. life* 

3.  Nor  is  every  degree  of  love  and  affection  %^ 
the  things  of  this  world  condemned  in  Scripture,  9$ 
any  branch  or  part  of  this  vice  of  CQvetousn^^ ;  but 
such  a  love  of  the  things  of  this  world  as  is  truly 
consistent  with  the  Ipve  of  God,  and  a  due  and  n 
serious  c^ite  of  Oftur  souls,  is  allowed  both  by  .Scrips- 
ture  and  reason.  St  John  indeed  seems  to  condema 
all  love,  of  the,  world,  and  of  the  things  of  it,  a$  ut- 
terly inconsistent  with  the  love  of  Gpd:  (1  John  it 
15.)  "  Love  pot.  the  worlds  neither  the  thiqgs  thft 
are  in  the  world;  if  any  man  love  the  world,  the 
love. of  the  Father  is  not  io  him:"  but  this  is. 
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according  to  the  Hebrew  phrase  and  manner  o| 
speaking,  to  forbid  things  absolutely,  which  are  to 
be  understood  only  comparatively.  So  Matth.  vLl9. 
^'  Lay  not  up  for  yourselves  treasures  upon  earth ; 
but  lay  up  for  yourselves  treasures  in  heaven;? 
i.  e.  be  not  so  solicitous  for  the  good  things  of  this 
world,  as  for  the  glory  and  happiness  of  the  next; 
And,  (Luke  xii.  4.)  *^  Be  not  afraid  of  them  that 
kill  the  body ;"  that  is,  fear  them  not  so  much  as 
**  him  that  can  destroy  both  body  and  soul  in  hell:"^ 
and,  (Luke  xiv.26.)  "If  any  man  come  unto  me, 
^nd  hate  not  his  father  and  mother,  and  all  that  he 
hath  f  that  is,  if  he  do  not  love  me  more  than  all 
€hese  things,  "he  cannot  be  my  disciple:"  and, 
(John  vi.27.)  "Labour  not  for  the  meatwhich  perish* 
eth,  but  for  that  which  endureth  to  everlasting  life;** 
that  is,  labour  not  so  much  for  the  one  as  for  the 
other — be  not  so  solicitous  about  the  things  of  this 
life  as  about  the  great  concernments  of  eternity.  Sd 
likewise  (Coloss*  iii.  2.)  "  Set  your  affections  on 
things  above,  not  on  things  on  the  earth;"  i;  e.  set 
them  more  on  things  above,  than  on  earthly  things. 
So  here,  "  Love  not  the  world,  neither  the  things  of 
the  world  V  that  is,  do  not  overvftlue  them,  do  not 
love  them  so  much  as  not  to  be  able  to  part  witk 
them  for  Christ ;  for  if  any  man  thus  love  the  world, 
be  does  not  love  God  as  be  ought.  So  that  when 
the  Scripture  commands  us  not  to  love  the  world, 
this  is  to  be  understood  comparativi^y,  that  we 
ifthould  not  love  these  things  in  comparison  of  God, 
and  the  great  concernments  of  another  worid :  but 
It  does  not  forbid  us  to  love  these  things  in  a  due 
degree,  and  with  a  due  subordination  to  those  things 
which  are  more  excellent,  and  of  infinitely  greater 
concernment  to  us^  For  nothing  can  be  more  incon- 
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sistent  than  to  recommend  to  men  diligence  in  their 
worldly  callings  and  employments  (as  the  Scripture 
frequently  does),  and  that  in  order  to  the  attaining 
of  the  good  things  of  this  life;  and  yet  to  forbid  us 
to  love  these  things  at  all.  For  if  men  have  no  de- 
gree of  love  to  them,  the  best  argument  to  diligence 
for  the  obtaining  of  them  would  be  taken  away. 
Besides  that,  we  are  commanded  in  Scripture  to  be 
thankful  to  God  for  bestowing  on  us  the  blessings  of 
this  life,  and  we  are  to  love  him  upon  this  account. 
Now  can  any  man  love  the  giver  for  bestowing  such 
gifts  upon  him,  which,  if  he  does  as  he  ought,  he 
must  not  love  ? 

You  see  then  what  those  ai*e  which  the  Scripture 
does  not  condemn  as  any  branch  or  degree  of  this 
vice  of  covetousness ;  a  provident  care  and  a  regular 
industry,  and  such  a  degree  of  love  to  the  things  of 
this  world,  as  is  consistent  with  the  love  of  God 
and  the  care  of  otir  soul. 

Secondly ,  I  come  now  to  shew  what  is  con- 
demned in  Scripture  under  the  name  of  covetous- 
ness ;  and  by  thid  we  shall  best  understand  wherein 
the  nature  of  this  sin  doth  consist.  Now  covetous- 
ness is  a  word  of  a  lar^e  signification,  and  compre- 
hends in  it  most  of  the  Irregularities  of  men's  minds, 
dtfier'in  desiring,  or  getting,  or  in  possessing,  and 
using  an  estate.  I  shall  speak  to  each  of  these  se- 
verally. ' 

I.  Covetousness,  in  the  desire  of  riches,  consists 
in  an  eager  and  insatiable  desire  after  the  things  of 
this  world.  This  the  Scripture  condemns,  though 
it  be  free  from  injustice,  as  it  seldom  happens  to  be. 
This  insatiable  desire  of  wealth,  God  plainly  con- 
demns by  his  prophet :  (Isa.  v.  8.)  "  Woe  unto  them 
that  join  house  to  house,  and  lay  field  to  field,  till 
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there  be  no  place,  that  they  may  be  placed  alone  in 
the  midst  of  the  earth/'  And  this  is  that  which 
our  Saviour  here  in  the  text  seems  to  have  a  more 
particular  respect  to,  when  he  cautions  men  against 
the  sin  of  covetousness,  as  appears  both  from  the 
reason  which  he  gives  of  this  caution,  and  from  the 
parable  whereby  he  illustrates  it.  From  the  rea- 
son which  he  gives  of  this  caution,  ''  Take  heed, 
and  beware  of  covetousness ;  for  the  life  of  man 
doth  not  consist  in  the  abundance  of  the  things 
which  he  possesseth/'  As  if  he  had  said,  Take 
great  care  to  set  some  bounds  to  your  desire^  after 
the  things  of  this  world.  For  whatever  men  may 
imagine,  it  is  certain,  in  experience,  that  it  is  not  the 
abundance  of  outward  things  which  makes  the  life 
jof  man  happy.  Wealth  and  content  do  not  always 
dwell  together;  nay,  so  far  from  that,  that  perhaps 
they  very  seldom  meet. 

And  the  parable  likewise  which  follows  upon 
this  caution,  doth  sufficiently  shew  this  to  be  our 
Saviour's  meaning ;  for  he  illustrates  what  he  was 
speaking  of,  by  a  rich  man  whose  desire  of  wealth 
was  never  satisfied,  but  he  was  continually  increas** 
ing  his  estate  and  enlarging  his  barns,  to  make  more 
room  still  for  his  fruits,  that  he  might ''  lay  up  goods 
in  store  for  many  years."  The  parable  does  not  so 
much  as  intimate  any  indirect  and  unjust  ways  of 
gain  which  this  man  used  to  increase  his  estate^ 
but  condemns  his  insatiable  desire  and  thirst  after 
more;  ^^  that  even  this  alone  is  covetousness,  and 
a  great  fault,  though  it  were  attended  with  no  other; 
because  it  is  unreasonable  and  without  end. 

II.  There  is  covetousness  likewise  in  getting  an 
estate ;  and  the  vice  or  evil  of  this  kind  of  covets 
ousness  consists  chiefly  in  these  three  things. 
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.  1;  to  the  ude  of  unlawful  and  dnjust  Ways  to  get 
or  increase  an  estate.  He  is  a  covetous  man,  tvbo^ 
by  the  greediness  of  gain,  is  tempted  to  do  any  un- 
just action,  whether  it  be  in  the  way  of  fraud  and 
deceit,  or  of  violence  and  oppression.  And  this^ 
perhaps,  is  that  which  is  most  frequently  in  Scrips 
ture  called  covetousness.  And  this  I  take  to  be 
the  meaning  of  the  tenth  commandment^  '^Thou  shalt 
not  covet;"  wherein  is  forbidden  all  unjust  desire  of 
that  which  is  another  man's^  and  all  unjust  endea-^ 
yours  and  attempts  to  deprive  him  of  it.  Fot  so 
pur  Saviour  renders  it,  Mark  3C.  19^  where  he  says 
to  the  you/ig  man  that  came  to  be  directed  by  him^ 
what  good  thing  he  should  do,  that  he  might  inhe- 
rit eternal  life — ^*  Thou  knowest  the  commandments^ 
do  not  commit  adultery,  do  not  kill,  do  not  steal,  do 
not  bear  false  witness  f  and  then,  instead  of  the 
tenth  commandment,  '^  Thou  shalt  not  covet,"  or  ra- 
ther by  way  of  explication  of  it,  he  adds,  fin  iitoar^ 
pTKTviQi  dtfraudnotf  as  if  he  had  said  in  a  word.  Be 
not  injurious  to  thy  neighbour  in  any  kind,  in  de-> 
siring  or  endeavouring  to  deprive  him  of  any  thing 
thai  IS  his.  As  the  Romans  in  their  laws  were  wont 
to  comprehend  those  crimes,  which  had  no  proper 
name^  by  the  general  name  of  stellianatus  and  dolus 
malus;  so  here  in  the  decalogue,  after  God  had  in- 
iftanced  in  the  chief  and  most  common  sorts  of  inju- 
ries which  men  are  guilty  of  towards  their  neighbour, 
as  murder^  adultery,  theft,  bearing  of  false  witness ; 
lie  sums  up  all  the  rest,  whith  could  not  so  easily 
be  reckoned  particularly^  in  this  short  and  general 
prohibition,  ^'  Thou  shalt  not  covet;"  that  is,  thou 
shalt  not  be  injurious  to  thy  neighbour  in  any  kind; 
in  his  wife,  or  servant,  or  house,  or  cattle,  **  or  any 
thing  that  is  his."    Conetousness,  or  any  inordinate 
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dei^ire  of  that  which  is  our  ndghboiir's,  being  com- 
monly the  root  and  parent  of  all  those  kind  of  in- 
juries. 

And  for  the  same  reason  St.  Matthew^  instead  of 
the  tenth  commandment,  pnts  this  general  precept, 
^  Thou  shalt  love  thy  neighbour  as  thyself/'  as  being 
the  sense  of  it  in  other  words  :'  (Matt.  xix.  18,  19.) 
^  Thou  shalt  do  no  murder,  thou  shalt  not  commit 
adultery,  thou  shalt  not  steal,  thou  shalt  not  beat 
false  witness,  honour  thy  father  and  thy  mother, 
and  thou  shalt  love  thy  neighbour  as  thyself."  And 
this  command  of  loving  our  neighbour  as  ourselves, 
our  Saviour  elsewhere  tells  us,  was  the  sum  of  the 
duties  of  the  second  table ;  and  it  is  the  same  in  sense 
with  that  precept  of  our  Saviour,  (Matt.  vii.  12.) 
**  Therefore  all  things  whatsoever  ye  would  that 
men  should  do  unto  you,  do  ye  even  so  to  them.** 
That  is,  as  thou  wouldest  have  no  man  to  be  injuria 
cm  to  thee  in  any  thing,  so  be  not  thou  to  any  other 
man  in  any  kind.    And  the  apostle  (Rom.  xiii.  8,  ^ 
9i  10.)  skews  us  upon  what  account  this  general 
precept,  *'  Thou  shalt  love  thy  neighbour  asthyself,** 
it  the  sum  of  the  second  table.    **  He  that  loveth 
another  bath  fiilfilled  the  law ;  for  this,  thou  shalt 
not  commit  adultery,  thou  shalt  not  kill,  thou  shalt 
not  steal,  thou  shalt  not  bear  fftlse  witness,  thou 
shalt  not  covet ;  and  if  there  be  any  other  command- 
DMut,  it  is  briefly  comprehended  in  this  saying, 
namely,  Thou  shalt  love  thy  neighbour  as  thyself.'' 
And  then  headds,  in  the  next  words,  *^^  Love  worketh 
no  ill  to  bis  neighbour ;  ji^erefore  love  is  the  fulfill- 
ing of  the  law."    That  is,  he  that  truly  loves  his 
neighbour  will  not  be  injurious  to  him  in  any  kind : 
tiierefore  love  is  the  sum  of  the  law. 
The  design  of  all  this  is  to  shew,  that  he  that  is 
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injarious  to  his  neighbour  in  his  estate  in  any  kind 
is  properly  gnilty  of  the  sin  of  coretousness,  which 
is  forbidden  in  the  tenth  commandment.  So  that 
all  arts  of  frand  and  oppression,  whereby  men  en- 
dearour  to  get  and  increase  an  estate  by  the  injury 
of  their  neighbour,  is  a  branch  of  the  sin  of  coret- 
ousness. 

2.  The  vice  of  covetousness  in  getting  wealthy 
does  likewise  consist  in  an  anxious  and  tormenting 
care  about  obtaining  the  things  of  this  life.  The  re- 
gular and  due  temper  of  a  man's  mind  about  the 
things  of  this  world,  is  to  commit  ourselves  to  the 
providence  of  God  in  the  use  of  honest  and  lawful 
endeavours,  and  to  refer  the  success  of  all  to  his 
good  pleasure ;  and  whatsoever  is  beyond  this,  is  a 
branch  from  the  evil  root  of  covetousness.  We 
distrust  the  providence  of  God,  when,  after  we  had 
used  our  best  endeavours,  and  begged  his  blessing 
upon  them,  we  torment  ourselves  about  the  issue 
and  event  of  things.  And  as  this  is  sinful,  so  it  is 
vain  aud  to  no  purpose.  Diligence  in  our  business 
is  the  way  to  get  an  estate ;  but  no  man  was  ever 
the  richer  for  tormenting  himself  because  he  is  not 
so.  The  reason  why  men  seek  the  things  of  this 
world,  and  take  pains  to  get  them,  is  to  make  life 
convenient  and  comfortable ;  and  consequently,  he 
that  torments  himself  about  the  getting  of  these 
things  contradicts  himself,  in  his  own  design,  be- 
cause he  makes  his  life  miserable,  that  h^  may  make 
k  comfortable. 

3.  The  sin  of  covetousness  in  getting,  consists  in 
seeking  the  things  of  this  life,  with  the  neglect  of 
things  infinitely  better,  and  which  are  of  far  greater 
and  nearer  concernment  to  us.  He  is  a  covetous 
man,  who  so  minds  the  world,  as  to  neglect  God 
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aD4  his  soal ;  who  is  so  busy  and  intent  npoa 
making  provision  for  this  life,  as  to  take  no  care  of 
the  other ;  so  concerned  for  a  few  days  of  his  pilgrim^ 
age  here,  as  to  have  no  consideration  and  regard  for 
his  eternal  abode  in  another  world.  God  allows  us 
to  provide  for  this  life,  and  considers  th^  necessities 
which  do  continually  press  us  while  we  are  in  the 
body  t  but  while  we  are  making  provision  for  these 
dying  bodies,  he  expects  that  we  should  remember 
that  we  have  immortal  souls :  which,  since  they  are 
to  have  an  endless  duration  in  another  world,  ought 
to  be  provided  for  with  far  greater  care.  It  is  an 
inordinate  desire  of  riches,  when  men  so  lay  out  all 
their  care  and  industry  for  the  obtaining  of  them,  as 
if  nothing  else  were  to  be  regarded,  as  if  no  consi« 
deration  at  all  were  to  be  had  of  another  world,  and 
of  that  better  part  of  ourselves  which  is  to  continue 
and  live  for  ever.  All  desires  and  endeavours  after 
riches,  which  take  men  off  from  the  business  of  reli- 
gion and  the  care  of  their  souW,  which  allow  men 
neither  the  leisure  and  opportunity,  nor  the  heart 
and  affection  to  love  Gpd  and  to  serve  him,  are  to 
be  referred  to  the  sin  of  covetouspess,  which  is  here 
condemned  by  our  Saviour  in  the  text. 

III.  There  is  covetousness  likewise  in  possessing 
or  using  an  estate ;  an4  this  consists  qhiefly  in  these 
three  things : 

First,  When  men  are  sordid  towards  themselves, 
and  cannot  find  in  their  hearts  to  use  and  enjoy 
what  they  possess  ;  are  continually  adding  to  their 
estatef,  without  any  design  of  enjoyment;  apd  take 
infinite  pains  to  raise  a  huge  fortune,  not  that  they 
may  use  it,  but  that  they  may  be  said  to  have  it, 
This  is  a  degree  of  covetousness  even  beyond  that 
of  the  rich  man  in  the  parable  after  the  text:  for  hei 
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k  seems,  after  he  had  etilarged  bis  barns  to  his  mind, 
and  laid  up  goods  for  many  years,  designed  at  last 
to  have  taken  his  ease,  and  have  iallen  to  the  enjoys 
ment  ofwhat  hi6  hisld  gotten ; ''  to  ha^e  eat  and  drank, 
and  to  have  been  merry  f  and  this,  though  it  proved 
but  a  foolish  design  in  the  issue,  he  being  cut  off  in 
that  very  instant  when  he  viras  come  to  the  point  of 
satisfaction  and  enjoyment ;  yet  it  is  infinitely  more 
reasonable,  than  to  take  great  pains  to  get  an  estate 
with  a  full  resolution  never  to  be  the  better  for  it. 

Secondly,  Men  are  covetous  in  keeping  an  estate, 
when  they  do  not  use  it  charitably  ;  when  they  can- 
not find  in  their  hearts  to  spare  any  thing  out  of  their 
abundance  to  the  relief  of  those  who  are  in  want 
Though,  a  man  get  an  estate  without  covetousness, 
and  have  a  heart  to  enjoy  it,  yet  so  far  he  is  covet* 
ous,  as  he  is  uncharitable;  .  He  loves  money  more 
than  he  ought,  who,  having  enough  to  spare,  cbooseth 
rather  to  keep  it  than  to  do  good  with  it,  and  to  use 
it  to  one  of  the  principal  ends  for  which  God  gives 
an  estate. 

;  Thirdly,  They  likewise  are  covetous  who  place 
their  chief  trust  and  happiness  in  riches,  who  (ais  the 
expression  is,  Job.  xxxi.  24.)  ^'  make  gold  their  hope, 
and  say  to  the  fine  gold.  Thou  art  my  confidence.'' 
And  this  is  the  reason  why  covetousness  is  so  often 
in  Scripture  called  idolatry ;  because  the  covetous 
man  sets  up  his  riches  in  the  place  of  God,  putting 
his  trust  and  confidence  in  them,  and  setting  his 
whole  heart  upon  them,  loving  them  as  he  should 
love  God  only,  virith  all  his  heart,  and  soul,  and 
strength:  and  therefore  mammon,  which  signifies 
riches,  is  in  Scripture  represented  as  a  deity,  and 
the  covetous  man,  as  a  servant  or  worshipper  of 
m^mioon. 
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So  that  ID  Scripture  he  is  a  covetous  man  who 
placeth  his  chief  felicity  in  a^reat  fortune,  aud  would 
v^ntuie  to  lose  any  thing  rather  thaa  to  part  with 
that ;  who  will  quit  his  religion,  and  violate  his  coo^ 
ifqience  and  run  the  haajard  of  his  soul,  rather  than 
forfeit  hi?  estate,  or  the  hopes  of  advanqbg  it  to  hut 
mind. 

And  this,  in  times  of  trial  and  difficulty,  is  the  great 
temptation  to  which  the  covetous  man  is  exposed^ 
When  a  man  may  not  only  save  himself,  but  get  con^ 
siderable  advantage  by  departing  from  the  truth; 
and  in  changing  his  religion,  may  have  a  good  sum 
of  money  to  boot,  or,  which  is  equal  to  it,  a  good 
place;  this  to  a  covetous  mind  is  a  very  strong  tempt- 
ation, and  almost  irresistible.  When  error  and  de- 
lusion can  bid  so  high,  and  offer  so  good  terms,  no 
wonder  if  it  gain  some  proselytes  among  the  covets 
.  ous  and  ambitious  part  of  mankind.  This  the  apostle 
gives  warning  of,  as  a  great  temptation  to  rich  men 
in  times  of  suffering ;  (1  Tim.  vi.  9,  10.)  ^*  They  that 
will  be  rich,  fall  into  temptation  and  a  snare:  for  the 
love  of  money  is  the  root  of  all  evil ;  which  while 
some  have  lusted  after,  they  have  erred  from  the 
faith.''  The  young  man  in  the  gospel  is  a  sad  in- 
stance of  this  kind,  who  chose  rather  to  leave  Christ 
than  to  part  with  his  great  possessions.  And  such 
an  one  was  Demas,  who  forsook  the  apostles,  and 
Christianity  itself  to  cleave  to  this  present  world. 

Thus  I  have  done  with  the  first  thing  I  proposed 
to  speak  to,  the  nature  of  thb  vice,  which  our  Sa- 
viour in  the  text  cautions  men  so  earnestly  against ; 
**  Take  heed,  and  beware  of  covetousness.^  I  shall 
now  proceed,  in  the  second  place,  to  shew  the  evil 
and  unreasonableness  of  this  vice :  but  that  shall  be 
the  subject  of  another  discourse. 
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SERMON  XC. 

THE   EVIL  AND   UNKEA80NABLENE88  OF  COVET- 
OUSNB8B. 

And  he  said  unto  them^  Take  heedy  and  biware  of 
covetousness ;  for  a  mans  life  consisteth  not  in  the 
abundance  of  the  thifigs  which  he  possesseth. — 
Luke  xii.  15. 

I  HATE  made  entrance  into  a  discoorse  upon  these 
words,  in  which  I  told  you  there  are  three  things 
observable. 

First,  The  manner  of  the  caution  which  our  Sa^ 
viour  here  gives,  "  Take  heed  and  beware.**  * 

Secondly,  The  matter  of  the  caution,  or  the  sin 
which  our  Saviour  here  warns  his  hearers  against, 
**  Take  heed,  and  beware  of  covetousness :"  and, 

Thirdly,  The  reason  of  this  caution,  because  <'  a, 
man's  life  consisteth  not  in  the  abundance  of  th^ 
things  which  he  poisesseth.** 

In  discoursing  of  the  second  of  these,  viz.  the 
matter  of  the  caution,  I  proposed, 

1.  To  consider  wherein  the  nature  of  this  vice  of 
covetousness  does  consist. 

2.  To  shew  the  evil  and  unreasonableness  of  it 
The  first  of  these  I  have  dispatched,  and  now  go 

on  to  tl^  second ;  viz.  To  shew  the  great  evil  and 
nnreasonablettess  of  the  vice  of  covetousness. 

Now  covetousness  will  appear  to  be  very  evil 
and  unreasonably  upon  these  following  accounts. 

I.  Because  it  takes  men  off  from  religion  and  the 
care  of  their  souls, 
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II.  Because  it  tempts  men  to  do  many  things 
^hich  are  iocoasisteDt  with  religion  and  directly 
contrary  to  it. 

III.  Because  it  is  an  endless  and  insatiable  desire. 

IV.  Because  the  happiness  of  human  life  doth 
not  consist  in  riches. 

V.  Because  riches  do  very  often  contribute  very 
much  to  the  misery  and  infelicity  of  men. 

First,  Covetousness  takes  men  off  from  religion 
and  the  care  of  their  souls.  The  covetous  man  is 
wholly  intent  upon  this  world ;  and  his  inordinate 
desire  after  these  things,  makes  him  to  neglect  God 
and  the  eternal  concernments  of  his  soul.  He  env 
ploys  all  his  time,  and  care,  and  thoughts  about 
these  temporal  things ;  and  his  vehement  love  and 
eager  pursuit  of  these  things  steals  away  his  heart 
from  GTod,  robs  him  of  his  time,  and  of  all  opportu- 
nities for  his  soul,  and  diverts  him  from  all  serious 
thoughts  of  another  world  and  the  life  to  come. 
And  the.  reason  of  this  is  that  which  our  Saviour 
gives :  (M^tt.  vi.  24.)  *^  No  man  can  serve  two 
masters ;  for  either  he  will  hate  the  one,  and  love 
the  other  ;  or  else  he.  will  hold  to  the  one,  and  de^ 
6pise  the  other.  Ye  cannot  serve  God  and  mam* 
mon."  No  man  can  serve  two  masters  so  different 
fis  God  and  the  world  are  ;  because  they  will  give 
cross  commands,  and  enjoin  contrary  things.  God 
calls  upon  us  to  mind  the  duties  of  his  worship  and 
service,  to  have  a  serious  regard  to  religion,  and  a 
diligent  care  of  our  souls:  but  the  cares  of  the 
world,  and  the  importunity  of  business,  and  an 
eager  appetite  of  being  rich,  call  us  off  from  these 
Divine  ^nd  spiritual  employments,  or  disturb  us  in 
them,  God  calls  upon  us  to  be  charitable  to  those 
that  are  in  want,  to  be  willing  ^to  distribute,  and 
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iM^ady  to  coromaoicate  to  the'  necessities  ^f  our 
brethren  :  but  our  covetonsoess  pulls  us  back,  and 
bales  us  another,  way,  and  checks  all  merciful  and 
charitable  inclinations  in  us.  God  calls  us  to  self* 
denial,  and  suffering,  for  the  sake  of  him  and  his 
truth,  and  commands  us  to  prefer  the  keeping  of 
feith  and  a  good  conscience  to  all  worldly  cousin 
derations  whatsoever:  but  the  world  inspires  us 
with  other  thoughts,  and  whispers  to  us  **  to  save 
ourselves,  not  to  be  righteous  over  much ;"  aqd  ra- 
ther to  trust  God  with  our  souls,  than  men  with  oup 
bodies  and  estates, 

Jf  we  set  our  hearts  and  affections  strongly  upon 
any  thing,  they  will  partake  of  the  object  which  they 
^re  conversant  about ;  for  where  our  treasure  is  (as 
our  Lord  hath  told  us)  there  will  our  hearts  be  also. 
If  a  great  estate  be  our  chief  end  and  design,  if  riches 
be  our  treasure  and  our  happiness,  our  hearts  will 
be  found  among  the  stuff.  We  cannot  bestow  our 
affections  freely  upon  two  objects.  We  cannot  in-r 
tensely  love  God  and  the  world  ;  for  no  man  can 
bave  two  ultimate  ends,  two  principal  designs.  Our 
riches  may  increase ;  but  if  we  set  our  hearts  upon 
them,  and  give  them  the  chief  place  in  our  affections, 
we  may  make  them  our  lord  and  master.  What- 
ever we  make  our  ultimate  end,  we  give  it  a  sove- 
reignty and  empire  over  qs ;  we  put  ourselves  under 
its  dominion,  and  make  ourselves  subject  to  all  its 
commands.  So  that  if  it  **  bid  us  go,  we  must  go ; 
come,  we  must  come;  do  this,  we  must  do  it;  bcr 
cause  we  are  under  authority :"  the  world  is  our 
master,  and  we  are  its  slaves.  Now  be  that  is  under 
the  rule  and  dominion  of  this  master,  must  with- 
draw his  obedience  from  God,  and,  in  many  cases^ 
Recline  pbedience  to  bis  )a^s. 
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This  worldly  covetous  disposition  was  that  which 
made  those  io  the  parable  to  make  so  many  excuses, 
when  they  were  invited  to  the  supper :  (Luke  xiv. 
18.)  ^'  One  had  bought  a  farm,  and  be  could  not 
come :  another  had  bought  so  many  yoke  of  oxen, 
and  therefore  be  desired  to  be  excused."  Riches  do 
so  fill  the  covetous  man's  heart,  and  the  cares  of  the 
world  so  possess  his  mind,  that  he  hath  no  room 
left  io  his  soul  for  any  other  guests :  Inita  existens 
prohibet  aHenunif  **  that  which  is  full  already  can  re- 
ceive no  more.''  The  covetous  man's  heart  is  taken 
up  with  such  things  as  keep  out  God,  and  Christ, 
and  better  tilings.  ^*  If  any  man  love  the  world,, 
and  the  things  of  it,"  to  this  degree,  St.  John  tells 
us,  that  **  the  love  of  the  Father  is  not  in  bin)."  In 
the  parable  of  the  sower,  (Matth.  xiii.  7.)  our  Savi- 
our represents  to  us^  the  cares  of  the  world,  which 
choke  the  word  of  God,  by  thorns  which  sprung  up 
among  the  seed,  and  stifled  the  growth  of  it.  The 
cares  of  the  world  will  not  suffer  the  word  of  God 
to  take  deep  root  in  our  hearts,  and  to  have  any 
permanent  effect  upon  them :  and,  (Ezek.  xxxiii. 
31.)  God  gives  this  as  a  reason  why  the  people  of 
Israel  would  not  hearken  to  the  words  of  his  pro- 
phet— because  their  hearts  were  upon  the  world. 
**  They  come  unto  thee  (says  God  there  to  the  pro- 
phet) as  the  people  cometh,  and  they  sit  before  thee 
as  my  people,  and  they  hear  thy  words,  but  they 
will  not  do  them :  for  with  their  mouth  they  shew 
much  love,  but  their  hearts  goeth  after  their  covet* 
ousness."  A  heart  that  is  deeply  engaged  in  the 
world,  will  stand  out  against  all  the  invitations,  and 
promises,- and  threatenings  of  God's  word.  When 
the  word  of  God  invites  such  persons,  it  is  like 
making  love  to  thojie  who  have  already  fixed  their 
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hearts  and  affections  elsewhere;  the  promises  and 
tbreatenings  of  the  gospel  signify  but  very  little  to 
sneh  men,  because  their  hearts  are  set  upon  worldly 
things,  and  all  their  affections  are  bent  that  way ; 
all  their  hopes  and  desires  are  worldly ;  to  be  rich 
and  abound  in  wealth ;  and  all  their  fears  are  of 
poverty  and  loss.    Now  such  a  man  can  only  be 
moved  with  the  promises  and  threateniogs  of  tem- 
poral things  ;  for  no  promises  have  aAy  effect  upon 
us,  but  such  as  are  of  some  good  which  we  care  for 
and  value :  nor  are  any  threatenings  apt  to  move 
us,  but  such  as  are  of  some  evil  which  we  dread 
and  are  afraid  of.   And  therefore,  when  eternal  life, 
and  the  happiness  of  another  world,  are  offered  to  a 
worldly-minded  man,  he  does  not  desire  it,  he  is  not 
at  all  sensible  of  the  value  of  it ;  the  man's  heart  is 
full  already  of  other  hopes  and  desires,  and  ^*  the 
full  soul  loath^h  the  honeycomb.''  Promise  to  such 
a  man  the  kingdom  of  heaven,  and  the  pleasures  of 
God's  presence,  and  the  joys  of  eternity,  this  does 
not  signify  to  such  a  man  any  good  or  happiness 
that  he  is  sensible  of,  or  knows  how  to  relish.  And, 
en  the  other  hand,  threaten  him  with  the  loss  of 
God,  and  an  eternal  separation  from  that  fountain 
of  happiness,  and  with  the  unspeakable  anguish  and 
torments  of  a  long  eternity ;  the^e  things,  though 
they  be  terrible,  yet  they  are  at  a  distance,  and  the 
covetous  roan  is  inured  to  sense,  and  is  only  to  be 
moved  with  things  present  and  sensible ;  he  can- 
not extend  his  fears  so  far  as  another  world,  so  long 
as  he  finds  himself  well  and  at  ease  as  to  the  things 
of  this  present  life. 

If  we  would  affect  such  a  man,  we  must  offer  to 
his  consideration  something  that  is  fib  to  work  upon 
him ;  threaten  him  with  breaking  open  his  house. 
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and  rifling  bid  cpflTerB^  and  carrying  stwdy  his  fulf 
bags;  with  questioning  his  title  to  his  estate,  or 
starting  a  precedent  mortgage,  or  something  of  the 
like  nature :  these  things  indeed  are  dreadful  and 
terrible  to  him  ;  now  you  speak  intelligibly  to  him^ 
and  he  understands  what  yon  mean  .'  tell  him  of  a 
good  bargain,  or  an  advantageous  purchase,  offer 
him  decently  a  good  bribe,  or  give  him  notice  of  a 
young  heir  that  may  be  circumvented  and  drawn 
in,  then  you  say  something  to  him  that  is  worthy  of 
bis  regard  and  attention  \  the  man  may  be  tempted 
by  such  offers  and  promises  as  these:  but  dis- 
course to  him  with  the  tongue  of  men  and  angels^ 
of  the  excellency  of  virtue  and  goodness,  and  of  the 
necessity  of  it,  to  the  obtfiining  of  a  glory  and  hap- 
piness ,that  shall  never  have  bounds  nor  end ;  and 
'^  Lol  thou  art  unto  him  as  a  lovely  song  of  one  that 
hath  a  pleasant  voice,  and  can  play  well  upon  an 
instrument;  for  he  hears  thy  words,  but  he  will  not 
do  them ;"  as  the  prophet  expressetb  it,  (Ezek^ 
xxxiii.  32.)  Such  discourses  as  these  they  look 
upon  as  fine  talk,  or. a  melodious  sound,  that  va- 
nisheth  into  air,  but  leaves  no  impression  behind 
it.  Perhaps  even  these  dull  and  stupid  kind  of  men 
are  affected  a  little  for  the  present  with  the  liveli- 
ness of  the  romance,  and  the  poetical  vein  of  the 
preacher ;  but  these  things  pass  away  like  a  tale 
that  is  told,  but  have  no  lasting  effect  upon  them. 
So  effectually  doth  covetousness  and  the  love  of  this 
present  world  obstruct  all  those  passages,  through 
which  the  consideration  of  religion  and  heavenly 
things  should  enter  into  our  minds. 

Secondly,  As  covetousness  hinders  men  from  re- 
ligion, and  takes  them  off  from  a  due  care  of  their 
souls ;  so  it  many  times  tempts  and  engageth  men 
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ta  do  many  things  contrary  to  religion^  atid  incoh-^ 
sistent  with  it :  it  is  the  natural  source  ^i^d  foun- 
tain  of  a  great  many  evils,  and  the  parent  of  most 
of  the  worst  of  vices.  He  that  will  engage  deep  in 
the  world,  must  use  much  more  guard  and  caution 
than  most  men  do,  to  do  it  without  sip.  How  many 
temptations  is  the  covetous  man  exposed  to  in  th^ 
getting,  and  in  the  securing,  and  in  the.  spending* 
and  enjoying  of  a  great  estate  ?  If  is  no  easy  task 
to  reckon  them  up,  and  much  more  difficult  to  es- 
cape  or  resist  them,  and  yet  each  of  these  teikipta- 
tions  brings  him  into  the  dangers  of  a  great  many 
sins.     For,  - 

I.  In  the  getting  of  an  estate  he  is  exposed  to  all 
those  vices  which  may  seem  to  be  serviceable  to 
this  design.  Nothing  has  been  the  cause  of  more 
and  greater  sins  in  the  world  than  covetousness, 
and  making  haste  to  be  rich.  It  is  Solomon's  ob- 
servation,  (Prov.  xxviii.  20.)  "  He  that  maketh  haste 
to  be  rich  shall  not  be  innocent."  He  does  not  say 
he  cannot  be  innocent,  but  he  speaks  as  if  there 
were  all  the  probability  in  the  world  that  be  will 
not  prove  to  be  so ;  but,  being  in  so  much  hast^,  will 
almost  unavoidably  fall  into  a  great  many  oversights 
and  faults.  And  the  heathen  poet  makes  the  same 
observation  in  more  words : 

Indefere  scelerum  caustZt  nee  plura  venena 
Mifcuitf  aut/erro  grassatur  scepins  uUum 
HumcofUB  mentis  vitium,  quam  sceva  cupiJo  . 
Immodici  Census :  nam  dites  qui  fieri  vuUy 
Et  cUo  vuU  fieri ;  sed  qua  reverentia  Ugunif  * 
Quis  metus  out  pudor  est  unquam  proptrantis  avari  J 

"  This,"  says  he,  "  is  the  cause  of  most  sins:  nor 
is  there  any  vice  of  which  the  mind  of  man  is  capa; 
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ble,  tkat  hath  been  guilty  of  more  murders  and  poi- 
sonings, than  a  furious  desire  of  immoderate  wealth; 
for  be  that  will  be  rich,  will  make  haste  to  be  so: 
and  what  reverence  of  laws,  what  fear  of  shame, 
was  ever  seen  in  any  man  that  was  in  haste  to  be 
^  rich  ?"  And  this  is  the  sense  of  what  the  apostle 
says  concerning  this  vice  of  covetousness,  this  pe- 
remptory resolution  of  being  rich :  (1  Tim.  vi.  0,10.) 
**  They  that  will  be  rich,  fall  into  temptation,  and 
a  snare,  and  into  many  foolish  and  hurtful  lusts, 
which  drown  men  in  destruction  and  perdition.  For 
the  love  of  money  is  the  root  o{  all  evil."  If  this 
vice  of  covetousness  once  reign  in  us,  if  we  have 
once  fixed  our  end,  and  set  up  this  resolution  with 
ourselves  that  we  will  be  rich,  we  shall  then  make 
every  thing  stoop  and'  submit  to  this  design.  A 
covetous  man  will  make  his  principles  and  his  con- 
science to  bend  to  his  resolution  of  being  rich,  and 
to  bow  to  that  interest.  The  eager  deske  of  riches 
makes  men  to  pursue  them  in  indirect  and  uncha- 
ritable ways,  by  falsehood  and  perjury,  by  under* 
mining  and  overreaching,  by  dissembling  and  flat- 
tery, by  corrupting  and  embasing  of  commodities, 
by  false  weights  and  measures,  by  taking  fees  with 
both  bands,  by  making  use  of  their  power  and  wit 
to  oppress  and  defraud  tbeir  brother,  by  imposing 
upon  his  ignorance  and  simplicity,  or  by  making 
a  prey  of  his  poverty  and  necessity. 

Covetousness  many  times  makes  men  cruel  and 
unjust;  nay,  it  makes  them  guilty  of  the  worst  sort 
of  cruelty  and  oppression.  For  (as  One  says  well), 
the  covetous  man  oppresseth  his  neighbour  not  for 
any  good  to  himself;  for  he  does  not  enjoy  what  he 
tears  and  rends  from  others ;  so  that  he  is  of  that 
most  hateful  kind  of  beasts  of  prey  that  kill  other 
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creatures,  not  to  eat  them,  bnt  that  they  may  see 
them  lie  dead  by  them.  Lions  and  wolves  kill  out 
of  hanger;  but  the  covetous  man,  like  a  serpent  or 
scorpion,  stings  iind  bites  others  to  death,  not  for 
his  need,  but  for  his  pleasure  and  recreation.  Co- 
vetousness  is  tfie  parent  of  the  most  monstrous  sins ; 
because  it  fixeth  a  man  in  a  resolution  of  getting  an 
estate  by  any  means.  If  falseness  and  deceit,  vio* 
lence  and  oppression,  will  further  this  end,  the  ear- 
nest desire  of  the  end  tempts  men  to  use  any  sort  of 
means  whereby  the  end  may  be  compassed ;  and 
though  a  man  may  have  some  aver&eness  from  them 
at  first,  yet  that  wears  off  by  degrees,  and  the  strong 
desire  of  the  end  reconciles  a  man  at  last  to  the  love 
and  liking  of  the  means,  how  wicked  and  unwar- 
rantable soever.  Covetousness  tempted  Achan  to 
steal  the  accursed  thing,  and  Gehazi  to  lie  to  the 
prophet,  and  Ahab  to  oppress  and  murder  Nabotb. 
Nay,  a  small  sum  tempted  the  covetous  mind  of 
Judas  to  betray  his  Master  and  his  Saviour.  And 
how  do  many  men  every  day  strain  their  con- 
sciences to  get  an  estate,  and  hazard  their  owh 
souls  for  money;  nay  exchange  their  souls,  which 
are  of  more  value  than  the  whole  world,  for  a  very 
small  portion  of  it? 

II.  There  are  likevrise  many  other  temptations 
which  a  covetous  man  is  exposed  to  in  the  keeping 
and  securing  an  estate  when  he  hath  got  it.  A  co- 
vetous and  worldly-minded  man,  when  it  comes  to 
the  trial,  is  in  great  danger  of  quitting  his  religion, 
and  '^  making  shipwreck  of  faith  and  a  good  con^ 
science.*'  When  his  estate  comes  to  be  in  hazard, 
he  is  very  apt  to  fall  off  from  the  truth ;  it  is  a  huur 
dred  to  one  but  in  these  circumstances  he  will 
choose  rather  to  violate  his  conscience  than  to  for-? 

VOli.  V.  «  • 
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ie}t  bis  e^tat?.  What  tbe  devil  faU^ly  Kaid  of  Job 
19  Xme'Qt  (he  oof etou8  man :  ''  He  does  notaarv^ 
^.od  for  oQugfa^''  Upon  these  terms  it  was  that 
Christ  and  the  youqg  man  parted ;  ''  he  had  great 
po^es^ions,"  and  it  troubled  him  to  part  with  them. 
When  Ihmw  was  brought  to  the  triaji  apd  put  to  it^ 
whether  he  would  atick  to  the  profession  of  the  gos- 
pel or  bis  WQrldly  possessions?  he  quitted  St.  Paul 
and  d^claj?ed  for  the  world ;  (3  Tim-  iv.  |0.)  ''De^ 
mas  hath  forsaken  rae,  having  loved  this  present 
world."  So  far  had  his  (;ovetous  humour  besotted 
him,  as  to  make  him  prefer  his  present  interest  v$ 
these  temporal  things  before  those  eternal  rewards 
which  the  gospel  offered. 

III.  There  are  likewise  many  temptations  which 
men  aree^pctoed  to  in  the  e{\iojing.and  spending  of 
a  great  eatate.  It  is  hard  to  bave  a  great  estate  and 
not  to  be  mastered  by  the  love  of  it ;  not  to  have 
our  cares  and  thoughtSs  our  hearts  aud  affeqtiops 
swallowed  up  by  it.  It  is  no  easy  thing  for  a  mao 
that  hath  riches  not  to  overvalue  them,  ajnd  lov0 
them  more  than  he  ought;  not  to  be  pu0ed  up  by 
them^  stud  so  place  his  trust  and  confidence  in  them : 
(Prov.  xviii.  11.)  ••The  rich  man's  wealth  is  his 
strong  city,  and  as  a  high  wall  in  his  own  coiv 
ceit."  The  coiretous  man  aetteth  ijp  his  riches  in 
the  place  of  God,  and  is  apt ''  to  fall  down  belbi;e 
his  golden  calf  and  worship  it :  to  say  to  the  gold* 
.If  hou  ai:t  my  hope,  and  to  the  fine  gold.  Thou  art  my 
ooafidence:  to  rejoice  because  his  wealth  is  j^eai 
aod  because  his  hand  hath  gotten  much." 

Hi^hes  are  a  great  temptation  to  irreligion  aad 
atheism;.  .  Upon  this  account  Agur  wisely  prays  to 
G^  for  a  moderate  estate,  because  pf  the  danger  of 
Ijpth  ,the .  extremes  of  riches  and  poverty  ;  becauBp 
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of  the  great  acid  violent  temptAtians  wfcieb  men  are 
exposed  to  in  both  thtee  conditioDs  :  (Proy.'jixx.8, 
d.)  "  Gire  me  neither  pot^eirty  aOr  riches^  but  feed 
me  with  food  convenient  for  me/  Why  tiot  richef,? 
^  Lest  I  be  fttll  and  deny  thee,  and  say,  Who  is  the 
Lord  ?"  And  much  nMre  do  ricbea  tempt  men  to 
pride  and  insolence  towslrds  others :  (Prof,  x  viii;  ad«) 
*^  The  poor  useth  entreaties^  but  the  rich  answereth 
voughly."  Men's  spirits  are  conln»only  blown  Up 
and  bloated  with  their  fortunes^  and  their  pHd^, 
and  stomach,  and  passion,  do  usually  idcrtose  in 
proportion  to  their  wealth. 

And  many  times  riches  tempt  men  to  luxury  and 
intemperance,  and  all  manner  of  excess.  Rich  men 
have  a  mighty  temptation  to  allow  themselves  all 
manner  of  unlawful  pleasures;  because  he  who 
hath  a  great  estate  is  furnished  with  that  to  which 
hardly  any  thing  can  be  denied.  And  this  is  QOt 
inconsistent  with  a  covetous  humour ;  for  thei:e  are, 
many  times,  men  who  are  covetous  in  getting,  for 
no  Other  end  and.  reason  but  that  they  may  spend 
it  upon  their  lusts.  As  covetousness  sometimes 
starves  other  vices,  so  sometimes  it  serves  them, 
and  is  made  subordinate  to  a  man's  dmbition,  or 
lust,  or  some  other  reigning  vice.  There  is  no  such 
absolute  inconsistency  between  riches  and  virtue, 
bat  that  it  is  possible  that  a  man  that  is  very  rich 
may  be  very  good.  But  yet,  if  we  Consult  experi- 
ence, I  doubt  it  will  be  found  a  true  observation, 
that  there  are  but  vei'y  few  rich  men  who  are  not 
insupportable,  either  for  their  vanity  or  their  vicea ; 
so  that  our  Saviour  had  reason  for  Uiat  severe  ques- 
tion: "  How  hard  is  it  for  a  rifch  man  to  enter  into 
the  kingdom  of  God  ?"  And  well  might  he  upon 
.  tl^is  account  prooonnce  the  poor  (the  poor  in  estatfs, 
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as  well  as  the  poor  in  spirit)  blessed,  as  we  find  be 
does :  (Luke  vi.  20.)  "  Blessed  be  ye  poor,  for  yours 
is  the  kingdom  of  God."'  They  oftmier  enter  there 
than  the  rich. 

Thirdly,  Covetousness  is  likewise  evil  and  un- 
reasonable, because  it  is  an  endless  and  insatiable 
desire.  A  covetous  mind  may  propose  to  itself 
some  certain  bounds  and  limits;  and  a  man  may 
think  that  when  he  is  arrived  to  such  an  estate,  and 
hath  raised  his  fortune  to  such  a  pitch,  that  he  will 
th^3  sit  down,  contented  and  satisfied,  and  will  seek 
after  no  more.  But  he  deceives  himself  in  this  mat- 
ter ;  for  when  he  hath  attained  to  that  which  he 
proposed  to  himself,  he  will  be  never  the  nearer 
being  satisfied.  So  Solomon  tells  us:  (Eccles.  v.  10.) 
**  He  that  loveth  silver  shall  not  be  satisfied  with 
silver ;  nor  he  that  loveth  abundance  with  increase  \** 
for  no  degree  of  wealth  can  satisfy  a  covetous  mind. 
He  may  think  so  beforehand,  that  if  he  had  so  much 
it  would  be  enough  ;  but  when  he  hath  attained  it 
he  will  be  still  reaching  after  more ;  for  covetous- 
ness  is  a  disease  of  the  mind,  and  an  unnatural  thirst 
which  is  inflamed  by  that  which  should  quench  it. 
Every  desire  that  is  natural  is  satisfied  and  at  rest, 
when  it  hath  once  obtained  the  thing  it  desired.  If 
a  man  be  hungry,  he  is  satisfied  when  he  hath  eaten ; 
or  if  he  be  thirsty,  his  thirst  is  allayed  and  quenched 
when  he  hath  drank  to  such  a  proportion  as  nature 
doth  require ;  and  if  he  eat  and  drink  beyond  this' 
measure,  nature  is  oppressed,  and  it  is  a  burden  to 
him.  But  covetousness  is  not  the  thirst  of  nature, 
but  of  a  diseased  mind.  It  is  the  thirst  of  a  fever, 
or  of  a  dropsy ;  the  more  a  man  drinks  the  more  he 
desires,  and  the  more  he  is  inflamed.  In  like  man- 
ner, th^  mor^  the  covetous  man  iucrea^eth  his  eatatei^ 
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Uie  more  his  desires  are  enlarged  and  extended,  and 
be  finds  continually  new  occasions  and  new  neces- 
sities ;  and  every  day  as  he  grows  richer,  he  disco- 
vers new  wants ;  and  a  new  poverty  to  be  provided 
against,  which  he  did  not  think  of  before,  conies 
into  his  mind  :  Ml  minus  hec  aptat,  qui  sum  habet ; 
''  and  he  that  is  without  these  things  covets  them  less 
than  he  that  hath  them.''  So  far  is  a  covetous  man's 
attaining  to  riches  from  giving  him  satisfaction,  that 
he  who  hath  scarce  any  thing  at  all  is  many  times 
much  nearer  to  contentment  than  he  that  hath  got 
so  much ;  nay,  so  unreasonable  is  this  appetite,  as 
to  desire  more,  even  when  the  man  knows  not  how 
to  bestow  what  he  hath  already.  This  Solomon 
observed  long  since  (for  the  vices  and  humours  of 
men  are  much  the  same  in  all  ages),  Eccles.  iv.  8. 
**  There  is  one  alone,  and  there  is  not  a  second ; 
yea,  he  hath  neither  child  nor  brother ;  yet  is  there 
no  end  of  all  his  labours,  neither  is  his  eye  satisfied 
with  riches^  neither  saith  he.  For  whom  do  I  labour 
and  bereave  my  soul  of  good  ?  This  is  also  vanity, 
yea,  it  is  a  sore  travail."  And  indeed  what  can  be 
greater  vanity  and  folly,  than  to  be  at  certain  pains 
and  labour  all  the  days  of  a  man's  life,  and  yet  to 
be  uncertain  all  the  while  for  whom  it  is  that  he 
drudgeth  and  taketh  all  these  pains? 

And  if  this  be  the  nature  of  this  vice,  the  more 
it  gets  still  to  covet  the  more,  then  nothing  can  be 
more  unreasonable  than  to  think  to  gratify  this  ap- 
petite ;  because,  at  this  rate,  the  man  can  never  be 
contented,  because  he  can  never  have  enough;  nay, 
so  far  is  it  from  that,  that  every  new  accession  to 
his  fortune  sets  his  desires  one  degree  farther  from 
rest  and  satisfaction ;  for  a  covetous  mind  having 
no  bounds,  it  is  very  probable  that  the  man's  desire 
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will  increase  much  faster  than  his  estate ;  and  theii 
the  richer  he  is;  still  the  poorer,  because  he  is  still 
the  less  contented  with  his  condition.  *  However,  it 
is  impossible  that  the  man's  desire  ^ould  ever  be 
satisfied ;  for  desire  being  always  first,  if  the  man's 
desire  of  riches  advanceth  and  goes  forward  as  fast 
as  riches  follow,  then  it  is  not  possible  for  riches 
ever  to  overtake  the  desire  of  them,  no  more  than 
the  hinder  wheels  of  a  coach  can  overtake  those 
which  are  before ;  because,  as  they  were  at  a  dis- 
tance at  first  setting  out,  so  let  them  go  never  so  far 
or  so  fast,'  they  keep  the  same  distance  still. 

So  that  it  is  the  vainest  thing  in  the  world  for  a 
man  to  design  his  own  satisfaction  by  the  perpetual 
increase  of  his  fortune,  because  contentment  doth 
not  arise  from  the  abundance  of  what  a  man  hath, 
but  it  must  spring  from  the  inward  frame  and  tem- 
per of  our-  minds ;  and  the  true  way  to  it  is  not  to 
enlarge  our  estate,  but  to  contract  our  desires ;  and 
then  it  is  possible  that  a  man's  money  and  his  mind 
may  meet ;  otherwise  the  pursuit  is  endless,  and 
the  farther  a  man  follows  contentment,  it  will  but 
flee  so  much  the  farther  from  him ;  and  when  be 
hath  attained  the  estate  of  a  prince,  and  a  revenue 
as  great  as  that  of  France  or  the  Turkish  empire, 
he  shall  be  farther  from  being  satisfied  than  when 
he  began  the  world,  and  had  no  more  beforehand 
than  would  just  pay  for  his  next  meah 

I  should  now  have  proceeded  to  the  fourth  thing, 
"vhereby  the  unreasonableness  of  covetousness  doth 
5?pp()iir;  because  the  happiness  of  human  life  doth 
not  consist  in  riches.  And  this  is  the  argument 
which  I  shall  more  especially  insist  upon,  because 
it  is  that  which  our  Saviour  useth  here  in  the  text 
to  take  men  off  from  this  vice :   *^  The  life  of  man 
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cousisteth  not  in  the  abundance  of  the  things  which 
he  possesseth."  And  this,  certainly,  is  one  of  the 
best  and  most  reasonable  considerations  in  the 
world,  to  moderate  men's  affections  towards  these 
things.  Every  reasonable  desire  propounds  some 
end  to  itself.  Now  to  what  purpo^  should  any 
jnan  desire  to  increase  his  wealth  so  vastly  beyond 
the  proportion  of  his  necessities  and  real  occasions  ? 
What  beneit  and  ad¥aBta9e  would  it  be  to  mAj 
man  to  have  a  buidr^  tiises  move  than  hm  knows 
wbat  to  do  witbal  ?  But  I  ^aU  not  enlarge  upon 
this  argument  at  present,  but  refer  it  to  atjOtber 
opportunity. 
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SERMON  XCI. 

THE   EVIL  AND  UNREASONABLENESS  OP  COTET- 
0U8NESS. 

Amd  he  said  unto  them^  Take  heed,  and  beware  of 
eoveioumess ;  for  a  man's  life  consisteth  not  in  the 
abundance  of  the  things  which  he  possesseth.— 
Luke  ziL  15. 

After  I  had,  in  my  first  discourse  upOB  this  sub- 
ject, given  you  an  account  of  the  nature  of  the 
vice  of  covetousness,  I  proceeded  in  the  next  place 
to  represent  the  great  evil  and  unreasonableness 
of  it 

First,  Because  it  takes  men  ofi*  from  religion 
and  the  care  of  their  souls. 

Secondly,  Because  it  tempts  men  to  many  things 
which  are  inconsistent  with  religion,  and  directly 
contrary  to  it. 

Thirdly,  Because  it  is  an  endless  and  insatiable 
desure.    Thus  far  I  have  gone ;  I  proceed  to  the 

Fourth  thing,  whereby  the  unreasonableness  of 
covetousness  will  yet  farther  appear :  namely,  be- 
cause the  happiness  of  human  life  doth  not  consist 
in  riches  and  abundance.  And  this  I  shall  insist 
upon  somewhat  the  more  largely,  because  it  is  the 
argument  which  our  Saviour  makes  use  of  here  in 
the  text,  to  take  men  off  from  this  sin :  ''  The  life 
of  man  consisteth  not  in  the  abundance  of  the 
things  which  he  possesseth.  Therefore,  take  heed, 
and  beware  of  covetousness/'    And  this,  certainly. 
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is  one  of  the  best  and  most  reasonable  considera- 
tions in  the  world  to  moderate  our  affections  to- 
wards these  things.  For  every  reasonable  desire 
propounds  some  end  to  itself.  Now  to  what  pur- 
pose should  any  man  desire  to  increase  his  wealth 
80  vastly,  and  beyond  the  proportion  of  his  necessi- 
ties and  real  occasions?  What  benefit  and  advan- 
tage can  it  be  to  any  man,  to  have  a  hundred  or 
perhaps  a  thousand  times  more  than  he  knows  what 
to  do  withall 

And  as  for  the  other  world,  no  man  ever  pretend- 
ed that  the  heaping  up  riches  here  would  be  useful 
to  him  there ;  **  riches  will  not  deliver  him  in  the 
day  of  wrath."*  No  man  ^^j^as  ever  so  senseless  as 
to  imagine  that  be  could  iake  his  estate  along  with 
him  into  the  other  world ;  or  if  he  could^  that  hea- 
ven was  to  be  bought  with  money ;  or  that  a  great 
estate,  or  a  great  many  lordships,  would  recommend 
him  to  the  favour  of  God.  It  is  true,  indeed,  a  man 
may  so  use  riches  in  this  world,  as  thereby  to 
promote  and  further  his  happiness  in  the  next. 
But  then  it  is  likewise  as  true,  that  a  man  may 
80  demean  himself  in  a  poor  and  low  condition 
as  thereby  to  render  himself  as  acceptable  to  God, 
and  capable  of  as  great  a  reward,  as  the  richest 
man  can  do.  The  poor  woman's  two  mites,  cheer- 
fully given  to  pious  and  charitable  uses,  will  go  as 
far  in  the  other  world,  and  find  as  great  a  reward 
there,  as  the  rich  man's  thousands  of  gold  and  sil- 
ver. And  a  man  may  be  as  truly  generous  and  cha- 
ritable out  of  a  little,  as  out  of  the  greatest  fortune. 
Besides  that,  the  poor  man*^  contentedness  in  a 
mean  condition  is  more  admirable  in  itself,  and 
more  valuable  with  God,  than  for  a  rich  man  to  be  so^ 

So  that  the  great  use  of  riches  respects  this  world, 
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and  the  best  use  of  them  is  in  ways  of  charity ; 
and  the  poor  iirari's  charity,  though  it  canuot  be  of 
€0  great  an  extent  in  the  efffects  of  it,  yet  in  the  de- 
gree of  its  virtue  and  merit  it  may  be  equal  to  it. 

Now  the  two  great  designs  6f  men,  in  regard  td 
this  world,  are  these: 

1.  To  maintain  and  i^upport  our  lives  as  long  as 
we  can.  '■  "    ' 

'  2.  To  make  our  lives  as  truly  happy  iand  com- 
fortable as  we  can. 

To  the  first  of  these  ends,  namely,  the  support 
of  our  lives,  a  very  little  will  suffice ;  and  it  is  not 
much  that  is  necessary  to  the  other,  to  render  our 
lives  as  truly  comfortable  as  this^  world  can  make 
them ;  so  that  a  vast  estatfe  is  not  necessary  to  either 
of  these  ends ;  for  a  man  may  live  by  having  ^hat 
is  necessary,  and  may  live  comfortably  by  having 
that  which  is  convenient. 

No  HMin  lives  the  longer  by  having  abundance  ;i 
it  is  many  times  an  occasion  of  shortening  a  man'§ 
life  by  ministering  to  excess  and  intemperance, 
but  seldom  of  prolonging  it.  ^  And,  setting  aside 
the  vain  fancy  and  conceit  of  men,  no  man  lives  the 
more  happily  for  having  more  than  he  hath  real  use 
and  occasion  for. 

These  two  heads  I  shall  at  present  speak  to,  to 
make  out  the  full  force  of  this  reason  which  our  Sa- 
viour here  useth  ;  namely,  that  "  a  man'is  life  con- 
si^teth  not  in  the  abundance  of  the  things  Whi(5h  he 
possesseth."  > 

I.  That  riches  do  not  contribute  to  the  support  of 
our  lives ;  nor, 

II;  To  the  happiness  and  comfort  of  them. 
That  is,  they  are  not  necessary  to'  either  of  these 
ends.     For  by  riches,  I  mean  whatever  is  beyond  a 
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saffideol  competency  of  those  tbin^  which  are 
requisite  to  the  real  uses  and  occasions  of  human 
life. 

First,  Riches  and  abundance  do  not  contribute 
to  the  support  of  our  li?es.  And  this  our  Saviour 
very  well  repres^its  to  us  in  the  parable,  immediate- 
ly after  the  text,  of  the  rich  man^who  was  continu- 
ally increasing  his  estate,  so  that  ^'  he  had  goods 
laid  up  for  many  years ;"  but  he  lived  not  <Mie  jot 
the  longer  for  being  provided  of  the  conveniences  of 
life  for  so  long  a  time  beforehand ;  for  whilst  he  was 
blessing  himself  as  if  he  had  secured  his  bappineM 
sufficiently  for  this  world,  he  was  uncertain  of  his 
continuance  in  it ;  God  having  decreed  to  take  him 
out  of  this  world,  at  that  very  time  when  he  bad 
determined  to  enter  upon  the  enjoyment  of  those 
things  which  he  had  been  so  long  laying  up.  God 
says  to  him,  ''  Thou  fool,  this  night  shall  thy  soul 
be  required  of  thee,  and  then  whose  shall  those 
things  be  which  thou  hast  provided  V  that  is,  what 
good  then  will  all  these  things  do  thee,  when  thou 
hast  no  fnrther  use  of  and  occasion  for  them?  So 
that  if  he  had  been  the  poorest  man  in  the  world,  and 
had  not  been  provided  for  the  next  meal,  he  might 
have  lived  as  long  as  he  did  with  all  his  stores. 
You  see,  then,  that  in  this  sense,  *■  a  man's  life  <k>n- 
sisteth  not  in  the  abundance  of  the  things  which  he 
possesseth."  For,  notwithstanding  all  bis  great 
bams>  and  the  abundance  of  fruits  he  bad  stowed 
in  them,  he  did  not  live  one  jot  the  longer  than  the 
poorest  man  might  have  done. 

Secondly,.  Nor  do  riches  contribute  to  the'hs^pi- 
aess  and  comfort  of  our  lives.  Happiness  is  not  to 
be  bought  and  purchased  together  with  great  lord- 
ships ;  it  depends  upon  a  great  many  cauRes,  among 
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which  a  competency  of  the  things  of  this  world  is 
one;  but  riches  and  abundance  is  none  of  them. 
The  happiness  of  this  world  consists  in  these  two 
things. 

1.  In  the  enjoyment  of  good.     And, 

2.  In  a  state  of  freedom  from  evil. 

Now  riches  do  not  necessarily  make  a  man  happy 
in  either  of  these  respects. 

.  First,  For  the  enjoyment  of  good,  a  competent 
estate  suitable  to  the  condition  and  station  in  which 
<3rod  hath  set  us  in  this  world,  will  give  a  man  what- 
ever nature  and  reason  can  desire,  and  abundance 
cannot  make  a  man  happier.  If  a  man  had  a  hun- 
dred times  more  than  he  needed,  he  could  but  enjoy 
it  according  to  the  capacity  of  a  man ;  for  if  he  con- 
sulted his  own  happiness,  and  would  truly  enjoy 
what  he  hath,  he  must  eat  and  drink  within  the 
bounds  of  temperance  and  health,  and  must  wear 
no  more  clothes  than  are  for  his  convenience.  It  is 
true  he  hath  wherewithal  to  put  on  a  new  suit 
every  day,  which  is  to  be  uneasy  all  the  days  of  his 
life;  and  may  drink,  if  he  pleases,  every  time  out 
of  a  new  cup,  which  would  be  a  vain  expense  and 
a  great  trouble  to  his  servants,  without  any  manner 
of  convenience  to  himself. 

But  then  if  riches  fall  into  the  covetous  man's 
hands  they  can  be  no  happiness  to  him,  because  he 
hath  no  heart  to  enjoy  them.  He  hath  indeed  the 
estate  of  a  rich  man,  but  he  wants  the  comfort  of  it, 
because  he  hath  the  mind  of  a  poor  man,  and  enjoy- 
ment is  all  the  felicity  that  is  in  a  great  fortune ; 
what  we  enjoy  is  ours,  but  what  we  lay  up  is,  from 
that  time,  not  ours  but  somebody's  else.  He  that 
heaps  up  riches,  and  enjoys  them  not,  is  rich  only 
for  his  heir,  but  a  beggar  for  himself. 
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We  are  apt  to  pity  poor  men,  and  too  apt  to  de* 
s^se  them  ;  but  surely  no  man's  condition  is  more 
to  be  deplored  than  his,  who  starves  himself  in  the 
midst  of  plenty,  and  being  surrounded  with  the 
blessings  of  God  turns  them  into  the  greatest  curse ; 
for  it  is  a  much  greater  curse,  not  to  use  an  estate 
when  one  has  it,  than  not  to  have  it.  It  is  like  a 
plentiful  table  without  an  appetite. 

But  it  may  be  it  is  a  great  happiness  to  have  a 
great  estate,  though  a  man  never  use  it ;  the  plea- 
sure of  seeing  it  and  telling  it  over  may  be  like  the 
removing  of  billets;  which  may  warm  a  man  as 
much  as  if  he  had  spent  and  consumed  them.  But 
this  is  real,  and  the  other  only  imaginary.  I  doubt 
not  many  covetous  men  take  a  great  deal  of  plea- 
sure in  ruminating  upon  their  wealth,  and  in  re- 
counting what  they  have ;  but  they  have  a  great  deal 
of  tormenting  care  and  fear  about  it,  and  if  they  had 
not,  it  is  very  hard  to  understand  where  the  reason- 
able pleasure  and  happiness  lies  of  having  things  to 
no  end.  It  is,  at  the  best,  like  that  of  some  foolish 
birds,  which,  they  say,  take -pleasure  in  stealing 
money  that  they  may  hide  it ;  as  if  it  were  worth 
the  while  for  men  to  tajce  pains  to  dig  silver  out  of 
the  earth,  for  no  other  purpqse  but  to  melt  it  down 
and  stamp  it,  and  bury  it  there  again. 

But  many  necessities  may  happen,  which  we  can- 
not foresee,  and  it  is  good  to  provide  against  them. 
There  is  nothing  so  bad,  but  something  may  be  said 
in  excuse  of  it ;  and  I  do  not  deny,  but  that  a  provi- 
dent care  against  the  common  accidents  of  human  life 
is  very  commendable ;  but  it  is  unreasonable  to  think 
of  providing  against  all  possibilities,  which  it  is  im- 
possible either  to  foresee  or  prevent.  It  is  very  pos- 
fsible,  that  after  a  man  hath  gotten  the  greatest  estate 
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iinagtiiAble,  he  may  lose  it  all  by  acme  fatal  acci- 
dent ;  and  then  to  M^bat  purpose  was  all  tbi^  provi^ 
sioD  made,  wbeo  that,  which  was  so  long  a  time  a 
getting  and  laying  up,  is  lost  at  once? 

Besides  that,  it  it*  not  easy  to  conceive  what  ne- 
cessity can  happen  to  a  covetous  man  to  give,  him 
an  occasion  of  using  his  estate;  be  cannot  find  in 
his  heart  to  bestow  it  upon  himself  in  such  things  as 
are  convenient,  nay  almost  necessary  for  the  sup- 
port of  his  life ;  for  no  man  can  feed  his  servants 
more  penuriously  than  he  does  himself;  all  the  reli- 
gion he  values  himself  upon,  is  a  strict  observance 
of  the  Lessian  diet  which  he  recommends  to  those 
few  that  can  deny  themselves  to  dine  with  him,  in 
hopes  to  make  better  meals  upon  bis  estate  whea  he 
is  gone.  And  if  he  be  so  penurious  to  himself,  the 
necessities  of  -others  are  not  like  to  move  him  to  be 
liberal.  I  can  but  imagine  one  occasion  that  could 
tempt  such  a  man  to  lay  out  what  he  hath ;  namely, 
when  one  part  of  his  estate  is  in  danger,  to  spend  the 
other  to  secure  it.  And  yet,  even  in  that  case,  if  bis 
cause  were  not  very  clear  and  good,  he  would  go  nigh 
to  lose  it,  using  it  as  he  does  himself;  that  is,  by 
starving  it.  And  if  this  be  all,  then  a  man  bad  as 
good  be  without  an  estate,  and  save  himself  the 
trouble  either  of  ^getting  it  or  securing  it ;  for  if  it 
were  all  gone,  be  might  live  as  well  as  be  does,  and 
that  with  half  the  care  and  pains. 

Secondly,  Tbe  happiness  of  this  world  censists 
in  a  state  of  freedom  from  evil.  Now  the  great  evils 
that  men  are  liable  to  in  this  world  are  such  as  ape 
incident  to  them^  either  in  the  course  of  their  lives 
or  at  the  time  of  their  death ;  and  riches  do  not  con- 
tribute to  men's  happiness  by  freeing  them  from 
either  of  these/     I  shall  speak  to  these  severally. 
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I.  Not  from  the  evils  which  are  incidlsnt  to  men 
in  the  course  of  their  lives,  Theee  are  of  two  kinds, 
iaward  or  outward. 

1^  Iaward  evils,  by  which  Inieau  tbofiie  of  the 
miud;  and  our  greatest  troubles  are  from  within, 
froBf  the  aiixiety  of  our  minds  and  the  guilt  of  out 
consciences,  from  the  vicious  inclinations  of  our 
^ill0,  aiud  the  irr^ularity  and  disorders  of  our  pas<» 
^au6«  Now  riches  were  an  admirable  thing  indeed^ 
and  worth  our  coveting,  if  they  would  help  to  cure 
these  distempers  of  our  minds ;  but  they  are  tlie 
least  fitted  for  such  a  purpose  of  any  thing  iu  the 
world ;  for  net  he  that  hath  the  greatest  estate,  but 
he  tibtat  hath  the  fewest  and  most  reasonable  desires^ 
and  the  best  governed  passions  and  the  most  virtuous 
inclinations,  is  the  happiest  man,  and  dwells  neaireit 
to  satisfaction.  Nemo  malus/elix^  ^*  no  bad  man  can 
be  happy,''  though  he  were  possessed  of  the  whole 
world ;  because  he  hath  that  within  him  which  frets 
and  discontents  him,  which  galls  his  spirit  and  keeps 
bis  mind  restless  and  uneasy ;  and  he  that  does  not 
enjoy  himself  can  enjoy  nothing  else. 

Did  but  men  know  how  much  happiness  hath 
been  enjoyed  by  many  a  pious  and  virtuous  man  in 
a  mean  fortune,  how  quiet  and  easy  their  minds  have 
been,  how  much  fuller  of  joy  and  pleasure,  than  the 
heart  of  any  covetous  worldling  ever  was  in  his 
most  prosperous  estate,  and  when  his  corn,  and 
wine,  and  oil  abounded ;  did  we,  I  say,  but  know 
this,  we  should  not  envy  the  men  of  mighty  fortunea 
Namnefue^vitibm  continguntgatidiasolis;  ^^  Bich 
men  are  not  the  only  happy  people  in  the  wprld."  If 
they  be  not  good  as  well  as  rich,  happiness  is  a 
greater  stranger  to  their  dwellings  than  to  the  cot^ 
^^  of  poorer  men* 
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Now  riches  are  so  far  from  helping  to  make  men 
good,  that  they  are  one  of  the  greatest  temptations 
to  them  in  the  world  to  be  otherwise ;  which  is  the 
reason  why  oar  Saviour  says,  it  is  so  very  hard  for 
a  rich  man  to  enter  into  the  kingdom  of  heaven ; 
because,  considering  the  powerful  and  almost  irre- 
sistible temptations  of  a  great  estate,  and  the  impo- 
tency  and  weakness  of  human  nature  to  govern  itself 
in  a  plentiful  fortune,  it  is  very  hard  for  a  rich  man 
to  be  so  good  as  he  ought,  it  requires  a  great  force 
and  firmness  of  resolution,  a  very  solid  and  vigorous 
constitution  of  mind,  to  bear  a  great  fortune,  and 
not  to  be  corrupted  by  it ;  and  a  man  hath  nevef 
more  reason  to  implore  God's  gracious  help  and  as- 
sistance, and  to  consult  his  own  best  and  coolest 
thoughts,  to  know  what  he  ought  to  do,  and  how  he 
ought  to  demean  himself,  than  when  the  outward 
blessings  of  this  life  flow  in  amain  upon  him  ;  felici- 
tate corrumpimur^  '^  nothing  sooner  debauchetb  men 
than  prosperity  f  and  he  is  a  very  happy  man  whom 
wealth  and  a  good  fortune  do  not  make  licentious 
and  dissolute ;  because  these  tempt  men  with  the 
power  and  opportunity  to  do  all  the  ill  that  their 
wicked  hearts  can  design  or  desire. 

The  temptation  of  riches,  and  the  power  that  goes 
along  with  them,  is  so  forcible  and  prevalent,  that 
the  devil,  who  is  a  sagacious  spirit,  and  hath  great 
and  long  experience  in  this  kind,  when  he  was  mak- 
ing the  experiment,  whether  Christ  was  a  mere  man 
or  the  Son  of  God,  reserved  this  for  his  last  tempta- 
tion, resolving,  if  that  would  not  do,  to  try  him  no 
fietrther.  After  he  had  assaulted  him  in  several  kinds, 
he  represents  to  him  at  last  that  which  was  sufficient 
to  have  surfeited  two  of  the  roost  insatiable  desires 
of  human  nature,  ambition  and  covetousness,  evea 
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'^  all  the  kingdoms  of  the  world,  ami  the  glory  of  them, 
in  a  moment  (or  point)  of  time;"  he  brings  all  the 
rays  of  this  glory  to  one  point,  that  the  temptation 
might  kindle  and  take  hold  the  sooner ;  and  says  to 
him,  *<  all  this  will  I  give  thee,  if  thou  wilt  fall  down 
and  worship  me/'  He  supposed,  with  great  proba- 
bility, that,  if  he  were  but  a,  mere  man,  the  strongest 
and  most  resolved  mind  would  bead  and  yield  to  no 
dazzling  a  temptation  as  this ;  but  when  be  saw  that 
this  temptation  .was  rejected,  he  found  himself  baf^ 
fled  and  gave  him  over ;  since  this  did  not  moveihim, 
be  concluded  now  that  he  was  the  Son  of  God* 
indeed,  and  that  it  was  in  vain  to  tempt  him  any 
farther. 

From  all  this  it  appears,  that  riches  are  so  far  from 
making  men  virtuous,  that  nothing  is  more  danger* 
ous  to  virtue  than  a  full  condition,  if  men  have  oot 
a  great  degree  of  grace,  as  well  as  discretion,  to 
manage  it.  Solomon  tells  us,  that  the  prosperity  of 
fools  destroyeth  them. 

And  yet  how  do  most  of  us  court  this  iemptation, 
and  are  forward  to  thrust  and  venture  ourselves  upon 
it?  there  are  a  great  many  other  things,  in  which 
most  men  make  a  right  judgment  of  themselves,  aad 
will  readily  acknowledge  that  they  are  altogether 
unfit  for  them.  Every  man  will  not  take  upon  him 
to  be  a  physician,  or  a  lawyer,  to  prescribe  medi* 
cines  iq  dangerous  cases,  and  to  give  counsel  to  men 
in  knotty  and  difficult  points  aboiit  their  estates ; 
but  every  man  thinks  himself  fit  enough  to  be  rich, 
and  sufficiently  qualified  to  manage  a  great  estate 
if  he  can  but  get  it ;  when  perhaps  there  are  few, 
things  in  the  world,  which  men  are  more  insufficient 
for,  than  to  wield  and  govern  a  great  fortune,  nor 
wherein  there  is  greater  danger  of  miscarriage.     It 
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is  not  erery  body's  talent  to  be  wealthy  aud  wwe, 
rich  and  innocent. 

2.  As  for  the  outward  evils  of  this  life,  such  as 
want  and  contempt,  bodily  pains  and  diseases,  ua- 
happiness  in  frieqds  and  relations,  a  great  estate  is 
by  no  means  a  sufficient  security  or  remedy  to  a 
covetous  man  against  these. 

(1-)  As  for  want.  And  surely  one  would  think, 
that  if  riches  were  good  for  any  thii^  they  are  a  very 
proper  remedy  against  this  evil,  and  a  most  certain 
and  infaltible  cure  of  it ;  but  experience  tells  us 
quite  otherwise^  Socrates  was  wont  to  say,  that, 
"  To  want  nothing  is  the  privifege  of  the  Deity,  and 
proper  to  God  alone ;  but  to  stand  in  need  of  as  few 
things  as  may  be,  is  the  privilege  of  a  wise  and  good 
man,  and  a  state  of  happiness  next  to  that  of  God 
himself;  becanse  he  that  hath  the  fewest  wants  is 
the  most  easily  supplied,  and  is  next  to  him  that  is 
self-sufficient."  Now  a  man  of  moderate  desires 
hath  infinitely  fewer  wants  than  a  covetous  man ; 
and  because  his  desires  are  moderate,  a  moderate 
estatewill  satisfy  them  :  but  the  wants  of  a  covetous 
mind  are  never  to  be  supplied,  because  it  hath  or* 
dered  the  matter  so  cunningly  as  to  wan*  even  that 
which  it  hath :  such  a  man  does  not  get  riches  to 
supply  his  WImts,  but  is  content  to  want  that  he  may 
be  rich  ;  insomuch  that  he  hath  not  the  heart  to  use 
his  estate  for  the  supply  of  his  real  necessities.  How 
many  do  almost  starve  themselves  in  the  midst  of 
plenty  and  abundance  ?  There  is  no  greater  sign  of 
poverty  than  to  be  deeply  in  debt ;  now  the  covet- 
xms  man  lives  and  dies  in  debt  to  himself.  Some 
iben  have  been  so  shamefully  pennrious  and  stingy 
to  themselves  as  even  to  die  to  save  charges,  which 
yet  perhaps  is  the  most  generous  thing  they  ever  did 
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in  their  whole  lives,  in  respect  to  tlie  world ;  be^ 
caase  by  this  means  somebody  may  come  to  the 
enjoyment  of  their  estates ;  and  that  great  dmighiU 
which  they  have  been  so  longin  raking  together,  may 
by  this  means  come  to  be  spread  abi'oad  for  the  pub- 
lic benefit. 

So  that  if  a  covetous  man  were  possessed  of  the 
wealth  of  both  the  Indies,  all  this  would  not  free 
him  from  want.  A  poor  man's  wants  may  be  satis- 
fied, when  he  hath  obtained  what  he  wants^:  but 
the  covetous  man  labours  of  an  incurable  want ;  be* 
cause  he  wants  that  which  he  ha^,  as  wdl  as  that 
which  he  hath  not. 

(2.)  As  for  contempt,  riches  will  not  secure  a 
covetous  man  against  this  neither;  nay,  so  far  is^^ 
it  from  that,  that  he  is  commonly  more  ridicnlons 
and  despised  for  living  poor  in  the  midst  o^abimd- 
ance,  than  if  he  were  really  so.  Did  I  say  really 
so^?  He  is  the  most  really  poor  of  all  other  men. 
For,  as  one  says  well,  **  The  rich  poor  man  is  em-f 
phatically  poor." 

(3.)  Neither  will  riches  free  men  from  bodily  illr 
ness  and  pain.  The  rich  are  liable  to  as  many  dis- 
eases, and  as  sharp  pains,  as  the  poor,  and  they  hare 
commonly  less  patience  to  bear  them  than  the  poor; 
because  they  have  not  been  inured  to  other  sorts  of 
evils.  They  that  have  been  accustomed  to  labour^ 
are  generally  best  fitted  to  bear  pain ;  the  rich  are 
commonly  more  tender  and  delicate,  and  have  a 
quicker  sense  of  pain,  more  matter,  and  greater 
quantity  of  humours  to  feed  a  disease,  and  to  in<- 
flame  it  to  a  greater  height 

I  must  not  here  forget  that  there  is  a  sort  of  rich 
men,  I  mean  the  penurious  misers,  who  starve  them* 
selves  more  than  the  poor,  and  fare  many  times 
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more  hardly ;  and,  for  this  reason,  though  they  foe 
not  in  danger  of  the  diseases  that  come  fromintem* 
perance  and  a  plentiful  table,  yet  they  are  liable  to 
the  diseases  which  proceed  from  starving  and  empti- 
ness; which  the  physicians  say  are  more  dangerous 
than  the  other :  so  that  neither  the  prodigal  nor  the 
rnggSLtdly  rich  man  is  secured  from  bodily  pains  and 
diseases  by  a  great  estate. 

(4.)  Neither  will  riches  secure  a  man  from  being 
unhappy  in  his  friends  and  relations.  A  great  estMe 
will  not  make  a  man's  children  either  more  dutiful 
or  wise  than  the  children  of  meaner  persons  ;  and 
if  they  be  not  so,  his  estate  cannot  be  so  great  a 
happiness  to  him,  as  they  may  prove  an  affliction. 
Solomon  tells  us,  that  the  very  fear  and  appre- 
hension of  this  did  very  much  embitter  the  fruit  of 
all  his  lubour  ;  and  he  seems  to  speak  it  sensibly, 
and  very  probably  .  with  a  melancholy  reflection 
upon  his  son  Rehoboam :  (Eccles*  ii.  18, 19.)  *'  Yea, 
L  hated  all  my  labour  which  I  had  taken  under  the 
sun,  because  I  should  leave  it  unto  the  man  that 
shall  be  after  me;  and  who  knows  whether  he  shall 
be  a  wise  man  or  a  fool  ?  Yet  shall  he  have  rule 
over  all  my  labour,  wherein  I  have  laboured »  and 
wherein  I  have  shewed  myself  wise  under  the  sun.'' 
"  Who  knows  whether  he  shall  be  a  wise  man  or  a 
fool?"  he  seems  to  speak  doubtfully :  but  he  h^d  a 
very  shrewd  guess  what  kind  of  man  his  son  would 
make;  for  he  speaks  more  despondingly  in  the  next 
words  :  (ver.  20,  21.)  "  Therefore  I  went  about,  to 
cause  my  heart  to  despair  of  all  the  labour  which  I 
took  under  the  sun  ;''  that  is,  when  I  thought  seri- 
ously of  it,  I  began  to  think,  that  all  the  pains  I 
had  taken  to  get  an  estate  would  be  but  to  little 
purpose ;  "  for  there  is  a  man  (saith  he)  whose  la- 
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bour  is  iu  wisdom,  and  in  kno^vledge,  and  in  eqiiity 
(that  is,  who  by  wise  and  honest  means  hath  raised 
a  great  estate) ;  yet  to  a  aian  that  hath  not  laboured 
therein  (that  is,  to  a  man  who  is  endowed  with  none 
of  tfaefse  qualities)  shall  he  leave  it  for  his  portion; 
this  also  is  vanity,  and  a  great  evil." 

And  as  for  friends,  though  the  rich  man  have 
many  that  will  call  themselves  so,  yet  he  had  al- 
most as  good  have  none;  for  he  can  hardly  ever 
know  whether  they  be  so  or  not,  unless  he  chauce 
tq  fall  into  poverty ;  and  then,  indeed,  the  change  of 
his  condition  may  give  him  that  advantage  and  op- 
portunity, which  otherwise  he  is  never  like  to  have, 
of  discerning  between  his  friends  and  his  flatterers. 
Thus  you  see  that  riches  are  no  security  against 
the  most  considerable  evils  which  attend  us  in  the 
course  of  our  lives. 

If.  When  we  come  to  die,  nothing  will  minister 
less  comfort  to  us,  at  that  time,  than  a  great  estate. 
It  is  then  a  very  small  pleasure  to  a  man  to  reflect 
how  much  he  hath  gotten  in  the  world,  when  he 
sees  that  he  must  leave  it;  nay,  like  the  young 
man  in  the  gospel,  he  goes  away  so  much  the  more 
'*  sorrowful,  because  he  hath  great  possessions;"  All 
the  things  of  this  world  seem  very  inconsiderable  to 
a  man,  when  he  approaches  to  the  confines  of  die 
other:  for  when  he  sees  that  he  must  leave  this 
world,  then  he  would  fain  make  a  virtue  of  neces- 
sity, and  begins  to  change  his  apprehensions  of 
these  things,  and  to  have  very  slight  and  mean 
thoughts  of  them,  whjep  he  is  convinced  he  can  en- 
joy them  no  longer.  What  the  philosopher  was^ 
wont  to  say  of  the  pleasures  of  this  world,  is  as 
true  of  riches,  and  all  the  other  enjoyments  of  it ; 
thaty  ^'  if  they  did  but  put  on  the  same  count^napp^^ 
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and  look  with  the  same  face,  when  they  come  to  us, 
that  they  will  do  when  they  turn  from  us,  j^nd  take 
their  leave  of  us,  we  should  hardly  entertain  them.** 

Now  if  a  man  have  placed  his  chief  happiness  in 
this  world,  as  the  covetous  man  does  in  his  riches, 
his  .great  trouble,  when  he  comes  to  die,  will  be, 
that  be  must  leave  them.  Nothing  could  be  more 
aevierely  said  to  the  covetous  man,  than  that  which 
ixod  says  to  the  rich  man  in  the  parable :  **  Thou 
fool,  this  night  shall  thy  soul  be  required  of  thee, 
and  then  whose  shall  these  things  be?**  For  of  all 
things  in  the  world,  such  men  cannot  endure  to 
think  of  parting  with  these  things,  or  that  what  they 
have  got,  with  such  great  care  aud  labour,  should 
come  to  the  possession  of  another. 

And  therefore,  when  we  are  so  hot  and  eager  in 
the  pursuit  of  these  things,  we  should  do  well  to 
consider  how  they  will  appear  to  us  in  a  dying 
boar.  And  this  consideration  well  imprinted  upon 
our,  minds  would  make  us  very  careful,  to  treasure 
up  other  kind  of  comforts  to  ourselves  against  such 
a  time,  and  to  labour  after  those  things  which  we 
shall  never  grow  out  of  conceit  withal,  but  shall 
value  them  to  the  last,  and  then  most  of  all  when 
we  come  to  die,  and  leave  this  world.  For  as  a 
poet  of  our  own  says  excellently, 

'Tis  not  that  which  first  we  love ; 
But  what  dying  we  approve. 

Thus  I  have  done  with  the  fourth  thing,  whereby 
the  evil  and  unreasonableness  of  covetousness  doth 
appear ;  namely,  that  the  happiness  of  human  life 
doth  not  consist  in  a  great  estate ;  *'  the  life  of  man 
doth  not  consist  in  the  abundance  of  the  things 
which  he  pogsesseth.''    The  great  ends  of  religion. 
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and  covetousness  are  very  different.  The  great 
end  which  religion  proposeth  to  itself  is  happi- 
ness; but  the  great  end  which  covetousness  pro- 
poseth is  riches ;  which  are  neither  a  necessary  nor 
a  probable  means  of  happiness.  I  should  now  have 
proceeded  to  the  fifth  and  last  particular ;  namely, 
that  riches  are  so  far  from  being  the  happiness  of 
human  life,  that  they  usually  contribute  very  muHh 
to  our  misery  and  sorrow ;  as  will  appear,  if  we  con- 
sider these  four  things. 

First,  The  labour  and  care  which  covetous  men 
are  at  in  the  getting  of  a  great  estate. 

Secondly,  The  anxiety  of  keeping  it,  together 
with  the  fears  of  losing  it. 

Thirdly,  The  trouble  and  Vexation  of  losing  it ; 
and, 

Fourthly,  The  dreadful  and  heavy  account  Which 
every  man  must  give  of  a  great  estate.  But  these 
particulars,  together  with  the  application  of  this 
whole  discourse,  I  shall  refef  to  another  opportu- 
nity. 
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SERMON  XCII. 

THE    EVIL    AND    UNREASONABLENESS    OF 
COVETOUSNESS. 

4^nd  he  said  unto  the/hy  Take  heed  and  beware  of  co- 
vetoUsness ;  for  a  mmCs  life  consisteth  not  in  the 
abundance  of  the  things  which  he  possesseth. — 
Luke  xii,  15. 

In  my  two  last  discourses  on  this  subject,  I  have 
represent64  the  evil  and  unreasonableness  of  the 
Tice  of  covetousness  in  four  particulars.  I  proceed 
now  to  the  fifth  and  last  particular,  whereby  I  told 
you  the  evil  and  unreasonableness  of  it  would  ap- 
pear; viz. 

That  riches  are  so  fkr  from  being  the  happiness  of 
human  life,  that  they  usually  contribute  very  much 
to  our  misery  and  sorrow  ;  as  will  evidently  appear, 
if  we  consider  these  four  things : 

First,  The  labour  and  t^are  which  the  covetous 
man  is  at  in  getting  of  a  great  estate. 

Secondly,  The  anxiety  of  keeping  it,  together  with 
the  fears  of  losing  it. 

Thirdly,  The  troubleand  vexation  of  having  lostit. 

Fourthly,  The  heavy  and  dreadful  account  which 
every  man  must  giye  of  a  great  estate. 

First,  The  labour  $tnd  care  which  the  covetous 
n^an  hath  in  getting  a  great  estate.  He  that  will 
b^  rich  must  sweat  for  it,  and  refuse  no  pains  and 
trouble ;  he  must  **  rise  up  early  and  lie  down  late, 
and  eat  the  bread  of  carefulness.'"  A  slave  that 
digs  in  the  mines,  or  rows  in  the  galleys,  is  not  a 
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greater  drudge  than  some  covetous  worldlings  are ; 
onfy,  with  this  difference,  that  the  covetous  man 
thinks  that  he  labours  and  takes  all  these  pains  for 
himself;  whereas  the  slave  understands  the  matter 
morie  truly,  and  thinks  that  he  does  it  for  another. 

But  besides  the  pains  he  takes,  he  is  ftiU  of  care 
and  anxiety.  How  is  he,  through  the  greedy  desire 
of  having,  racked  between  the  hopes  of  getting  and 
the  fear  of  missing  what  he  seeks  ?  The  apostle  ob- 
serves what  tormenting  cares  accompany  this  vice : 
(1  Tim.  vi.  10.)  '*  The  love  of  money  (saith  he)  is 
the  root  of  all  evil  ;*'  not  only  of  the  evil  of  sin,  but  of 
the  evil  likewise  of  trouble  and  disquiet.  For  it 
follows,  **  which,  while  some  coveted  after,  they 
have  pierced  themselves  through  with  many  sor* 
rows  :"  variety  of  troubles  attend  them  that  will  be 
rich. 

Seconcjly,  If  we  consider  the  anxiety  of  keeping 
what  they  have  got,  together  with  the  fear  of  losing 
it  again,  this  is  another  great  part  of  a  covetous 
man's  infelicity.  The  rich  man  here  in  the  parable 
after  the  text,  when  he  saw  his  estate  coming  upon 
him  so  fast,  cries  out,  '^  what  shall  I  do  ?''  Poor  man ! 
who  would  not  pity  his  condition,  to  see  him  put  to 
this  difficulty  and  distress,  and  to  hear  him  make  as 
heavy  a  moan  as  the  poorest  man  could  do !  Now 
that  he  hath  a  plentiful  harvest,  and  his  crop  hath 
answered,  if  it  were  possible,  his  covetous  desire,  he 
is  in  a  great  deal  of  perplexity,  and  almost  at  his 
wits'  end  how  to  dispose  of  it:  he  was  horribly  afraid 
lest  any  of  it  should  be  lost  fbr  want  of  a  secure 
place  to  store  it  up  in :  '^  what  shall  I  do^  because  I 
have  no  room  where  to  bestow  my  fruits  ?**  Where 
was  the  difficulty  of  this  ?  Why,  he  was  loath  to 
lose  his  fruitSi  and  he  was  loath  to  lay  out  mone^  to 
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secure  tfaecn.  But/ upon  farther  consideratioo,  he 
resolves  of  the  two  evils  to  choose  the  least :  *^  and  he 
said.  This  will  I  do,  I  will  pull  dowu  my  barns 
and  build  greater,  and  there  will  I  bestow  all  my 
fruits  and  my  goods."  But  why  could  he  not  let 
^e  barns  he  had  stand,  and  build  more?  No,  that 
he  did  not  think  so  well,  he  loved  to  see  all  his  good 
things  at  one  view,  and  what  a  goodly  show  they 
would  make  together.  Besides  that,  it  is  the  hu- 
moor  of  covetousness,  when  it  breaks  out  into  ex- 
pense, to  over^lo;  the  miser's  buildings  are  like  his 
feasts,  always  extravagant.  The  covetous  man  (as 
to  the  business  of  expense)  is  like  a  coward  as  to 
fighting,  he  declines  it  as  long  as  he  can  ;  but  when 
he  is  pushed  to  the  last  necessity,  he  grows  des- 
perate and  lays  about  him. 

Tantis  porta  tnalii^  cura  majort  metuque 
Servantur;  miser  a  est  magni  custodia  census. 

Riches,  which  are  got  with  so  much  trouble,  are 
not  kept  without  greater  fear  and  care.  A  covet- 
ous man  is  in  nothing  more  miserable,  than  in  the 
anxiety  and  care  of  disposing  and  securing  what 
he  hath  got.  When  a  man's  desires  are  endless,  bis 
cares  and  fears  will  be  so  too. 

Thirdly,  As  great  an  evil  as  any  of  the  former,  is, 
the  vexation  of  having  lost  these  things.  If  by  any 
accident  the  man  happens  to  be  deprived  of  them, 
then  he  takes  on  heavily,  hangs  down  his  head  and 
nioums,  *'  as  a  man  would  do  for  his  first-born ;" 
and  is  ready  to  cry  out  with  Micah,  ^'  they  have 
taken  away  my  gods,  and  what  have  I  more  ?"  Upon 
every  little  loss  the  covetous  man  is  undone,  though 
he  have  a  hundred  times  more  left  than  he  knows 
"what  to  do  withal.    So  deeply  are  the  hearts  of 
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eartUy-minded  men  many  times  pierced  with  earthly 
losses,  as  with  Rachel  to  '^  refuse  to  be  com- 
forted." Nay,  St.  Paul  observes,  that  *•  the  sor- 
row-of  the  world  sometimes  worketh  death."  (2  Cor. 
vii.  10.) 

Fourthly,  But  the  saddest  consideration  of  all  is, 
that  heavy  and  dreadful  account  that  must  one  day 
be  given  both  of  the  getting  and  using  of  a  great 
estate.  They  that  have  got  an  estate  by  fraud  and 
falsehood,  or  by  oppression  and  grinding  the  face  of 
the  poor,  may  read  their  doom  at  large :  (James 
V.  1—5.)  "  Go  to  now  ye  rich  meu,  weep  and 
howl  for  your  miseries  that  shall  come  upon  you  ; 
your  riches  are  corrupted,  and  your  garments  moth- 
eaten;  your  gold  and  silver  are  cankered,  and  the 
rust  of  them  shall  be  a  witness  against  you,  and 
shall  eat  your  flesh  as  it  were  fire :  ye  have  heaped 
treasure  together  for  the  last  days.  Behold  the  hire 
of  the  labourers  which  have  reaped  down  your 
fields,  which  is  of  you  kept  back  by  fraud,  crieth,  and 
the  cries  of  them  which  have  reaped,  are  entered  into 
the  ears  of  the  Lord  of  Sabbaoth ;  ye  have  lived 
in  pleasure  on  the  earth,  and  been  wanton,  ye  have 
nourished  your  hearts  as  in  a  day  of  slaughter." 

And  we  must  be  accountable  likewise  for  the 
using  of  our  estates.  God  gives  them  to  us  in  trust, 
and  the  greater  they  are  the  more  we  are  to  ac« 
count  for ;  so  much  as  we  need  is  ours,  but  beyond 
what  will  support  us,  and  be  a  convenient  provision 
for  our  families,  in  the  rank  God  hath  placed  them ; 
all  that  is  given  to  us,  that  we  may  give  it  to  others : 
god  indeed  it  is  not  ours  ;  we  are  the  proprietors  of 
it  in  respect  of  men,  but  in  respect  of  God  we  are 
but  trustees  and  stewards,  and  God  will  require  an 
account  of  us  how  we  have  disposed  of  it. 
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And  can  there  be  a  more  reigning  madness  among 
men,  than  to  take  care  only  to  increase  their  account 
more  and  more  by  receiving  much;  whereas  our 
great  care  and  concernment  should  be  to  clear  our 
account,  by  laying  out  what  we  receive,  according 
to  the  trust  reposed  in  us  ?  How  much  we  shall  re- 
ceive of  the  things  of  this  world,  is  in  the  care  and 
will  of  our  Master ;  but  our  care  and  fidelity  are 
seen  in  laying  it  .out  as  we  ought.  Among  men 
(says  one)  it  is  well  enough  if  a  steward  can  give  an 
account  of  so  much  laid  out,  and  so  much  in  cash, 
and  upon  this  he  shall  have  his  discharge :  but  we 
cannot  this  way  clear  our  account  with  God  ;  for  it 
is  not  ofiering  him  his  own  again  that  will  satisfy 
him,  as  we  may  learn  from  the  parable  of  the  talents. 
So  that  upon  the  whole  matter,  we  should  be  so  far 
from  envying  the  rich,  that  we  should  rather  envy 
the  safety  and  happiness  of  those  who  are  not  en- 
trusted with  such  dangerous  blessings,  and  who  are 
free  from  the  temptations  of  a  plentiful  fortukie,  and 
the  curse  of  a  covetous  mind,  and  from  the  heavy 
account  of  a  great  estate. 

I  come  now,  in  the  last  place,  to  make  some  ap- 
plication of  this  discourse  to  ourselves. 

I.  Let  our  Saviour's  caution  take  place  with  ns, 
let  these  words  of  his  sink  into  our  minds :  •*  Take 
heed  and  beware  of  covetousness.''  Our  Saviour,  I 
told  you,  doubles  the  caution,  that  we  may  double 
our  care.  It  is  a  sin  very  apt  to  steal  upon  us,  and 
slily  to  insinuate  itself  into  us  under  the  specious 
pretence  of  industry  in  our  callings,  and  a  provident 
i;are  of  our  families :  but  however  it  may  be  coloured 
over,  it  is  a  great  evil  dangerous  to  ourselves,  and 
mischievous  to  the  world.  Now  to  kill  this  vice 
in  us,  besides  the  considerations  beforementione4 
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taken  froih.tbe  eyil  aqd  UDreasonableneiss  of  it,  I 
will  urge  these  three  more : 

1.  That  the  things  of  this  world  are  uncertain. 

2«  That  our  lives  are  as  uncertain  as  these  things: 
and, 

3.  That  there  is  another  life  after  this. 

1.  The  uncertainty  of  the  things  of  this  world. 
This  should  very  much  cool  our  affections  toward 
them,  that,  after  all  our  care  and  diligence  for  the  ob- 
taining of  them,  weare  not  sure  to  enjoy  them;  wemay 
be  deprived  of  them  by  a  thousand  accidents.  This 
consideration  Solomon  urgeth,  to  take  men  off  from 
an  over-eager  pursuit  of  these  things:  (Prov.  xxiii.  5.) 
'*  Wilt  thou  set  thine  eyes  upon  that  which  is  not? 
for  riches  certainly  make  to  themselves  wings,  they 
fly  away  as  an  eagle  towards  heaven."  After  we 
baVe  sat  brooding  over  an  estate  many  years,  it  may 
all  on  a  sudden,  before  we  are  aware,  take  wing  and 
"  fly  away,  like  an  eagle  towards  heaven,''  soaring 
suddenly  out  of  our  sight,  and  never  to  return  again. 

And  tbe  same  argument  St.  Paul  useth,  to  take  off 
men's  affections  from  the  world,  (1  Cor.  vii.  31.)  be- 
cause "  the  fashion  of  this  world  passeth  away;" 
wapajBi  TO  (Txvfia  r€v  KOiffiov  rovrov.  He  compares  the 
things  of  tbi9  world  to  a  scene  which  is  presently 
changed,  and  vanisheth  almost  as  soon  as  it  appears. 
Now,  seeing  these  things  are  so  uncertain,  we  should 
take  heed  how  we  fix  ptir  hearts  too  much  upon  them ; 
we  should  not  make  love  to  any  thing  that  is  so  fickle 
and  inconstant  as  this  world  is.  We  should  be  afraid 
tocontrs^ct  too  near  and  intimate  afriendship  with  any 
thing  which  will  forsake  us,  after  we  have  courted 
it  with  so  much  importunity,  and  purchased  it  with 
so  much  pains,  and  endeavoured  to  secure  it  with  so 
much  caution  and  tenderness. 
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2.  Oar  lives  are  as  uncertaia  as  these  things.  If 
our  estates  remain  with  us,  we  are  continually  ia 
danger  of  being  removed  from  them.  And  (ad  one 
says)  it  is  folly  to  build  our  hopes  upon  a  match, 
where  both  parties  are  so  uncertain  and  inconstant. 
Why  should  we  place  our  dearest  affections  upon 
thiogs,  which  we  are  sure  not  to  enjoy  one  moment? 
*^  Thou  fool,  this  night  shall  thy  soui  be  taken  from 
thee,  and  then  whose  shall  those  things  be  ?"  I  re- 
member Seneca  tells  us  a  real  story,  just  answerable 
to  the  rich  man  in  the  parable,  of  an  acquaintance 
of  his,  who  by  long  and  great  industry  had  arrived 
to  a  vast  estate;  and,  just  when  he  began  to  enjoy  it, 
after  one  of  the  first  good  meals  which,  perhaps,  he 
ever  made  in  his  life,  that  very  night  his  soul  was. 
taken  from  him ;  for  presently  after  supper  he  died. 
In  ipso  actu  bene  sedentium  rerum^  in  ipso  procurrentis 
fortune  impetur.  '^  In  tlie  height  of  his  prosperity, 
and  in  the  full  career  of  his  good  fortune." 

But  if  we  live  to  enjoy  for  any  time  what  we  have 
got,  we  should  remember  that  our  life  is  but  a  pas- 
sage through  the  world,  and  that  we  are  but  *^  pil- 
grims and  strangers  in  the  world  as  all  our  fathers 
were,  that  we  have  here  no  abiding  place,  no  con- 
tinuing city,''  but  are  travelling  towards  our  own 
country.  And  why  should  we  load  ourselves  whilst 
we  are  upon  our  journey,  and  cumber  ourselves  with 
those  things  which  will  be*  of  no  use  to  us  there, 
where  we  are  going. 

But  the  great  wonder  of  all  is,  that  this  vice 
should  so  strongly  reign,  and  even  grow  upon  men 
in  old  age,  and  get  strength  as  weakness  creeps 
upon  us.  This  very  thought,  that  we  are  to  die, 
should  work  in  us  a  great  indifferency  towards  the 
things  of  this  world.    But  when  men  are  convinced 
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they  cannot  live  long,  and  that  erery  step  they  take 
they  are  in  danger  of  stumbling  into  the  grave,  thig^ 
one  would  think,  should  wean  our  affections  from 
this  worid ;  and  yet,  usually^  none  take  so  fast  hold  of 
it,  and  embrace  it  so  kindly,  as  old  men ;  like  friends^ 
who,  though  they  know  they  must  leave  one  auother, 
yet  are  loath  to  part.  Do  we  not  s0e  many  pursue 
these  things  with  as  much  eagerness  and  appetite 
when  they  are  leaving  the  world,  aft  if  they  were- 
to  stay  in  it  a  hundred  years  longer?  so  that,  in 
this  sense  also,  they  are  children  again,  and  are 
as  fond  of  these  toys  as  if  they  were  just  beginning 
the  world,  and  setting  out  for  their  whole  life. 

3^  There  is  another  life  after  this  to  be  seriously 
thought  on,  and  provided  for  with  great  care ;  and 
did  men  firmly  believe  this,  they  would  not,  with 
Martha,  *^  busy  themselves  about  the  many  things, 
but  would  mind  the  one  thing  necessary,"  and,  with 
Mary,  **  choose  that  better  part,"  which  could  not  be^ 
taken  from  them.  They  would  oferlook  the  trifles 
of  this  world,  and  scarce  take  notice  of  "  the  things- 
which  are  seen,"  but  be  only  intent  upon  "  the  things 
which  are  not  seen ;  because  the  things  which  are 
seen  are  but  temporal,  but  the  things  which  are  not 
seen  are  eternal."  The  great  concernments  of  an- 
other world  would  employ  their  utmost  care  and 
their  best  thoughts. 

Whilst  we  are  in  this  world,  we  should  remember 
that  this  is  not  our  home,  nor  the  place  of  our  rest ; 
and  therefore,  as  men  do  in  an  iUQ,  we  should  make 
a  shift  with  those  indifferent  accommodations  which 
the  world  will  afford  us,  and  which  we  can  have 
upon  easy  terms,  without  too  much  trouble  and  stir, 
because  we  are  not  to  continue  long  here ;  and,  in 
the  mean  time,  we  should  cheer  up  ourselves  with 
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the  thoughts  of  the  pleasure  and  the  plenty  of  our 
Father's  house,  and  of  that  full  contentment  and 
satisfaction  which  we  shall  meet  withal,  when  we 
come  to  those  everlasting  habitations. 

So  that  our  great  care  should  be  to  provide  for 
eternity.  If  we  have  unbounded  desires,  let  us  place 
them  upon  such  objects  as  are  worthy  of  them.  Let 
us  earnestly  covet  the  best  things,  and  seek  after 
the  true  riches,  ^e  should  so  mind  the  world,  as 
to  make  heaven  our  great  care ;  as  to  mak^  sure  to 
**  provide  ourselves  bags  that  wax  not  old ;  a  trea- 
sure in  the  heavens,  that  faileth  not,  where  no  thief 
approacheth,  neither  moth  corrupteth,*'  as  our  Sa- 
viour adviseth.  (Luke  xii.33.)  To  the  same  purpose 
is  the  counsel  of  St.  Paul:  (I  Tim.  vi.  17,  18,  19.) 
'^  Charge  thejn  that  are  rich  in  this  world,  that  they 
be  rich  in  good  works,  willing  to  distribute,  ready 
to  communicate,  laying  up  for  themselves  a  good 
foundation  (or,  as  the  word  9cjtilXtoc  may  also  be 
rendered,  a  good  treasure)  against  the  time  which  is 
to  come,  that  they  may  lay  hold  of  eternal  life.** 

I  have  told  you,  that  all  these  things  will  fail  in  a 
short  space ;  we  shall  either  be  stripped  of  them,  or 
separated  from  them  when  we  come  to  die,  and 
shall  look  over  to  that  vast  eternity  which  we  must 
shortly  enter  upon ;  this  world,  and  all  the  enjoy- 
ments of  it,  will  then  be  as  nothing  to  us,  and  we 
shall  be  wholly  taken  up  with  the  thoughts  of  another 
world,  and  be  heartily  sorry  that  the  things  of  this 
world  have  taken  up  so  much  of  our  time  and  care, 
and  that  the  great  and  weighty  concernments  of  all 
eternity  have  been  so  little  minded  and  regarded  by 
us.  Now  seeing  all  these  things  shall  be,  pardon 
me,  if  I  earnestly  beg  of  you,  iq  the  midst  of  all  your 
worldly  cares,  to  have  some  consideration  for  your 
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immortal  sonis,  x/rhich  are  in  no  wise  provided  for 
by  a  ^eat  estate,  but  are  designed  for  nobler  enjoj- 
meots  than  this  world  can  afford.  .  When  you  are 
taking  care  to  feed  and  clothe  these  dying  bodies, 
remember  that  better  part  of  yourselves  which  is  to 
live  for  ever.  Let  not  all  your  inquiry  be,  ^f  What 
shall  I  eat?  or  what  shall  I  drink  ?  or  wherewithal 
shall  I  be  clothed  ?''  But  sometimes  ask  yourselves 
(his  question,  '^  What  shall  I  do  to  be  saved  ?^  I  have 
an  immortal  spirit,  it  is  but  fit  some  care  should  be 
taken  of  that,  to  train  it  up  to  eternity,  and  to  make 
it  '^  fit  to  be  made  partaker  of  an  inheritance  among 
them  that  are  sanctified." 

The  firm  belief  and  serious  consideration  of  the 
great  things  of  another  world,  cannot  surely  but  cool 
the  heat  of  our  affections  towards  these  dying  and 
perishing  things,  and  make  us  resolved  not  to  do  any 
thing  whereby  we  may  violate  the  peace  of  our  con- 
sciences, or  forfeit  our  interest  and  happiness  in 
another  world. 

II.  By  way  of  remedy  against  this  vice  of  covet- 
ousness,  it  is  good  for  men  to  be  contented  with 
theii:  condition.  This  the  apostle  prescribes  as  the 
best  cure  of  this  vice,  (Heb.  xiii.  5.)  ^^  Let  your 
conversation  be  without  covetousness,  and  be  con- 
tent with  such  things  as  ye  have ;"  apicov/ucvoc  roic 
vapowivy  being  contented  with  the  present,  and  tliink- 
iug  that  sufficient.  A  covetous  man  cannot  enjoy 
the  present  for  fear  of  the  future ;  either  out  of  fear 
that  he  shall  come  to  want,  or  out  of  a  sickness 
imd  uneasiness  of  mind,  which  makes  that  nothing 
pleasetb  him ;  but,  if  we  could  bring  our  minds  to 
our  condition^  and  be  contented  with  what  we 
have,  we  should  not  be  so  eager  and  impatient  after 
more.  , 
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Thin  conteDtedness  -With  our  present  condition 
doth  not  hinder;  but  that  men,  by.  providence  and 
induBtry  and  lawful  endeayours,  may  lay  the  foua>- 
dation  of  a  more  plentiful  fortune  than  they  have  at 
present.  For  provided  a  tnan  use  no  indirect  and 
dishonest  ways  to  increase  his  estate,  and  do  not 
torment  himself  with  anxious  cares ;  do  neither  make 
himself  guilty,  nor  miserable,  that  hetnay  be  rich; 
provided  he  do  not  neglect  better  things,  to  attain 
these,  and  have  not  an  insatiable  appetite  towards 
them ;  provided  he  do  not  idolize  his  estate,  and 
let  his  heart  upon  these  things ;  and  if  he  can  find 
in  his  heart  to  enjoy  them  himself,  and  to  be  chari- 
table to  others ;  nothing  hinders  but  that  he  may 
be  contented  with  his  present  condition,  and  yet 
take  all  fair  opportunities,  which  the  providence  of 
Ood  puts  into  his  hands,  of  enlarging  his  fortune. 
It  is  a  good  character  which  the  poet  gives  of 
Aristippna: 

Vmms  Aristippum  decwt  cohr^  et  statuSy  et  res  ; 
Tentantem  majoroy  fere  prdtsentibus  ttquum. 

**  Every  state  and  condition  became  him ;  for  though 
he  endeavoured  after  more,  yet  his  mind  was  aU 
ways  in  a  manner  equal  to  his  present  condition.**  ' 
But  if  a  man  be  discontented  with  the  present, 
and  restless  because  he  hath  no  more>  the  whole 
world  will  not  satisfy  him ;  and  if  God  should  raise 
him  from  one  step  to  another,  he  would  never  think 
his  fortune  high  enough,  and  in  every  degree  of  it 
would  be  as  little  contented  as  he  was  at  first.  Our 
Saviour  represents  this  sort  of  men  by  the  rich  man 
here  in  the  parable,  who,  when  his  bams  were  full, 
and  ready  to  crack,  his  mind  was  not  filled  ;  there- 
fore he  pulls  them  down  and  builds  greater ;  and  if 
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be  had  lired  till  tliMe  hod  b€)m  f^ll^  th^y  fn^Rt 
nare  gone  dawn  too,  and  be  w4>uJ4  stjU  Imrt  bn^jt 
greater.  So  that  though  he  4e^gDed  wh^p  be  b94 
raised  his  estate  to  such  ^  pit^h^  to  hfive  s»t  ^w« 
and  takeq  his  ease,  yet  his  covetpuf  hufqour  wppil^ 
have  been  stirring  again,  imd  still  h^^e  stepped  ip 
between  him  ajid  coqtentqient,  an^  fpF  ??6r  ha?^ 
hindered  him  from  arriving  at  it. 

III.  By  way  of  directioq,  I  would  peri?u?Mie  thos^ 
who  are  rich  to  b^  charitable  with  what  they  hftve.  If 
God  hath  blessed  us  with  abundance,  s^nd  we  i^o^ld 
not  be  like  this  rich  man  here  in  the  parable,  wi^ 
roust  lay  out  of  our  estates,  iq  w?iya  of  piety  an^ 
charity,  for  the  pubji<;  good,  and  for  the  prjv^te  rer 
lief  of  those  who  are  in  went ;  for  that  is  the  ^T^o&Hri^i 
or  moral  jof  the  pamble ;  so  '*  is  be  thatlayeth  up  treft* 
sores  for  himself,  and  is  not  rich  tow^rda  Gfpd."  So 
shall  he  be ;  such  an  i^sue  of  bis  folly  may  every  oi^ 
.  expect  (to  be  taken  away  from  his  estate  before  hp 
comes  to  enjoy  it),  who  "  layeth  up  tre^pures  for  bilW^ 
self,  but  is  not  rich  towards  God  ;"  but  doe$  npt  l^y 
up  riches  with  God.     How  is  that?  by  works  pf 
mercy,  and  charity.    This  our  Saviour  ^aJls  **  layr 
ing  up  for  ourselves  treasure  in  bwv?n ;"  (JVfatth.  yi, 
20.)  and  at  the  33d  verise  of  this  chfipt^r,  h^  c^]l^ 
giving  of  alms,  **  providing  for  ourselves  bags  whi<?b 
wax  not  old,  a  treasure  in  the  heaveus  which  faileth 
not  z""  they  who  dp  th^^,  who  **  ajre  rich  in  gcpd 
works,  ready  to  distribute,  williog  to  cppipiuQicate," 
are  said  to  "  lay  up  for  themselves  a  good  treasurt^ 
against  the  time  which  is  to  copie,  that  they  piay  iay 
bold  pn  eierw^  life,"  (i  Tim.  vi.  18, 19.)  Egctratfor^ 
tunam  est  qmcqmd  domlt^r;  ''Whatsoever  we  give 
to  the  ppor  is  safely  disposed,  s^nd  put  out  of  the 
reach  of  fortune,  because  it  is  laid  up  in  heaven, 
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where  we  may  expect  the  return  and  recompenceq^ 
it."  Charity  to  our  poor  brethrai  is  ascertain  way 
of  transmitting  our  riches  into  the  other  world  to 
make  way  for  our  reception  there.  So  our  Lord 
tells  us :  (Luke  xvi.  9.)  "  I  say  unto  you,  make  to 
yourselves  friends  of  the  mammon  of  unrighteous* 
ness,  that  when  ye  shall  fail  (that  is,  when  you  shall 
leave  this  world  and  the  enjoyments  of  it),  they  may 
receive  you  into  everlasting  habitations." 

At  the  great  day  of  judgment,  when  we  shall  all 
appear  before  God,  and,  according  to  our  Saviour's 
representation  of  the  proceedings  of  that  day,  shall 
hear  him  thus  expostulating  with  men,  *'  I  was  hun* 
gry,  and  ye  gave  me  no  meat ;  thirsty,  and  ye  gave 
me  no  drink ;  naked,  and  ye  clothed  me  not ;  sick, 
and  in  prison,  and  ye  visited  ine  not;"  what  would  we 
then  give,  how  much  of  our  estates,  if  we  had  them 
then  at  our  commands  would  we  not  be  willing  to 
part  withal,  to  have  that  comfortable  sentence  passed 
upon  us,  ^*  Come  ye  blessed  of  my  Father,  inherit  the 
kingdom  prepared  for  you,  before  the  foundation  of 
the  woHd !"  But  if  we  be  found  among  those  who 
would  spare  nothing  out  of  their  abundance  to  any 
charitable  use  and  purpose ;  I  have  not  the  heart  to 
tell  you  how  miserable  the  condition  of  such  per- 
sons will  be,  and  how  dreadful  a  doom  will  be  passed 
upon  them. 

It  is  a  sad  consideration,  that  there  are  some  per- 
sons in  the  world  who  seem  to  be  only  defective  in 
this  duty;  like  the  young  man  in  the  gospel,  who 
lacked  but  this  one  thing  to  make  him  perfect ;  he 
had  kept  the  commandments  from  his  youth,  and 
preserved  himself  from  those  gross  sins  which  the, 
law  did  plainly  forbid  ;  and  yet,  for  want  of  this  one 
thing,  he  parted  from  his  Saviour,  and,  for  any  thing 
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we  know,  fell  short  of  eteraaji  life.  There  sure  mauy 
who  are  very  devout  and  religious,  much  in  prayer 
and  fasting,  and  all  the  other  frugal  exercises  of 
piety,  which  cost  them  no  money ;  but  yet  are  very, 
defective  in  alms  and  charity,  which  in  Scripture  are 
so  frequently  joined  with  the  fi^sting  and  prayers  of 
good  men ;  and,  by  this  means,  all  their  devoti/on  and 
diligence  in  the  other  parts  of  religion  is  losti^aud 
will  not  bring  them  to  heaven.  And  is  it  not  great, 
pity,  that  they  who  are  not  far  from  the  kingdom  of  * 
God  should  fall  short  of  it  ?  that  they  who  in  most 
other  things  bid  so  fair  for  heaven,  should  l»reak 
with  Gdd  upon  this  single  point  ? 

I  kpow  men  have  several  ways  to  deceive  their, 
own  hearts,  and  to  defend  themsefye^  against  all 
these  assaults, 

First,  They  say,  they  are  injurious  to  uo  man  in 
not  beiug  charitable.  And  it  is  true,  that  iu  human 
covrts  the  poor  can  have  no  action  against  the  rich 
for  want  of  charity  to  them  ;  but  yet,  fpr  all  that, 
they  do  injuriously  detain  that  which  doth. no^  of 
right  belong  to  them.  They  are  cruel  and  hard- 
hearted, and  they  are  guilty  ofa  high  breach  of  trust 
in  respect  of  God,  whose  stewards  they  are,  and  who 
bath  dealt  so  liberally  with  them  in  the  things  of  this 
life,  on  purpose  to  Qblige  them  to  be  so  to  others. 
That  whiph  thou  storest  up,  vnthout  rj^gard  to^  t^i^  ' 
necessities  of  others,  is  unlawfully  detained  by  thee, 
since  Giod  intended  it  should  have  been  for  bread, 
to  the  hungry,  and  clothes  to  the  naked,  and  for 
help  ai^d  relief  of  those  who  are  ready  tp  perish.  For 
« why  art  thpn  rich,  and  another  poor ;  but  that  thou 
mightest  exercise  thy  charity  upon  those  fitting  qI>- 
jepts  which  the  providence t)f  God  present^  to  thee? 
It  had  been  efusy  for  God  (since ''  t^ke  earth  is  his,  and 
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th6  fUliietM  tliereor)  66  to  have  contrived  things,  that 
eVefy  ttiftti  sfaoiild  have  had  a  sufficieacy,  and  have' 
bi^n  in  a  moderate  cohditioO ;  but  then  a  great  many 
Tfrtue^  would  haVe  been  shot  out  of  the  world, 
and  lost  for  want  of  opportunity  to  exercise  them. 
Wb^re  then  had  been  the  poor  man's  patience,  and 
th6  rich  man's  pity,  and  the  Contented  neSs  of  men  of 
nboderate  fortune  ? 

Secondly,  Men  say  that  they  have  children  to 
provide  for.  And  do  so,  in  God's  niEime,  for  he  al- 
low)^ us  td  doit  liberally ;  but  unless  their  condition 
and  wealth  sfet  them  above  an  ordinary  calling,  do 
not  choose  so  to  provide  for  them,  as  to  take  them 
oiSr  from  all  employment,  lest  you  put  them  in  the 
rfe^y  way  to  be  Ubdone ;  have  a  care  of  lea\4ng  * 
them  no  other  business,  but  to  spend  what  you  have 
l6ft  them  \  if  you  do  so,  they  Will  in  all  probability 
do  thAt  Work  very  efFectuially,  And  make  as  much 
loAiie  to  be  poor,  as  you  did  to  make  them  rich.  If 
mien  tould  be  biit  contented  to  do  that  Which  is  best 
fbi  their  children,  tb^y  might  do  a  great  deal  better 
for  themselves,  by  disposing  what  they  have  to  spare 
,  iA  charity. 

iThirdly,  Olhers  would  faiti  excuse  themselves 
from  t!bis  duty,  at  present,  by  teHing  what  they  intend 
to  do  when  tliey  Come  to  die;  that  is,  when  they  can 
keej)  what  they  have  no  longer.  It  seems,  then, 
thou  wilt  leavie  it  to  thy  ejceCutor  lb  do  good  in  thy 
stead.  This  sheWs  thou  halst  tio  great  heart  to  thie 
business,  wheto  thou  deferrest  it  as  long  as  ever  thou 
canst.  But  why  wilt  tfiou  trtist  another  with  the 
disposal  Of  thy  charity,  rather  than  thyself?  This  is 
hardly  to  offer  either  a  reasonable,  or  a  living  sacri- 
fice to  Ood,  to  do  good  only  when  we  are  dead.  It 
Is  W«U  thiti  God  hath  made  atl  men  mortal,  and  that 
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it  is  appoioted  for  all  men,  ooce  to  die;  otherwise 
some  nien  would  never  do  good  at  all. 

Wherefore,  setting  aside  these,  and  all  other  ex- 
cuses, which  will  not  be  admitted,  nor  will  any  of 
us  have  the  face  to  plead  them  at  the  day  of  judg- 
ment ;  I  say,  setting  aside  all  excuses  whatsoever, 
let  us  resolve  to  do  good  with  what  we  have  whilst 
we  can ;  and  to  that  end  let  us  lay  aside  some  por- 
tion of  what  God  hath  blessed  us  withal,  for  the  uses 
of  piety  and  charity,  and  let  it  bear  some  decent 
proportion  to  what  God  hath  given  us. 

There  is  never  want  of  proper  objects  for  our 
largest  charity,  and  now  less  than  ever.  Besides 
these  at  home,  which  present  themselves  to  us  in 
great  numbers  every  day,  God  hath  sent  us  many 
from  abroad,  who  call  loud  upoous  for  our  pity  and 
help,  both  as  they  are  reduced  to  the  greatest  ex* 
tremity,  and  are  sufferers  in  the  best  cause,  that  of 
our  common  religion,  which  ought  now  to  be  dearer 
to  us  than  ever.  Let  us  shew  mercy  now,  as  we  ex* 
pect  mercy  from  others,  in  any  day  of  our  distress 
in  this  world,  and  as  ever  we  hope,  whenever  we 
come  to  appear  before  <iie  judgment-seat  of  Christ, 
to  find  mercy  with  the  Lord  in  that  day. 

Consider  what  I  have  said  upon  this  argument, 
znd  let  this  extraordinary  kind  of  caution,  which  o«r 
Saviour  here  gives,  make  a  deep  impression  upon 
your  minds;  ^'Take  heed,  and  beware  of  covetous* 
ness  ;  for  a  man's  life  consisteth  not  in  the  abundance 
of  the  thiiigB  which  he  possesseth.'' 
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SERMON    XCIII. 

RELIGION,    OUR   FIRST  AND  GREAT   CONCERNMENT. 

But  seek  ye  first  the  kingdom  of  God,  and  his 
righteousness ;  and  all  these  things  shall  he  added 
unto  you. — Matt.  vi.  33. 

In  the  latter  part  of  this  chapter,  our  Saviour  doth, 
in  a  long  discourse,  caution  bis  disciples  against  an 
inordinate  care  about  the  things  of  this  life,  which 
he  concludes  with  a  strict  charge  to  make  religion 
their  first  and  great  concerument,  and  above  all 
things  to  take  care  to  secure  to  themselves  the  happi* 
ness  of  another  life;  *'But  seek  ye  first  the  kingdom 
of  God,  and  his  righteousness,"  &c.  In  the  handling 
of  which  words,  I  shall  do  these  four  things. 

First,  I  shall  explain  what  is  here  meant  by  the 
^^  kingdom  of  God,  and  his  righteousness." 

Secondly,  What  by  seeking  of  these. 

Thirdly,  I  shall  lay  down  some  necessary  and 
plain  directions,  which  if  we  observe,  we  cannot 
miscarry  in  this  matter. 

Fourthly,  I  shall  set  before  you  some  of  the  most 
proper  and  powerful  motives  and  encouragements 
to  the  minding  of  this  great  interest  and  concern* 
ment :  among  which,  I  shall  particularly  consider 
the  argument  or  encouragement  here  used  in  the 
text,  '*  and  all  these  things  shall  be  added  unto 
you.** 

First,  I  shall  explain  to  you  what  is  here  meant 
by  '^  the  kingdom  of  God,  and  his  righteousness." 
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I.  What  is  meant  by  the ''  kiogdooi  of  God."  Aiid 
there  are  two  famous  acceptations  of  this  phrase, 
and  both  of  them  very  frequent  iu  the  New  Testa- 
ment. Sometimes  it  is  used  to  signify  the  state  of 
the  gospel,  or  the  Christian  religion,  which  by  the 
Jews  was  called  the  kingdom  of  God,  or  the  king- 
dom of  the  Messias.  (Mark  i.  15.)  **  The  kingdom 
of  God  is  at  band ;''  that  is,  the  state  or  dispensation 
of  the  gospel  is  now  approaching,  and  ready  to 
take  place.  (Luke  xvii.  20.)  The  pharisees  de* 
manding  of  our  Saviour,  *^  when  the  kingdom  oC 
God  should  come  V  that  is„  when  the  reign  of  the 
Messias  should  commence;  he  answers  them,  **  The 
kingdom  of  God  cometh  not  with  observation  ;** 
that  is,  not  with  any  temporal  pomp  and  splendour, 
so  as  to  draw  the  eyes  of  people  after  it,  as  the  Jews 
did  vainly  imagine;  but  '*  the  kingdom  of  God,ivroc 
vftSv  ioTiVf  is  among  you,**  not  within you^  as  our  trans- 
lation hath  improperly  rendered  it(  the  kingdom  of 
God  (he  tells  them)  is  already  come  unto  you,  the 
Messias  is  among  you,  and  ye  are  not  aware  of 
him.  In  the  like  sense  this  phrase  is  used.  Matt, 
xxi.  43.  **  The  kingdom  of  God  (that  is,  the  gos* 
pel)  shall  be  taken  from  you,  and  given  to  a  nation^ 
bringing  forth  the  fruits  thereof."  And  so  likewise 
the  phrase  of  ^^  the  kingdom  of  heaven*"  is  used.  Matt, 
xi.  1 L  where,  spei^king  of  John  the  Baptist,  our 
Saviour  saith,  that,  \*'  among  them  that  were  born  of 
women,  there  hath  not  risen  a  greater  than  John  the 
Baptist ;''  that  is,  there  was  no  greater  person  than 
be,  under  the  Jewish  dispensation;  ''and  yet  he  that 
is  least  in  the  kingdom  of  heaven,"  that  is,  under 
the  dispensation  of  the  gospel, ''  is  greater  than  he.** 

Now,  though  this  sense  of  ''the  kingdom  of  God" 
he  not  wholly  excluded  in  the  texti  yet  there  is 
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another  sense  of  this  phrase  very  usual  likewise  in 
the  Scripture,  and  which  is  more  agreeable  to  the 
scope  of  our  Saviour's  ai^ument  and  discourse;  and 
so  it  signifies  that  future  state  of  happiness  and 
glory  which  good  men  shall  be  advanced  to  in 
another  world,  in  opposition  to  this  life  and  the 
enjoyments  of  it,  which  our  Saviour  had  before 
forbidden  his  disciples  to  be  so  solicitous  about. 
•*Take  ye  no  thought,  saying.  What  shall  we  eat?  or 
what  shjall  we  drink  ?  or  wherewithal  shall  we  be 
clothed  }""  And  then  it  follows  in  direct  opposition 
to  this  inordinate  and  solicitous  care  about  worldly 
things,  "  But  seek  ye  first  the  kingdom  of  God,  and 
his  righteousness.''  That  is,  be  not  so  solicitons 
about  the  conveniences  and  necessaries  of  this  life, 
as  about  the  happiness  of  the  other,  and  the  means 
to  it.  And  this  sense  olf  this  phrase  of  '^  the  king- 
dom of  God"  is  so  very  frequent  in  the  New  Testa* 
ment,  that  I  shall  not  need  to  give  particular  in* 
stances  of  it. 

11.  What  is  meant  by  righteoasness;  ^*Seek  ye 
first  'the  kingdom  of  God,  and  his  righteousness.'^ 
Righteousness,  in  the  strictest  and  most  proper 
sense  of  the  word,  signifies  the  particular  Tirtue  of 
justice ;  and  Tery  frequently  in  the  Old  Testament 
it  is  used  for  charity  to  the  poor,  or  alms-giving  t 
(PsaL  xxxvii.  2$,  26.)  ^  I  have  been  young,  and 
BOW  am  old,  yet  have  I  not  seen  the  righteous  for« 
saken,  nor  his  seed  beggmg  bread ;  be  is  ever  metci-^ 
fol)  and  lendeth;"  and,  (Psal.  cxii.  9.)  '^Re  hath  dis- 
persed, he  hath  given  to  the  poor^  his  righteousness 
endunetli  for  •ever."  But  righteousness,  in  its  largest 
and  most  extended  sense,  comprehends  all  the  vir^ 
tMS  x)f  a  good  man  ;  and  so  it  signifies  here  in  the 
text,  and  in  many  other  places  of  Scripture. 
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So  that  ^'*th6  kingdom  of  God,  and  his  righteous- 
ness," comprehends  the  whole  business  of  religion—' 
our  last  end,  which  is  eternal  life  and  happiness  in 
aEH>ther  world,  and  the  way  and  means  to  this  end  ; 
which  is  righteousness,  or  that  unifersal  goodness 
which  God  requires  of  us,  and  whereof  he  himself 
is  a  pattern  and  eicample  to  us ;  for  which  reason 
it  is  called  **  his  righteousness."  And  in  this  sense  of 
our  last  end,  and  the  way  and  means  to  it,  the 
kingdom  of  heaven,  and  righteousness,  are  used 
in  another  place,  even  of  this  sermon  of  our  Savi- 
our's upon  the  mount:  (Matt.  v.  20.)  "  Except  your 
righteousness  shall  exceed  the  righteousness  of  the 
scribes  and  pharisees,  ye  shall  in  no  case  enter  into 
the  kingdom  of  heaven  f  where  righteousness  is 
made  the  necessary  means  and  condition  of  eternal 
life.    I  proceed,  in  the 

Second  place,  to  explain  what  is  meant  by  seek* 
iag  **  first  the  kingdom  of  God,  and  his  righteous- 
ness." And  this  signifies  the  greatest  intention  of 
mind,  and  earnestness  of  endeavour  about  the  busi- 
ness of  religion,  in  order  to  our  attaining  of  eternal 
happiness;  such  a  seriousness  and  earnestness  of 
endeavour  as  earthly-minded  men  use  about  the 
things  of  this  world.  ^^  For  after  all  these  things 
(says  our  Sarionr,  immediately  after  the  text),  do  the 
gentiles  seek ;''  m  iBvn  i'lrilnnh  which  words  signify 
an  intense  care  and  vigorous  endeavour ;  **  But 
Mek  ye  first  the  kingdom  of  God,  and  his  righteous- 
ness f  that  is,  foe  ye,  who  profess  yourselves  Christ- 
iMS,  as  intent  upon  the  business  of  religion,  and 
the  salvatioii  of  your  souls,  as  the  heathen,  who  are 
ifi  a  great  measure  ignorant  of  God  and  another  life, 
are  about  the  things  of  this  lift. 

And  heM  ave  two  ikings  to  be  eieplained. 
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I.  What  is  here  meaot  by  seeking  *^  the  kingdom 
of  God,  and  his  righteousness  f  and, 

IL  What  by  seeking  them  in  the  first  place. 

For  the  first :  A  sincere  and  earnest  seeking  of 
*'  the  kingdom  of  God,  and  his  righteonsness,"  does 
imply  in  it  these  four  things. 

I.  A  fixed  design  and  resolution  as  to  the  end ; 
that  we  do  not  only  propound  to  ourseWes  the  eter- 
nal happiness  and  salvation  of  our  souls,  as  our 
chief  end,  but  that  we  be  immoveably  fixed  upon 
it;  and  always  have  it  in  our  aim  and  design;  that 
here  we  set  up  our  resolution,  if  it  be  possible,  to 
he  happy  for  ever  ;  that  we  have  this  end  always  in 
our  eye,  and  be  firmly  resolved  to  do  all  that  we  can 
towards  'attaining  it. 

Not  that  we  are  obliged  always  actually  to  think 
upon  it ;  but  to  have  it  frequently  in  our-minds,  and 
habitually  to  intend  and  design  it,'  so  as  to  make  it 
the  scope  of  all  our  endeavours  and  actions,  and 
that  every  thing  we  do  be  either  directly  and  imme- 
diately in  order  to  it,  or  some  way  or  other  subser- 
vient to  this  design,  ^or  however  not  inconsistent 
with  it ;  like  the  terra  and  end  of  a  man's  journey, 
towards  which  the  traveller  is  continually  tending, 
and  hath  it  always  habitually  in  his  intention, 
though  he  doth  not  always  thibk  of  it  every  step 
that  he  takes;  and  though  he  be  not  always  directly 
advancing  and  moving  towards  it,  yet  be  never 
knowingly  goes  out  of  the  way. .  And  though  he 
bait  and  lodge  by  the  way,  and  does  many  other 
things  which  do  not  directly  set  him  forward,  yet. 
they  are  all  subservient  to.  his  journey,  or  in  prose^ 
cation  of  it ;  or  at  least  no  wilful  deviations  from 
it.  Thus  it  should  be  with  us,  while  we  are  so- 
journing in  this  world  ;  our  fixed  aim  aod  design 
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should  be  to  get  to  heayen,  and  thitheir  vre  should  be 
continually  tending  in  our  desires  and  endeavours. 

And  if  this  resolution  be  deeply  rooted  and  fixed 
in  our  minds,  it  will  govern  all  our  actions,  and  keep 
them  steady  to  their  main  end.  Whereas,  if  we  be 
uncertain  and  unresolved  upon  our  great  end,  and 
be  divided  between  the  happiness  of  the  next  life, 
and  the  present  enjoyments  of  this,  we  shall  be 
fickle  and  unsteady  in  all  our  motions.  He  that 
hath  two  ends,  can  pursue  neither  vigorbhsly,  but 
while  he  is  moving  towards  the  one,  he  leans  and 
inclines  to  the  other;  and,  like  a  needle  between  two 
loadstones,  is  always  in  a  doubtful  and  trembling 
condition ;  inclines  to  both,  but  is  constant  to  nei- 
ther: and  this  is  the  meaning  of  that  aphorism  of 
St.  James,  *^  the  double-minded  man  is  unstable  in 
all  his  ways.**  He  that  is  unresolved  as  to  his  main 
end  hath  two  minds,  atid  can -prosecute  nothing  vi- 
gorously :  but  if  our  mind  be  once  fixed  and  re- 
solved, that  will  determine  and  govern  all  our  mo- 
tions, and  inspire  us  with  diligence,  and  zeal,  and 
perseverance,  in  the  prosecution  of  our  end. 

2.  Seeking  **  the  kingdom  of  God,  and  his  righte- 
ousness," implies  incessant  care  and  diligence  as*  to 
the  means ;  that  we  make  religion  our  business,  and 
exercise  ourselves  in  the  duties  of  it,  both  in  public 
and  private,  at  proper  times  and  seasons,  with  the 
same  serionsness  and  application  of  mind  as  men  do 
in  their  callings  and  professions,  for  the  gaining  of 
wealth  and  preferment;  especially  on  the  Lord's- 
day,  which  God  hath  taken  to  himself,  and  set 
apart  for  the  duties  of  his  worship  and  service. 
Mot  that  we  are  excused  from  minding  religion  at 
other  times;  but  that  those,  who  are  pressed  and 
Straitened  by  the  necessary  cares  of  this  life,  may 
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be  sure  to  mind*  it  then,  and  may  have  ik>  colour  of 
excuse  for  the  n^ect  of  it  at  that  time»  which  God 
hath  allotted  for  that  very  purpose,  and  which  it  is 
.unlawful  to  employ  about  our  worldly  affairs.  God 
expects  that  we  should  serve  him  at  other  times, 
that  we  should  live  in  an  habitual  sense  of  him,  and 
(as  Solomon  expressetb  it,  Prov.  xxiii.  17.)  **  Be  in 
ihe  fear  of  the  Lord  all  the  day  long  ;*"  so  as  to  be 
careful  not  to  offend  or  transgress  in  any  thing,  and 
€0  as  to  redeem  all  opportunities  for  the  exercise  of 
piety  and  devotion ;  but  this  day  he  peremptorily 
challengeth  to  himself,  and  expects  we  should  em^ 
ploy  it  in  his  service,  and  dedicate  it  to  religion,  to 
the  contemplation  of  God  and  heavenly  things,  and 
the  care  of  our  immortal  souls,  with  the  same  serir 
ousness  and  diligence  as  we  do,  upon  other  days, 
''  labour  for  the  bread  that  perisheth  f  and  the  less 
leisure  we  have  upon  other  days  for  this  purpose, 
the  more  entirely  should  we  devote  and  contocrate 
this  day  to  the  purposes  and  duties  of  religion* 

Not  but  that  our  whole  life,  and  all  the  actions  of 
it,  should  be  under  the  government  of  religion,  and 
directed  by  the  laws  and  rules  of  it ;  and  it  should 
be  our  continual  care  and  endeavour  to  please  God 
in  all  things ;  and  we  should  take  as  much  pains, 
and  be  as  heartily  concerned  to  be  good  men,  as  the 
men  of  the  world  are  to  grow  rich  and  great  in  this 
world ;  nay,  so  much  more,  by  how  much  it  is  a 
better  and  nobler  design  to  improve  in  grace  and 
virtue,  than  to  prosper  and  thrive  in  our  temporal 
estate ;  and  we  do  not  in  good  earnest  **  seek  the 
kingdom  of  God  and  hi^  righteousness,"  if  this  be 
not  our  great  study  and  endeavour,  to  subdue  our 
lusts  and  govern  our  passions ;  and,  in  a  word,  to 
reform  whatever  is  amiss  in  the  inward  frame  and 
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tetDper  of  our  minds,  and  iooor  outward  converaa- 
tion.  And,  indeed,  nothing  does  require  gr^to* 
diligence,  and  attention,  and  care,  than  for  a  man  to 
become  truly  and  thoroughly  good,  to  be  meek,  and 
humble,  and  patient,  and  contented,  and  resigned 
to  the  will  of  God  in  every  condition ;  to  be  peace- 
able, and  charitable,  and  placable,  and  ready  to  for- 
give :  these  are  great  and  difficult  things,  and  what- 
ever we  think,  not  the  work  of  a  wish,  or  the  effect 
of  a  sudden  resolution  before  the  receiving  of  the 
holy  sacrament ;  no,  nor  the  fruit  of  frequent  and 
fervent  prayer,  without  the  hearty  concurrence  of 
our  own  care  and  endeavour  to  render  our  lives 
such,  as  we  pray  God  by  his  grace  to  assist  and 
enable  us  to  be. 

3.  Seeking  '^  the  kingdom  of  God,  and  his  righte- 
ousness," does  further  imply  zeal  and  earnestness  in 
the  pursuit  of  this  design ;  and  this  is  a  degree 
above  diligence ;  for  zeal  is  an  ardour  and  fervency 
of  mind  in  the  prosecution  of  a  thing  for  which  we 
are  greatly  concerned,^  and  which  we  vehemently 
desire  to  obtain  ;  it  is  the  hottest  and  most  intense 
degree  of  our  affection  towards  any  thing  of  our 
desire  and  love,  mixed  with  anger  at  every  thing 
that  stands  in  our  way,  and  hinders  us  from,  obtain- 
ing what  we  seek  after ;  such  a  heat  as  ambition 
doth  ibmmouly  inspire  men  withal,  in  the  pursuit 
of  power  and  preferment  Such  ought  to  be  the 
temper  of  our  minds,  and  the  edge  of  our  spirits,  in 
seeking  ^'  the  kingdom  of  God^"  as  does  usually 
possess  men  in  seeking  the  kingdoms  of  this  world 
and  the  glory  of  them.  We  must  remember,  that 
it  is  a  kingdom  which  we  seek  for,  and  aspire  afler; 
not  like  the  unstable  and  tottering  kingdoms  of  this 
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world,  but  *<  a  kingdom  which  cannot  be  shaken^'' 
as  the  apostle  calls  it. 

So  that  tlie  greatness  of  the  design,  and  the  e^* 
cellency  of  what  we  seek  afCer,  will  justify  and 
warrant  the  highest  degree  of  a  discreet  zeal  and 
fervour  in  the  prosecution  of  it ;  and  therefore  no 
wonder  that  the  Scripture,  in  this  matter,  useth  words 
that  import  the  greatest  vehemency  and  earnestness, 
bidding  us  to  *^  strive  to  enter  in  at  the  strait  gate,*' 
to  labour  and  watch,  to  run,  and  wrestle,  and  fight, 
and,  in  a  word,  to  ''  give  all  diligence  to  make  our 
calling  and  election  sure.*' 

Lastly,  Seeking  ''  the  kingdom  of  God,  md  his 
righteousness,"  does  imply  patience  and  perseve- 
rance in  our  endeavours^  after  tliem,  and  that  we 
never  cease  our  pursuit  of  them  udtil  we  have  ob- 
tained them ;  and  this,  notwithstanding  all  the  diffi- 
culties and  discouragements,  the  opposition  and 
persecution,  that  we  meet  with  **  for  righteousness' 
sake :"  for  this  we  must  expect  and  reckon  upon 
beforehand,  to  encounter  many  difficulties  and  find 
many  discouragements  in  the  ways  of  religion ;  for 
*^  strait  is  the  gate,  and  narrow  is  the  way  that 
leads  to  life,"  as  our  Lord  himself  hath  told  us : 
nay,  we  must  count  to  be  grievously  **  persecuted 
for  righteousness'  sake,"  and,  if  God  see  it  good  for 
us,  to  pass  through  many  tribulations  be^re  we 
shall  **  enter  into  the  kingdom  of  God  ;"  and  there- 
fore we  had  need  to  be  armed  with  a  great  deal  of 
patience,  and  a  very  firm  and  obstinate  resolution, 
to  enable  us  to  bear  up,  and  to  hold  out  againsf  all 
these;  for  this  is  a  necessary  qualification  for  our 
seeking  ^'  the  kingdom  of  God,  and  his  righteous- 
ness."   So  our  Lord  hath  told  us,  (M attb.  x.  22*) 
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<^  he  that  eodureth  to  the  end  shall  be  saved  f  if  We 
hope  to  receive  the  "  crown  of  iife,"  ¥re  must  "  be 
faithful  to  the  death."  (ReV.  ii.  10.)  And  to  the  same 
purpose,  St.  Paul  dedares,'  (Rom.  ii.  7.)  that  they 
only  shall  be  made  partakers  of  eternal  life,  *^  who, 
by  patient  continuance  in  well-doing,  seek  for  glory, 
and  honour,  and  immortality.** 

You  see  what  is  meant  by  **  seeking  the  kingdom 
of  God,  and  his  righteoiisness ;  that  is^  let  this  be 
your  main  and  principal  design,  so  as  to  take  place 
of  all  others  in  your  esteem  and  affecjtions,  in  your 
aim  and  endeavour;  in  comparison  of  this,  mind 
nothing  else,  not  the  comforts  and  conveniences,  no, 
not  the  necessaries  of  life,  *'  what  ye  shall  eat,  and 
what  ye  shall  drink,  and  wherewithal  ye  shall  be 
dothed.**  These,  you  see,  our  Saviour  instanceth  in 
before  the  text,  as  not  to  be  regarded  and  taken  care 
of,  when  they  come  in  competition  with  **  the  king* 
dom  of  God,  and  bis  righteousness.**  And  our  Sa- 
viour tells  us  elsewhere,  that  not  only  notieof  the 
comforts  and  necessaries  of  life  are  to  be  valued 
against  him  and  his  religion,  but  that  even  tempo- 
raf  life  itself,  as  dear  as  it  is  to  us,  is  to  be  parted 
withal,  and  given  up,  rather  than  to  quit  the  pro- 
fession of  his  truth  and  religiou.  (Mattb.  x.  37,  38:) 
^*  He  that  loveth  father  or  mother  more  than  me,  is 
not  worthy  of  me ;  and  he  that  loveth  son  or  daughter 
more  than  me,  is  not  worthy  of  me.**  He  instanceth 
in  the  nearest  relations,  those  towards  whom  we 
have  the  most  tender  and  relenting  affections,  ami 
yet  he  tells  us,  that  the  consideration  of  his  troth 
and  religion  ought  to  take  place  of  these,  nay»  even 
of  life  itself;  for  so  it  follows,  and  ''  he  that  taketh 
not  his  cross,  and  foHoweth  after  me,  is  not  worthy 
of  me.*^  St.  Luke  expresseth  it  more  stiroogly  abd 
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yiebeiiieptly ;  (Luke  xiv.  a6.>  "  If  any  tnan  come  to 
roe  (that  ja,  take  upoo  hira  the  profession  of  my  re-, 
ligion)  and  bate  pot  bis  father^  and  mother,  and  wife, 
and  children,  and. brethren,  and  sisters,  yea,  and  his 
Qwn  life  abo,"  be  cannot  be  my  d^ciple/'  When, 
these  come  in  competition  with  our  religion,  and  the. 
great  interest  of  our  eternal  salvation,  we  are  to  re-, 
gard  and  value  them  no  more  than  if  they  were  the 
objects  of  our  hatred ;  but  to  set  aside  all  conisidera- 
tion  of  affection  to  them,  so  far  as  it  would  tempt  us 
/irom  constancy  in  our  reHgioui  and  the  care  of  our 

So  that  when  our  Saviour  bids  us  ''  first  to  seek 
the  kingdom  of  God,  and  hid  righteousness/'  bis 
meaning  is,  that  religion,  and  the  concernments  of 
our  souls,  and  the  eternal  happiness  of  them  in- 
another  world,  should  be  our  first  and  chief  care; 
and  that  all  other  things  should  be  made  subordi- 
nate and  subservient  to  this  great  design,  and  be  no 
fiairther  ininded  by  us  than  they  really  are  so:  for 
that  which  is  our  great  end,  will  subdue  all  other* 
things,  and  bring  them  into  subjection  to  it,  and 
will  reject  them,  and  throw  them  aside,  if  they  be 
inconsistent  witb  it.  If  heaven  be  our  utmost  aim, 
and  in,  order  to  that,  it  be  our  great  study  and  en* 
deavo^r  to  be  righteous  and  holy,  this  resolution 
and  design,  sincerely  entertained,  will  overrule  all 
other  considerations,  and  make  all  the  things  of  this 
world  to  stoop  and  giveryvay  to  that  which  is  our 
chief  end,  tiie  eternal  happiness  and  salvation  of 
our  souls.  And  thus  have  I  done  with  the  second 
thing  I  proposed ;  namely,  what  is  meant  by  '"^ seek- 
ing the  Jcingdom  of  God,  and  bis  righteousness;" 
and  what  by  ^'  seeking  them  first"  f 

I  :proeeed^  in  the  4hird  plaqe,  to  lay  down  some 
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plain  rules  for  our  direction  and  furiherance  **  in 
seeking  the  kingdom  of  God,  and  bis  righteousness  f 
that  is,  in  the  great  business  of  religion. 

First,  Let  us  alvrays  lire  under  a  lively  and  pow- 
erful sense  of  Another  world :  that  we  are  placed 
here  in  tiiis  world  but  for  a  little  while,  and  that 
wholly  in  order  to  our  preparatiofa  for  a  better  aiid 
happier  lite.  Let  this  thought  be  often  in  your 
minds : — that  eternity  is  the  most  considerable  dn- 
ratton,  and  the  tieit  world  the  place  of  our  everlast- 
ing libode,  wherd  we  must  dwell  and  continue  for 
ever ;  and,  therefore,  our  preisent  state  is  but  of  little 
moment  and  consideration  to  as,  but  only  in  order 
to  our  future  and  everlasting  condition.  We  may 
please  ourselves  here,  for  a  little  while,  with  toys 
and  trifles,  with  dreams  and  shadows  of  pleasure 
and  happiriess,  and  inay  be  exercised  with  some 
troubles  and  afflictions  for  a  short  space,  **  for  a 
moment,"  as  the  apostle  calls  it;  ^*  our  light  afflic- 
tions, which  are  but  for  a  moment  ;*"  and  so,  indeed^ 
it  is,  compared  with  all  eternity :  but  the  su|istantiai 
and  durable  happiness  or  misery  remain  for  men  in 
the  other  world,  and  will  certainly  be  their  portioii, 
according  as  they  have  demeaned  themselves  in  this 
world. 

Now,  the  serious  consideration  of  this  cannot  fail 
to  put. us  upon  vigorous  preparations  for  another 
world,  and  to  make  us  wholly  intent  upon  our  eter- 
nal concernments^  and  to  resolve,  whatever  becomes 
of  us  in  this  world,  to  take  effle^tual  care  that  we 
may  be  happy  for  ever.  He  that  firmly  believes  the 
immortality  of  his  soul,  and  a  life  after  death,  which 
will  never  have  an  end,  must  needs  take  into  consi- 
deration his*  whole  duration,  and  bend  all  his  care 
and  thoughts  how  he  may  avoid  the  greatest  and  most 
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lastnig  misery,  and  secure  to  himself  an  immortatitjp 
of  bliss  and  happiness.  ^ 

Secondly,  Let  us  always  be  under  a  conviction 
of  the  absolute  and  indispensable  Jiecessity  of  holi- 
ness and  righteousness,  as  the  only  way  and  mean& 
whereby  the  kingdom  of  God  is  to  be  attained,  and 
that  holiness  and  happiness  are  not  to  be  separated,, 
the  one  being  a  necessary  condition  and  qualification 
for  the  other ;  and,  consequently,  that  it  is  the  vain- 
est thing  in  the  world  for  any  man  to  hope  to  enter 
into  the  kingdom  of  God,  without  endeavouring 
a,fter  his  righteousness  ;  there  is  so  strong  a  con- 
nexion between  them,  that  a  man  may  as  reasonably 
expect  to  be  well  and  at  ease  without  health,  as  to  be 
happy  without  holiness ;  for  this  makes  us  like  to 
God,  and  our  likeness  and  conformity  to  God,  is., 
that  alone  which  can  make  us  capable  of  the  blessed 
sight  and  enjoyment  of  God.  We  must  be  partakers 
of  the  Divine  nature,  ipi  order  to  our  participation 
of  the  Divine  blessedness.  And  the  consideration  of 
this  will  effectually  engage  us  to  seek  the  righteous* 
ness  of  God,  without  which  we  shall  never  ejiter 
into  his  kingdom ;  and  to  follow  holiness,  *'  without 
vvhich  no  man  shall  see  the  Lord." 

Thirdly,  Let  us  always  remember  that  righteous- 
ness is  of  a  great  extent,  and  comprehends  in  it  all 
goodness  ;  it  takes  in  all  the  duties  of  religion,  and 
the  practice  of  all  of  them;  it  is  a  complication  of 
all  graces  and  virtues,  of  all  the  parts  and  ingre- 
dients, of  all  the  duties  and  offices  of  a  good  man» 
To  denominate  a  man  righteous,  all  causes  must 
concur ;  all  the  essential  principles  and  parts  of  re- 
ligion and  goodness  must  meet  together;  knowledge 
and  practice,  faith  and  good  works,  right  opinions 
and  real  virtues,  an  orthodox  profession  and  a  holy 
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life,  abstainiDg.ironi  8in  and  doing  of  righteou8t)e8il> 
purity  of  heart  and  tiDspotted  manners,  godlinei^s 
and  honesty,  the  bridling  of  our  tongue  and  tb^  go- 
vernment of  our  passions,  ^^  and /above  all  things, 
charity,  which  is  the  bond  of  perfection." 

For  righteousness  is  our  conformity  to  the  liw  df 
<jrod,  as  unrighteousness  and  sin  is  the  transgr&^ioti 
of  it.  Now  this,  if  it  be  real  and  sincere,  will  be 
uniform  andv  universal,  equally  respecting  all  the 
Jaws  of  God,  and  every  part  of  our  kiiown  duty,  and 
will  not  content  itself  with  an  especial  regard  toonfe 
or  two  precepts  of  the  law,  though  never  so  con- 
siderable, and  then  allow  itself  in  the  neglect  and 
violation  of  the  rest ;  no,  nor  with  the  observation  of 
the  duties  of  one  table  of  the  law,  if  it  ovierlook 
Ihe  other;  no^  nor  with  obedience  to  air  the  com- 
mandments of  God,  one  only  excepted.  St.  James 
faatb  put  this  very  case,  and  determined  it,  that  *'  he 
that  shall  keep  the  whole  law,  save  only  thaftiie  of- 
fend in  one  point,  is  guilty  of  all ;"  that  is,  he  is  not 
sincere  in  his  obedience  to  the  rest ;  add  therefore; 
if, we  seek  the  righteousness  of  God,^  our  righteous- 
ness must  be  universal ;  as  he  that  hath  called  us  is 
holy,  so  must  we  be  holy  in  all  manner  of  convefsa-^ 
tion,  in  the  tenor  of  our  actions,  and  the  whole 
course  of  our  lives:  and  anyone  reigning  sin  m\d 
vice,  any  gross  and  notorious  defect  in  the  virtues  of 
a  good  life,  will  spoil  all  our  righteousness,  and  wrH 
effectually  sbui;  us  out  of  the  kingdom  of  heaven.     - 

Fourthly,  Let  us  wisely  subordinate  the  several' 
parts  and  duties  of  religion  to  one  another,  accord-' 
ing  to  thci  intrinsical  worth  and  value  of  them,  that 
so  we  may  mind  every  part  of  religion  in  its  due 
place,  and  according  to  the  true  nature  and  import-' 
ance  of  it.     Knowledge  and  faith  a?  e  in  order  to^ 
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prftc^pe,  and  a  gooci  life ;  and  signify  nothing  uh- 
\^sfi  l^y  produce  that ;  the  means  of  religion,  such 
as  prayer  and  fastings  diligent  reading  and  hearing 
die  word  of  God,  reyerept  and  deTont  receiving  of 
the  blessed  sacrament,  are  of  less  account  and  value 
thaii  that  which  is  the  ^md  of  all  these,  which  b  to 
make  us  inwardly  and  really  good,  and  fruitful  in  all 
the  work9  of  righteousness,  which,  by  Jesus  Christ, 
are  to  the  praise  and  glory  pf  God.  And  therefore, 
the  pieans  of  religion,  which  I  have  mentioned,  are 
to  be  regarded  and  used  by  us  in  order  to  the  at- 
tuning of  these  ends,  without  which  they  are  mere 
foi^mality  and  hypocrisy ;  and,  instead  of  finding  ac- 
ceptance with  God,  they  are  an  abomination  to  him, 
and  his  soul  h^tes  them. 

And  80,  likewise,  the  circumstances  of  religion 
are  less  considerable  than  the  substantial  means 
and  instruments  of  it  And,  therefore,  all  rites  and 
ceremonies  are,  in  religion,  of  l^s  consideration 
than  the  substance  of  God's  worship,  and  ought 
ftlways  to  be  subordinate  to  it.  In  like  manner  the 
moral  duties  of  religion,  comprehended  under  the 
two  gr^it  commandments,  of  the  iove  of  God  and 
our  neighbour,  because  they  are  of  eternal  and  in- 
dispensable obligation,  are  to  be  preferred  to^  matters 
df  mere  positive  institution;  and  where  they^annot 
9tand  together,  that  which  is  positive  ought  to  be. 
set  aside,  and  to  give  way,  for  the  present,  to  that 
which  is  moral  and  good  in  its  own  nature,  and  not 
only  because  it  is  commanded  and  enjoined ;  for,  in 
this  case,  God  hath  expressly  declared  that  he  **  will 
have  mercy  and  not  sacrifice/'  Upon  which  ground 
our  Saviour  declares,  that  the  law  of  the'sabbath 
ought  to  give  place  to  works  of  mercy.  Upon  the 
sam^  account  peace  and  charity  are  to  be  valued 
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iBiboye  malters  c(  mcety  and  scra'ple,  of  tloiibtfiil 
dispute  and  coblroversy ;  because  the  foraiei'  are 
aoqu^stionably  good^  ihe  latter  doubtfiiUy  9ud  ua- 
certainly  so. 

All  these  thiogs  oug^ 1 16  be  considered,  and  ave  t>f 
great  moment  to  make  a  man  sincerely  and  ^^sely 
religions.  For  men  may  keep  a  great  stir  aboot 
some  parts  of  religion^  and  be  very  careAil  and  dili- 
gent, zealous  and  earnest  aboiit  tbe  meabs  and  ita- 
strunients  of  religion,  and  in  the  exercises  of  piety 
and  devotion,  and  yet  be  destitute  of  the  power  and 
life  of  it,  and  fall  short  of  that  inward,  and  real,  and 
tiut>stantial  righteousness,  which  alone  cain  qualify 
^s  for  tbe  kingdom  of  God. 

The  fifth  and  last  direction  I  would  give  is  thisM. 
That  we  have  a  particular  regard  to  the  great  duty 
of  charity,  or  alms-giving,  this  being  very  frequently 
in  Scripture  called  righteousness,  as  being  an  en|i^ 
nent  part  of  religion,  and  a  great  evidence  of  tfa^ 
Iruth  and  sincerity  of  our  piety.  And  this  our  Sar 
viour  particularly  directs  to,  as  the  way  to  the  king* 
dom  of  God.  (Luke  xii.  33.)  After  this  general  ex'- 
hortation  to  seek  the  kingdom  of  God,  heinstanceth 
in  charity^  as  the  direct  way  to  it :  *^  Give  alms,  pro- 
vide for  yourselves  bags  that  wax  not  old,  a  trea- 
sure in  the  heavens  which  faileth  nof  And  else- 
where our  Saviour  speaks  of  this  grace  and  virtue, 
as  that^which,  above  all  others,  will  make  way  for 
our  adtpissiou  into  heaven;  (Luke  xvi.  9.)  **  I  say 
unto  you,  make  to  yourselves  friends  of  the  mammon 
of  unrighteousness,  that,  when  ye  fail,  they  may  re- 
ceive you  (or  ye  may  be  received)  into  everlasting 
habitations.''  And  St.  Paul  calls  it,  "  laying  up  iu 
store  for  ourselves  a  good  foundation;"  or  (as  the 
word  may  better  be  rendered  in  this  place) ''  a  good 
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treasure  against  the  time  to  cbme^  that  we  may  lay 
hold  on  eternal  life.'*  (1  Tim.  vi.  19.)  St.  James 
speaks  of  it  as  a  main  and  most  essential  part  of 
religion,  and  the  great  evidence  of  a  true  and  sin^ 
cere  piety.  (Jam.  i.  27.)  '*  Pure  religion,  and  unde- 
filed  before  God  and  the  Father,  is  this :  to  visit  the 
fiitherless  and  widows  in  their  affliction."  Finally, 
our  Lord  instancetb  in  this,  as  the  very  thing  which 
will  admit  us  into,  or  shut  us  out  of,  heaven ;  by  the 
performance  whereof  we  shall  be  absolved,  and  for 
the  neglect  whereof  we  shall  be  condemned  in  the 
judgment  of  the  great  day.  (Matth.  xxv.)  So  that 
this  part  of  righteousness  or  religion,  ought,  in  a 
more  especial  manner,  to  be  regarded  by  us,  be- 
cause, lipon  the  performance  or  neglect  of  this  duty, 
our  eternal  happiness  doth  so  much' depend. 
.  The  fourth  and  last  thing  only  remains  to  be 
spoken  to;  w^ich  is,  to  set  before  you  the  most 
proper  and  powerful  motives  and  encouragements 
to  the  minding  of  this  great  interest  and  concern- 
ment. But  this  will  be  the  subject  of  another  dis- 
contse. 
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SERMON   XCIV. 

BELTGION,   OVR  FIRST  AND    GREAT    CONCERNMENT. 

•      *  I 

Sut  seek  ye  first  the  kingdom  of  God,  and  his  righte^ 
ousness  ;  and  all  these  things  shall  be  added  mifd 
you. — Matt.  vi.  33. 

These  words,  which  1  began  to  discourse  upon  the 
last  day,  are  a  strict  charge  and  command  to  all 
Christians,  to  mind  the  business  of  religion  in  the 
first  place,  and  to  take  all  imaginable  care  to  secure 
the  happiness  of  another  life ;  ''  But  seek  ye  first 
the  kiogdom  of  God,  and  his  righte6usness ;  and  all 
these  things  shall  be  added  unto  you."  In^the 
handling  of  which  argument. 

First,  I  explained  what  is  meant  by  "  the  king- 
dom of  God,  and  his  righteousness." 

Secondly,  I  shewed  what  is  meant  by  seeking 
these,  and  what  by  seeking  them  first. 

Thirdly,  I  laid  down  some  rules  for  our  direction 
and  furtherance  in  this  great  business. 

I  shall  now  proceed  to  represent  to  you,  in  the 

Fourth  and  last  place,  some  of  the  most  proper 
and  powerful  arguments  and  encouragements,  to 
engage  us  to  the  minding  of  this  great  interest  and 
concernment ;  amongst  which  I  shall,  in  the  last 
place,  particularly  consider  the  encouragement  here 
given  in  the  text,  "  Seek  ye  first  the  kingdom  of 
God,  and  his  righteousness ;  and  all  these  things 
shall  be  added  unto  yQu.'^ 

First,  My  first  argument  shall  be  from  the  worth 
and  excellency  of  th6  things  we  seek, "  the  kingdom 
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of  God  add  his  righteousness/'  which  are  certainly 
the  greatest  and  best  things  we  can  seek.  *'The 
J^ingdoni  of  God''  is  the  eternal  sal?ation  of  oar 
souls,  everlasting  life  and  happiness  in  another 
world,  which,  to  animate  our  endeavours,  and  to 
Vetnpt  our  ambition  the  more,  are  set  forth  to  us 
itndier  the  notion  of  a  kingdom.  And  what  will 
not  men  do  to  obtain  that?  what  pains  will  they  not 
tak^?  what  hazards  will  they  not  run?  what  diffi- 
culties will  they  not  grapple  with  and  break  through, 
if  they  can,  to  come  to  a  kingdom  ?  which,  when 
they  have  obtained,  they  are  exposed  to  as  many, 
and  commonly  to  more  care3  and  fears,  to  greater 
difficulties  and  dangers  in  the  keeping,  than  they 
were  for  the  getting  of  it  t  and  yet  a|l  this  men  will 
do  for  a  corruptible  crown,  for  one  of  the  petty 
kingdoms  Itnd  principalities  of  this  world,  which  are 
continually  tottering  and  ready  to  be  overturned  by 
open  violence,  or  to  be  undermined  by  secret  trea- 
chery. But  **  the  kingdom"  which  I  am  speaking 
of,  and  persuading  you  and  myself  to  seek  after,  is 
not  like  the  kingdoms  of  men,  and  of  this  world ;  it 
IS  called  **  the  kingdom  of  God,''  to  signify  to  us  the 
excellency  and  stability  of  it ;  as  much  beyond  any 
of  the  kingdoms  of  this  world,  as  the  heavens  are 
high  above  th^  earth,  and  as  God  is  greater  than 
man  (  ^*  a  kingdom  which  cannot  be  shaken,  a  crown 
which  fadeth  not  away,"  a  sceptre  which  cannot  b^ 
wrested  from  us. 

But  to  quit  the  metaphor,  and  speak  to  the  thing : 
**  The  kingdom  of  God"  imports  the  eternal  salva- 
tion of  our  souls  ;  I  say  of  our  souls,  which,  both  in 
respect  of  the  dignity  of  their  nature  and  their  im- 
mortal duration,  are  infinitely  more  valuable  than 
any  of  the  perishing  things  of  this  world,  and  ought 
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to  be  much  dearer  to  us.  Other  things  are  wHtiout 
us,  (bey  neither  constitute  oar  being,  nor  are  esseq^ 
tial  to  our  happiness ;  but  our  souls  are  oursdves, 
and  the  loss  of  them  is  our  utter  ruin  and  destrue- 
tiou.  So  that  nothing  is  to  be  regarded  by  us  wiHi 
equal  care  and  concenunent  as  the  saltation  of  our 
immortal  souls ;  that  is,  that  we  may  be  rescued 
from  eternal  misery,  and  everlastingly  happy  iu 
another  world.  And  can  we  be  at  too  much  cost 
and  pains  upon  such  a  design,  to  escape  so  dismal 
a  condition,  so  dreadful  a  ruin,  as  that  of  body  and 
soul  to  all  eternity  ?  Can  any  man  be  concerned 
enough  to  bring  about  so  great  a  good  to  himself? 
or,  can  he  purchase  it  too  dear,  whatever  be  give  or 
part  with  for  it?  a  good  so  desirable  and  so  durable 
as  our  being  happy  for  ever.  When  we  purchase 
the  things  of  this  world,  the  riches  and  honours  of 
it,  at  the  expense  of  so  much  time,  and  care,  and 
trouble,  we  pay  dear  for  trifles  and  fancies  ;  but  eter- 
nal happiness  is  a  jewel  of  so  inestimable  a  pricct 
that  a  wise  merchant  will  have  it  at  any  rate,  and 
tell  all  that  he  hath  to  purchase  it. 

Of  such  value  is  *'  the  kingdom  of  God;"'  and  next 
to  it  is  righteousness,  which  is  the  only  way  and 
means  whereby  this  kingdom  is  to  be  attained, 
and  therefore  to  be  sought  by  us  with  the  greatest 
diligence  and  earnestness :  for  that  which  is  the 
only  means  to  a  great  and  desirable  end,  and  which 
^lone  can  make  qs  capable  of  that  end,  and  which 
in  truth  is  a  degree  of  it,  is  valuable  next  to  the  end, 
and  almost  equally  with  it ;  aqd  such  is  righteous^ 
ness  in  respect  of  <^  the  kingdom  of  God ;"  it  is  the 
only  means  to  it,  it  is  that  alone  which  qualifies  us, 
and  makes  us  capable  of  happiness ;  nay,  it  is  an 
essential  ingredient  into  it,  and  that  which  does  in  a 
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great  measure  constitute  the  happiness  of  heaven ; 
for.  that  temper  of  mind,  that  conformity  and  like- 
Dess  to  God,  which  holiness  and  righteousness 
brings  us  to,  is  the  true  foundation,  of  our  happiness, 
and,  according  to  the  best  apprehensions  we  have 
now  of  it,  is  the  very  formal  cause  and  essence  of 
our  blessedness.  So  St.  John  tells  us:  (1  John  iii. 
2.)  "It  doth  not  yet  appear  what  we  shall  be;  but 
we  know  that,  when  he  shall  appear,  we  shall  be 
like  him  ;"  that  is,  we  do  not  now  distinctly  under- 
stand wherein  the  happiness  of  the  next  life  consists^ 
we, are  not  able  to  frame  a  clear  and  perfect  idea  of 
it ;  but  this  we  know,  in  general,  that  it  consists  in 
Qur  likeness  to  God,  in  a  conformity. to  the  moral 
perfections  of  the  Divine  nature,  which  are  ex- 
pressed by  the  name  of  purity  and  holiness ;  and 
therefore  every  one  that  hopes  for  the  happiness  of 
heaven  must  endeavour  after  holiness :  "  Every  man 
that  hath  4his  hope  in  him  must  purify  himself,  even 
as  he  is  pure." 

So  that  the  things  which  I  am  pressing  you  to 
seek  after  are  most  effectually  recommended,  by 
telling  you  what  they  are ;  "  the  kingdom  of  God** 
is  eternal  life  and  happiness,  and  "  bis  righteous-^ 
ness"  is  universal  holiness  and  goodness,  without; 
which  no  man  is  qualified  for  this  blessed  state. 
Now  if  there  be  any  thing  better  than  goodness,; 
any  thing  more  desirable  than  a  happiness  which 
bath  no,  bounds,  nor  no  end  ;  do  not  mind  them,  nor 
look  after  them ;  but  if  there  be  not,  then  certainly 
these  are  worthy  of  the  care  and  endeavour  of  our 
whole  life. 

Secondly,  Another  consideration  that  should 
very  much  excite  and  quicken  our  endeavour  atid 
diligence,  in  seeking  these  things,  is  the  difficulty  pf 
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obtaining  them.  This,  I  confess,  is  no  encourage- 
ment, but  it  is  a  very  good  motive  and  argument  to 
whet  our  industry  in  seeking  these  things,  when  •  we 
plainly  see  that  they  are  not  to  be  had  upon  other 
terms.  And  this  consideration  our  Saviour  useth 
to  quicken  us  to  strive  and  to  contend  earnestly  for 
eterual  life:  (Matt.  vif.  14.)  "  Because  strait  isthe 
gate,  and  narrow  is  the  way  which  leadeth  to  life, 
and  few  there  be  that  find  it/*  And,  (Luke  xiii.  24.) 
*^  Strive  to  enter  in  at  the  strait  gate  ;  for  many,  I 
say  unto  you,  will  seek  to  enter  in,  and  shall  not 
be  able." 

.  Seeking  here,  in  opposition  to  striving,  is  a  faint 
and  weak  endeavour,  which  will  not  carry  us 
through  this  narrow  and  difficult  passage;  and  this 
is  the  reason  why  many  miscarry,  who  made  some 
attempts  towards  heaven;  but  tbey  do  not  strive, 
they  do  not  put  forth  any  vigorous  endeaYonrs  to 
get  thither. 

.  Now  the  difficulty  of  attaining  eternal  happiness 
ariseth  from  the  difficulty  of  the  way  and  means  to 
it;  aiid  it  is  therefore  hard  to  attain  "  the  kingdom, 
oif  God,"  because  it  is  hard  to  attain  "  his  righteons- 
T^ss."  As  desirable  as  it  is,  it  must  be  acknow- 
ledged very  difficult  for  a  man  to  raise  hinxself  to 
that  temper  and  disposition  of  mind,  so  to  subdue 
his' lusts,,  and  govern  his  passions,  to  bridle  his 
tongue,  and  order  all  the  actions  of  his  life,  as  is 
necessary  to  qualify  hitn  for  happiness,  and  to  make 
him  fit  to  be  admitted  into  *'  the  kingdom  of  God." 

'  And. this  difficulty  is  chiefly  in  ourselves,  but 
greatly  incres^sed  by  temptation  and  opposition  from 
without  Chiefly,  I  say,  in  ourselves,  from  the 
strong  bias  of  our  evil  and  corrupt  inclinations,  and 
the  strong  power  of  vicious  habits  and  customsj^ 
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which,  when  they  jare  grov^n  inveterate,  do  tyraii« 
nite  o?er  us,  and  make  lis  perfect  slaves,  and  lead 
us  captive  at  th^r  pleasure;  so  that  our  nature 
must  be  quite  changed,  and,  as  the  dpdstle  express- 
eth  it,  we  must  be  ^'  renewed  in  the  spirit  of  our 
minds,"  our  souls  must  be  new  moulded  and  fa- 
shioned, we  must  be,  as  it  were,  created  and  born 
again^  before  we  can  ^*  enter  into  the  kingdom  of 
God.'"  Jn  this  our  Saviour  is  positive  and  pe* 
remptory :  (John  iii.  3.)  "  Verily,  verily,  I  say  unto 
you,  except  a  man  be  bom  again,  he  cannot  see 
the  kingdom  of  God.*^  This  difficulty,  indeed,  is 
greatest  at  first,  but  it  is  considerable  afterwards, 
until  a  thorough  change  be  made,  and  new  inclina- 
tions planted  in  us,  and  the  contrary  habits  of  grac^ 
and  virtue  be  superinduced. 

And  that  yfhich  increaseth  the  difficulty  is  out- 
ward temptation  and  opposition  from  the  world  and 
the  devil ;  which  to  withstand  and  resist,  requires 
great  courage  and  resolution,  great  watchfulness 
and  guard  over  ourselves.  But  yet,  for  our  comfort, 
these  difficulties  are  not  insuperable  to  that  grace 
and  assistance  which  God  is  always  ready  to  afford 
to  us  upon  so  good  an  occasion,  and  to  so  good  a 
purpose ;  **  greater  is  He  that  is  in  you,  than  he  that 
is  in  the  world/'  And  this,  I  am  sure,  is  matter  of 
great  encouragement  to  us,  that,  though  the  difficulty 
of  working  out  our  salvation  be  great,  yel^  if  we  do 
in  good  earnest  set  about  it,  God  is  ready  to  assist 
and  second  our  sincere  endeavours,  *^  to  work  in  ua 
both  to  will  and  to  do  of  his  own  goodness,"  and  so 
to  prevent  us  with  his  gracious  favour,  and  to  fur- 
ther us  with  his  continual  aid,  that  finally  by  his 
mercy  we  may  obtain  eternal  life. 

Thirdly,  Another  powerful  argument  to  care  and 
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diligence,  is,  the  fatal  danger  of  miscarriage  in  a 
matter  of  so  great  concernment.  We  may  do  many^ 
tbifigs  in  religion,  and  take  some  pains  to  get  to 
hea?en,  and  yet  fall  short  of  it.  The  rich  yonng 
man  in  the  gospel,  our  Sa? ionr  tells  us,  was  ^^  not 
far  from  the  kingdom  of  God ;"  and  he  broke  with 
onr  Saviour  only  upon  one  point — he  was  too  much 
addicted  to  the  world,  and  loath  to  part  with  his  great 
possessions,  and  distribute  them  in  charity  to  the 
poor;  and  thereupon  he  left  oifr  Saviour,  and,  for  any 
thing  we  can  find,  never  returned  to  him  again. 

If  the  world  govern  and  bear  sway  in  our  hearts, 
if  we  mind  earthly  things  first,  and  make  these  our 
chief  care  and  design,  the  kingdom  of  God  and  his 
righteousness  shall  not  be  added  unto  us ;  if  we  will 
not  mind  them  in  the  first  place,  they  are  too  good 
to  be  accessaries. 

And  if  upon  any  one  point  we  miscarry,  either  out 
of  love  to  the  world,  or  afi*ection  to  any  other  la^t  or 
vice  that  we  are  loath  to  part  withal,  our  miscarriage 
is  fiettal,  and  the  ruin  which  we  bring  upon  ourselves 
irreparable ;  for  the  soul  once  lost,  is  lost  for  ev^. 
If  we  have  neglected  the  opportunity  of  working  out 
onr  own  salvation,  while  we  are  in  this  world,  it  will 
never  return  into  our  power  again ;  death  will  shut 
the  door  against  us,  and  we  shall  never  see  the  king- 
dom of  God. 

Fourthly,  It  is  a  mighty  encouragement  to  us  to 
consider,  that,  if  we  sincerely  seek  the  kingdom  of 
God  and  his  righteousness,  there  is  not  only  a  fair 
probability  of  obtaining  them,  but  all  the  security 
we  can  desire.  Men  may  be  in  good  earnest  for  the 
things  of  this  world,  may  love  them  with  all  their 
hearts  imd  souls  (as  we  see  too  many  do)  and  seek 
theitt'  with  all  their  might  and  strength ;  and  yet,  after 
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all  their  endeavours,  may  be  shamefully  frustrated 
and  disappointed  of  their  end.  There  are  many  ex- 
amples of  this  kind  daily  before  our  eyes,  and  yet 
men  are  not  discouraged  from  seeking  these  things. 
A  fair  probability,  nay,  almost  a  possibility  of  attam- 
ing  them,  is  enough  to  a  worldly-minded  man  to 
drudge  and  toil  for  tbem.^  Why,  the  same  affec- 
tion, the  same  zeal>  the  same  unwearied  endeavour  to 
please  God,  and  to  save  our  souls,  would  infallibly 
bring  us  to  heaven.  It  was  a  sad  but  true  saying  of 
Cardinal  Wolsey,,  when  he  was  leaving  the  world, 
*SHad  I  been  but  as  careful  to  please  God,  as  I  have 
been  to  serve  my  prince,  he  would  not  have  forsaken 
me  now  in  the  time  of  my  grey,  hairs." 

Nay,  it  is  to  be  hoped,  that  less  diligence  and  care 
about  the  concernments  of  our  souls  and  another 
life,  than  many  men  use  about  the  things  of  this  life, 
will  secure  our  eternal  happiness,  or  else  it  is  to  be 
feared  that  but  very  few  would  be  saved :  and  who 
would  not  place  his  industry,  and  endeavour  upon  a 
design  in  which  he  is  sure  not  to  miscarry,  if  he  da 
hut  heartily  and  in  good  earnest  pursue  it?  espe- 
cially when  it  will  be  of  infinite  greater  advantage  to^ 
him,  than  any  design  he  can  propound  to  himself 
for  this  world.  If  a  man  may  be  certainly  happy 
for  ever,  upon  the  same  or  easier  terms,  than  he  can 
ordinarily  compass  any  of  those  little  designs  which 
men  propose  to  thennselves  in  this  world,  who  would 
not  seek  that  which  is  most  worthy  the  having,  and 

which  he  is  surest  to  maintain  ? 

* 

Fifthly  and  lastly,  The  encouragement  here  in  the 
text  is  not  inconsiderable;  that  if  we  **  seek  the 
kingdom  of  God,  and  his  righteousness,  all  these 
things  shall  be  added  unto  us."  This  certainly  is  a 
v^ry  tempting  consideration ;  for  who  would  not  be 
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glad  to  nsrcbhcile  tHe  enjoyiktM  of  Ibis  wbrU  fritk 
Ae  iiopes  of  iieaten  ttnd  etenal.  tejipiDera?  B«t 
faien  do  not  generally  like  ^nirSaTiour's  methods 
tbey  would  seek  the  things  of  this  world  in  the  firtt 
place,  and  get  (o  heaven  at  last ;  they  woiild  be  bao- 
tent  to  seek  the  one,  sind  have  tiie  oth^  dast  in  al^ 
conferred  iipon  tiiefm  without  their  seeking.  But 
this  will  not  be  granted,  this  way  will  not  do«  And 
yet  oar  Saviour  has  gone  as  far  as  one  would  1i>ink 
lx>uld  in  reason  be  desired ;  be  hath  promised,  that  if, 
we  will  make  religion^  and  ithe  salvation  of  otir  stfuls^ 
our  first  and  chief  care,  that  **  all  these  things  «haH 
be  added  unto  us/'  So  ihs^  the  design  of  going  to 
heaven,  amd  being  happy  far  ever,  is  no  wayii  in^ouh 
sistent  wrih  a  competent  portion  of  the  things  of  thife 
life.  Godliness  (the  apostle  tells  us)  ^*  hath  the  pro- 
mise of  this  life,  and  of  that  which  is  to  come."  The 
bui^iness  of  religion,  the  practice  of  a  holy  smd  vir- 
tuous life,  is  no  hioderanee  to  a  iMin'stbrivlng  in  bit 
temporal  estate :  nay,  in  many  respects,  it  is  apt  i# 
promote  and  advance  it^  by  engaging  us  to  dfligence 
ib  oar  callmg,  and  by  deriving  the  blessing  of  God 
upon  our  honest  and  lawfal  endeavours;  by  dbligiog 
us  to  the  strict  and  constant  practice  of  truth,  and 
justice,  and  fidelity,  in  all  our  dealings  and  boi» 
merCe,  which  we  the  best  way  to  establish  ia  cledr 
and  solid  reputation,  and  good  esteem  among  meii, 
Which  iis  an  unspeakable  advantage  in  business,  alndi 
at  I3ie  long  mn^  one  of  the  best  and  most  lasting  in«> 
*  Btruments  of  prospierity  and  success. 

Besides  that,  rdigion  frees  a  man  from  those  i^ast- 
sions  and  vi<^s  which  do  ni^iirally  tend  to  dissipiate 
and  ruin  men's  Estates ;  as  inten^peirance  and  lewd^ 
ness,  which  are  every  way  chargeaUe  vices,  and  dd 
not  only  take  men  off  from  business,  and  render  1 
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Tiiifitlbr  it ;  1>tit  waste  their  estates,  and  bring  niariy 
other  ioconyeniiences  npon  their  persons  and  fami^ 
lies.  Religion  makes  men  meek  and  peaceable,  and 
inoflensiye  in  word  and  deed,  which  is  a  great  se^ 
<:urity  against  chargeable  suits  and  contentions,  and 
allisorts  of  injuries  and  affronts  from  others.  Among 
all  the  beatitudes  of  our  Saviour,  he  only  promiseth 
temporal  happiness  to  meekness :  ^*  Blessed  are  the 
meek,  for  they  shall  inherit  the  earth.''  They  who 
provoke  and  offend  nobody,  are  likely  to  be  least 
disturbed  and  disquieted  by  others  in  their  posses^ 
fiione  and  enjoyments-;  ''Who  will  harm  you,  (saith 
4he  apostle,  1  Peter  in.  13.)  if  ye  be  followers  of 
that  iwhich'is  good^r  Some  may  be  so  perverse  as 
to  persecute  a  man  for  his  goodness ;  but  it  rarely 
•happens ;  most  men  have  not  iNoily  a  kindness,  but 
a  veneration  for  true  goodness. 

By  all  these  ways  religion  naturally  tends  to  the 
temporal  prosperity  of  ment>  and  the  promoting  of 
their  wel&re  and  happiness  even  in  this  world ;  bor 
sides  that,  the  providence  of  Xjlod  is  very  peculiarly 
concerned  for  good  men,  and  a  special  blessing  at? 
tends  them  in  all  their  undertakings.  So  that,  ex* 
cepting  the  case  of  jiersecution  (which  God  will 
particularly  consider  and  reward  in  another  worid), 
the  religious  and  good  man,  who  sincerely  **  seeks 
the  kingdom  of<7od,  and  his  righteousness,''  stands 
as  fur,  and  is  upon  as  good  terms  for  all  the  lawful 
enjoyments^f4(hi8  world,  as  faethatmakesithis  only 
design  to  be  rich  and  great  in  this  vrorld^  nay,  as 
to  the  necessaries  of  this  life,  and  ra  competency  of 
outwwd  things,  he  hath  a  much  greater  and  better 
security  from  the  providence  and  promise  of  QoAi 
4ban  the  men  of  the  world  have  by  all  their  care  and 
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Besides  that,  he  hath  this  considerable  advantage, 
by  mfiiding  these  things  only  as  accessaries,  that,  if 
he  miss  of  them,  he  hath  something  better  to  sup* 
port  him  in  the  want  of  them ;  being  secure  of  a  hap- 
piness which  this  world  can  neither  give  nor  take 
from  him.  But  now  the  worldly  man,  if  be  be  de- 
feated in  his  designs,  is  of  all  men  most  miserable, 
because  he  hath  nothing  else  to  comfort  him,  nothing^ 
else  to  trust  to ;  he  fails  of  his  hopes  as  to  this  world,* 
and  hath  done  what  in  him  lies  to  make  his  case 
desperate  as  to  the  other. 

Upon  all  these  considerations  and  encourage- 
ments^  you  see  how  reasonable  it  is  that  we  should- 
make  religion,  and  the  concernment  of  another  life,*' 
our  great  care  and  business.  And  yet,  how  are  these 
neglected  by  the  greatest  part  of  mankind !  and  by 
the  best  of  us  (God  knows)  not  minded  as  they^ 
ought,  and  as  they  deserve  I  What  can  we  ss^y  fov 
ourselves  in  excuse  of  so  intolerable  a  folly  ?  There 
are  two  or  three  things  which  men  commonly  pre^ 
tend,  if  not  in  justification,  yet  in  mitigation  and  ejlr-» 
cuse,  of  this  great  neglect.  • 

First,  They  pretend  great  difficulties  and  dis- 
couragements in  the  ways  of  religion.  This  I  have 
already  acknowledged  to  be  true,  so  far  as  to  awaken 
our  care,  and  to  whet  our  industry ;  but  by  no  means: 
to  make  us  despond  and  give  over  all  care  of  so  great 
a  concernment,  because  of  the  difficulties  it  is  at-^ 
tended  withal.  Men  who  have  no  mind  to  a  thing,- 
are  apt  to  imagine  great  difficulties  in  the  attaining 
of  it,  and  to  magnify  them  in  their  foncies  beyond 
reason.  As  the  people  of  Israd,  whea  they  were  to 
enter  into  Canaan  (which  was  the  type  of  the  king« 
dom  of  heaven),  represented  the  inhabitants  of  the 
land,  whom  they  were  to  conquer,  more  terrible  than* 
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ID  trttth  0^y  warcf  J  reporting  to  oie  adoth^,  tbat 
t;be  ^od  wias  fiill  of  giaiit8,  and  60^  of  Antfb^  mea 
of  prodigionfii  ^tature^  and  ciU4^8  wallod  up.to  h^ayee. 
And  Hm  t^e  ivke  (eoo  obaeirve^  to  be  tb^  peipetval 
excnse,o(  the  slothfol;  wh^d  they  hi^ya  Ao  jftoind  to  a 
tbiog, thciyMy  ^'  there  i»  a  Ho&  in  the. way ;"  that  ifl» 
tb0y  iancy  to  themseWes  dangers  aiid  terrors  yrhich 
are  tiot«  ^  Thus  men  who  are  averse  from  .religion, 
and  have  no  mind. to  be  at  the  trouble  and  pains  to 
get  to  teaVen,  are  apt  to  ciomplain.of  the  monstrous 
and  insuperable  difficulties  of  religion,  and  how  bard 
it  is  for  a  man  to  mortify  his  lusts,  and  subdue  his 
appetites,  and  gbveru  his  passions,  and  to  do  all 
those  things  which  are  necessary  to  bring  him  to 
beaVen. '  Well !  it  ia  sLcknowledged  to  be  difficult, 
and  is  it.riot  sk>  to  get  an  estate,  and  to  rise  to  any 
thidg  in  this  world?  The  true  pains  which  men  take 
about  these  things,  shew  that  they  are .  difficiiU ; 
eoly  wheb  tne&ibave  a  mind  to  a  thing,  and.  their 
beaft  ki  set  upon  it^  Chey  do  not  stand  to  complaia 
of  the  difficulty,  but  buckle  to  it,  and  grapple 
with  it. 

Is  religion  difficult?  And  what  is  not  so,  tbat  is 
good  for  any  thing?  Is  not  the  law  a  difficult  and 
erabbed  study?  Does  it  not  require  great  labour, 
and  perpetual  drudging,  to  excel  in  any  kind  of 
knowledge,  to  be  nraster  of  any  art  or  profession  ? 
In  a  word,  is  tbiEire  any. thing  in  die  world  wortiiy 
the  having,  that  is  to  be  gotten  without  pains?  And 
b  et^nal  life  and  glory  the  only  slight  and  inccwsider* 
able  thing  that  is  not. worth  our  care  and  industry? 
Is  it  fit  that  so  great  a  good  should  be  exposed  to  the 
fdiat  and  idle  wishes,to  the  cheap  and  lazy  endeavours 
of  slothful  men?  For,  what  reason,  nay,  with  wbat 
conscienoe,  can  he  bid  less  for  heaven  and  eternal  life, 
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tfaatt  mem  are  contented  to  give  for  tlie  tfaiogSiof  tkis 
world ;  ibings  of  no  value  in  compairisoQ,  not  i¥orthy 
tbe  toiling  for,  not  sore  to  be  attained  by  atlour  endea- 
voiirs;  ibiogs  wbiok  perisb  in.tbe  using;  and  wbicb, 
when  \ve  have  th^m^  we  are  liable  to  be  depiivedqf 
by  a  thousand  accidents  7  One  fit  of  a  fe? ei:  aiay 
sbatler  roar  understandings,  and  cbnibund  all  o^il* 
kbowledge,  and  turn'  us  into  fools  and  idicrts;  a|i 
inundation  or  a  fire  may  sweep  away  fmd  devonr 
our  estates ;  a  succession  of  calamities  may,  in  a  fov 
bours,  mak^  the  richest  and  greatest  man  as  poor  as 
Job,  and  set  faim  upon  a  dnnghill. 
>  But  be  the  difficulty  what  it  will  of  attaining^^  ihe 
kingdom  of  God,  and  his  righteousness,"  they  are  to 
be  sought  at  any  rate;  because  they  are  absolutely 
necessary,  and  we  miserable  and  nndone  if  we 
have  them  not  And  therefore,  not^to  dissemble  in 
the  matter,  the  difficulties  of  religion  are  considera^ 
bie ; '  but  then  they  are  much  greater  at  first,  and 
will  eveiy' day  abate  and  ^rowless,  and  the  work 
by  diegrees  wiU  become  easy,  and  turn  into  pleasme 
and  ddigbt:  a  pleasure  so  great,  as  none  knows  but 
be  that  badi  it;  and  he  that  hath  it,  would  not  ex^- 
change  it  A>r  all  the  sensual  pleasures  and  enjoy- 
ments of  this  world. 

Scfcondly,  Others  pretend  want  of  time  for  tlie 
minding  of  so  great  a  work.  And  it  is  very  true, 
that  all  persons  have  not  equalieistfre  for  this 'pur^ 
po^e ;  some  are  much  more  straitened  than  other^, 
anc)  more  taken  up  with  the  necessary  cares  of  this 
life;  but  God  bath  put  nq  man  upon  this  bard  ne- 
cessity, that  for  want  of  time  he  shall  be  forced  to 
neglect  his  body  and  his  health,  his  family  and 
estate,  to  save  his  soul.  And  yet,  if  any  man  were 
brought  to  this  distress,  it  were  well  worth  bis  while 
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to  secure  his  eternal  salvation,  though  it  were  widi 
the  Delect  and  loss  of  all  other  things.  But  those 
who  are  most  straitened  for  time,  have  so  much  as 
is  absolutely  necessary ;  for  there  b  a  considerable 
piBtftof  iteligioti  which  does  not  require  time,  but  re- 
solution and  care :  not  to  commit  sin,  not  to  break 
the  laws  of  God,  not  to  be  intemperate, ''  to  make  no 
provision  for  the  flesh  to  fulfil  the  lusts  thereof," 
does  not  spend  time,  but  saves  it  for  better  pur* 
poses ;  so  that  every  man  hath  time  not  to  do  that 
which  he  ought  not  to  do :  and  for  the  positive  part 
of  religion,  whether  it  consists  in  the  exercise  of  out 
minds,  or  in  the  external  acts  of  religion,  no  man 
is  so  distressed,  but  he  hath  time  to  think  of  heaven 
and  eternity ;  time  to  love  God,  to  esteem  him,  and 
delight  in  him  above  all  things.  And  this  a  man 
may  do  very  frequently,  and  very  acceptably,  while 
he  is  labouring  and  travailing  about  his  worldly 
alSairs,  while  his  hand  is  upon  the  plough  his  heart 
may  be  With  God;  and  while  he  converseth  here 
upon  earth,  his  thoughts  and  affections  may  be  ia 
heaven.  Every  man  hath  time  to  pray  to  God  every 
4]ay,  for  his  mercy  and  forgiveness,  for  his  grace  and 
assistance,  for  his  preservation  and  support,  and  to 
thank  him  heartily  for  all  his  blessings  and  benefits. 
And  a  little  time  seriously  employed  in  this  kind, 
would  have  the  same  acceptance  with  God,  as  the 
more  solemn  and  longer  devotions  of  those  who 
Jhave  more  leisure  and  opportunities  for  them.  To 
be  sure,  we  have  all  of  us  time  to  serve  God  upon 
his  own  day,  and  to  employ  it  wholly  in  the  exer- 
icises  of  piety,  and  the  care  and  consideration  of  t>ur 
pouls. 

But  this,  when  all  is  said,  is  the  case  but  of  a 
very  few;  most  of  us  have  no  colour  for  this  com- 
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plaint ;  Non  mape$  temfioms^  sed  prodigi  $umm(^ 
'Sebeca  says), ''  We  are  QOt  poor,  bot  prodigal  of  qur 
tiiDe,  and  lavish  it  away  profusely  upou«  iblly  and 
tanity."  Our  vices  and  lusts,  our  pleasures  aad  .di- 
versions, coosunie  and  divert  those  precious  houi^s, 
which. should  be  employed.  (9  these. better  purr 
pfQsfes;  nay^  many  tiipes  timeoppresseth  us,.andis 
a  burden  to  us,  and  lies  upon  our  hands^  and  i^e 
Xbow  not  how  taget  rid  of  it;  and  yet  we  ehoese 
^rather  to  let  it  vun  waste,  th^n  to  bestow  it  upon 
religion,,  and  the  care  of  our  souls ;  insomuch,  that  I 
fear  this  wiU  be  the  condition  of  ma^y,  that  when 
diey  were  at  a  loss  what  to  do  with  their  time,  and 
knew  not  how  to  spend  it,  they  would  not  lay  it  out 
upon  that  which  was  best  and  most  necessary ;  for 
tUs  surely  is  the  very  best  use  that  can  be  made  of 
time,  to  prepare  and  provide  for  eternity. 

Thirdly,  Others  pretend  it  will  be  time  enough 
to  mind  these  things  hereafter.  But  this  (as  bad 
excuses,  seldom  hang  together,  and  agree  with  one 
another)  directly  contradicts  the  former  pretence, 
which  supposeth  so  much  time  necessary^  and 
more  than  many  have  to  spare;  and  yet  now  they 
would  make  us  believe  that  a  very  little  time  will 
suffice  for  this  work,  and  that  it  may  be  doiie  at  ^ny 
time,  even  just  when  we  are  going  out  of  this  world. 
But  this,  of  all  other,  is  the  strangest  interpretatipn 
of  seeking ''  the  kingdom  of  God,  and  his  righteous- 
ness" first,  to  pot  it  off  to  the  very  last.  This  surely 
is  a  greater  error  on  the  other  band,,  to  think  tha^ 
the  business  of  religion  is  so  quickly  to  be  dis- 
patched, and  that  the  great  work  of  our  lives  can 
be  crowded  into  so  narrow,  a  corner  of  it,  that  the 
time  of  sickness  and  old  age,  nay,  the  hour  of 
death,  well  employed  to  this  puipose,  will  be  suf- 
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fid^.  Ala»!  what  can  w.e  then  do  tba(t  is  good 
for  any  thing?  that  can  in  reason  be  thought  eiUieir 
acceptable  to  God,  or  available  for  ourselves? 
When  we  have  not  sense  and  nndenstandhig  enough 
to  dispose  of  our  temporal  concemments,  and  to 
make  our  wills,  do  we  think  we  shall  be  fit  to  rv- 
t^nt  of  the  sins  and  miscarriages  of  our  wfaoif 
Mtes,  and  to  make  ouk*  peace  with  Clod?  Erery 
ttian  must  not  expect  to  have  Saul's  fei'tmie,  wbov 
wfaeft  he  was  wearied  with  seeking  his  fettier^s  asisos; 
toot  with  a  kingdom.  We  must  not  think,  when  wo 
lire  tired  with  pursuing  the  follies' and  vanities  of 
this  world,  to  retire  into  heaven,  and  to  sit  dowb 
with  Abraham,  Isaac,  and  Jacob;  in  the  kingdom  of 
heaven.      '  .  *.    -    i: 

'  OorSaviour  hath  taken  care  to  caution  us?  against 
this  desperate  folly,  by  a  parable  to  this  very  pur* 
poi^e,  of  the  foolish  vii^ins;  who,  having  trifled  away 
their  time  till  the  bridegroom  was  comings  anid  negt* 
lected  to  get  oil  into  their  lamps  (by  which  we  aro 
to  understand  all  those  good  preparations  and  dis^ 
positions  which  are  necessary  to  qualify  Us  for  the 
kingdom  of  God) ;  I  say,  having  neglected  their  op* 
portunity  of  getting  this  oil,  while  they  were  look^ 
ing  after  it  too  late,  the  door  was  shut  against  them; 
they  thought  to  have  tepaired  all  at  last,  by  bort 
rowing  of  others,  and  supplying  themselves  that 
way.  '    »  ..••     •  ,    ,  , 

And  thus  many  deceive  themselves,  hoping  to 
be  supplied  out  of  another  store,  when  they  have 
no  grace  and  goodness  of  their  own ;  out  of  tbo 
treasure  of  the  church,  from  the  redundant  merit 
of  the  saints,  and  their  Works  of  supererogation; 
of  which  some  believe  (I  know  not  for  what  rea- 
son) that  there  is  a  great  stock  which  the  pope  may 
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(dinq^e  o(y  to  sMiitply  those  who^b^^e  taken  bq  care 
to  get  ^ftLioto  their  laiops.  But  ]  knoiy  not  £or 
vbatreaaoD  vork^  of  supererogation  are  suppostd.; 
the  wise  virgios  knew  not  of  aay  qierit  th^y  b^A  to 
6p9ixe ;  it  was  the  foolish  virgins  only  that  eotef- 
tained  this  senAeless  conceit.  I  am  sure  the  para- 
ble insiDuateathe  quite  contrary ;  that  the  best  ^nil 
holiest  penwQS  (which  are  repre»Qted  by  the  "tise 
yirgios)  have  nothiog  to  spare  for  the  auppfy  pf 
others,  who  have  been  careless  of  their  sotuls;  **  the 
foolish  said  uuto  the  wise,  Give  us  of  yocur^  oiU  f<i^ 
our  lamps  are  gone  out;  but  the  wise  aofiiwered, 
saying,  Not  so,  lest  there  be  not  enough  for  us  And 
you ;  but  go  ye  rather  to  tbeui  that  sell,  and  bnf 
for  yourselves."  It  seems  they  had  no  works  of 
supererogation  that  they  kuew  of;  but  they  dp 
ironically  send  them  to  a  market  that  was  set 
up  somewhere,  and  where  these  things  were  pre- 
tended to  be  sold :  but  how  they  sped  the  conclu- 
sion of  the  parable  tells  us,  that,  whilst  they  were 
running  about  in  great  haste  to  make  this  purchase 
of  the  merits  and  good  works  of  others,  the  bride- 
groom came,  and  the  wise  virgins  that  were  ready 
went  in  with  him  tcr  the  marriage,  and  the  rest  were 
shut  out 

And  there  are  those  likewise  among  ourselves, 
who,  having  been  careless  to  qualify  themselves  for 
the  kingdom  of  God,  hope  to  be  supplied  out  of  the 
infinite  treasure  of  Christ's  merits  :  but  this  also  is 
a  vain  hope.  For  though  there  be  merit  enough  in 
the  death  and  sufferings  of  Christ  to  save  all  man- 
kind, yet  no  man  can  lay  claim  thereto  who  does 
not  perform  the  conditions  of  the  gospeK 

Others  think,  by  sending  for  the  minister,  when 
the  physician  hath  given  them  over,  to  receive  in  a 


Digitized  by 


Google 


162 

few  hours  such  advice  and  direction,  as  will  do  their 
business  as  efTectually  as  if  they  had  minded  religion 
all  their  lives  long ;  and  that  a  few  devout  prayers 
said  over  them,  when  they  are  just  embarking  for 
another  world,  will,  like  a  magic  wind,  immediately 
waft  them  over  into  the  regions  of  bliss  and  immor- 
tality. 

But  let  us  not  deceive  ourselves ;  we  may  defer 
the  business  so  long,  till  we  shall  get  nothing  by  our 
late  application  to  God,  and  crying  to  him,  ''  Lord, 
Lord,  open  unto  us,''  but  that  severe  answer,  *^  De- 
part from  me,  ye  workers  of  iniquity,  I  know  not 
whence  ye  are."  If  we  would  not  have  this  our 
doom,  let  us/*  first  seek  the  kingdom  of  God,  and 
his  righteousness,"  that  so,  ''having  our  fruit  unto 
holiness,  our  end  may  be  everlasting  life/' 
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SERMON   XCV. 

THE   WISDOM   OF   RELIGION- 

/  have  seen  an  end  of  all  perfection ;  but  thy  com- 
mandment  is  exceeding  broad. — Psal.  cxix.  96. 

This  psalm  seems  to  have  a  great  deal  more  of  poet- 
ical number  and  skill  in  it,  than  at  this  distance  from 
the  time  and  age^  in  which  it  was  written,  wc  can 
^easily  understand ;  the  main  scope  and  design  of  it 
is  very  plain  and  obvious ;  namely,  to  magnify  the 
.  law  of  God,  and  the  observation  of  its  precepts,  as 
that  wherein  trne  religion  doth  mainly  consist.  And, 
indeed,  if  we  attentively  read  and  consider  it,  every 
part  of  this  psalm  does  with  great  variety  of  expres- 
sion, and  yet  very  little  difference  of  the  sense,  des- 
.caut  upon  the  same  ground ;  viz.  the  excellency  and 
perfection  of  the  law  of  God.  And  the  words  of  the 
text  ^eem  to  be  as  fall  and  comprehensive  of  the 
sense  and  design  of  the  whole  psalm,  as  any  one 
sentence  in  it ;  '^  I  have  seen  an  end  of  all  perfection ; 
but  thy  commandment  is  exceeding  broad." 

These  words  are  variously  rendered  and  under- 
stood by  interpreters,  who  yet  in  this  variety  do 
very  much  conspire  and  agree  in  the  same  sense. 
The  Ghaldee  paraphrase  renders  the  words  thus : 
« I  have  seen  an  end  of  all  things,  about  which  I 
have* employed  my  care ;  but  thy  commandment  is 
irery  large.**  The  Syriac  version  thus :  "  I  have  seen 
an  end  of  all  r^ons  and  countries  (that  is,  I  have 
found  the  compass  of  this  habitable  world  to'  be 
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finite  and  limited) ;  but  thy  commandment  is  of  a  vast 
extent."  Others  explain  it  thus :  ^*  I  have  seen  an 
end  of  all  perfection;"  that  is,  of  all  the  things  of 
this  world,  which  men  value  and  esteem  at  so  high 
a  rate;  of  all  worldly  wisdom  and  knowledge,  of 
wealth,  and  honour,  and  greatness,  which  do  all 
perish  and  pass  away ;  *^  but  thy  law  is  eternal,  and 
still  abideth  the  same ;"  or,  as  the  Scripture  else- 
where expresseth  it,  'Hhe  word  of  the  Lord  en- 
diireth  for  ever. 

Thy  law ;  that  is,  the  rale  of  our  doty  natural 
and  revealed ;  or,  in  a  word,  religion,  which  coasists 
10  the.  knowledge  and  practice  of  the  laws  of  .ijrod, 
W  of  greater  perfection  than  all  other  things  which 
are  90.  highly  valued  in  this  world ;  for  the.perfectioft 
pf  it  is  infinite,  and  of  a  vast  influence, and  eittentt; 
It  ffachetb  to  the  whole  man,  to  the  happiness  of 
body  and  soul;  to  our  whole  duration,  both  in  this 
world  and  the  next;  of  this  life,  and  of  that  wfak4i 
i^  tP  come.  And  this  will  clearly  appear,  if  we  con^ 
Sider  the  reasonaltfleness:  and  the  wisdom  of  ijdigraD, 
^biph  consists  in  the  Jkoowledge  of  God,  and  thp 
keeping  of  his  tows.  -  1 

First,  The  reasonableness  of  religion,  whiekoB 
^ble  to  give  a  very  good  account  of  itself,  becauae 
it  settles  the  mind  of  man  upon  a  firm  basis,  and 
Meeps  it  from  colling  in  perpetual  uncertainty; 
Mhereas  atheism  and  infidelity  wants  a  stable  &nuu1- 
alioo ;  it  centres  mo  where  hut  in  the  denial  of  fQod 
aod  religion,  and  yet  substitutes  no  principle,  no 
tenable  and  constituent  scheme  t>f  thii^,  in  the 
fdace  of  them ;  its  M^hole  business  is  to  uprnvel  all 
things,  to.  unsettle  the  mind  of  man,  and  to  shake 
all  the  common,  notions  and  received  principles  of 
mankind. ;  it  beads  its'  whole  force  tp  pull  down  and 
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toAkstvojj  iydt  iayis  iyof<>dfidatiAt:i  t6  Wl(l  ^ny  tbin^ 
nponinvthestesid  of  that  wbtebit  piiMs  d&wtk. 

It  rqns  iipon  tiutt  great  abi9fir<lity  whtch  Arist6tte 
(wIk)  was  always  thcmght  a  gr^at  ma^^  of  refitsofft) 
dotes  every  where  decry,  as  a;  pritidpl*  *ttWorthy  of 
a  philosbpbea* ;  namely,  a  progress  of  causes  inin^ 
fimitum,  and  without  end ;  that  this  was  th6  eaase 
of  that,  and  a  third  thing  of  that,  and  so  oh  w?thotif 
eiid,^  which  amounts  tp  just  nothings;  and  finally  re^ 
solves  an  intinite  number  of  eflfecte  into  no  first  cause; 
than  which  nothing  can  be  more  unskilful  and  bung- 
Img,  and  less  worthy  of  a  philosopher^  But  this  I 
do  notintend  at  present  to  insistupon,  having  treated 
largely  on  the  same  subject  upon  another **  occa^ 
sion.    I  shall  therefore  proceed,  in  the 

Second  plitoe,  to  consider  the  wisdom  of  religion. 
**The  fear  of  the  Lord  is  wisdom,'*  so  saith  the 
jj^almist ;  it  is  true  wisdom  indeed,  it  is  the  begin- 
•in^  of  wisdom,  caput  sapibnUi^y'  the  top  arid  pdr* 
fection  of  all  wisdom.  Here  trire  wisdom  begins, 
and  upon  this  foundation  it  is  raised  a(nd  carried  dh 
td  perfection ;  and  I  shall,  in  my  follov^ing  disdo^rse, 
endeavour  to  make  out  these  two  things : 

First,  That  true  wisdom  b^ins  and  is  founded  in 
ret^on,  in  the  fear  of  God,  and  ih  the  keeping  i>f  hid 
commandments.  '        »       .  *       ' 

Secondly,  That  this  is  the  perfection  of  wisdom  ; 
thereJs'iK)  wisdom  without  this,  nor  beyond  it. 

First,  True  wisdom  begins  and  is  founded  in  re* 
ligioDi  and  the  fear  of  God,  and  regard  to  his  laws. 
This  tB  the  first  principle  of  wisdom,  and  the  found-' 
atieii  upon  which  the  whole  design  of  oufr  happiness 
is  to  be  bmlt.    This  is,  in  the  first  place,  to  be  sap- 

*  See  Semaa  I.  Vol.  L 
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posed,  and  to  be  taken  into  consideration  ia  all  the 
designs  and  actions  of  men :  this  is  to  govern  our 
whole  life,  and  to  have  a  main  influence  upon  all 
the  affairs  and  concernments  of  it.  As  the  first  prin- 
ciple of  human  society,  and  that  which  is  to  raa< 
through  the  whole  frame  of  it,  is  the  public  good  ; 
this  was  always  to  be  taken  into  consideration,  and 
to  give  law  to  all  laws  and  constitutions  about  it:, 
so  religion  is  the  first  principle  of  human  wisdom, 
by  which  all  our  actions  are  to  be  conducted  and 
gOTcmed ;  and  all  wisdom  which  does  not  begin 
here,  and  lay  religion  for  its  foundation,  is  prepos^ 
terous,  and  begins  at  the  wrong  end ;  and  is  just  as 
if,  in  the  forming  of  human  society,  every  one  in  the 
settlement  of  the  constitution^  and  the  framing  of 
laws,  should  have  an  eye  to  his  own  private  and  par- 
ticular advantage,  without  regard  to  the  public  good, 
which  is  the  great  end  of  society,  and  the  rule  and) 
measure  of  government  and  laws,  and,  in  the  last 
issue  and  result  of  things,  the  only  way  to  procure 
the  settled  welfare,  and  to  secure  the  lasting  inter- 
ests of  particular  persons,  so  far  as  that  is  consist^ 
ent  with  the  public  good.  And  it  would  be  a  very, 
preposterous  policy  to  go  about  to  found  human 
society  upon  any  other  terms,  and  would  certainlj^ 
end  in  mischief  and  confusion. 

And  such  is  all  the  wisdom  of  men,  in  relation  to 
their  true  happiness,  which  does  not  begin  vrith  ten 
ligion,  and  lay  its  foundation  there :  which  does  not 
take  into  consideration  God  and  his  providence,  anct 
a  future  state  of  rewards  and  punishments  after.thiik' 
life.  All  wisdom  which  does  not  proceed  iqK>n  a 
supposition  of  tb^  truth  and  reality  of  these  princi- 
ples, will  certainly  end  in  shame  and  disappoint- 
ment^ in  misery  and  ruin ;  because  it  builds  a  house 
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upOD  the  sand,  which  when  it  codiefi  to  be  tried  by 
stress  (tf  weather,  and  assaulted  by  violent  storms,* 
will  undoubtedly  fall,  and  the  fall  of  it  will  be  great. 
And  this  error  every  man  commits  who  pursues 
happiness  by  following  his  own  inclination,  and 
gratifying  his  irregular  desires,  without  any  consi- 
deration of  God,  and  of  the  restraint  which  his, 
laws  have  laid  upon  us,  not  for  his  own  pleasure 
but  for  bur  good.  For  when  all  things  are  duly 
considered,  and  all  accounts  cast  up,  it  will  appear, 
upon  a  just  calculation  of  things,  that  all  the  re- 
straints which  the  laws  of  God  lay  upon  men  are 
highly  reasonable,  and  greatly  for  their  benefit  and 
advantage,  and  do  not  abridge  us  of  any  pleasure  or 
happiness ;  but  are  wise  and  merciful  provisions  of 
heaven,  to  prevent  our  harm  and  mischief;  so  that 
we  are  not  wise,  if  we  act  without  regard  to  God, 
and  his  laws,  and  are  not  willing  to  be  governed  by 
him,  who  loves  us  better  than  we  do  ourselves,  and 
truly  designs  our  happiness,  and  commands  us. 
nothing  but  what  directly  tends  to  it.  For  the  laws 
of  God  are  not  arbitrary  constitutions,  and  mere  in- 
stances of  sovereign  will  and  power;  but  wise  rules 
and  means  to  procure  and  advance  our  happiness. 
.  And,  in  like  manner,  all  that  wisdom  which  men 
use  to  compass  their  worldly  designs,  of  riches  and 
greatness,  without  consideration  of  the  providence 
of  God,  and  dependance  upon  it  for  the  success  of 
our  affairs,  is  all  perfect  folly  and  mistake.  For 
though  the  design  be  never  so  well  laid  and  vigor* 
ously  prosecuted,  and  no  means,  which  human  wis- 
dom can  devise  for  the  attaining  of  our  end,  have 
been  omitted  by  us;  yet,  if  we  leaye  God  out;  of  the 
account,  we  forget  that  which  is  principal,  and  sig- 
nifies more  to  the  success  of  any  design^  than  all 
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ogethev.  For  if  iJod  favours  otst 
uhprdbable  6hall  take  effect ;  and 
tbetn,  the  most  likely  shall  mis- 
be  pleasetb  to  interpose  to  cross 
designs  of  men,  **  the  race  is  not 
the  battle  to  the  strong;  neither 
vise,  dor  riches  to  men  of  under^ 
ur  to  men  of  skill ;  but  time  and 
)all." 

eit  folly  not  to  consider  the  provi* 
tU  oar  designs  and  undertakings, 
not  to  impiore  his  favour  and  blessing,  without 
which  nothing  that  we  take  in  hand  can  pros- 
per. That  which  isprincipal  to  any  purpose,  ought 
to  be  considered  in  the  first  place,  nothing  being 
to  be  attempted  either  without  or  again$t  it.  And 
siich  is  the  providence  of  God  in  all  human  affairs  ; 
it  jsimore  considerable  to  the  promoting  or  hindering 
of  any  event,  than  all  things  in  the  world  besides ; 
nrd  therefore  all  policy,  which  sets  aside  God  and 
bis  j)roVidence  is  vain;  because  there  is  no  wis^ 
dom^  nor  understanding,  nor  counsel,  against  the 
Lord*  '  » 

SolikqwisSeall  that  wisdom  which  only  considers 
and  regards  this  short  life,  and  the  tiarrow  concern- 
ments of  it,'  and  makes  provision  only  for  our  wel- 
fiire  in  this  world ;  and  therefore  can  only  be 
tempted  with  the  hopes  of  temporal  advantages^ 
and  terrified  only  with  the  danger  of  temporal  evils 
and  suflferitigs ;  but  hath  no  sense  of  an  immortal 
spirit  withf  6  us,  no  prospect  of  a  life  after  death,  no 
eonsid^ratioti  of  a  happy  or  miserable  eternity,  of 
rewards  and  punishments,infinitely  greater  than  all 
the  temptations  and  terrors  of  time  and  sense :  I 
say,  all  tbk  is  a  preposterous  and  perniciotis  wis- 
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dom,  and  proceeds  upon  a  false  supposition^  and  a 
quite  contrary  scheme  of  things  to  what  really  is ; 
and  consequently,  our  whole  life,  and  all  the  de-^ 
signs  and  actions  of  it,  do  run  upon  a  perpetual  mis- 
take, and  a  false  stating  of  our  own  case;  and 
whatever  we  do  pursuant  to  this  mistake  is  foolish 
and  hurtful,  and  so  far  from  conducing  to  our  true 
interest,  that  it  is  all  either  besides  it  or  contrary  to 
it ;  because  we  act  upon  a  supposal  only  of  this  life^ 
and  a  being  only  in  this  world,  and  that  there  is 
nothing  either  to  be  feared  or  hoped  for  beyond  it ; 
and  being  thus  grossly  mistaken,  we  set  our  hearts 
only  upon  temporal  things,  and  study  our  present 
security  and  satisfaction ;  and,  in  all  our  counsels 
and  actions,  are  swayed  only  by  the  consideratioa 
of  temporal  good  and  evil^  of  the  present  ease  and 
pleasure,  the  disturbance  and  pain  of  our  fleshly 
and  sensual  parts }  without  any  sense  of  our  pwn 
immortality,  and  of  that  everlasting  state  which  rer 
mains  for  us  in  another  worlds 

But  there  is  (my  brethren)  most  cjertainly,  there  is 
another  life  after  this  ;  we  are  not  beasts,  if  we  dp 
not  make  ourselves  so ;  and  if  we  die,  we  shall  npft 
die  like  them,  neither  shall  our  last  end  be  likQ 
theirs.  For  whatever  we  may  think  or  wish^  i( 
shall  not  be  in  qur  power  to  extinguish  our  o^vnt 
beings  when  we  have  a  mind  to  be  rid  of  them,  and 
to  choose  whether  or  no  we  shall  live  for  ever. 

And  if  this  be  a  false  scheme  of  things  which  w^ 
have  framed  to  ourselves,  and  proceed  upon  (as  un^ 
doubtedly  it  is),  then  our  whole  life  is  onegreaf 
error,  and  a  perpetual  mistake,  and  we  are  quite 
wrong  in  all  that  we  design  to  do.  Our  wisdom 
hath  begun  at  the  wrong  end,  and  we  have  made  a 
false  calculation  and  account  of  things,  and  have 
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put  our  case  otherwise  than  it  is  ;  and  the  farther 
we  proceed  upoti  this  mistake,  our  miscarriage  wiU 
be  so  much  the  more  fatal  in  the  issue.  But  if  our 
wisdom  begin  at  the  right  end,  and  our  case  be  truly 
stated,  that  God  hath  put  into  these  frail  and  mor« 
tal  bodies  of  ours  immortal  spirits  that  shall  li?e  for 
ever;  and  hath  sent  us  into  this  world  to  sojourn 
here  for  a  little  while,  and  to  be  disciplined  and 
trained  up  for  eternity  ;  and  that^  after  a  short  proof 
and  trial  of  our  obedience,  we  shall  be  translated 
into  an  everlastingstate  of  unspeakable  happiness  or 
misery,  according  as  we  have  demeaned  ourselves 
in  this  world ;  if  we  believe  this  to  be  truly  our 
case,  our  interest  is  then  plainly  before  us,  and  we 
see  where  our  happiness  lies,  and  what  remains  for 
us  to  do;  in  order  to  the  obtaining  of  it,  and  what 
we  are  to  expfect  to  suffer  if  we  do  it  not. 

Now  this  foundation  being  laid,  it  is  evident,  that 
the  best  thing  we  can  do  for  ourselves,  is  to  provide 
for  our  future  state,  and  to  secure  the  everlasting 
happiness  of  another  life.  And  the  best  way  to  do 
that  is,  to  live  in  obedience  to  those  laws  which  our 
Maker  and  our  sovereign  hath  prescribed  to  us ; 
and  according  to  which  he  will  one  daj  sentence  us 
to  eternal  rewards  or  punishments. 

It  is  evident,  likewise,  that  all  our  sensual  appe- 
tites and  desires  are  to  be  bounded  by  the  rules  of 
reason  and  virtue,;  which  are  the  laws  of  God  ;  and 
that  no  present  ease  and  pleasure,  trouble  and  suf- 
fering, are  to  be  considered  and  regarded  by  us,  in 
competition  with  the  things  which  are  eternal ;  and 
that  sin  is  of  all  other  the  greatest  evil,  and  most 
mischievous  to  our  main  interest,  and  therefore  with 
all  possible  care  to  be  avoided  ;  and  that  the  favour 
of  God  is  to  be  sought,  and  the  salvation  of  our 
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souls  to  be  provided  for,  at  any  pains  and  expense 
whatsoever,  s^nd  even  with  the  hazard  and  loss  o{ 
our  dearest  interests  in  this  world,  yea,  and  of  life 
itself. 

And  now,  if  this  matter  hath  been  rightly  stated,^ 
then  religion  and  the  fear  of  God  is  the  first  princi- 
ple and  foundation  of  true  wisdom,  and  that  whicli 
we  are  to  consider,  and  take  along  with  us  in  all  th? 
designs  and  actions  of  our  lives ;  and  all  wisdom 
which  does  not  begin  here  is  preposterous,  and  will 
prove  folly  in  the  issue.  • 

Secondly,  As  religion  is  the  beginning  of  wisdom, 
so  it  is  the  perfection  of  it ;  it  is  the  highest  point  of 
wisdom  in  which  we  can  be  instructed ;  **  The  fear  of 
the  Lord  (says  Solomon,  Prov.  xv.  33.)istheinstruQ^ 
tiop  of  wisdom.''  "A  good  understanding  (says 
David,  Psal.  cxl  10.)  have  all  they  that  do  his 
commandments."  The  practice  of  religion  is  tl^e 
perfection  of  wisdom ;  and  he  understands  himself 
best  who  lives  most  according  to  the  laws  of  Qod, 
And  this  I  might  shew,  by  instancing  in  particular 
virtues,  the  practice  whereof  is  much  wiser,  an4 
every  way  more  for  our  interest,  than  the  contrary 
vices  ;  but  this  is  too  large  an  argument  to  engage 
in,  and  therefore  I  shall  content  myself  at  present» 
briefly  to  shew,  that  the  chief  characters  and  proper^ 
ties  of  wisdom  do  all  meet  in  religion,  and  agree  to  it 

The  first  point  of  wisdom  is  to  understand  our 
true  interest,  and  to  be  right  in  our  main  end  ;  and 
in  this  reUgion  will  best  instruct  «md  direct  us.  And 
if  we  be  right  in  our  main  en,d,  and  true  to  the  inte* 
rest  of  it,  we  cannot  miscarry :  but  if  a  man  mistake 
in  this,  he  errs  fatally,  and  his  whole  life  is  vanity 
and  folly. 

Another  property  of  wisdom  is  to  be  steady  and 
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vigorous  in  tlie  prosecution  of  our  main  end ;  to 
oblige  us  hereto  religion  gives  us  the  most  powerful 
arguments — the  glorious  happiness/  and  the  dismal 
misery  of  another  world. 

The  next  point  of  wisdom  is,  to  make  all  things 
stoop  and  become  subservient  to  our  main  end. 
And  wherever  religion  bears  sway,  it  will  make  all 
other  things  subordinate  to  the  salvation  of  our  souls, 
and  the  interests  of  our  everlasting  happiness ;  eia 
the  men  of  this  world  make  every  thing  to  submit 
and  give  way  to  their  covetous,  and  ambitious,  and 
sensual  designs. 

Another  part  of  wisdom  is  to  consider  the  future, 
and  to  look  to  the  last  end  and  issue  of  things.  It 
is  a  common  folly  among  men  to  be  so  intent  upon 
the  present,  as  to  have  little  or  no  regard  to  the 
future,  to  what  will  be  hereafter.  Men  design  and 
labour  for  this  present  life,  and  their  short  conti^ 
nuance  here  in  this  world,  without  taking  into  serious 
consideration  their  main  duration,  and  their  eternal 
abode  in  another  world.  But  religion  gives  us  a 
clear  prospect  of  a  life  after  death,  and  overlooks 
time,' and  makes  eternity  always  present  to  us,  and 
minds  us  of  making  timely  provision  and  prepara- 
tion for  it  It  takes  into  consideration  our  whole 
duration,  and  inspires  us  with  wisdom,  to  look  to 
the  end  of  things,  and  to  what  will  be  hereafter,  as 
well  as  to  what  is  present. 

It  is  likewise  a  great  property  of  wisdom  to  se- 
curjp  the  main  chance,  and  to  run  no  hazard  in  that. 
And  this  religion  directs  us  to  take  care  of,  because 
the  neglect  of  it  will  prove  fatal. 

Another  mark  of  wisdom  is,  to  lay  hold  of  op- 
portunities, those  especially  which,  when  they  are 
once  past,  will  never  return  again.    There  are  some 
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seasons  wherein  great  things  may  be  done,  which,  if 
they  be  let  slip,  are  Qever  to  be  retrieved.  A  wise 
inao  will  lay  hold  of  these,  and  jmprpve  them  :  and 
religion  inculcates  thi^  principle  of  wisdom  upon 
us,  that  this  life  is  the  opportunity  of  doing  great 
things  for  ourselves,  and  of  making  ourselves  for 
ever;  this  very  day  and  hour  may,  for  aught  we 
know,  be  the  last  and  only  opportunity  of  repent- 
ance, and  making  our  peace  with  God :  therefore 
**  to-day,  whilst  it  is  called  to-day,"  let  us  set  about 
this  necessary  work,  ^^  lest  any  of  us  be  hardened 
through  the  deceitfulness  of  sin ;''  to-morrow  it  may 
be  too  late  to  begin  it,  and  the  justice  of  God  may 
cut  us  off  whilst  we  are  wilfully  delaying  it ;  and 
the  opportunities  of  saving  our  immortal  souls  may. 
vanish,  and  be  for  ever  hid  from  our  eyes. 

The  next  property  of  wisdom  is,  to  foresee  dan- 
^ers,  and  to  take  timely  care  to  prevent  them.  "The; 
prudent  man  (saith  Solomon)  foreseeth  the  evil, 
and  hideth  himself;"  that  is,  shelters  and  secure^ 
himself  against  it;  *'  but  the  simple  pass  on  and  are 
punished  ;"  that  is,  the  evil  overtakes  them,  and 
their  folly  is  punished  in  their  fatal  ruin.  Now,  the 
greatest  danger  is  from  the  greatest  power;  even 
from  "  Him  who  is  able  to  save  and  to  destroy :"  "  I 
will  tell  you  (says  the  wisdom  of  God)  whom  ye 
shall  fear :  fear  him  who,  after  he  hath  killed,  cai^ 
destroy  both  body  and  soul  in  hell." 
,  Again,  another  main  point  of  wisdom  is,  to  do  as 
little  as  we  can  to  be  repented  of,  trusting  rather  to 
the  wisdom  of  preventions  than  to  that  of  remedy. 
Religion  first  teacheth  men  innocency,  and  not  to 
offend ;  *but  in  case  we  do  (as  in  many  things  we 
offend  all),  it  then  directs  us  to  repentance  as  the 
only  remedy.     But  this  certainly  is  folly  to  sin  id 
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hopes  of  repentance ;  that  is,  first  to  make  work  for 
rej^entonce,  and  then  ran  the  hazard  of  it ;  for  we 
may  certainly  sin,  but  it  is  not  certain  that  we  shall 
repent.  And  if  it  were,  yet  it  is  great  folly  to  lay  in 
beforehand,  and  to  make  leork  fbrtrolible;  Na  tu 
$tuttu$  homuncio  es,  qui  malts  veniam  precarif  qudm 
nonpeccare,  was  a  wise  saying  of  old  Cato :  **  Thou 
art  (says  he)  a  silly  man  indeed,  who  choosest 
rather  to  ask  forgiyeness,  than  not  to  offend."  If  a 
man  had  the  best  remedy  in  the  world,  he  would  not 
make  himself  sick  to  try  the  virtue  of  it ;  and  it  is  a 
known  comparison,  and  a  very  fit  one,  that  repent- 
ance is  tabula  post  naufragium^  "  a  plank  after  ship- 
wreck." But  I  am  greatly  afraid  that  thousands  of 
fiouls,  who  have  trusted  to  it,  haVe  perished  before 
they  could  get  to  land,  with  this  plank  in  their  arms. 
The  last  character  of  wisdom  I  shall  mention  is, 
in  all  things  to  consult  the  peace  and  satisfaction  of 
our  own  minds,  without  which  nothing  else  can 
make  us  happy:  and  this,  obedience  to  the  laws  of 
God  does  naturally  procure.  "  Great  peace  have 
Aey  (says  David)  that  love  thy  law,  and  nothing 
Bhall  offend  them.*"  **  The  work  of  righteousness 
(aays  ttie  prophet)  shall  be  peace,  and  the  effect  of 
rigfateousnesa  quietness  and  assurance  for  ever.^ 
The  fear  of  God,  and  the  keeping  of  his  command- 
ments, is  the  best  preservative  against  the  troubles 
of  a  guilty  conscience,  and  the  terrifying  apprehen- 
sions of  a  future  judgment.  And  ihh  is  the  great 
Wisdom  of  religion ;  that  whosoever  liveth  according 
t<i  the  rules  and  precepts  of  it,  prevents  the  chief 
causes  of  discodtent,  and  lays  the  surest  foundation 
t)f  ^  perpetual  satisfaction  of  mind,  a  jewel  of  ines- 
timable price,  which  none  knows  but  he  that  has  it, 
and  be  that  hath  it  knows  the  value  of  it  too  well  to 
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Ipart  \vith  it  for  the  pleasures  of  sin,  which  are  but 
for  a  season,  and  which  always  prove  bitterness  in 
the  end,  and,  for  the  little  sweetness  which  they 
yielded,  leave  a  terrible  sting  behind  them. 

Thus  I  have  briefly  represented  the  reaso^ableness 
and  wisdom  of  religion.  It  is  of  infinite  perfection, 
and  of  a  vast  influence  and  extent ;  it  reacheth  to 
the  whole  man,  the  happiness  of  soul  and  body ; 
and  to  our  whole  duration,  the  happiness  of  this 
world  and  the  next;  for  godliness,  that  is,  true  re« 
ligion  and  piety,  hath  the  promise  of  this  life,  and  of 
that  which  is  to  come. 

But,  now,  where  are  the  effects  of  tru^  religion^ 
HI  the  full  compass  aod  extent  of  it,  to  be  found  ? 
such  real  effects  as  do,  in  any  measure,  bear  a  pro- 
portion, to  the  power  and  perfection  of  their  cause? 
for  nothing,  certainly,  is  more  excellent  add  amiable 
in  its  definition  than  true  religion  is ;  but,  alas !  how 
imperfect  is  it  in  the  subject !  I  mean  in  us,  who 
ought  to  shew  forth  the  power  and  perfection  of  it, 
in  the  practice  and  actions  of  our  lives,  the  b^st  de- 
monstration of  the  excellent  frame  and  temper  of 
our  minds. 

What  a  conflict  and  struggling  do  the  best  men 
find  between  their  inclination  and  their  duty  I  how 
hard  to  reconcile  our  practice  and  our  knowledge, 
and  to  make  our  lives  to  agree  with  the  reason  of 
our  minds,  and  the  clear  conviction  of  our  con- 
sciences !  How  difficult  for  a  man,  in  this^  daogeroiifir 
^nd  imperfect  state,  to  be,  in  any  measure,  either  ^ 
wise  or  good  as  he  ought!  How  rare  is  it  for  a  men 
to  be  good-natured,  gentle^  and  easy  to  be  entreated, 
without  being  often  betrayed  into  some  weakness 
and  sinful  compliances,  especially  in  the  bad  cdm-^ 
pany  of  our  betters !  How  next  to  impossible  is  it  to 
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be  strict  and  severe  in  our  lives,  withont  being  sour! 
to  govern  our  lives  vrith  that  perpetual  caution,  and 
to  maintain*  that  evenness  of  temper,  as  not  to  be 
sometimes  peevish  and  passionate!  and,  when  we 
are  so,  not  to  be  apt  to  say  with  Jonah,  **  w6  do  well 
to  be  angry !" 

There  are  two  precepts  in  the  New  Testament, 
that  seem  to  me  to  be  the  nicest  of  all  other,  and 
hardest  to  be  put  in  practice.  One  is  that  of  our 
blessed  Saviour,  *^  be  wise  as  serpents,  and  innocent 
as  doves."*  How  hard  is  it  to  hit  upon  the  just  tem- 
per  of  wisdom  and  innocency ;  to  be  wise,  and  hurt 
nobody ;  to  be  innocent,  without  being  silly !  The 
other  is  that  of  the  apostle,  ^^  be  angry  and  sin  not." 
How  difficult  is  this — never  to  be  angry  but  upon 
just  cause!  and,  when  the  cause  of  our  anger  is  just, 
tiot  to  be  transported  beyond  due  bounds,  either  as 
to  the  degree  of  our  anger,  or  as  to  the  duration  and 
continuance  of  it :  this  is  so  very  nice  a  matter,  that 
one  would  be  almost  tempted  to  think,  that  this 
were,  in  effect,  a  prohibition  of  anger  in  any  case : 
^*  be  ye  angry,  and  sin  not  :**  be  ye  so,  if  ye  can,  with- 
out sin.  I  believe  whosoever  observes  it,  will  find 
that  it  is  as  easy  to  suppress  this  passion  at  any  time, 
as  to  give  way  to  it,  without  offending  in  one  kind 
or  other.    But  to  proceed^ 

How  hard  a  matter  is  it  to  be  much  in  company, 
and  free  in  conversation,  and  not  to  be  infected  by 
it?  to  live  in  the  midst  of  a  wicked  world,  and  yet 
to  keep  ourselves  free  from  the  vices  of  it?  to  be 
template  in  the  use  of  things  pleasing,  so  as  neither 
ta  injure  our  health,  nor  to  lose  the  use  of  our  rea* 
son,  nor  to  offend  against  conscience?  to  fast  often, 
without  being  conceited  of  it,  and  bargaining,  as  it 
W^pe,  with  God  for  some  greater  liberties  in  another 
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kind ;  and  without  censuring  tlios 
up  theri)selve^  to  our  strict  rules, 
abstinence?  when,  perhaps^  they 
same  opportunities  of  doing  it,  noi 
to  do  it  that  we  have;  nay,  perhaps, 
ter  reason  for  not  doing  just  as  w 
is  to  prescribe  to  others  his  own 
either  of  fasting  or  of  devotion,  s 
rule,  and  his  example  a  kind  of  { 
joining  all  his  neighbours,  the  san 
and  prayer  which  he  himself,  for  re 
to  himself,  thinks  fit  to  observe. 

And,  then,  how  hard  is  it  to  be  cheerfql  without 
being  vain  ?  and  grave  and  serious,  without  being 
morose?  to  be  dseful  gnd  instruclive  to  others  in 
our  conversation  and  discourse,  without  assuming 
too  much  authority  to  ourselves?  which  is  not  the 
best  and  most  effectual  way  of  doing  good  to  others; 
there  being  something  in  the  nature  of  man  which 
had  rather  take  a  hint  and  intimation  from  another, 
to  advise  himself,  and  would  rather  choose  to  imi- 
tate the  silent  good  example  which  they  see  in.an« 
other,  than  to  have  either  bis  advice  or  his  example 
imposed  upon  them. 

How  difficult  is  it  to  have  a  mind  equal  to  every 
condition,  and  to  be  content  with  mean  and  mode- 
rate things  ?  to  be  patient  in  adversity,  and  humble 
in  prosperity,  and  meek  upon  sudden  and  violent 
provocations  ?  to  keep  our  passions  free  from  getting 
head  of  our  reason,  and  our  zeal  from  outrunning 
our  knowledge  ?  to  have  a  will  perfectly  i^i^bmitted 
and  resigned  to  the  will  of  God,  even  when  it  lies 
cross  and  thwart  to  ours,  so  that  whatever  pleases 
God  should  please  ns?  to  be  resolute  when  our 
duty  happens  to  b^  difficult  and  dangerous ;  or  even 
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to  believe  that  to'be  our  daty  (though  it  certaiuly 
be  8o)  which  is  very  inconvenieDt  for  us  to  do  ?  to 
hold  out  aud  be  unv^earied  in  well-doiag?  to  be 
(^areful  to  preserve  our  lives^  add  yet^  upon  a  great 
occasion,  and  whenever  God  c^IIs  for  them,  to  be 
content  to  lay  them  down  ? 

To  be  wisejand  innocent ;  men  in  understanding, 
and  yet  ia  malice  children  ?  to  have  many  great  vir- 
tues, and  not  to  want  that  which  gives  the  great 
lustre  to  them  all,  I  mean  real  and  unaffected  mo- 
desty and  humility  ?  In  short. 

How  difficult  is  it  to  have  regard  to  all  God's 
commandments,  and  to  hate  every  evil  and  false 
way?  to  have  our  duty  continually  in  our  eye,  and 
ready  to  be  put  into  practice  upon  every  proper  oc- 
casion ?  to  have  God  and  the  consideration  of  an- 
other world  always  before  us,  present  to  our  minds, 
and  operative  upon  our  practice?  to  live  as  those 
tliat  know  they  must  die,  and  to  have  our  thoughts 
perpetually  awake,  and  intent  upon  the  great  and 
everlasting  concernments  of  our  immortal  souls  ? 

These  are  great  things,  indeed,  easy  to  be  talked 
of,  but  hard  to  be  done ;  nay,  not  to  be  done  at  all 
without  frequent  and  fervent  prayer  to  God,  and  the 
qoutinual  aids  and  supplies  of  his  grace ;  not  with- 
out an  earnest  endeavour  on  our  parts,  a  vigorous 
resistance  of  temptations,  and  many  a  sore  conflict 
with  our  own  perverse  wills  and  sensual  inclina- 
tions ;  not  without  a  perpetual  guard  and  watchful- 
ness over  our  lives,  and  our  unruly  appetites  and 
passions. 

Little  do  inexperienced  men,  and  those  who  have 
taken  no  great  pains  with  themselves,  imagine,  what 
thought  and  consideration,  what  care  and  attention, 
what  resolution  and  firmness  of  mind,  what  diligence 
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and  patient  continuance  in  well-doing,  are  requisite 
to  make  a  truly  good  man  ;  such  an  one  as  St.  Paul 
describes,  that  is,/'  perfect  and  entire,  and  wanting 
nothing  ;**  that  follows  God  fully,  and'  fulfils  every 
part  of  his  duty,  having  **a  conscience  void  of  offence 
towards  God  and  towards  man.''  Who  is  there 
among  us,  that  is  either  wise  enough  for  his  own  di- 
rection, or  good  enough  for  the  peace  and  satisfac- 
tion of  bis  own  mind ;  that  is  so  happy  as  to  know 
his  duty,  and  to  do  it ;  as  to  have  both  the  under- 
standing and  the^wili  to  do  in  all  things  as  he 
ought? 

After  our  best  care,  and  all  our  painp  and  endea- 
vours, the  most  of  us  will  still  find  a  great  many 
defects  in  our  lives,  and  cannot  but  discern  great 
iand  manifold  imperfections  in  our  very  best  duties 
and  services ;  insomuch,  that  we  shall  be  forced  t(r 
inake  the  same  acknowledgment  concerning  them, 
which  Solomon  does  concerning  the  imperfection  of 
all  things  under  the  sun ;  ^*  that  which  is  crooked 
cannot  be  made  straight,  and  that  which  is  wanting 
cannot  be  numbered."  And,  when  all  is  done,  we 
have  all  of  us  reason  to  say,  not  enly  that  '*  we  are 
unprofitable  servants,  having  done  nothing  but  what 
was  our  duty  to  do ;"  but  have  cause  likewise,  with 
great  l^hame  and  confusion  of  face,  to  acknowledge 
that  we  have  been  in  many  respects  wicked  and 
slothful  servants;  and  so  Tery  far  from  having  done 
what  was  our  duty  to  do^  that  the  greatest  part 
of  the  good  which  the  most  of  us  baye  done,  is  the 
least  part  of  the  good  which  we  might  and  ought  to 
have  done. 

The  practice  of  religion,  in  all  the  parts^  and  in- 
stances of  our  duty,  is  work  more  than  enough  for 
tb^  best  and  greatest  mind,  for  the  longest  and  best 
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ordered  life,  "  the  commandment  of  God  is  exceed- 
ing broad;"  and  an  obedience,  in  any  good  measure 
equal  to  the  extent  of  it,  extremely  difficult.  And, 
after  all,  as  the  man  in  the  gospel  said,  with  tears, 
to  our  Saviour,  concerning  the  weakness  of  his  own 
faith,  "  Lord,  I  believe,  help  thou  my  unbelief/* 
(Mark  ix.  24.)  So  the  best  of  men  may  say,  and 
say  it  with  tears  too,  concerning  every  grace  and  vir- 
tue wherein  they  excel  most;  "  Lord,  I  aspire,  I 
endeavour  after  it,  be  thou  pleased  to  assist  my 
weakness,  and  to  help  me  by  thy  grace  continually 
to  do  better." 

Tbe  sum  of  all  is  this :  if  we  be  careful  to  do  our 
best,  and  make  it  the  constant  and  sincere  endea- 
vour of  our  lives  to  please  God,  and  to  keep  his 
commandments,  we  shall  be  accepted  of  him :  for 
God  values  this  more  than  "  whole  burnt-ofTerings 
and  sacrifices,''  more  than  **  thousands  of  rams,  and 
ten  thousands  of  rivers  of  oil  f  because  this  is  an 
essential  part  of  religion,  "  To  love  God  with  all  our 
hearts,  and  minds,  and  strength,  and  to  love  our 
neighbours  as  ourselves."  The  duties  comprehended 
in  these  two  great  commandments,  sincerely  prac- 
tised by  us  (though  with  a  great  deal  of  impeifec- 
tion),  will  certainly  be  acceptable  in  the  sight  o/God^ 
jn  and  through  the  merits  and  mediation  of  ^^  Jesus 
Christ  the  righteous.''  "  Blessed  are  tbey  (saitk  St'. 
John  very  plainly,  in  the  conclusion  of  that  obscure 
book  of  his  Revelation),  blessed  are  they  that  do 
his  commandments,  that  they  may  have  right  to  the 
tree  of  life.''  (Rev.  xxii.  14.) 

J  speak  now  to  a  great  many  who  are  at  the  up^ 
per  end  of  the  world,  and  command  all  the  pleasures 
and  enjoyments  of  it;  but  the  time  is  coming,  and 
(whether  we  think  of  it  or  not)  is  very  near  at  band^ 
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\?heii  we  shall  see  ^^  an  end  of  all  perfection,"  and 
of  all  that  is  ddlsirable  upon  earth,  and  upon  which 
men  are  apt  to  Value  themselves  so  much  in  this 
world ;  and  then  nothing  but  religion,  and  the  con- 
science of  having  done  our  duty  to  God  and  man, 
will  stand  us  in  stead,  and  yield  true  comfort  to  us. 
When  we  are  going  to  leave  the  world,  how  shall  w^ 
then  wish  that  we  had  made  religion  the  great  busi- 
ness of  our  lives ;  and,  in  the  day  of  God's  grace  and 
mercy,  had  exercised  repentance,  and  made  our 
peace  with  God,  and  prepared  ourselves  for  another 
world;  that,  after  our  departure  hence,  we  might 
be  admitted  into  **  the  presence  of  God,  where  is 
fulness  of  joy,  and  at  whose  ngbt  hand  are  pleasures 
for  evermore?" 

Let  no  man,  therefore,  of  what  rank  or  condition 
soever  he  be  in  this  world,  think  himself  too  great  to 
be  good,  and  too  wise  to  be  religious,  and  to  take 
care  of  his  immortal  soul,  and  bis  everlasting  happi- 
ness in  another  world  ;  since»  nothing  but  this  wilt 
approve  itself  to  be  true  wisdom  at  the  last.  Alt 
other  things  will  have  an  end  with  this  life ;  but  re* 
ligion  and  the  fear  of  God  is  of  a  vast  extent,  and 
hath  an  influence  upon  our  whole  duration;  and,  af^ 
ter  the  course  of  this  life  is  ended,  will  put  us  into 
the  secure  possession  of  a  happiness,  which  shall 
never  have  an  end. 

I  will  conclude  this  whole  discourse  with  those 
words  of  our  blessed  Saviour,  *•  If  ye  know  these 
things,  happy  are  ye  if  ye  do  them."  Which  thou, 
who  art  the  eternal  spring  of  truth  and  goodness, 
grant  thatwe  may  all  knowand  do  in  this  our  day,  for 
thy  mercies'  sake  in  Jesus  Christ;  to  whom,  with  the 
Father  and  the  Holy  Ghost,  be  all  honour  and  glory, 
dominion  and  power,  now  and  for  ever.     Amen. 
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SERMON  XCVL 

THE  NATURE  AND  INFLUENCE  OF  THE  PROMISES 
OP  THE  GOSPEL. 

Wkei*ehy  are  given  unto  us  exceeding  great  and  pre^ 
dans  promises;  that  by  these  ye  might  be  partakers 
of  the  Divine  nature. — 2  Pet,  i,  4. 

The  coQDexiou  of  these  words  with  the  former  is 
somewhat  obscure,  but  it  seems  to  be  this:  the 
apostle  had,  in  the  verse  before,  said,  that  ^'  the 
Divine  power  of  Christ  hath,  by  the  knowledge  of  , 
the  gospel,  given  us  all  things  that  pertain  to  life  and 
godliness ;"  that  is,  by  the  knowledge  of  the  gospel, 
we  are  famished  with  all  advantages  which  conduce 
Ip  make  men  happy  in  the  next  life,  and  religioua 
in  this ;  and  then  it  follows,  **  Whereby  are  given 
unto  us  exceeding  g.  <^at  and  precious  promises.'' — 
"  Whereby ;"  this  seems  to  refer  to  the  whole  of  the 
foregoing  verse ;  as  if  it  had  been  said,  Christ,  by 
the  gospel,  hath  given  to  us  lall  things  that  conduce 
to  our  future  happiness  ;  and,  in  order  thereto,  all 
things  which  tend  to  make  men  holy  and  goodr  Or 
else,  life  and  godliness  are,  by  a  Hebraism  frequent 
in  the  New  Testament,  put  for  a  godly  life.  And 
then,  among  all  those  things  which  conduce  to  a 
godly  life,  the  apostle  instanceth  in  the  promises  of 
the  gospel,  which  do  so  directly  tend  to  make  men 
"  partakers  of  a  Divine  nature." 

In  the  handling  of  these  words,  I  shall. 

First,  Consider  the  promises  here  spoken   of; 
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"  Whereby  are  given  unto  us  exceeding  great  and 
precious  promises.'' 

Secondly,  The  influence  \Fhich  these  promises 
ought  to  have  upon  us  ;  **  that  by  these  ye  might  be 
made  partakers  oif  a  Diviqe  nature.** 

First,  We  will  consider  the  promises  which  are 
here  spoken  of;  "Whereby  are  given  unto  us  ex- 
ceeding great  and  precious  promises."  And,  because 
the  chief  promises  of  the  gospel  are'  here  intended, 
I  shall  take  occasion  from  this  text  to  handle  the 
doctrine  of  the  promises,  which  is  frequently  dis- 
coursed of  in  divinity,  but  not  always  so  clearly 
stated.  And  to  this  purpose  it  will  be  proper  to 
take  into  consideration  these  four  things  : 

I.  What  the  promises  are  which  are  here  spoken 
of;  "  Whereby  are  given  unto  us  promises." 

II.  Why  they  are  said  to  be  so  great  and  pre- 
cious ;  "  exceeding  great  and  precious  promises.** 

III.  We  will  consider  the  tenor  of  these  promised. 

IV.  When  men  are  said  to  have  a  right  to  them, 
80  as  they  might  apply  them  to  themselves.  These 
four  heads  will  comprehend  what  I  have  to  say 
upon  this  argument.  ^ 

I.  What  the  promises  are  which  the  apostle  here 
speaks  of;  **  Whereby  are  given  unto  us  promises.'* 
And,  no  doubt,  the  apostle  here  intends  those  great 
and  excellent  promises  which  Christ  hath  made  to 
us  in  the  gospel.  So  that  to  satisfy  ourselves  in  this 
inquiry,  we  need  only  to  consider^  what  are  the  prin- 
cipal promises  of  the  gospel.  Now  the  great  pro- 
mises of  the  gospel  are  these  three. 

1.  The  promise  of  the  free  pardon  and  forgiveness 
of  our  sins,  upon  our  faith  and  repentance. 

2.  The  promise  of  God*s  grace  and  Holy  Spirit  to 
assist  our  obedience. 
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3.  The  promise  of  eternal  life  to  reward  it. 

1  •  The  promise  of  the  pardon  and  forgiveness  of 
onr  sins,  upon  our  faith  and  repentance.  The  gospel 
hath  made  full  and  clear  promises  to  this  purpose ; 
'that  if  we  believe  the  gospel,  and  will  forsake  oi^ir 
sins,  and  amend  our  wicked  lives,  all  that  is  past 
shall  be  forgiven  us,  and  that  Christ  died  for  tbi^ 
end,  to  obtain  for  us^emission  of  sins  in  his  blood. 
The  light  of  nature,  upon  consideration  of  the  mercy 
and  goodness  of  God,  gave  men  good  hopes  that^ 
upon  their  repentance,  God  would  forgive  their  sins, 
and  turn  away  his  wrath  from  them.  But  mankind 
was  doubtful  of  this,  and  therefore  they  used  expi- 
atory sacrifices  to  appease  the  offended  Deity.  The 
Jewish  religion  allowed  of  no  expiation,  but  for  le- 
gal impurities  and  involuntary  transgressions,  such 
as  proceeded  from  ignorance  and^nadvertency;  but 
not  for  sins  of  presumption,  and  such  as  were  com-: 
mitted  with  a  high  hand.  If  men  sinned  wilfully, 
there  was  no  sacrifice  appointed  by  the  law  for  such 
sins.  But  the  grace  of  the  gospel  justifies  us  from 
the  greatest  sins,  upon  our  faith  and  sincere  repent* 
ance.  So  St.  Ps^ul  tells  the  Jews:  (Acts xiii.  30,  39.) 
**  Be  it  known  flnto  ;|rou  therefore,  men  and  brethren, 
that  through  this  man  is  preached  unto  you  the  for- 
giveness of  sins:  and  by  him  all  that  believe  are  justi- 
fied from  all  things,  from  which  ye  could  not  be  justi- 
fied by  the  law  of  Moses.**  There  was  no  general 
promise  of  pardon,  nor  way  of  expiation,  under  the 
law;  perfect  remission  of  sins  is  clearly  revealed 
and  ascertained  to  us  only  by  the  gospel. 

2.  Another  great  promise  of  the  gospel  is,  the 
promise  of  God's  grace  and  Holy  Spirit  to  lassist 
our  obedience.  Our  blessed  Saviour  hath  promised 
that  "  our  heavenly  Father  will  give  his  Holy  Spirit 
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to  theiu  that  ask  him."  It  is  true;  iodeed,  there  va$ 
a  peculiar  promise  of  the  Holy  Ghost  to  the  apo- 
stles and  Christians  of  the  first  ,ages»  which  is  not 
now  to  be  expected  ;  namely,  an  extraordinary  and 
miraculous  power,  whereby  they  were  qualified  to 
publish  the  gospel  to  the  world,  and  to  give  confiirr 
mation  to  it.  But  now  that-  the  Christian  religion 
is  propagated  and  settled  in  the  world,  the  great 
end  and.  use  of  these  miraculous  gifts  is  ceased ; 
but  yet  the  Spirit  of  God  doth  still  concur  with  thq 
gospel,  and  work  upon  the  minds  of  men,  to  excite 
and  assist  them  to  that  which  is  good.  And  though 
this  operation  be  very  secret,^  so  as  we  cannot  give 
an  account  of  the  manner  of  it,  yet  the  effects  of  it 
are  very  sensible;  and  this  influence  of  God's  Holy 
Spirit  is  common  to  all  Christians  in  all  ages  of  the 
world.  This  proposition  is  universally  true,  and  in 
all  ages  and  times-^"  If  any  man  hath  not  the  Spi- 
rit of  Christ,  he  is  none  of  his.'* 

It  must  be  acknowledged,  that  ti)e  Spirit  doth 
not  now  work  upon  men  in  that  sudden  and  sensible 
manner,  as  it  did  in  the  first  times  of  Christianity ; 
because  then  men  were  strongly  possessed  with  the 
prejudices  of  other  religions,  which  they  bad  been 
brought  up  in ;  and  therefore,  as  more  outward 
means  of  conviction  were  then  necessary,  so  like- 
wise a  more  powerfill  internal  operation  of  the  Spi- 
rit of  God  upon  the  minds  of  men,  to  concur  and 
bear  down  those  prejudices,  and  to.subdue  them. to 
the  obedience  of  faith.  But  -npw  the  principles  of 
religion  and  goodness  are  more  gradually  instilled 
into  the  minds  of  men,  by  the  gentle  degrees  of  pious 
instruction  and  education;  and  with  these  means 
the  Spirit  of  God  concurs  in  a  more  humap  way, 
which  is  more  suited  and  accommodated-  to  our- 
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rea^on^  and  oflfers  less  viofence  to  th«  nature  of  me». 
So  that  this  promise  of  God's  Holy  Spirit  is  no# 
made  good  to  us^  as  the  necessity  and  circomstances 
of  our  present  state  do  require.  God  does  not 
use  such  extraordinary  means  for  the  prodncing  of 
those  effects,  if^hich  may  be  accomplished  in  a  more 
ordinary  way.  The  assistance  of  God's  Holy  Spi- 
rit is  stfli  tiecessary  to  men,  to  incline  and  enable 
tl^m  t6  that  which  is  good ;  but  not  in  that  manned 
and  degree  that  it  was  necessary  at  first :  because, 
the  prejudices  against  Christianity  are  not  now  so 
grtot,  and  many  of  those  advantages  which  were 
ilecessarily  wanting  at  first,  are  now  supplied  in  an 
ordinary  way ;  and  therefore  it  is  not  reasonable 
now  to  eitpect  the  same  extraordinary  operation  of 
the  Spirit  of  God  upon  the  mitfds  of  men,  whicK 
we  read  of  in  the  first  beginnings  of  Christianity. 

3.  'I'here  is  likewise  the  promise  ef  eternal  life  to 
reward  and  crown  our  obedience.  And  this  the 
l^ripture  speaks  of  as  the  great  promise  of  the  gos- 
pel: (1  John  ii.  25.)  "  This  is  the  promise  which  he 
bath  promised  us,  even  eternal  life."  And  upon  this 
account,  the  new  covenant  of  the  gospel  is  preferred 
before  the  old  coyenaeft  of  the  law,  because  it  is  es- 
tablished vj^on  better  promises.  All  the  special 
and  particular  promises  of  the  law  were  of  temporal 
good  things,  and  these  were  the  great  encourage- 
ments that  were  given  to  obedience,  under  that  im- 
pei'fect  dispensation:  but  now  *' godliness  hath  not 
only  the  promise  of  the  Kfe  that  now  is,  but  of  that 
which  is  to  come  f  as  the  apostle  tells  us,  1  Tim. 
iv.  8.  The  gospel  bath  clearly  revealed  to  us  a 
happy  state  of  immortality  after  this  life,  of  which 
men  had  but  very  obscure  and  doubtfnrl  apprehen- 
sions.   So  the  apostFe  teRs  us:    (2  Tim.  i.  10.) 
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^  That  it  is  Don^  made  manifest,  fay  the  appaaranoe 
^  dur  Saviour  Jesas  Christ,  vrho  hath  abolished 
death,  and  hath  brought  life  and  immortality  to 
ligbt,  tbrou^  the  gospel.''  Holy  men  had  godd 
hopes  of  it  before ;  bat  they  had  no  sure,  distinct 
apprehensions  of  it,  no  such  full  assurance  concern^ 
ing  it,  no  such  clear  and  express  promises  of  it,  as 
ttte  gospel  hath  given  us. 

Thus  you  see  what  those  great  promises  are 
which  the  gospel  hath  given  us ;  namely,  the  promise 
^tbe  firee  pardon  and  forgiveness  of  our  sins,  upon 
our  faith  and  repentance ;  tbe  promise  of  God's 
grace  and  Holy  Spirit  to  assist  our  obedience ;  and 
the  promise  of  eternaillife  and  happiness  to  reward 
k.  These  are  the  three  erninent  promises  of  the 
gospel,  and,  in  all  probability,  those  which  the  apo- 
stle here  calls  **  great  and  precious  promises ;"  which 
brings  me  to  the 

II.  Second  thing  which  I  propounded  to  consider ; 
hamely,  why  they  are  said  to  be  "  exceeding  great 

and  precions,  ra  ^uyuna  fcai  r^oa  cirayycX/iora,  the  great* 

est  and  the  most  valuable  promises."  And  to  sa- 
tisfy us  that  they  are  such,  the  very  consideration  of 
the  blessings  and  benefits  that  they  carry  in  them 
will  be  sufficient :  if  we  consider  the  condition  that 
mankind  was  in,  when  God  was  pleased. to  make 
these  gracious  declarations  to  us,  we  shall  see  great 
reason  to  set  a  high  value  upon  every  one  of  these 
promises.  Mankind  was  extremely  degenerated, 
all  flesh  had  corrupted  its  ways,  and  the  whole 
world  was  guilty  before  God,  and  liable  to  all  that 
liusery  which  the  sinner  had  reason  to  apprehend 
from  the  incensed  justice  of  the  Almighty.  We 
had  forfeited  tl^t  happiness  to  which  our  immortal 
nature  was  designed,  and,  which  made  our  Condition 
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nore  sad,  \ve  were  wtthput  strength  to  recover,  onr^ 
selves  out  of  it,  by  our  repentance  for  what  was 
|)ast(if  God  would  have  accepted  of  it),  and  by  our 
future  obedience.  Now  the  promises  of  the  gospel 
offer  relief  to  us  in  ail  these  respects,  and  there- 
by obviate  all  the  difficulties  and  discouragements 
which  mankind  lay  under. 

The  gracious  promise  of  pardon  frees  us  from 
guilt,  and  secures  us  from  the  terrible  wrath  of  God, 
which  oi|(  guilty  consciences  did  so  much  dread; 
aqd  without  this  promise,  mankind  would  have  been 
unde;*  the  greatest  doubts  and  discouragements. 
For  when  men  are  afraid  their  sins  are  greater  than 
will  be  forgiven  them,  they  are  apt  to  fall  into  de- 
spair, and  despair  is  an  effectual  bar  ta  repentance ; 
£3r  when  men  think  their  condition  ia  desperate, 
they  care  not  what  they  do. 

And  the  promise  of  God's  grace  and  Holy  Spirit, 
i<^,  assist  and  enable  us  to  do  our  duty,  does  fully 
fuiswer  all  the  discouragements  and  objections  from, 
our  own  weakness,  and  the  power  of  temptation. 
We  may  do  all  things  through  Christ  strengthening 
Vs  :  and  bow  weak  soever  we  are  of  ourselves,  we 
are  ''  jstrong  in  the  Lord,  and  in  the  power  of  his 
might/^  If  God  be  for  us,  who,  or  what,  can  stand 
agai«st  us  ?  The  devil  is  a  very  powerful  enemy,  and 
much  too  strong  for  flesh  and  blood  to  encounter  in 
its  own  strength  ;  but  there  is  another  principle  in 
the  world,  which  is  mightier  and  more  powerful 
than  he,  the  Holy  Spirit  of  God,  who  is  always 
ready  to  help,  when  we  do  not  repulse  and  refuse 
jhis  ag^istanoe ;  **  Greater  is  he  that  is  in  you,  than 
he  that  is  in  the  world,"  says  the  apostle,  1  John  iv. 
4.  .  The  Spirit  of  God  dwells  in  all  those  who  are 
willing  to  admit  him,  and  is  ever  ready  to  assist 
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those  wlio  cotnpty  with  his  blessed  motions,  and  do 
vigorously  put  forth  their  own  endeavours. 

And  then  the  promise  of  eternal  life,  that  answers 
all  the  difficulties  of  our  obedietice,  and  sets  us 
above  any  thing  that  the  world  can  threaten  us 
withal,  forour  constancy  to  God  and  his  truth.  A 
wise  man  will  be  content  to  suflTer  any  thing,  or  to 
quit  anything,  upon  terms  of  far  greater  advantage: 
and  what  greater  consideration  can  be  offered  t6 
encourage  our  constancy  and  obedience,  than  an 
eternity  of  happiness?  So  that  the  apostle  had  rea- 
ison  to  call  these  "  exceeding  great  and  valuable 
promises  f'  so  valuable,  that  if  any  one  of  them  had 
been  wanting,  our  redemption  and  recovery  had 
either  been  absolutely  impossible,  or  extremely  diffi- 
cult.    I  proceed  to  the 

III.  Third  thing  I  propounded,  which  was  to 
consider  the  tenour  of  these  promises ;  that  is, 
whether  God  hath  made  them  absolutely  to  us,  with- 
out requiring  any  thing  to  be  done  on  our  part,  or 
tipbn  certain  terms  and  conditions  to  be  performed 
by  us.  That  God  may  (if  he  please)  make  an  ab- 
solute promise  of  any  blessing  or  benefit  to  us,  there 
is  no  doubt;  and  that  God's  grace  does  prevent 
many,  and  is  beforehand  with  them,  is  as  little  to  be 
doubted:  the  Spirit  of  God  goes  along  with  the 
gospel,  moving  and  inclining  m6n  to  yield  obedience 
to  it,  many  times  (>efore  any  inclination  and  dis^posi- 
tibn  thereto  on  their  parts.  But  as  to  this  promise 
of  God's  grace  and  Holy  Spirit,  the  great  question 
is,  nbt  about  the  first  motion  of  it,  but  the  continu- 
ance of  this  assistance,  and  the  increase  of  it ;  and 
this,  I  think,  may  safely  be  affii'med,  is  promised 
only  coaditioually,  as  also  the  pardon  of  sin,  and 
eternal  life.     And  concerning  each  of  these,   the 
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matter  may  quickly  be  deeided,  by  plain  texts  of 
Scripture. 

GoDceming  the  promise  of  the  grace  and  assist- 
ance of  God's  Holy  Spirit,  the  Scripture  takes  no<> 
tice  of  two  conditions^  First,  That  we  beg  it  ear- 
nestly of  God :  and  tbi^  our  Saviour  expresseth  by 
asking,  seeking,  and  knockiog,  which  signifies  the 
importunity  of  our  requests;  our  heavenly  Father 
will  give  his  Holy  Spirit  to  them  that  thud  ask  it. 
And  then,  secondly,  That  we  improve  and  make 
use  of  the  grace  which  God  affords  us :  '^  To  him 
that  hath  shall  be  given,  and  from  him  that  hath  not 
shall  be  taken  away,  even  that  which  he  seems  to 
have."  That  ie  (as  appears  plainly  from  the  scope 
of  the  parable),  to  him  that  useth  that  grace  and 
those  advantages  which  God  affords  him,  more  shall 
be  given ;  but  from  him  that  makes  oo  use  of  tbem, 
and,  therefore,  is  as  if  he  had  them  not,  shall  be 
taken  away  that  which  he  but  seems  to  have,  be- 
cause he  makes  no  use  of  it. 

Concerning  the  pardon  of  sins:  the  Scripture 
pbinly  suspends  that  upon  the  general  condition  of 
repentance,  and  the  change  of  our  lives;  *^  Repent, 
tbfit  your  sins  may  be  forgiven  you :"  and  upon 
the  condition  of  our  forgiving  others ;  **  If  ye  for- 
giye  men  their  trespasses,  then  will  your  heavenly 
Father  also  forgive  you;  but  if  you  foi^ve  pot 
.men  their  trespasses,  neither  will  your  Father  for- 
give your  trespasses,''  says  our  Saviour*  (Matt.  vi. 
14,  15.) 

And  then  the  promise  of  eternal  life,  is  ^yery 
where  in  Scripture  suspended  upon  the  condition  of 
faith  and  repentance,  and  perseverance  in  ^i«el)«da- 
iug.  ''  He  that  believes  (says  our  Saviour)  shall  be 
saved;''  which,  indeed,  implies  the  whole  condition 
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o£  the  gospel.  ''  He  tbat  belief  es  f  tliat  i9,  be  thai 
effectually  assents  to  the  doctrine  of  Christ,  and  is 
so  persuaded  of  the  truth  of  it,  as  to  live  according 
to  it,  shall  be  saved.  But  if  obedience  were  not 
included  in  the  Scripture  notion  of  faitb,  yet  the 
Scripture  elsewhere  expressly  aiakes  Jt  the  condi- 
tion of  our  eternal  salvation.  (Heb.  v.  9.)  Christ  is 
there  said  to  be  '^  th^  author  o£  eternal  salvation  to 
them  that  obey  him ;"  thereby  implying,  that  none 
shall  be  saved  by  Christ,  but  those  that  obey  the 
gospel.  (Heb.  xii.  14.)  ^  Follow  holiness,  without 
which  no  man  shall  see  the  Lord.''  (Rom.  iL  7, 8,  9.) 
''  To  them  who  by  patient'continuance  in  well-doing 
seek  for  glory,  and  honour,  and  immortality,'*  CSod 
will  give  **  eternal  life ;  but  to  them  that  are  conten- 
tious, and  obey  not  the  truth  (that  is  the  gospel),  but 
obey  unrighteousness,  indignation  and  wrath,  tribu^ 
lation  and  anguish,  upon  every  soul  of  man  that 
doeth  evil." 

I  cannot  well  imagine  what  can  reasonably  be  an- 
swered to  such  plain  texts;  but  I  will  tell  you 
what  is  commonly  answered;  namely,  that  God 
gives  the  condition  which  he  requires,  and  there- 
fore, though  these  promise^  rup  into  a  conditional 
form,  yet  in  truth  they  are  absolute;  because  b$ 
that  makes  a  promise  to.  another,  upon  a  cooditioo 
which  he  will  also  perform,  doth  in  effect  make  an 
absolute  prornise.  As  if  a  man  promised  another 
such  an  estate,  upon  condition  he  pay  sueh  a  sum 
for  it,  and  does  promise  withal  to  fiirnish  him  >vith 
that  sum,. this  in  effect  amounts  to  aa  absolute  pror 
mise  of  the  estate. 

And  this  is  very  well  argued*  if  the  case  were 
thus.  But  God  hath  no  where  promised  to  work 
the  condition  in  »s  wiUiout  the  concfirrience  of  our 
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own  endeavours.  God  may^  and  oftentimee  doth, 
prevent  men  by  bis  grace ;  but  he  hath  no  where 
promised  to  give  his  Holy  Spirit  but  to  them  that 
ask  it  of  him.  And  he  hath  no  where  promised  to 
continue  his  grace  and  assistance  to  us,  unless  we 
will  use  our  sincere  endeavours;  nay,  in  case 
we  do  not,  he  hath  threatened  to  take  away  his 
grace  and  assistance  from  us.  And  if  this  be  so, 
then  the  promises  of  the  gospel  do  not  only  seem  to 
be  conditional,  but  are  really  so.  And  it  is  a  won- 
der that  any  man  should  doubt  of  this,  who  consi* 
ders  how  frequently,  in  the  New  Testament,  the  gos- 
pel is  represented  to  us  under  the  notion  of  a  cove- 
nant ;  such  a  covenant,  in  the  very  nature  of  it,  doth 
imply  a  mutual  obligation  between  the  parties  that 
enter  into  it.  But  if  the  gospel  contain  only  bless- 
ings which  are  promised  on  God's  part,  without  any 
thing  required  to  be  done  and  performed  on  our 
part,  in  order  to  the  obtaining  of  those  blessings, 
then  the  gospel  is  nothing  else  but  a  promise,  or 
deed  of  gift,  making  over  certain  benefits  and  bless- 
ings to  us;  but  can,  in  no  propriety  of  language 
in  the  world,  be  called  a  covenant :  but  if  there  be 
some  things  required  on  our  part,  in  order  to  our 
being  made  partakers  of  the  promises  which  God 
hath  made  to  us  (as  the  Scripture  every  where 
tells  us  there  is),  then  the  promises  are  plainly  con- 
ditional. To  instance  in  the  promise  of  forgiveness 
of  sins ;  "  Repent,  that  your  sins  may  be  blotted 
out ;"  that  is,  upon  this  condition,  that  ye  repent  of 
your  sins,  they  shall  be  forgiven,  and  not  otherwise. 
Can  there  be  any  plainer  condition  in  the  world  than 
this,'  in  those  words  of  our  Saviour?  ♦*  If  ye  forgive 
men  their  trespasses,  your  heavenly  Father  will  also 
forgive  your  trespasses ;  but  if  ye  ibrgive  not  men 
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their  trespasses,  neither  will  your  heavenly  Father 
forgive  your  trespasses.** 

This  is  so  fsLT  from  being  any  prejudice  to  the 
freeness  of  God's  grace,  who  is  infinitely  gracious  in 
oflferiog  such  great  blessings  to  us  upon  any  condi- 
tion that  we  can  perform  ;  that  it  weise  one  of  the 
absurdest  things  in  the  world,  to  imagine  that  God 
should  grant  to  hien  forgiveness  of  sins  and  eternal 
life,  let  them  behave  themselves  as  they  will. 

IV.The  last  thing  I  proposed  for  the  explaining 
of  this  doctrine  of  the  proniises  of  Godj'was,  to 
consider  when  men  may  be  said  to  have  a  right  to 
these  promises,  so  as  to  be  able  upon  good  grounds 
to  apply  them  to  themselves :  and  the  answer  to  this 
is  very  plain  and  easy ;  namely,  when  they  find  the 
conditions  of  these  promises  in  themselves,  and  not 
till  then. 

When  a  man  hath  truly  repented  of  his  sins  so  as 
to  forsake  them,  and  lead  a  new  life ;  and  when 
he  does  from  his  heart  forgive  those  that  have  of- 
fended him,  and  hath  laid  down  all  animosity 
against  them,  and  thoughts  of  i*evenge ;  then  hath 
he  a  right  to  the  promise  oif  pardon  and  forgiveness, 
and  nmy  apply  to  himself  in  particular  what  the 
Scripture  saith  in  general,  that  God  will  "  blot  out 
all  his  transgressions,  and  remember  his  iniquities 
no  more,**  When  a  mati  doth  constantly  and  ear- 
nestly implore  the  assistance  of  God's  Holy  Spirit, 
and  is  ready  to  yield  to  the  motions  of  it,  and  does 
faithfully  make  use  of  that  strength  and  assistance 
which  God  affords  him,  then  he  may  expect  the 
continuance  of  his  grace,  and  further  degrees  of  it. 
When  a  man  makes  it  the  constant  and  sincere  en- 
deavour of  his  life,  to  please  God,  and  to  "  walk  in 
all  the  ordinances  and  cooimandments  of  the  Lord 
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blaiimleas,''  and  is  effectually  taught  by  the  grace  of 
God  to  '*  deny  ungodliness  and  worldly  lusts,  and 
to  liye  soberly,  and  righteouslyt  and  godly  in  this 
present  world,**  then  he  may  with  comfort  and  joy 
*^  wait  for  the  blessed  hope,  and  the  glorious  ap- 
pearance of  the  great  God,  and  our  Sayiour  Jeans 
Christ  f  then  he  may  with  confidence  depend  upon 
God,  /*  in  sure  and  certain^  hope  of  that  eternal 
life  which  God,  that  cannot  lie,  hath  promised.** 
When  he  can  sary  with  St.  Paul,  ''  I  have  fought  a 
good  fight,  I  have  finished  my  course,  I  have  kep$ 
the  faith  ;**  then  he  may  likewise  triumph  as  he  did, 
''  henceforth  there  is  laid  up  for  me  a  crown  of 
righteousness,  which  God  the  righteous  Judge  shall 
give  me  in  that  day." 

Upon  these  terms,  and  in  these  cases,  men  may 
upon  good  grounds  apply  to  themselves  *^  these  ex- 
ceeding great  and  precious  promises**  of  the  gospel ; 
and  so  far  as  any  man  is  doubtful  and  uncertain  of 
the  performance  of  the  conditions  which  the  gospel 
requifies,  so  far  he  must  necessarily  question  his 
rigltt  and  title  to  the  blessings  promised.  And  if 
any  man  think  this  doctrine  too  uncomfortable,  and 
be  willing  to  reject  it  upon  this  account,  I  shall  only 
say  this, .  that  men  may  cheat  themselves  if  they 
please,  but  4nost  certainly  they  will  never  find  any 
true  and  solid  comfort  in  any  other.  This  is  a 
plain  and  sensible  account  of  a  man's  confidence 
and  good  hopes  in  the  promises  of  God ;  but  for  a 
man  to  apply  any  promise  to  himself,  before  he 
liuds  the  condition  in  himself,  is  not  faith,  but  either 
fancy  or  presumption. 

And,  therefore,  it  is  a  very  preposterous  course 
which  liiany  take,  to  advise  and  exhort  men,  with 
no  much  earnestness,  to  apply  the  promises  of  Qod 
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fo  themselves,  and  to  jtell  them  that  they  are  goihy 
of  great  unbelief  in  not  doing  it.  That  which  is 
proper  to  eocbort  men  to  is,  to  endeavour  to  perform 
the  condition  upon  vrhich  God  hath  promised  any 
blessing. to  uft;  apd  when  nien  find  the  condition 
in  themselves,  they  will,  without  any  great  persua^ 
sioin,  take  comfort  from  the  promise^  and  apply  it  to 
themselves ;  but  till  they  discern  the  condition  in 
themselves,  it  is  impossible  for  a  man  that  under- 
stands himself  to  apply  the  promise  to  himself;  for 
till  the  condition  be  performed,  he  hath  no  more 
right  to  the  promise  than  if  such  a  promise  had 
never  been  made.  And  it  is  so  far  from  being  a  sin 
in  such  a  man  to  doubt  of  the  benefit  of  such  a 
promise,  that  it  is  bis  duty  to  do  so ;  and  no  man 
that  understands  himself  and  the  promises  of  God 
can  possibly  do  otherwise. 

Therefore,  it  is  a  vain  and  groundless  trouble 
which  perplexetb  many  people,  that  they  cannot 
apply  the  promises  of  God  to  themselves ;  whereas, 
the  true  ground-of  their  trouble  should  be  this,  that 
they  have  not  been  careful  to  perform  the  condition 
of  those  promises  which  they  would  apply  to  them- 
selves: the  other  is  an  endless  trouble;  let  them 
but  look  to  the  condition,  and  the  promise  will  ap- 
ply itself.  I  speak  alt  this  on  purpose  to  free  men 
from  those  perplexities  wherewith  many  have  en- 
tangled themselves  by  false  apprehensions  of  the 
promises  of  God,  either  as  if  they  were  not  made 
to  us  upon  certain  conditions  to  be  performed  by 
us,  or  as  if  any  man  could  comfortably  apply  them 
to  himself,  before  he  hath  performed  those  condi- 
tions, upon  which  God  bath  made  such  promises. 
For  if  men  will  believe  that  which  is  not  true,  or 
expect  things  upon  such  terms  as  they  are  not  to  be 
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had,  they  may  trouble  themselves  eternally,  and  all 
the  world  cannot  help  it. 

I  have  now  done  with  the  first  thing  I  propounded 
to  speak  to ;  namely,  the  promises  which  are  here 
spoken  of.  The  second  thing  (viz.)  what  influence 
these  promises  ought  to  have  upon  us,  '*  that  by 
them  we  may  be  made  partakers  of  the  Divine  na- 
ture," I  shall  reserve  to  another  opportunity.    ' 
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SERMON  XCVIL 

THE   NATVBE   AND   INFLUENCE    OP,    THE    PROMISES 
OF  THE  OOSPeL 

Whereby  are  givfn  untp  us  exceeding  great  atid  pre- 
mous  promises ;  thqtt  by  these  ye  might  be  partakers 
'.  of  the  Divifie  nat^re.^i  Pet.  i.  4. 

I  MADE  eatraace  into  these  words  the  last  day,  in 
the  handling  whereof  I  proposed  to  do  these  two 
things: — 

First,  To  consider  the  promises  here  spoken  of: 
/^  Wiiereby  are  given  unto  ns  exceeding  great  and 
precious  promises." 

Secondly,  The  influence  which  these  promises 
ought  to  have  upon  us :  *'  that  by  these  ye  might  be 
jpartakers  of  the.  Divine  nature." 

The  first  of  these  I  have  done  with,  and  proceed 
pow  to  the 

Second,  vi2.  The  influence  which  these  promises 
ought  to  have  upon  us :  "  Whereby  are  given  unto 
us  exceeding  great  and  precious  promises ;  that  by 
these  ye  might  be  partakers  of  the  Divine  niature.'' 
Not  that  we  can  partake  of  the  essence  and  nature 
of  God,  as  some  have  blasphemously  affirmed,  pre- 
tending, in  their  canting  and  senseless  language, 
to  be  Godded  with  God  and  Christed  with  Christ. 
Iji  this  sense  it  is  impossible  for  us  to  ^'  partake  of 
the  Divine  nature  f  for  this  would  be  for  men  to 
become  gods,  and  to  be  advanced  to  the  state  and 
perfection  of  the  Deity.     But  the  word  ^vW  doth 
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frequently,  in  Scripture,  signify  a  temper  and  dispo- 
sitfon ;  and  to  be  ''  partakers  of  a  Divine  nature'' 
is  to  be  of  a  Divine  temper  and  disposition,  to  have 
our  corrupt  natures  rectified  and  purged  from  all 
sinful  lusts  and  irregular  passions,  and  from  all 
vicious  and  corn!tpt  affections ;  Md  dieV^^fore  h 
follows  in  the  text :  **  Having  escaped  the  corruption 
that  is  in  the  world  through  lust ;  and,  besides  this, 
giving  an  diligence,  add  to  your  liiith  virtue,  and 
to  virtue  knowledge^  and  to  knowledge  temperance, 
and  to  temperance  patience,  and  to  patience  god- 
liness, and  to  godliness  brotherly-kindness,  and  tp 
brotherly-kindness  charity.''  So  that  we  are  ^^rnade 
partakers  of  a  Divine  nattire,''  as  the  apostle  hete 
explains  it,  these  ^wo  ways  :  by  cleansing  ourselves 
from  the  lusts  of  the  flesh,  ^bich  the  apostle  here 
calls  the  ^  corruption  or  defilement  which  is  hi  the 
world  through  lust;"  and  by  a  diligent  endeavotir 
after  all  Christian  graces  and  virtues,  faith,  and  tem- 
peranceV  anrf  patience,  a  sincere  love  of  tbe  brethreW, 
and  an  universal  charity  and  good'^will  towards  ail 
men. 

And  that  this  is  the  proper  influence  and  ^^cac^ 
of  the  great  promises  of  the  jgospel  upon  the  hearts 
and  lives  of  men,  the  apostle  St.  Paul  fully  declared 
to  us:  (2  Cor.  vii.  I.)  "Having,  therefore,  thesfe 
promises,  dearly  beloved,  let  us  cleanse  oiirselvei9 
from  all  fiUhiness  of  the  flesh  and  spirit  ;^  that  is, 
from  the  lusts  of  the  flesh,  and  of  uncleanness,  and 
from  all  evil  and  corrupt  aflfections  of  the  mindf, 
such  as  wrath,  envy,  malice,  hatred,  strife,  revenge, 
cruelty,  pride,  and  the  like ;  **  perfecting  holiness 
in  the  fear  of  God  ^  that  i^,  C6ntmual1y  aspiring  stifl 
more  and  more  after  further  degrees  of  hoKness,  and 
virtue^  and  goodileds,  which  are  the  g^reat  perfec- 
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tkmft  ef  the  Irvine  nature.  Aod  thus,  by  a  con- 
sfant  and  sincere  endeavonr  '*  to  cleanse  ourself ed 
from  all  impurity  of  flesh  and  spirit,''  and  bjr  **  prac- 
tislittg  all  the  virtues  of  a  good  life,"  we  shall,  by  de- 
grees, raise  and  advance  ourselves  to  a  godlike 
temper  and  disposition,  imitating  in  all  our  action^ 
the  goodness,  and  mercy,  and  patience,  and  truth, 
and  faithfnlness  of  God,  and  all  those  other  perfec- 
tions of  the  Divine  nature,  which  are  comprehended 
undet  the  term  of  holiness.  This  is  that  which  the 
apostle  here  calls  **  partaking  of  a  Divine  nature  f 
or,  as  our  blessed  Saviour  expresseth  it,  ^*  to  be  per- 
fect, as  our  Father  which  is  in  heaven  is  perfect." 

This  the  gospel  designs  to  raise  us  to ;  and  one 
of  the  great  instruments  whereby  this,  is  effected, 
^re  those  '^ exceeding  great  and  precious  promises'* 
which  I  have  insisted  upon ;  and  they  are  dapable 
of  ^effecting  it  these  two  ways  :— 

First,  By  way  of  internal  efficacy  and  assistance ; 
and. 

Secondly,  By  way  of  external  motive  and  argu- 
ment: both  these  ways  some  or  other  of  these  pro- 
mises have  a  mighty  influence  upon  us  (if  we  be 
not  wanting  to  ourselves)  to  raise  us  to  a  godlike 
temper  and  disposition ;  that  is,  to  the  greatest  per- 
fection of  virtue  and  goodness  which  we  are  capable 
of  in  this  life. 

First,  By  way  of  internal  efficacy  aUd  assistance. 
And  this  influence  the  promise  of  God's  Holy  Spirit, 
and  of  his  gracious  help  and  assistance  thereof,  hath 
upon  the  minds  of  men,  inclining  them  to  that  which 
is  good,  and  enabling  them  to  do  it.  For  the  Holy 
iSpirit  is  promised  to  as.  In  consideration  and  com- 
miseration of  that  impotency  and  weakness  which 
we  have  contracted  in  that  degenerate  and  depraved 
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coadttion  ioto  which  mankind  is  sunk  ;,  to  help  ud,; 
who  are  without  strength,  to  recover  ourselves  out 
of  that  evil  and  miserable  state  into  which,  by  wil- 
ful  transgression,  we  are  fallen  ;  to  *'  quicken  us 
who  are  dead  in  trespasses  and  sins  (as  the  Scrip- 
ture expresseththe  condition  of  unregenerate  per- 
sons), to  raise  us  to  a  new  life,"  and  to  cherish  this 
principle  of  spiritual  life>  which  is  commonly  weak 
at  first,  and  tQ  carry  it  through  all  discouragements 
and  oppositions;   to  excite  us  continually  to  our 
duty,  and  to  enable  us  to  the  most  difficult  parts  of 
obedience,  such  as  are  most  contrary  to  our  natural 
inclinations,  and  against  the  grain  of  flesh  and  blood ; 
to  bear  down  the  strength  of  sin  and  temptation  ; 
and  in  all  our  conflicts  with  the  world,  the  flesh, 
and  the  devil,  and  all  the  powers  of  darkness,  to 
make  us  victorious  over  them ;   and,  in  a  word,  to 
be  a  principle  within  us  more  mighty  and  powerAil 
than  the  lusts  and  inclinations  of  our  evil  hearts, 
than  the  most  obstinate  and  inveterate  habits  of  sia 
and  vice,  and  than  all  the  temptations  and  terrors 
of  sense.     So  that  if  we  will  make  use  of  this  assist- 
ance, and  lay  hold. of  this  strength  which  God  af- 
fords us  in  the  gospel,  and  (as  the  apostle  expresseth 
it)  "  be  workers  together  with  God,"  we  need  not 
despair  of  victory  and  success;  for  our  strength 
will  continually  increase,  and  the  force, and  violence 
of  our  lusts  will  be  abated ;  God  will  give  us  more 
grace,  and  we  shall  '*  walk  from  strength  to  strength," 
and  **  our  path  will  be  (as  Solomon  Bays  of  '  the 
way  of  the  righteous')  as  the  light  which  shines 
more  and  more  unto  the  perfect  day," 

For  the  Holy  Spirit  of  God  conducts  and  ma- 
nageth  this  great  work  of  our  sanctification  and 
salvation,  from  first  to  last,  by  opening  our  hearts 
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to  let  in  the  light  of  Divine  truth  apon  our  mindst 
by  representing  to  us  with  advantage  such  ai^u- 
ments  and  considerations  as  are  apt  to  persuade  ug 
to  embrace  it  and  •yield  to  it;  by  secret  and  gentle 
reprehensions  soffening  our  hard  hearts,  and  bend- 
ing our  stiff  and  stubborn  wills  to  a  compliance  with 
the  will  of  God  and  our  duty.  And  this  is  that 
great  work  which  the  Scripture  calls  our  regenera- 
tion and  sanctification,  the  *'  turning  us  from  dark- 
ness to  Kgbt,  and  from  the  power  of  Satan  untoGod,** 
a  new  creation  and  a  resurrection  from  the  death  of 
sin  to  the  life  of  holiness.*  .And  then  by  leatding 
and  directing  us  in  the  ways  of  holiness  and  obe^ 
dience,  by  quickening  6ur  devotion,  and  stirring  up 
in  us  holy  desires  and  dispositions  of  soul,  render-^ 
ing  us  fit  to  draw  near  to  God  in  prayer,  with  a  due 
sense  of  our  own  wants  and  unworthiness,  and  an 
humble  confidence  in  the  goodness  of  God,  that  he 
will  grant  us  those  good  things  that  we  ask  of  him, 
ih  supporting  and  comforting  us  in  all  our  afflictions 
and  sufferings,  especially  for  truth  and  righteousness 
sake ;  and  by  sealing  and  confirming  to  us  the  bless- 
ed hopes  of  eternal  life,  Thus  the  Spirit  of  God 
carries  on  the  work  of  our  sanctification,  and  makes 
us  partakers  of  a  Divine  nature,  by  way  of  inward 
efficacy  and  assistance. 

Secondly,  The  promises  of  the  gospel  are  apt  like- 
wise ^o  have  a  mighty  influence  upon  us  by  way  of 
motive  and  argument,  to  engage  and  encourage  us 
to  **  cleanse  ourselves  from  all  filthiness  of  flesh  and 
spirit,  and  to  perfect  holiness  in  the  fear  of  God.** 
For, 

First,  A  full  pardon  atid  indemnity  for  wh^t  is 
past,  is  a  mighty  encouragement  for  us  to  return  to 
our  duty,  and  a  forcible  argument  to  keep  us  to  it 
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for  thp  future.  For  siuce  God,  ^ho  bath  been  so 
bi^^ly  injured  aiid  afiron^  by  U8^  is  so  willing  and 
^^dy  to  forgive  U9,  as  not  only  to  provide  and  pur-^ 
cb^pe  fq^  us  ^he  means  of  our  pardon,  by  the  grievou» 
jgipffefiqgs  of  his  dear  Son,  but  to  offer  it  so  freely^ 
^nd  invite  w  sp  earnestly  to  accept  of  it,  and  to  be 
recpnpil^d  to  liim ;  the  consideration  of  this  ought 
in  ^)1  reasop,  ingenuity,  and  gratitude,  to  melt  us  into 
sorrpijfv  s^i^d  repentance  for  our  sins,  and  a,  deep  sense 
of  |.bp  ^yil  qf  tfiem,  «fi4  (o  inflame  our  hearts  with  a 
q^igb^y  love  to  Gpd,  aqd  our  blessed  Redeemer,. 
*i  w^o  t^a^tf  loyefl  ^s,  and  washed  us  from  our  sips  ia 
1^\^  pyp^  blood  f  ai)f}  ^p  make  us  extremely  unwil- 
^g,  ns(y,  ^pst  firmly  resolved  never  more  to  offend 
%}\9\  ^ercjfiil  an4  gracious  God,  yrho  is  so  slow  to 
pfipiqli,  aqd  so  forward  to  forgive ;  and  effectually 
to  efigage  us  tp  a  dutiful,  and  constant,  and  cheer- 
ful obedience  %Q  God's  holy  laws  and  command- 
ments, )e^t  by  our  y^ilful  transgression  and  violation 
of  them,  we  should  run  ourselves  into  a  deeper  guillr, 
^nd  aggravate  our  condemnation.  Now  that  by  the 
t^der  iji^ercies  of  our  God  we  are  made  whole,  we 
fi[|^pill4  ^e  i^^nitely  afraid  to  sin  c^ny  more,  lest  Mforse 
things  should  come  to  us;  lest  we  relapse  iuto  a 
iiipj*^  incurable  state,  and  bring  a  heavier  load  of 
guilt  and  misery  upon  ourselves. 

3eoondly,  The  promise  of  God's  grace  and  Holy 
Sipirit  is,  liKewisie,^  ?  v^Jry  powerful  argument  and  en^ 
qopragement  to  bj^liness  and  goodness,  engaging  ua . 
tfi  ''  cleanse,  oursj^lv^s  from  a]l  filthioess  of  flesh  and 
spfriJ;,*?  that  our  90uls  and  minds  may  be  a  fit  temple 
for  the  Holy  Ghost,  which  will  not  dwell  in  an  im^ 
pure  gpuji :  and  likewise  encouraging  us  hereto  by 
tjb^s^  co^i^ideratipn,  that  we  have  so  unerring  a  guide 
t^  <;piVisQl  a^jd, direct  us,  so  powerful  aji\ assistant  to. 
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''  stren^ftben  us  with  all  might  in  the  ibner  man,''  to 
istand  by  ns  in  all  our  conflicts  with  sin  and  Satan, 
and  make  us  (as  the  apostle  expiresseth  it)  ^*  more  tfaain 
conquerors''  o?er  all  our  spiritual  enemies.  For 
though  we  be  weak,  and  our  lusts  stit>ne,  our  ene- 
mies msuiy,  and  temptations  mighty  and  violent ;  yet 
we  beed  not  be  disheartened,  ko  long  as  we  kilo# 
that  God  is  with  us,  and  the  grace  of  his  Holy  Spirit 
suftcient  for  us,  against  all  the  strength  of  sin  and 
bell ;  though  our  duty  be  hard,  and  our  strength 
small,  yet  we  cslnnot  fail  of  success,  if  we  be  sure  that 
the  omnipotent  grace  of  God  is  always  ready  to  se- 
cotid  our  sincere,  thcfugh  never  so  weak,  endeavourtf. 
So  that,  when  we  see  all  the  enemite  of  our  salvation 
dhiwn  up  in  array  against  us,  we  triay  encourage 
Ourselves,  as  the  })rophet  Elisha  did  his  servant, 
when  he  told  him,  that  an  hdst  compassed  Ibe  cit;^ 
with  horses  and  chariots,  and  said,  ^^  Alas !  my 
master,  how  shall  we  do?"  And  **  he  answered.  Fear 
toot,  for  they  that  be  with  us,  are  more  than  they  that 
be  vrith  them ;"  (2  Kings  vi.  16.)  or,  as  Hezekiah 
comforted  the  people,  when  they  were  afraid  of  the 
mighty  force  of  the  King  of  Assyria:  (2  Chrori.  xxxil. 
7,  8.)  *^  Be  strong  and  courageous,  be  not  afraid  nor 
dismayed  for  the  King  of  Assyria,  nor  for  alb  the 
multitude  that  is  with  him  :  for  there  be  more  with 
us  than  with  him.  With  him  is  an  arm  of  flesh,  but 
with  us  is  the  Lord  our  God,  to  help  us,  and  to  fight 
for  us."  This  is  the  case  of  every  Christian  ;  th6 
force  that  is  against  us  is  finite  and  limited  ;  but  th^ 
Almighty  God  is  on  our  side,  and  fights  for  ns ;  and 
every  one  of  us  may  say  with  St.  Paul,  (Phil.iv.  13.) 
^'  I  can  do  all  things  through  Christ  which  strength- 
eneth  me." 
Thirdly,  The  promise  of  eternal  life  and  happi-^ 
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ness,  if  duly  \(reighed  abd-coosidered,  hath  a  might  j 
force  in  it,  to  take  us  off  from  the  love  aud  practice 
of  sin,  and  to  Encourage  our  obedience  and  patient 
cootinuadce  in  well-doing.  The  assurance  of  enjoy- 
ing unspeakable  and  endless  happiness  in  another 
world,  and  of  escaping  extreme  and  eternal  misery, 
is  a  consideration  c^  that  weight,  as  one  would  think 
icould  not  fail  of  its  efficacy  upon  us,  to  put  all 
temptations  to  sin  out  of  countenance,  and  to  bear 
down  before  us  all  the  difficulties  and  discourage- 
ments in  the  way  of  our  duty.  And  if  this  make  no 
impression  upon  us,  if  heaven  and  hell  be  of  no 
weight  with  us,  it  will  be  in  vain  to  use  any  other 
arguments,  which,  in  comparison  of  this,  are  but  as 
the  very  small  dust  upon  the  balance.  For  if,  on  the 
one  hand,  the  hopes  of  perfect  comfoVt,  and  joy,  and 
felicity,  perpetual  in  duration,  and  vast  beyond  all 
imagination,  such  as  ^'  eye  hath  not  seen,  nor  ear 
beard,  nor  hath  entered  into  the  heart  of  man  to 
conceive :"  and  if,  on  the  other  hand,  the  dread  of 
the  terrible  wrath  of  God,  and  of  the  vengeance  of 
eternal  fire,  together  with  the  insupportable  torments 
of  a  guilty  conscience,  and  the  perpetual  stings  of 
bitter  remorse  and  anguish  for  the  wilful  folly  of  our 
wicked  lives,  and  the  rage  of  horrible  despair  of  ever 
gettipg  out  of  so  miserable  a  state ;  if  neither  of  these 
considenttions,  if  both  of  them  will  not  prevail  upon 
us  to  cease  to  be  evil,  and  to  resolve  to  be  good,  that 
lire  may  obtain  one  of  these  conditions,  and  may  es- 
cape the  other  ;  there  is  no  hope  that  any  words  that 
can  be  used,  any  arguments  aud  considerations  that 
can  be  offered,  should  work  upon  us,  or  take  place 
with  us.  He  that  is  not  to  be  tempted  by  such 
hopes,  nor  to  be  terrified  by  such  fears,  is  proof 
against  all  the  force  of  persuasion  in  the  world. 


Digitized  by 


Google 


205 

And  thus  I  have  dooe  with  the  two  things  whielf 
I  proposed  to  consider  from  these  words;  the  nature 
of  these  promises,  and  the  influence  they  are  apt, 
and  ought,  to  have  upon  U8,  to  raise  us  to  the  per^ 
fe«tion  of  virtue  and  goodness,  which  the  apostle 
here  calls  our  being  partakers  of  a  Divine  nature* 
All  that  now  remains  is,  to  make  some  useful  re- 
flections upon  what  hath  been  discoursed  upoa 
these  two  heads. 

First  of  all.  If  we  expect  the  blessings  and  bene- 
fits of  these  exceeding  great  and  precious  promises 
of  the  gospel,  we  must  be  careful  to  perform  the  con- 
ditions  which  are  indispensably  required  oh  our 
parts.  It  is  a  great  mistake,  and  of  very  pernicious 
consequence  to  the  souls  of  men,  to  imagine  that  the 
gospel  is  all  promises  on  God's  part,  and  that  our 
part  is  only  to  believe  them,  and  to  rely  upon  God 
for  the  performance  of  them,  and  to  be  very  confi- 
dent that  he  will  make  them  good,  though  we  do 
nothing  else  but  only  believe  that  he  will  do  so. 
That  the  Christian'  religion  is  only  a  declaration  of 
God's  good-lvill  to  us,  without  any  expectation  of 
duty  from  us :  this  is  an  error  which  one  could 
hardly  think  could  ever  enter  into  any  who  have  the 
liberty  to  read  the  Bible,  and  do  attend  to  what  they 
read  and  find  there. 

The  three  great  promises  of  the  gospelTare  very 
expressly  contained  in  our  SaviourV  first  sermon 
upon  the  Mount.  There  we  find  the  promise  of 
blessedness  often  repeated;  but  never  absolutely 
made,  but  upon  certain  conditions,  and  plainly  re- 
quired on  our  parts;  as  repentance,  humility,  righte- 
oqsness,  mercy,  peaceableness,  meekness,  patien<!:e. 
Forgiveness  of  sins  is  likewise  promised ;  but  only 
to  those  that  make  a  penitent  acknowledgment  of 
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Ibem^  and  ask  forgtv^ness  for  them,  and  are  read^  to 
grant  that  forgiveness  to  others,  v^hich  tbey  beg  of 
God  for  themselves.    Th^  gift  of  God's  Holy  Spidk 
is  likewise  there  promised ;  but  it  is  upon  coodiUon 
of  our  earnest  and  importunate  prayer  to  God.    Xbe 
gospel  is  every  where  full  of  precepts,  enjoining 
duty  and  obedience  on  our  part,  as  well  as  of  pro- 
mises on  God's  part,  assuring  blessings  to  u^ ;  nay, 
of  terrible  threatenings  also  if  we  disobey  the  pre- 
cepts of  the  gospel.     St.  Paul  gives  us  the  sum  of 
the  gospel  in  very  few  and  plain  words,  declaring 
upon  what  terms  we  may  expect  that  salvation 
which  the  gospel  offers  to  all  men  :    (Tit.  ii.  11,  12l» 
13,  14.)   "  The  grace  of  God  which  bringeth  salva* 
lion  hath  appeared  to  all  men ;   teaching  us,  that, 
denying  ungodliness  and  worldly  lusts,  we  should 
Ifve  soberly,  and  righteously,  and  godly  in  this  pre- 
sent world,  looking  for  that  blessed  hope,  and  the 
glorious  appearing  of  the  great  God,  and  our  Saviour 
Jesus  Christ ;  who.gave  himself  for  us,  that  he  might 
redeem  us  from  all  iniquity,  and  purify  to  himself  a 
peculiar  people,  zealous  of  good  works."    And  then 
he  adds,  ^^  these  things  speak,  and  exhort,  and  re- 
buke with  all  authority ;"  intimating,  that  though 
men  were  very  averse  to  this  doctrine,  it  ought  to  be 
inculcated  with  great  authority  and  earnestness,  and* 
those  wlii  opposed  and  despised  it,  to  be  severely 
rebuked  :  and  with  great  reason,  because  the  con- 
trary doctrine  does  most  effectually  undermine  and 
defeat  the  whole  design  of  the  Christian  religion. 

Secondly,  From  hence  we  learn,  tliat  if  the  pro- 
mises of  the  gospel  have  not  this  effect  upon  us,  to 
make  us  partakers  of  a  Divine  nature,  it  is  our  own 
fault,  and  because  we  are  wanting  to  ourselves. 
God  is  always  ready  to  dp  b^s  part,  if  w©  do  not  fail 
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in  (rard.  There  \B  a  Divine  pto^er  an^  e^cacy  g6ii 
along  with  the  gospel,  to  make  way  for  (he  enter-"* 
tainment  of  it  in  the  hearts  of  nlen,  wherii  iHey  p)M 
no  bar  and  obstacle  to  it.  But  if  men  will'  risiHt  me 
motions  of  God's  blessred  Spirit,  and  quench  the  li^hd 
of  it,  and  obstinately  hold  out  against  i:he  fbrce  of 
truth,  God  will  withdraw  his  grace  and  Holy  Spirii! 
from  them.  The  gospel  would  raise  us  to  the  pfer- 
^tion  of  all  virtne  and  goodness,  and  the  promises/ 
of  it  are  admirably  Btted  to  relieve  the  infirdiilies^ 
and  weakness  of  human  nature,  and  t6  renew  us^ 
^  after  the  image  of  God,  in  righteousness  ahd  ti'uef 
lioliness  f  to  take  us  off  from  sib  and  vice,  and  to^ 
aliare  us  to  goodness,  and  to  assist  and  ericblira'^ 
U8  in  the  practice  of  it:  but  if  we  will  not  Cbhi^ly^ 
with  the  graciouis  design  of  God  in  the  gbspdl^  an^ 
suffer  these  promises  to  have  their  due  ibduencekUcT 
efficacy  upon  us,  we  wilfiilly  deprive  oursdlve^  of 
all  the  blessings  and  benefits  of  it;  we  "  reject' tK^ 
counsel  of  God  against  ourselVes,"  and  "receive  tKfi^ 
grace  of  God  in  v^in  ;"  and,  by  rejecting  and  dfespl^-' 
ing  his  promises,  we  ptovdke  UIni  to  execiiftef^^  hW 
flireatenidgs  upon  us. 

.  Thirdly  aiid  lafetly.  If  the  prortfises  oAhe  CiiH^t.^ 
ian  religion  are  apt  in  their  own  natuie  to  vi^rk'this 
great  effect  upon  us,  to  make  us  like  to  God,  and  to 
bring  us  to  so  near  a  resemblance  of  the  Diiine  per- 
fections, to  make  us  good,  and  just,  and  merciful, 
and  patient,  and  ''holyjn  all  manner  of  conversation, 
to  purge  us  from  our  iniquities,  and  to  make  us  a 
peculiar  and  excellent  people,  zealous  of  good 
works ;"  I  say,  if  this  be  the  proper  tendency  of  the 
gospel,  and  the  promises  of  it,  how  doth  this  up- 
braid the  degenerate  state  of  the  Christian  world  at 
this  day^  which  does  so  abound  in  allkind  of  wick- 
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edoess  and  impiety ;  so  that  we  noay  cry  out  as  he 
did,  upon  reading  the  gospel;  Profecto  out  hoe 
nan  est  evangelium  ;  out  nos  non  sumus  evangelici  ^ 
*^  Either  this  is  not  the  gospel  which  we  read,  and 
the  Christian  religion  which  we  profess ;  or  we  are 
no  Christians."  We  are  so  far  from  that  pitch  of 
goodness  and  virtue  which  the  Christian  religion  is 
apt  to  raise  men  to,  and  which  the  apostle  here  calls 
the  Diyine  nature,  that  a  great  part  of  us  are  dege- 
nerated into  beasts  and  devils,  wallowing  in  abomi^ 
nable  and  filthy  lusts,  indulging  ourselves  in  those 
devilish  passions  of  maliqe  and  hatred,  of  strife  and 
discord,  of  revenge  and  cruelty,  of  sedition  and  dis- 
turbance of  the  public  peace,  to  that  degree,  as  if  the 
grace  of  God  had  never  appeared  to  us  to  teach  us 
the  contrary.  And  therefore,  it  concerns  all  those 
who  have  the  face  to  call  themselves  Christians,  Uk 
demean  themselves  at  another  rate,  and  for  the 
honour  of  their  religion,  and  the  salvation  of  their 
own  souls,  to  have  their  /'  conversation  as  becometh 
the  gospel  of  Christ ;''  and  by  departing  from  the 
vicious  practices  of  this  present  evil  world,  to  do 
what  in  them  lies  to  prevent  the  judgments  of  God 
which  hang  over  us ;  or  if  they  cannot  do  that,  to 
«  save  themselves  from  this  untoward  generation." 
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SERMON  XCVm. 

THE  SUPPORT  OF  GOOD  MEN  UNDER  THEIR  SUFFER* 
INGI^  FOR  RELIGION. 

IVhereforiy  lei  them  that  suffer  according  to  the  will 
'    of  Grody  commit  tfie  keeping  of  their  souls  to  him 
*   in  well-doing  J  as  unto  a  faithful  Oi'eator. — 1  Pet. 
iv.  19. 

This  Epistle  was  written  by  St.  Peter,  who  wa«  the 
apostle  of  the  circumcision  to  the  dispersed  Jews, 
who  were  newly  converted  to  Christianity ;  and  the 
design  of  it  is  to  confirm  and  establish  them  in  the 
profession  of  it;  and  to  instruct  them  how  they 
ought  to  demean  themselves  towards  the  heathen, 
or  gentiles,  among  whom  they  lived ;  and,  more  par- 
ticularly, to  arm  and  prepare  them  for  those  suf- 
ferings and  persecutions,  which  he  foretels  would 
shortly  overtake  them  for  the  profession  of  Christ- 
ianity, that,  when  they  should  happen,  they  might 
not  be  surprised  and  startled  at  them,  as  if  some 
strange  and  unexpected  thing  were  to  come  upon 
them ;  at  the  12th  verse  of  this  chapter — ''  Beloved, 
think  it  not  strange  concerning  the  fiery  trial  which 
is  to  try  you  f  that  id,  do  not  wonder,  and  be  not 
astonished  at  it;  as  if  ^^  some  strange  thing  happened 
unto  you.'' 

And  then  he  instructs  them  more  particularly, 
how  they  ought  to  behave  themselves  under  those 
trials  and  sufferings^  when  they  should  happen ; 
not  only  with  patience,  which  men  ought  to  exer-* 
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cise  under  all  kind  of  sufferings,  upon  i/vhat  account 
and  cause  soever ;  but  with  joy  and  cheerfulness, 
considering  the  glorious  example,  and  reward  of 
them :  (  yen  13i )  ^^  But  rejoice,  inasmuch  as  ye 
are  partakers  of  Christ's  sufferings ;  that,  when  his 
glory  shall  be  revealed,  ye  may  be  glad  also  with 
exceeding  joy  :**  and  at  the  14th  verse  he  tells  them, 
that  besides  the  encouragement  of  so  great  an  ex- 
ample, and  so  glorious  a  reward,  they  thould  b^^ 
supported  and  assisted  in  a  very  extraordinary  nyn- 
ner  by  the  Spirit  of  God  resting  upon  them  in  a 
glorious  manner,  as  a  testimony  of  the  Divine  power 
and  presence  with  them :  (ver.  14.)  "  If  ye  be  re- 
proached for  the  name  of  Christ,  happy  are  ye; 
for  the  Spirit  of  glory  and  of  God  resteth  upon 
you  ;"  or  as  it  is  in  the  best  copies,  ^'  for  the  Spirit 
of  glory  and  of  power,  even  the  Spirit  of  God,  rostr 
eth  upon  you;"  that  is,  the  glorious  power  of  the 
Divine  Spirit  is  present  with  you»  to  comfort  and 
bear  up  your  spirits  under  these  sufferings.  But 
then  he  cautions  them,  to  take  great  care  that  their 
sufferings  be  for  a  good  cause,  and  a  good  con** 
science :  (ver.  16.)  "  But  let  none  of  you  suffiefr 
as  a  murderer,  or  as  a  thief,  or  as  an  evil-doer ;" 
(that  is,  as  an  offender  in  any  kind  s^ainst  humaa 
laws,  made  to  preserve  the  peace  and  good  order 
of  the  world :)  "  or  as  a  busy-body  in  other  men's 
Blatters ;"  (that  is,  as  a  pragmatical  person, .  that 
meddles  out  of  his  own  sphere,  to  the  disquiet  and 
disturbance  of  human  society :)  for  to  suffer  upoo 
any  of  these  accounts,  would  be  matter  of  shame 
and  trouble,  but  not  of  joy  and  comfort ;  but  if 
they  suffered  upon  account  of  the  profi^ssion  of 
Christianity,  this  would  be  no  cause  of  shame  and 
reproach  to  th^n;  bu.t  they  ought  rather. to  ^ve 
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God  tibaakft  for  calltng  them  to  smfier  in  so  good 
a  caufie^  aod  upon  so  glorious  aa  aceouot :  (ten  i0.) 
**  Yet  if  any  man  suffer  as  a  Christian  (if  that  be 
bis  only  Xrrime)  let  him  not  be  ashamed,  but  let  him 
glorify  God  on  this  behalf;  for  the  time  is  come» 
that  judgipeot  must  b^ia  at  the  house  of  Ged; 
(that  is,  th^  wke  and  just  providence  of  God,  hath 
so  ordered  it  at  this  time,  for  very  good  reasons  and 
ends»  that  the  first  calamities  and  sufferings  should 
fall  ppon  Christians,  the  peculiar  people  and  cborch 
of  God,  for  their  trial,  and  a  testimony  to  the  truth 
6f  that  religion,  lehich.  God  was  now  planting  in  the 
world:)  and  if  it  first  begin  at  us  (that  is,  at  us  Jews/ 
who  were  the  ancient  people  of  God,  and  have  now 
embraced  aod  entertained  the  revelation  of  the  gos^ 
pel),  what  shall  the  end  be  of  them,  that  obey  not 
the  gospel  of  Christ?  (that  is,  how  much  more  se  > 
verely  will  God  deal  with  the  rest  of  the  Jews  who 
have  crucified  the  Son  of  God,  aod  still  persist  in 
their  infidelity  and  disobedience  to  the  gospel :)  and 
if  the  righteous  scarcely  be  saved,  where  shall  the 
ungodly  and  sinner  appear?"  (that  is,  if  good  meo' 
be  saved  with  so  much  difllculty,  and  must  through  so 
many  tribulations  ^^  enter  into  the  kingdom  of  God,*" 
what  will  become  of  all  ungodly  and  impenitent 
sinners  ?  where  shall  they  appear  ?  how  shall  they 
be  able  to  stand  in  the  judgment  of  the  gteat  day  ?) 
From  the  consideration  of  all  which,  the  apostle 
makes  this  inference  or  conclusion,  in  the  last  verse 
of  this  chapter:  '' Wherefore^  let  them  that  suffer  ac- 
cording to  the  will  of  God,  commit  the  keeping  of 
their  souls  to  him  in  well-doing,  as  unto  a  faithfoii 
Creator,"    .  ^ 

Thus  you  see  the  connexion   and  dependence 
of  these  words  upon  the    apostle^  foregoing  dis^ 
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course.  I  shall  explain  the  seyeral  expressions  in 
the  text,  and  then  handle  the  main  points  contained 
in  them. 

The  expressions  to  be  explained  are  these :  what 
is  meant  by  those ''  that  suffer  according  to  the  will 
of  God ;''  what  by  ''  committing  the  keeping  of  our 
souls  to  God,  as  unto  a  faithful  Creator ;"  and  what 
by  "  well-doing.** 

First,  What  is  meant  by  '^  suffering  according  to 
the  will  of  God."  This  may  be  understood  of  suffer* 
ing  in  a  good  cause,  such  as  God  will  approve ;  but 
this  is  not  so  probable,  because  this  is  mentioned 
afterwards,  in  the  following  expressions  of  **  com* 
mitting  the  keeping  of  our  souls  to  God  in  well^ 
doing  f  that  is,  in  suffering  upon  a  good  account ; 
and  therefore  the  plain  and  genuine  sense  of  thi» 
expression  seems  to  be  this;  that  those  who,  ac- 
cording to  the  good  pleasure  of  God's  will,  and  the 
wise  dispensation  of  his  providence,  are  appointed 
to  suffer  for  his  cause,  should  demean  themselves  so' 
and  so :  **  let  them  that  suffer  according  to  the  will 
of  God  f  that  is,  those  whom  God  thinks  fit  to  call 
to  suffering.  And  this  agrees  very  well  with  the 
like  expression,  (chap.  iii.  of  this  Epistle,  ver.  17.^ 
"  For  it  is  better,  if  the  will  of  God  be  so,  (that  is, 
if  God  have  so  appointed  it,  and  think  it  fit)  that  ye 
suffer  for  well-doing,  than  for  evil-doing." 

Secondly,  What  is  here  meant  by  **  committing 
the  keeping  of  our  souls  to  God,  as  to  a  faith- 
ful Creator."  That  is,  to  deposit  our  lives,  and  all 
that  belongs  to  us ;  in  a  word,  ourselves,  in  the 
hands  and  custody  of  his  merciful  care  and  pro- 
vidence who  made  us,  and  therefore  we  may  be 
sure  will  faithfully  keep  what  we  commit  to  him : 
fbr»  as  we  are  bis  creatures,  he  is  engaged  to  tak^ 
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n^re  of  usi,  add  mtiII  not  ahandoD  tfaie  work  of  his 
^wn  hands.  Besides  that,  he  hath  promised  to  be 
more  especially  concerned  for  good  men;  to  sapport 
them  in  their  sufferings  for  a  good  cause,  and  to  re- 
ward them  for  it ;  ^^  and  he  is  faithful  that  hath  pro- 
mised." 

And  therefore,  there  is  great  reason  and  great  en- 
couragement, ih  all  our  sufferings  for  God  s  cause 
and  truth,  to  commit  our  souls  to  his  care  and  cus- 
tody ;  our  souls,  that  is  (as  I  said  before)  our  lives^ 
and  all  that  belongs  to  us  ;  in  a  word,  ourselves  3 
for  so  the  word  soul  is  frequently  used  both  in  the 
Old  and  New  Testament :  (Psal.  vii.  5.)  ''  Let  the 
enemy  persecute  my  soul,  and  take  it ;"  that  is,  my 
life ;  for  so  it  follows  in  the  ne:i:t  words :  ''  yea,  let 
him  tread  down  my  life  upon  the  earth."  And, 
(Psal.  liv.  3.)  "  Oppressors  seek  after  my  soul." 
And,  (Psal.  lix.  3.)"  They  lay  in  wait  for  my  soul ;" 
that  is,  my  life.  And,  (Psal.  xvi.  10.)"  Thou  wilt 
not  leave  my  soul  in  hell ;"  my  soul,  that  is,  myself; 
thou  wilt  not  suffer  me  to  remain  in  the  grave,  and 
under  the  power  of  death,  but  wilt  raise  me  up  to 
life  again.  And  so  likewise  in  the  New  Testament: 
(Mark  viii.  35.)  *'  Whosoever  will  save  his  life 
shall  lofi^  it;  but  whosoever  shall  lose  his  life  for 
my  sake  and  the  gospel's,  the  same  shall  save  it." 
The  same  word  which  is  here  rendered  life^  in  the 
very  next  verse  is  rendered  soul:  *•  For  what  shall 
it  profit  a  man,  if  he  shall  gain  the  whole  world, 
apd  lose  his  own  soul  ?"  that  is,  his  life.  And  so, 
likewise :  (John  xii.  25.)  "  He  that  loveth  his  life* 
shall  lose  it :  anti  he  that  hateth  his  life  in  this  world 
(in  the  original  the  word  signifies  soul),  he  that 
hateth  his  life  in  this  world  (that  is,  who  ueglecteth 
and  exposeth  his  life  in  this  worlds  fw  the  sake  of 
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Clirist),  Bhall  k^ep  it  unto  life  eternftL"  And,(Liik« 
ix.  25.)  tbmt  which  the  other  evangelist  renders  by 
the  word  soul^  or  li/e^  he  renders  himself:  "  For 
what  is  a  man  advantaged,  if  he  gain  the  whole 
world  and  lose  himself?"  and  sO  here,  in  the  text, 
to  commit  *'  the  keeping  of  our  souls  to  God/' 
is  to  commit  ourselves  to  his  care  and  providence. 

Thirdly,  What  is  here  meant  by  '' committing 
ourselves  to  him  in  well-doing  :*'  by ''  welUdoing"  is 
here  meant,  a  fixed  purpose  and  resolution  of  doing 
our  duty«  notwithstanding  all  hazards  and  suffer- 
ings;  which  is  called  by  St.  Paul,  (Rom.  ii.  7.)  **  a  pa- 
tient continuance  in  well-doing.''  It  signifies,  some- 
times, acts  of  goodness  and  charity;  but*  in  this 
Epistle  it  is  taken  in  a  larger  sense,  for  constancy 
and  resolution  in  the  doing  of  our  duty;  as  chap.  ii. 
15.  •♦  For  so  is  the  will  of  God,  that  with  well-doing 
(that  is,  by  a  resolute  constancy  in  a  good  conrse) 
ye  may  put  to  silence  the  ignorance  of  foolish  men." 
And,  (Ver.  20.)  '^  But  if  when  ye  do  well,  and  suffef 
for  it;"  that  is,  if  when  ye  "  suffer  for  well-doing,  ye 
take  it  patiently,  this  is  acceptable  with  God."  Ai^d 
(chap.  iii.  ver.  6.)  ^^  As  long  as  ye' do  well,  and  ar^ 
not  afraid  with  any  amazement ;"  that  is,  are  reso^ 
lute  and  constant  in  doing  your  duty,  notwithstand* 
ing  all  threatenings  and  terrors.  And,  (ver.  17.) 
**  For  it  is  better,  if  the  will  of  God  be  so,  that  ye 
suflfisr  for  well-doing,  than  for  evil-doing ;"  that  is; 
for  your  rdigion  and  constancy  in  so  good  a  cause, 
as  Christians,  and  not  as  criminals,  upon  any  ofhet 
account. 

So  that  the  plain  meaning  of  the  words  is,  as  if 
the  apostle  had  said — Wherefore,  being  forewarned 
of  suffering  and  persecution  for  the  cause  of  reli*- 
gion,  the  sum- of  my  direction  and  advice  upon  the 
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whola  v^UBtm  this — tfa«it  ninc^  it  10  Ihe  will  of  Qod 
that  ye  $boi|ld  suffer  upon  this  accouut,  coeiaiil 
yourselves,  iu  the  constant  discharge  of  your  duty/ 
fnd  4  good  conscience,  to  the  particular  care 
fpd  providence  of  Almighty  God,  as  your  *'  faithful 
Creator." 

And  now  I  come  to  handle  the  particular  points 
contained  in  the  words ;  and  they  are  these  three: 

First,  That  when  men  do  suflfer  really  and  truly 
for  the  cause  of  religion,  they  may,  with  confidence* 
commit  themselves  (their  lives  and  all  that  is  dear  to 
them)  to  the  particular  and  more  especial  care  of  the 
Pivipe  Providence, 

Secondlyf  Always  provided,  that  we  do  nothing 
contrary  to  our  duty  and  a  good  conscieiice;  iot 
this  the  aposde  means,  by  ''  committing  ourselves^ 
to  God,  in  well-doing."  If  we  step  out  of  the  way  oi 
ouf  duty,  or  do  any  thing  contrary  to  it,  God's  pro^ 
videoce  will  not  be  concerned  for  us,  to  bear  us  out 
ill  such  sufferings. 

Thirdly,  I  shall  consider  what  grouncT  of  comfojf 
and  encouragement  the  consideration  of  God,  slb'*9^ 
fiiithfol  Creator/'  affords  to  us  in  all  our  sufferingsr 
for  a  good  cause  and  a  good  conscience. 

First,  When  men  do  suffer  really  and  truly  for  the 
<;ause  of  religion  and  God's  truth,  they  may,  with 
confidence  and  good  jatssurance,  commit  themselves 
(their  lives  and  all  that  is  dear  to  them),  to  the  par-^ 
ticulai:  and  more  especial  care  of  his  providence^ 
I0  the  handling  of  this,  I  shall  consider  these  three 
4iiQga: 

I,  When  men  may  be  said  to  suffer  really  and 
truly  fcr  the  cause  of  religion ;  and  when  not. 

II.  How  far  they  may  rely  upon  the  providence 
of  God,.to  bear  them  out  in  these  sufferings, 
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in»  What  ground,  and  reason  there  id  to  expect 
the  more  particular  and  especial  care  of  God's  pro- 
vidence, in  case  of  such  sufferings. 

I.  When  men  may  be  i^aid  to  suffer  really  and 
truly  for  the  cause  of  religion,  and  God's  truth ;  and 
when  not.     In  these  cases. 

First,  When  men  suffer  for  not  renouncing  the 
true  religion,  and  because  they  will  not  openly  de^ 
clare  against  it,  and  apostatize  from  it.  But  it  will 
be  said  that,  in  all  these  cases,  the  question  is — ^What 
is  the  true  religion?  to  which  I  answer;  that  all 
discourses  of  thi^  nature,  about  suffering  for  religion, 
do  suppose  the  truth  of  some  religion  or  other.  And, 
among  Christians,  the  truth  of  the  Christian  religion 
is  taken  for  granted,  wherever  we  speak  of  menV 
suffering  persecution  for  it.  And  the  plainest  case 
among  Christians  is,  when  they  are  persecuted,  be- 
cause they  will  not  openly  deny  and  renounce  the 
Christian  religion.  And  this  was  generally  the  case 
of  the  primitive  Christians ;  they  were  threatened 
with  tortures  and  death,  because  they  would  not  re- 
nounce Jesus  Christ  and  his  religion,  and  give  de- 
monstration thereof,  by  offering  sacrifices  to  the 
heathen  gods. 

Secondly,  Men  do  truly  suffer  for  the  cause  of  re- 
ligion, when  they  are  persecuted  only  for  making  an 
open  profession  of  the  Christian  religion,  by  joining 
in  the  assemblies  of  Christians  for  the  worship  of 
God ;  though  they  be  not  urged  to  deny  and  dis- 
claim it,  but  only  to  conceal  and  dissemble  the  pro* 
fession  of  it,  so  as  to  forbear  the  maintenance  and 
defence  of  it  upon  fitting  occasions,  against  the  ob* 
jections  of  those  who  are  adversaries  of  it.  For  to 
conceal  the  profession  of  it^  and  to  decline  the  de- 
fence of  it  when  just  occasion  is  offered,  is  to  be 
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cishained  of  it,  Which  our  Saviour  interprets  to  be  a 
kiad  of  denial  of  it,  and  is  opposed  to  the  confessing 
of  him  before  men:  (Matt  x.  32,  33.)  ''  Whosoever 
shall  confess  me  before  men,  him  will  I  also  confess 
before  my  Father  which  is  in  heaven :  biit  whoso-^ 
ever  shall  deny  me  before  men,  him  will  I  alsd 
deny  before  my  Father  which  is  in  heaven."  And 
this,  by  St.  Marjc,  is  expressed  by  being  ashamed 
of  Christ ;  that  is,  afraid  and  ashamed  to  make  an 
open  profession  of  him  and  his  religion ;  (Mark  viii; 
38.)  ^^  Whosoever  therefore  shall  be  ashamed  of  me^ 
and  of  my  words,  in  this  adulterous  and  sinful 
generation,  of  him  also  shall  the  Son  of  man  be' 
ashamed^  when  he  cometh  in  the  glory  of  his  Fa^ 
ther,  with  the  holy  angels." 

And  this,  likewise,  was  the  case  of  the  primitive 
Christians  under  the  moderate  emperors,  when  the 
persecQtion  of  them  was  not. so  hot  as  to  drive  them 
to  a  denial  of  Christ,  provided  they  would  be  con- 
tented to  coocea;!  and  dissemble  their  religion ;  in 
that  case  they  did  not  hunt  them  out,  nor  prosecute 
them  to  renounce  their  religion,  if  they  made  no 
discovery  of  themtelvea.  But  yet,  they  who  suffered, 
because  they  would  not  conceal  their  profession  of 
Christianity,  did  truly  suffer  for  the  cause  of  religion* 

Thirdly,  Men  do  likewise  truly  suffer  for  the 
cause  of  religion,  when  they  suffer  for  not  betraying 
it  by  any  indirect  and  unworthy  meaus ;  svKih  as 
amopg  the  primitive  Christians  was  the  delivering 
up  their  Bibles  to  the  heatheny  to  be  burnt  and  de-^ 
$troyed  by  them:  for  to  give  up  that  holy  Book, 
which  is  the  great  instrument  of  our  religiop, .  is,  in 
effect,  to  give  up  Christianity  itself,  and  consent  to 
the  utter  extirpation  of  it. 

And  such,  likewise^  is  the  case  of  those  who  suf- 
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fer  in  any  kind  for  not  contributing  to  break  down 
the  fences  of  religion  in  any  nation,  where  the  pro- 
Tidence  of  Qod  hath  given  it  a  legal  establishment 
and  security ;  or,  in  a  word,  for  refusing  to  counte- 
nance and  farther  any  design  which  visibly  t^ids  to 
ibe  ruin  of  religion  :  for  to  destroy  religion,  and  to 
take  away  that  which  hinders  the  destruction  of  it, 
are,  in  effect,  much  the  same  thing. 

Fourthly,  Men  do  truly  suffer  for  the  cause  of  re- 
ligion, when  they  suffer  for  the  maintenance  and  d^« 
fence  of  any  necessary  and  fundamental  article  of  it» 
though  they  be  not  required  to  renounce  the  whole 
Christian  religion ;  for  what  St.  Paul  says  of  the 
.  article  of  the  resurrection  of  the  dead,  is  true  of  any 
other  necessary  article  of  the  Christian  religion,  that 
Ae  denial  of  it  is  a  subversion  of  the  whole  Christian 
fiiith ;  because  it  tends  directly  to  the  overthrowing 
of  Christianity,  being  a  wound  given  to  it  in  a  vital 
and  essential  part.  And  this  was  the  case  of  those 
who,  in  any  age  of  Christianity,  have  been  perse- 
cuted by  the  heretics,  for  the  defence  of  any  article 
of  Christianity. 

And  I  cannot  but  observe,  by  the  way,  that,  after 
the  heathen  .persecutions  were  ceased,,  persecution 
was  first  begun  among  the  Christians  by  heretics ; 
and  bath  since  been  taken  up,  and  carried  much 
beyond  that  bad  pattern,  by  the  church  of  Rome ; 
which,  besides  a  standing  inquisition  in  all  coun- 
tries, which  are  entirely  of  that  religion  (a  court,  the 
like  whereto,  for  the  clancular  and  secret  manner 
of  proceeding,  for  the  unjust  and  arbitrary  rules  of 
it,  for  the  barbarous  usage  of  men's  persons,  and 
the  cruelty  of  its  torments,  to  extort  confessions 
from  them,  the  sun  never  saw  erected  under  any 
government  in  the  world,  by  men  of  any  religion 
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i«9iat8oe?er) ;  I  g^y,  wbicb,  besides  th»  coiitt,  liath 
by  frequent  eroisadoes  for  the  extirpation  of  here- 
tics, and  by  many  bloody-massacres  in  France  and 
Ireland,  and  several  other  places,  destroyed  fat 
greater  numbers  of  Christians,  than  all  the  ten  hea- 
then persecutions ;  and  hath  of  late  revived,  and  to 
this  very  day  continues  the  same  or  greater  cruelties, 
and  a  fiercer  persecution  of  protestants,  if  all  the 
circumstances  of  it  be  considered,  than  was  ever  yet 
practised  upon  them  ;  and  yet  whilst  this  is  doing 
almost  before  our  eyes,  in  one  of  our  next  neigh- 
bour nations,  they  have  the  face  to  complain  of  the 
cannibal  laws  and  bloody  persecutions  of  the  churc|i 
of  England,  and  the  confidence  to  set  up  for  the  great 
patrons  of  liberty  of  conscience,  and  enemies  of  all 
compulsion  and  force,  in  matters  of  religion. 

Fifthly,  Men  do  truly  suffer  for  the  cause  of  God 
and  religion,  when  they  suffer  for  asserting  and 
maintaining  the  purity  of  the  Christian  doctrine  and 
worship ;  and  for  opposing  and  not  complying  with 
those  gross  errors  and  corruptions,  which  supei^ 
Btition  and  ignorance  had,  in  a  long  course  of  time, 
brought  into  the  Christian  religion.  Upon  this  ac-^ 
count  many  good  people  sufibred,  in  many  past  ages^ 
for  resisting  the  growing  errors  and  corruptions  of 
the  church  of  Rome ;  which  at  first  crept  in  by  de^ 
grees,  but  at  last  broke  in  like  a  mighty  flood,  which 
carried  down  all  before  it,  and  threatened  ruin  and 
destruction  to  all  that  opposed  them.  Upon  this 
feicdount,  also,  infinite  numbers  suffered  among  the 
Waldenses  and  Albigenses,  in  Bohemia,  and  in  Bngi' 
land,  and  in  most  other  countries  in  this  western 
part  of  Christendom.  And  they  who  suffered,  upon 
this  account,  sufifered  in  a  good  cause,  and  for'tb# 
testimon;$r  of  the  truth. 
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Sixthly  and  lastly.  Men  do  truly  euffer  for  die 
cause  of  religion,  when  they  suffer  for  not  disclaim- 
ing and  renouncing  any  clear  and  undoubted  truth  of 
God  whatsoever;  yea,  though  it  be  not  a  funda- 
mental  point  and  article  of  religion. 

And  this  is  the  case  of  those  many  thousands,  who 
ever  since  the  fourth  council  of  Lateran,  which  vi^as 
id  the  year  1215  (when  transubstantiatiou  was  first 
defined  to  be  an  article  of  faith,  and  necessary  to 
salvation  to  be  believed),  were  persecuted  with  fire 
and  sword,  for  not  understanding  those  words  of  our 
Saviour,  "this  is  my  body"  (which  are  so  easily  car 
pable  of  a  reasonable  sense),  in  the  absurd  and  im- 
possible sense  of  transubstantiation.  And  though 
this  disowning  of  this  doctrine,  be  no  express  and  di- 
rect article  of  the  Christian  religion,  yet  it  is  a  funda- 
mental article  of  right  reason  and  common  sense : 
because  the  admitting  of  transubstantiatiou,  does 
Undermine  the  foundation  of  all  certainty  whatso- 
ever, and  does  more  immediately  shake  the  very 
foundation  of  Christianity  itself.  Yea,  though  the 
Christian  religion  were  no  vrays  concerned  in  this 
doctrine^  yet  out  of  reverence  to  reason  and  truth, 
and  a  just  animosity,  and  indignation  at  confident 
iK>nsense,  a  man  of  an  honest  and  generous  mind, 
would  as  soon  be  brought  to  declare  or  swear,  that 
twice  two  do  not  make  four,  but  five,  as  to  profess 
bis  beljef  of  transubstantiatiou. 
.  And  though  all  truths  are  pot  of  equa)  conse- 
quence and  concernment,  yet  all  truth  is  of  God ; 
and,  for  that  reason,  though  we  sre  not  obliged  to 
fiiake  an  open,  profession  of  all  truths,  at  all  times» 
yet  we  are  bou^d  not  to  deny  or  renounce  any  truth, 
nor  to  make  profession  of  a  known  falsehood  or 
error :  for  it  is  merely  because  of  the  intrinsical  evil 
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of  th^'  thid^,  that  it  is  impo^&ibte  (of  God  to  lie; 
and  the  Son  of  God  thoaght  it  worth  hisr  coming" 
into  the  world,  and  laying  down  his  life,  to  bear  wit* 
ness  to  the  truth.  So  he  himself  tells  us,  (John 
xviii.  37.)  •*  To  this  end  was  I  bom,  and  for  this^ 
cause  came  I  into  the  world,  that  I  should  bear 
witness  to  the  truth."* 

Thus  I  have  shewn  you  fn  these  plain  instances  (to 
which  most  other  cases  may  be  reduced),  when  m^ 
may  be  said  to  suffer  truly  for  the  cause  of  religioB- 
and  truth. 

I  shall  mention  two  or  three  cases  wherein  men 
may  seem  to  suffer  for  the  cause  of  rel^ion,  but  can*- 
not  truly  be  said  to  do  so. 

First,  When  men  rashly  expose  themselves  tO' 
danger,  and  run  upon  sufferings  for  the  sake  of  re-, 
ligion.     Thus  several  of  the  primitive  Christians 
Toluntarily  exposed  themselves  when  they  were  not; 
called  in  question,  and  in  the  heat  of  their  affection 
and  zeal  for  God  and  religion,  offered  themselves  to 
martyrdom^  when  n6ne  inquired  after  them*    This, 
in  the  gracious  interpretation  of  God,  who,  knowing 
the  sincerity  of  their  zeal,  was  pleased  to  overlook 
the  indiscreet  forwardness  and  rashness  of  it,  might 
be  accepted  for  a  kind  of  martyrdom  ;  liut  cannot 
in  reason  be  justified,  so  as  to  be  fit  to  be  made  a 
pattern,  and  to  be  recommended  to  our  imitation. 
For  though  God  may  be  pleased  to  excuse  the  weak^ 
ness  of  a  well-meaning  zeal,  yet  be  can  approve  no-> 
thing  but  what  is  reasonable. 

To  suffer  cheerfully  for  the  cause  of  God  and  his 
truth,  when  he  calls  us  to  fight  this  good  fight  of 
iaithr  and  to  '^  resist  unto  blood  ;"  and  when  we  are 
reduced  to  that  strait,  that  we  must  either  die  for  God 
and  his  trdtb,  or  deny  them  ;  tasuffer,  I  say,  in  thia 
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Ga$^  wjth  courage  &Ad  patience,  if^oneof  thedoblestof 
all  tl^  Christian  virtues.  But  to  be  perfect  volunteers, 
and  to  run  oiirselfes  upon  sufferings/  when  we  are 
not  called  to  them,  looks  rather  like  the  sacrifice  of 
fools;  which  though  God  may  mercifully  excuse, 
and  pardon  the  evil  of  the  action,  for  the  good  mean- 
ing of  it ;  yet  he  can  never  perfectly  approve  and  ac* 
cq;>t  of  it  But  I  think  there  is  little  need  now-a-days 
iQ  caution  men  against  this  rashness ;  it  is  well  if 
they  have  the  grace  and  resolution  to  suffer  when  it 
is  their  duty,  and  when  they  are  called  to  it 

Secondly,  Nor  can  men  be  truly  said  to  suffer  for 
the  cause  of  religion,  when  they  suffer  not  for  their 
faith,  but  their  fancy,  and  for  tlie  wilful  and  affected 
error  of  a  mistaken  conscience.  Aswhen  men  suffer 
fer  indifferent  things,  which,  in  heat  and  passion,  they 
call  superstition  and  idolatry;  and  for  their  owa 
fklse  opinions  in  religion,  which  they  mistake  for 
fundamental  articles  of  the  Christian  faith.  In  this . 
case,  their  mistake  about  these  things  will  not 
change  the  nature  of  them,  nor  turn  their  sufierings 
into  martyrdom :  and  yet  many  men  have  certainly 
(suffered  for  their  own  mistakes.  For  as  men  may 
be  so  far  deluded,  as  to  think  they  do  God  good  ser- 
vice when  they  kill  his  faithful  servants ;  so  like- 
wise may  they  be  so  far  deceived,  as  to  sacrifice  their 
lives,  and  all  that  is  dear  to  them,  to  their  own  cut-* 
pable  errors  and  mistakes.  But  this  is  zeal  wfthoiit 
knowledge,  not  *^  the  wisdom  which  descends  from 
above,"  biU  that  which  comes  from  beneath,  and  is 
Hke  the  fire  of  hell,  which  is  heat  without  light 

Thirdly  and  lastly,  Nor  can  men  truly  be  said  to 
suffer  from  the*  cause  of  God  and  religion,  when 
they  suffer  for  the  open  profession  and  defence  of 
tnrtliB  not  pecessary.    For  though  a  man  be  obliged 


Digitized  by  VjOOQIC 


32S 

io  make  an  open  professioB  of  all  firadameHtal  and 
necessary  truths ;  yet  he  is  under  do  such  obligation: 
to  make  professitm  of  truths  not  necessary  at  all 
times ;  and,  uniess  be  lie  called  to  deny  tbem,  he  is 
not  bound  either  to  declare  erdefend  them ;  he  may 
bold  bis  peace,  at  other  times,  and  be  silent  about 
them,  especially  when  the  open  profession  of  them 
will  probably  do  no  good  to  others,  knd  will  ccr^ 
tainly  do  hurt  to  ourselves ;  and  the  zealous  endea- 
Tonr  to  propagate  such  truths  will  be  to  the  greater 
prejudice  of  charity,  and  the  disturtmnce  of  the  pub- 
lic peace  of  the  church. 

It  was  a  good,  saying  of  Erasmus  (if  we  under* 
stand  it  i&s,  I  beliere,  be  meant  it,  of  truths  not  neces- 
isary)  Adeo  invisiB  sunt  ndhi  discordta,  ut  Veritas  etimti 
cantentiosa  displiceat:  **  I  am  (says  he)  so  perfect  a 
bater  of  discord,  that  I  am  6ven  displeased  with 
4ruth,  when  it  is  the  occasion  of  contention.''  As  a 
man  is  never  to  deny  truth,  so  neither  is  he  obliged 
to  make  an  open  profession  of  truths  not  necessary 
at  all  times ;  and  if  he  suffer  upon  that  account,  he 
f^nnot  justify  it  to  his  own  prudence,  nor  have  com- 
fort in  such  snfieriugs,  because  he  brings  them 
needlessly  upon  himself;  and  no  man  can  have  com- 
fort, but  in  suffering  for  doing  bis  duty.    . 

And  thus  I  have  done  with  the  first  thing  I  pro- 
posed to  inquire  into;  namely,  when  men  may  be 
truly  said  to  suffer  for  the  cause  of  religion. 

I  proceed  now  to  the 

Second  inquiry ;  namely,  how  far  men  may  rely 
upon  the  providence  of  Ood  to  bear  them  oat  in 
such  8uff*ering8? 

To  which  I  answer :  that  provided  we  db  what 
become^  us,  and  is  om*  duty  on  our  part,  the  provi- 
dmice  of  God  will  not  be  wanting  on  his  part,  to 
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bear  us  out  in  all  cor  fiuflferinga  for  his  cause^  on^ 
of  these  three  ways. 

First,  To  secure  us  from  that  violent  degree  of 
temptation  and  suffering,  which  would  be  too  strong 
for  human  strength  and  patience ;  or, 

Secondly,  In  case  of  such  extraordinary  tempta- 
tion and  trial,  to  give  us  the  extraordinary  supports 
and  comforts  of  his  Holy  Spirit ;  or  else. 

Thirdly,  In  case  of  a  temporary  fall  and  miscar- 
riage, to  raise  us  up  by  repentance,  and  a  greater 
resolution  and  constancy  under  sufferings.  I  shall 
speak  severally  to  these. 

First,  Either  the  providence  pf  God  will  not  be 
wanting  to  secure  us  from  that  violent  degree  of 
temptation  and  suffering,  which  would  be  too  strong 
for  human  strength  and  patience  to  bear.  And  this 
is  a  great  security  to  good  men,  against  the  fears  of 
final  miscarriage,  after  all  their  labours,  and  paina, 
and  sufferings  in  a  religious  course,  by  being  over- 
borne at  last  by  the  assault  of  a  very  violent  and 
powerful  temptation.  Not  but  that  the  best  of  men 
ought  always  to  have  a  prudent  distrust  of  them- 
selves, so  as  to  keep  them  from  security ;  according 
to  the  apostle's  caution  and  counsel :  '^  be  not  high- 
minded,  but  fear ;  and  let  him  that  stands,  tak^  heed 
lest  he  fell ;"  because,  till  we  come  to  heaven,  we 
shall  never  be  out  of  the  danger  and  possibility  of 
falling;  but  yet,  for  all  this,  we  may  hope,  by  the  sin- 
cerity and  firmness  of  our  resolution,  under  the  usual 
influences  of  God's  gra<ie,  to  acquit  ourselves  like 
mep,  in  ordinary  cases  of  temptation  and  suffering. 

And,  to  this  end,  we  should  represent  to  ourselves 
those  ^'exceeding  great  and  precious  promises''  which 
he  bath  made  to  good  men,  and  his  merciful  provi- 
dence, which  continually  watchetb  over  them,  and 
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eteers  tbeir  oMirse  for  them  in  this  world,  aukmg 
those  many  racks  which  they  are  in  danger  to  split 
upon  ;  that  he  is  able  to  stablish  us  in  the  truth, 
and  to  keep  us  from  falling;  "  to  present  as  hwAU 
less  before  th^  presence  of  .his^  glory  with  exceeding 
joy,  and  to  preserve  us  to  his  heavenly  kingdom  ;" 
and  that,  if  we  do  not  forsake  him,  and  forfeit  bis 
care  and  protection,  he  will  *'  keep  us  by  his  mighty 
power  through  faith  unto  salvation  ;"  either  by  his 
merciful  foresight  and  prevention  of  those  temptar 
tions  which  would,  probably,  be  too  hard  for  us ; 
or,  if  he  tliinks  fit  they  should  befal  us,  by  support* 
ing  us  under  them  in  an  extraordinary  manner. 

For  I  doubt  not  but  that  the  best  men  do  owe 
their  security  and  perseverance  iu  goodness,  mncfc 
IDore  to  the  merciful  providence  of  God,  preventing 
•the  assaults  of  violent  and  dangerous  temptations, 
than  to  the  firmness  and  constancy  of  their  own  re- 
solutions. For  there  are  very  few  persons  of  so 
firm  and  resolute  virtue,  but  that  one  time  or  other  a 
temptation  might  assault  them  upon  such  a  disad^ 
vantage,  as  would,  in  all  probability,  not  only  stagt- 
ger  them,  but  bear  them  down.  Now  herein  the 
providence  of  God  towards  good  men  is  very  re- 
markable, in.securing  them  ft*om  those  temptations^ 
which  are  too  strong  for  them  to  grapple  withal ; 
like  a  kind  and  tender  father,  who,  if  hebe  satisfied  oif 
the  dutiful  disposition  of  his  child  towardshim,  will 
not  try  his  obedience  to  the  utnqost,  nor  permit  too 
strong  a  temptation  td  the  contrary  to  come  in. his 
.way.  So  the  Psalmist  represents  God's  tender  re- 
gard and  consideration,  of  the  frailty  and  infirmity 
of  his  children:  (Psal.  ciii.  13, 14>)  ^^Like  asafether 
pitieth  his  children,  so  the  Lord  pitieth  them  that 
jear  him :  for  heknoweth  our  frame,  herememberetk 
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tiiat  we  tire  but  dust  ;"*  that  is,  be  comddereth  us  as 
meiii  and  deak  with  us  accordingly.  ProTided  we 
\}e  sincere,  he  will  not  suffer  as  to  be  set  upon  by 
testations  that  are  too  big  for  us.  And  therefore 
our  blessed  Saviour  makes  it  one  of  the  petitions  of 
that  excellent  prayer,  which  he  hath  recomtnended 
to  us ;  ^^  Lead  us  not  into  temptation  ;"  that  is,  we 
should  every  day  b^  of  God,  that  his  providence 
would  keep  tSis  out  of  the  way  of  great  and  dan- 
gerous temptations,  as  knowing  that  this  will  be  a 
greater  security  to  us,  than  any  strength  and  resotu- 
tion  of  our  own. 

Secondly,  Or  in  case  of  such  violent  and  extraor- 
dinary temptations,  the  providence  of  God  will  not 
be  wanting  to  give  us  the  extraordinary  support 
and  comfort  of  his  Holy  Spirit,  to  bear  us  up 
under  them.  The  providence  of  God  did  take  care 
of  good  men  in  all  ages,  and  did  afford  comfort  to 
them  under  great  trials  and  sufferings;  but  God 
never  made  so  express  aind  general  a  promise  of 
Ais  to  all  good  men,  as  be  hath  done  by  the  Christ- 
ian religion.  Never  was  so  constant  a  presence 
and  influence  of  the  Divine  Spirit  vouchsafed  and 
assured  to  men,  under  any  dispensation,  as  Ihat  of 
the  gospel ;  wherein  the  Spirit  of  God  is  promised 
to  all  that  sincerely  embrace  the  Christian  religion, 
to  reside  and  dwell  in  them;  not  only  to  all  the  pur- 
|>oses  of  sanctificatiou  and  holiness,  but  of  support 
Mid  comfort  under  the  heaviest  pressures  and  suf- 
ferings. For  which  reason  die  gospel  ^  called  the 
ministration  of  the  Spirit ;  and  is,  upon  this  account, 
aaid  to  be  more  glorious  than  any  other  revelation 
ifvhich  God  had  ev6r  made  to  mankind. 

We  are  naturally  apt  to  be  very  much  disheart- 
ened and  cast  down  at  the  apprdieusion  of  greal 
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sufferiDgS)  from  thecoQsideratioD  of  our  own  weak- 
ness tod  frailty ;  but  the  Spirit  of  Christ  dwells  in 
all  true  Christiaus,  and  the  same  glorious  power, 
which  raised  up  Jesus  from  the  cTead,  works  mightily 
in  them  that  believe.  St*  Paul  useih  very  high 
expressions  about  this  matter  :  (£ph.  i.  19.)  ''  That 
ye  may  know,  (saith  he,  speaking  to  all  Gbristians) 
what  is  the  exceeding  greatness  of  his  power  to  us^ 
ward  who  believe,  according  to  the  working  of  his 
mighty  power,  which  he  wrought  in  Christ  when  he 
raised  him  from  the  dead,  and  set  him  at  his  own 
right  hand."  So  that  every  Christian  is  endowed 
with  a  kind  of  omnipotence,  being  able  (as  St.  Paul 
tweaks  of  himself)  to  do  and  to  endure  all  things^ 
**  through  Christ  strengthening  him."  Of  ourselves 
we  are  very  weak,  and  the  temptations  and  terrors 
of  the  world  are  very  powerful ;  but  there  is  a  prin- 
ciple residing  in  every  f  me  Christian  that  is  able  to 
bear  us  up  against  the  world,  and  the  power  of  all 
its  temptations.  **  Whatsoever  is  born  of  God  (saith 
St.  John)  overcometh  the  world ;  for  greater  is  ho 
that  is  in  you,  than  he  that  is  in  the  world."  Tho 
Holy  Spirit  of  God,  which  dwells  in  all  true  Christ^ 
ians,  is  a  more  powerful  principle  of  resolution,  and 
courage,  and  patience,  under  the  sharpest  trials  and 
sufferings,  than  the  evil  spirit  which  rules  in  the 
world  is,  to  stir  up  and  set  on  the  malice  and  rage  of 
the  world  against  us.  **  Ye  are  of  God,  little  chiU 
dren ;"  he  speaks  this  to  the  youngest  and  weakest 
Christians.  ''  Yeare  of  (}od,  little  children,  and  bava 
overcome ;  because  greater  is  he  that  is  in  you,  than 
he  that  is  in  the  world."  The  malice  and  power  of 
the  devil  is  very  great ;  but  the  goodness  and  power 
of  God  is  greater.  And  therefore,  in  case  of  extra- 
ordinary temptation,  good  men,  by  virtue  of  this 


Digitized  by 


Google 


3i8 

promise  of  God's  Holy  Spirit,  may  expect  to  lie' 
borne  up  and  comforted  in  a  very  extraordinary  and 
supernatural  manner,  under  the  greatest  tribulations 
and  sufferings  for  righteousness'  sake. 

And  this  was  in  a  very  signal  and  remarkable 
manner  afforded  to  the  primitive  Christians,  under 
those  fierce  and  cruel  persecutions  to  which  they 
were  exposed.  And  this  may  still  be  expected,  in 
like  cases  of  extraordinary  sufferings,  for  the  testi** 
niony  of  God's  truth.  ♦*  If  ye  be  reproached  (saith 
St.  Peter  in  this  4th  chap.  ver.  14.)  for  the  name  of* 
Christ,  happy  are  ye ;  for  the  Spirit  of  glory  and  of 
God  resteth  upon  you.**  The  Spirit  of  God  is  here 
promised  to  strengthen  and  support  all  that  suffer 
for  the  name  of  Christ,  in  a  very  conspicuous  and 
glorious  manner,  according  to  that  prayer  of  SC 
Paul,  (Colossians  i.  11.)  that  Christians  might  be 
'^  strengthened  with  all  might,  according  to  God*s 
glorious  power,  unto  all  patience  and  long*8ufiering« 
with  joyfulness."  For  when  God  is  pleased  to 
exercise  good  men  with  trials  more  than  human,  and 
such  sufferings  as  are  beyond  the  common  rate  of 
human  strength  and  patience  to  bear,  he  hath  en- 
gaged himself  to  endue  and  assist  them  with  more 
than  human  courage  and  resolution.  So  St.  Paul 
tells  the  Corinthians,  who  had  not  then  felt  the. 
utmost  rage  of  persecution:  (1  Cor.  x.  13.)  "  Na 
temptation  or  trial  hath  yet  befallen  you  but  what  ifr 
common  to  man ;''  that  is,  nothing  but  what  is  fre- 
quently incident  to  human  nature,  and  what  by 
human  strength,  with  an  ordinary  assistance  of 
God  8  grace,  may  be  grappled  withal.  But,  in  case 
God  shall  call  you  to  extraordinary  sufferings,  "  he 
is  faithful  that  hath  promised,  who  will  not  suffer 
you  to  be  tempted  above  that  ye  are  able,  but  wll 


Digitized  by 


Google 


829 

i^rtth  tbetemptatioh  also  make  a  way  t6  escape,  that 
ye  may  be  able  to  bear  it ;"  that  is,  as  he  hath  or- 
dered and  appointed,  so  great  a  temptation  or  trml 
to  befal  you,  so  be  will  take  care  that  it  shall  have  a 
happy  issue,  by  enabling  you  to  bear  it,  by  aflford- 
ing  you  grace  and  strength  equal  to  the  violence 
and  power  of  the  temptation.  For  as  he  is  said  to 
fall  into  temptation,  that  is  conquered  by  it ;  so  he 
is  said  to  get  out  of  it,  or  escape  it,  who  is  enabled 
to  bear  it,  and  in  so  doing  gets  the  better  of  it.  And 
for  this  we  may  rely  upon  the  faithfulness  of  God, 
who  hath  promised  that  we  shall  not  be  tried  above 
our  strength,  either  not  above  the  strength  which 
we  have,  or  not  above  the  strength  which  he  will 
afford  us. in  such  a  case. 

And  why  then  should  we  be  daunted  at  theappre* 
bension  of  any  suffering  whatsoever,  if  we  be  se^ 
cured  that  our  comfort  shall  be  increased  in  propor- 
tion to  our  trouble,  and  our  strength  in  proportion  to 
the  sharpness  and  weight  of  our  sufferings  ?  or  else. 

Thirdly,  In  case  of  temporary  falling,  the  provi- 
dence and  goodness  of  God  will  give  them  the 
grace  and  opportunity  of  recovering  themselves 
from  their  fall  by  repentance.  For  the  providence 
of  God  may  sometimes,  for  wise  ends  and  rea^ 
sons,  see  it  fit  to  leave  good  men  to  their  own 
frailty^  and  to  faint  and  fall  shamefully  under  suf« 
ieringK,  so  as  to  renounce  and  deny  the  truth: 
sometimes  to  punish  their  vain  confidence  in  thtm*'^ 
selves,  as  in  the  case  of  Peter,  who  declared  more 
resolution,  and  bore  it  out  with  a  greater  confi* 
d^nce  tha  any  of  the  disciple^,  when  he  said  to  our 
Saviour,  'though  all  men  forsake  thee,  yet  will  not 
I ;"  and  yet  after  this  he  fell  more  shamefully  than 
apy  of  the  rest,  so  as  to  deny  his  Master  with  hor^ 
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tid  oaths  and  imprecations ;  and  this,  thoagh  atnr 
Saviour  bad  prayed  particularly  for  him,  **  that  bia 
hith  might  not  fail."  From  which  instance  we  may 
karo,  that  God  doth  not  engage  himself  absolutely 
to  secure  good  men  from  (ailing,  in  case  of  a  great 
temptation  and  trial ;  but  if  they  be  sincere,  be  will 
not  permit  them  to  fall  finally,  though  he  may  suflfer 
them  to  miscarry  grievously  for  a  time,  to  convince 
them  of  the  vanity  of  their  confidence  in  themselvea 
and  their  own  strength. 

Sometimes  God  may  suffer  good  men  to  fall,  in 
order  to  their  more  glorious  recovery,  and  tbe 
greater  demonstration  and  triumph  of  their  faith 
and  constancy  afterwards  ;  which  was  the  case  of 
that  happy  instrument  of  our  Reformation  here  in 
England,  Archbishop  Orannier;  who,  after  be  had 
been  so  great  a  champion  of  the  Reformation,  was  so 
overcome  with  fear,  upon  the  apprehension  of  his 
approaching  sufferings,  as  to  subscribe  those  errors 
of  the  church  of  Rome,  which  he  had  so  stoutly  op- 
posed a  ^reat  part  of  his  life  :  but  he  did  not  long 
continue  in  this  state,  but  by  the  grace  of  God, 
which  had  not  forsaken  him,  was  brought  to  re- 
pentance ;  and  when  he  came  to  suffer,  gave  such  a 
testimony  of  it,  and  of  his  faith  and  constancy,  as 
was  more  glorious,  and  more  to  the  confirmation  of 
the  faith  of  others,  than  a  simple  martyrdom  could 
have  been,  if  he  had  not  fallen ;  for  when  he  was 
brought  to  the  stake,  he  put  his  right  hand  (with 
which  he  had  signed  the  recantation)  into  the  fire, 
and  with  an  undaunted  constancy  held  it  there,  till 
it  was  quite  burnt,  for  a  testimony  of  his, true  re- 
pentance for  that  foul  miscarriage;  and  when  he 
bad  done,  gave  the  rest  Of  his  body  to  be  burnt, 
which  he  endured  with  great  courage  and  cheerful- 
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Hess  to  the  last*  So^  that  he  made  all  flie  anenda 
possible  for  so  great  a  fault ;  and  the  goodness  of 
God,  and  the  power  of  his  grace,  was  more  glorified 
in  his  repeotance  aDd  recoTery  than  if  he  had  never 
feUeD. 

Bat  what  shall  we  say  when,  notwithstanding 
these  promises  of  extraordinary  comfort  and  sup- 
port, in  ease  of  extraordinary  sufferings,  so  great 
numbers  are  seen  to  faint  in  the  day  of  trial,  and  to 
foil  off  from  their  steadfastness?  Of  which  there  were 
many  sad  instances  among  the  primitive  Christians ; 
and  have  likewise  been,  of  late,  in  our  own  times, 
and  in  places  nearer  to  us.  Thia,  I  confess,  is  a  very 
melancholy  consideration ;  but  yet,  I  think,  is  ca- 
pable of  a  sufficient  answer. 

And,  first  of  all,  let  this  be  established  for  a  firm 
and  undoubted  principle,  that  God  is  feithful  to  his 
promise;  and  therefore  we  ought  much  rather  to 
suppose,  in  all  these  cases,  that  there  is  some  default 
on  our  part,  than  any  failure  and  unfoithfnlness  on 
God*s  part.  Thus  St.  Paul  determines,  in  a  like 
ease»  when  the  promise  of  God  seemed  not  to  be 
made  good  to  the  Jews,  he  lays  the  blame  of  it  on 
their  unbelief,  but  acquits  God  of  any  unfaithfulness 
in  his  promise :  (Rom.  iii.  3,  4.)  ^*  For  what  if  some 
did  not  believe,  shall  their  unbelief  make  the  foith 
(or  fidelity)  of  God  without  effect?  God  forbid: 
yea,  let  God  be  true,  but  every  man  a  liar.**  This, 
I  confess,  does  not  answer  the  difficulty ;  but  yet 
it  ought  to  incline  and  dispose  us  to  interpret  what 
can  fairly  be  offered  for  the  removal  of  it,  with  lall 
the  favour  that  may  be  on  God's  side.     I  say,  then, 

Secondly,  That  when  good  men  fall,  in  case  of 
extraordinary  temptation,  and  recover  again  by  re- 
pentance, and  give  greater  demonstration,  after- 
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Wanla^  of  didi'icohetancy  ^nd  resolution  id  tbe  cause 
of  God  and  his  truth,  the  faithfalness  of  God,  in  his 
promises,  is  sufficiently  vindicated,  as  in  the  ca^es  I 
mentioned  ;  because  the  promise  of  God  is  not  ab^ 
solute  that  good  men  shall  be  preserved  from  fall- 
ing ;  but  that  the  temptation  shall  have  a  happy 
issue,  and  that  they  shall  not  finally  miscarry.  For 
promises  of  this  nature  are  to  be  interpreted  by  us^ 
and  understood  as  vfe  do  our  Saviour's  prayer  for 
Peter  before  his  fall,  that  his  faith  should  not  fail 
finally  ;  but  though  he  fell  through  too  much  confi* 
dence  in  himself,  he  should,  through  the  grace  of 
God  assisting  him,  be  enabled  to  recover  by  re- 
pen  tance« 

Thirdly,  The  sincerity  or  insincerity  of  men,  io 
the  profession  of  the  true  religion,  is  a  thing  which 
Mre  cannot  certainly  know^  because  we  do  not  see 
into  men's  hearts ;  but  He,  who  knOws  the  hearty 
and  tries  the  spirits  of  men  in  a  balance,  cannot  be 
deceived  in  this  matter;  and  where  men  are  not 
sincere,  the  promise  of  God  is  not  concerned  to 
hinder  them  from  discovering  themselves ;  and  the 
fall  of  such  persons  is  no  reflection  upon  the  faith- 
fulness of  God.  And  it  is  reasonable  enough  to 
presume,  that  this  may  be  the  case  of  not  a  few ;  and 
that  (like  Simon  Magus),  after  they  have  made  a 
very  solemn  profession  of  Christianity,  their  hearts 
may  not  be  right  ia  the  sight  of  God. 

Fourthly,  If  we  put  the  case  at  tke  hardest,  that 
some  ihat  were  very  sincere,  after  they  have  held  out 
a  great  while,  under  the  extremity  of  torments,  have 
at  last  fainted  under  them,  and  yielded  to  the  ma- 
lice  and  cruelty  of  their  persecutors ;  and,  in  this 
amazemenl  and  distraction,  have  pot  long^  after  ex- 
pired, without  any  testimony  of  their  repentance :  ia 
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OAncBde,  both  reason  BDd  charity  ought  to  reatrtiiit 
us  from  passing  any  rery  positive  and  severe  sen-* 
tence  upon  the  state  of  such  persons.  For  what  do 
we  know,  but  God^  whose  goodness  will  certainly 
make  all  the  allowaiice  to  human  frailty  that  reason 
can  require  (for  he  knows  whereof  we  are  made,  and 
*^  remembers  that  we  are  but  dust  f  he  mercifully 
considers  every  man's  case,  and  weighs  all  the  cir« 
cumstancesof.it  in  an  exact  balance);  I  say,  who 
can  tell,  but  that,  iu  such  a  case  as  I  have  mentioned, 
God  may  graciously  be  pleased  to  accept  such  a  de- 
gree  of  constant  suffering  of  great  torments,  for  so 
long  a  time,  for  a  true  martyrdom,  and  not  expect  a 
more  than  human  patience  and  resolution,  where  he 
is  not  pleased  to  afford  more  than  human  strength 
and  support;  and  whether  he  may  not  look  upon 
their  failing  and  miscarriage,  at  last,  in  the  same 
rank  with  the  indeliberate  actions  of  men  in  a 
frenzy,  and  beside  themselves. 

And  thus/  God  may  be  said,  *^  leith  the  temptation 
to  make  a  way  to  escape,'*  or  to  give  a  happy  issue 
to  it ;  since  they  were  enabled  to  bear  it,  till,  being 
distracted  by  their  torments,  tb^r  understandings 
were  thrown  off  the  hinges,  imd  incapable  of  ez^ 
ercising  any  deliberate  acts  of  reason.  And,  with-^ 
out  some  such  equitable  consideration  of  the  case  of 
such  persons,  it  will  be  very  hard  to  reconcile  some 
appearances  of  things  with  the  goodness  of  Goddam) 
the  faithfulness  of  his  promise^ 

However,  it  will  becootie  us  to  abstain  from  atl 
uncbaritableness  and  peremptory  censure  of  the  finiil 
estate  of  such  persons,  especially  till  we  ourselves 
have  gjveb  greater  aod  better  testimony  of  our  am^ 
stancy ;  and^  in  the  mean  time,  to  leave  them  to  tbtf 
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fighteotts  aftd  ineroifiil  sentence  of  their  Maator  md 
onrfl,  to  whose  jiidgment  we  most  all  stand  or  fall. 

I  am  sure  it  will  very  ill  become  those,  who,  by 
the  providence  e(  God,  have  escaped  those  snfier^ 
kigs,  and  are  at  present  but  of  danger  themselves,  to 
sit  in  judgment  upon  those  who  are  left  to  endure 
this  terrible  conflict ;  and  have,  perhaps,  held  out  as 
long  or  longer  than  they  themselves  would  have  done 
in  the  Uke  eircumstancea  Let  us  rather  earnestly 
beg  of  the  God  of  alt  grace  and  patience,  that  he 
would  endue  us  with  a  greater  measure  of  patience 
and  constancy,  if  be  see  fit  to  call  us  to  the  exercise 
of  it,  and  (which  we  lawfully  may,  after  the  example 
of  our  blessed  Saviour)  that,  if  it  be  his  will,  be 
would  *'  let  this  cup  pass  from  us/'  and  not  try  us 
with  the  like  sufljerings,  ^'  lest  we  also  be  weary,  and 
ftdnt  in  our  minds/'    I  come  now  to  the 

III.  Third  and  last  inquiry  which  I  proposed :  What 
ground  and  reason  there  is  for  good  men  to  expect 
the  more  peculiar  and  especial  eare  of  God's  provi- 
dence in  case  of  such  sufieriqgs. 

The  providence  of  God  extends  to  all  his  crea* 
tures,  according  t<^  that  of  the  psalmist :  **  the  Lord 
is  good  to  all,  and  his  tender  mercies  are  over  all  his 
works.''  But  he  exerciseth  a  more  peculiar  provi^ 
deuce  towards  mankind ;  and  more  peculiar  yet 
towards  those  who  study  to  please  him  by  obeying 
his  laws  and  doing  his  will.  He  that  is  assured  of 
llis  own  heart  that  he  loves  Qod,  and  would  do  or 
suffer  any  thing  for  him,  can  have  no  cause  to  doubt 
but  that  God  loves  him,  and  is  concerned  for  hie 
happiness.  No  man  was  ever  afirvd  of  God  that 
was  not  conscious  to  himself  that  he  had  offendedi 
bim,  and,  by  the  wilful  breach  of  his  laws>  bad  put 
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hitnaelf  out  of  the  care  of  his  proTidehce.  Bat,  on 
the  contrary,  if  oor  hearts  give  us  this  testimoiiy* 
that  we  hare  made  it  our  sincere  endeavonr  to 
please  him,  we  are  naturally  apt  to  have  good  as- 
surance and  confidence  of  his  favour  and  good- will 
towards  us.  This  comfort  the  mind  of  every  good 
man  is  apt  to  give  him,  from  his  own  reason,  and 
the  natural  notions  which  he  hath  of  God. 

But,  to  free  us  from  aH  doubt  in  this  matter,  God 
liimsdf  hath  told  us  so,  and  given  us  plentiful  as- 
surance of  it  in  his  word :  (Psal.  xi.  7.)  **  The 
righteous  Lord  loveth  righteousness;  his  counte- 
nance doth  behold  the  upright  f  that  is,  he  will  be 
favourable  unto  them :  (Psal.  xxxiii.  18.)  **  Behold 
the  eye  of  the  Lord  is  upon  them  that  fear  him ; 
upon  them  that  hope  in  his  mercy.''  Tne  eye  of 
God  signifies  his  watchful  care  and  providence  over 
good  men.  So  that,  besides  the  sure  and  well- 
grounded  reasonings  from  the  essential  perfections 
of  the  Divine  nature,  the  mercy  and  goodness  of 
Gcd,  '*  we  have  a  more  sure  word"  of  promise  in  the 
express  declarations  of  God's  word,  and  more  par- 
ticularly in  the  case  of  great  temptations  and  suffer- 
ings. For  can  we  think  that  the  Scripture  isaith  in 
vain,  "  Wait  on  the  Lord,  and  be  of  good  courage, 
and  he  shall  strengthen  thine  heart  ?  Many  are  the 
afflictions  of  the  righteous,  but  the  Lord  delivereth 
him  out  of  all  ?  The  steps  of  a  good  man  are  ordered 
by  the  Lord,  and  he  delighteth  in  his  ways :  though 
he  fall,  he  shall  not  utterly  be  cast  down,  for  the 
Lord  upholdeth  him  with  his  hand  ?  The  salvation 
of  the  righteous  cometh  of  the  Lord;  he  is. their 
help  in  time  of  trouble  ?"  The  same  promises  we 
find  in  the  New  Testament :  **  All  things  shall  work 
together  for  good  to  them  that  love  God.    God  is 
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fttithftir,  ^ho  hath  promised  that  he  wHl  not  snfler 
you  to  be  tempted  above  what  ye  are  able,  but  will 
with' the  temptation  make  a  way  to  escape/'  And, 
to  mention  no  more,  ''  Hold  fast  the  profession  of 
your  faith  without  wavering;  he  is  faithful  that  hath 
promised ;"  viz.  to  support  you  under  sufferings,^ 
and  to  reward  them. 

Thus  much  for  the  first  point;  namely,  that  whei» 
men  do  suffer  truly  for  the  cause  of  religion,  they 
may,  with  confidence,  commit  themselves  to  the 
more  peculiar  care  of  the  Divine  Providence. 


Digitized  by 


Google 


SERMON  XCIX. 

THB    SUPPaRT    OF    GOOD   MEN   UNDER  THEIR 
SUFFERINGS  FOR   RELIGION. 

Wherefore^  let  them  that  suffer  acearding  to  the  wiU 
of  O^dy  commit  the  keeping  of  their  souls  to  him 
im  well-doing  J  as  unto  afaitltful  Creator. — 1  Pet. 
iv.  19. 

From  these  words  I  proposed  to  consider  these 
three  points : 

First,  That  when  men  do  suffer  really  and  truly 
for  the  cause  of  religion,  they  may,  with  confidence, 
^mmit  themselves  (their  lives,  and  aU  that  is  -dear 
to  them)  to  the  peculiar  and  more  especial  care  of 
the  Divine  Providence. 

Secondly,  This  we  may  do,  always,  provided 
that  we  be  careful  of  Gur  duty,  and  do  what  is  re- 
quired on  our  part ;  and  that  neither  to  avoid  suffer- 
iogs,  nor  to  rescue  ourselves  out  of  them,  we  do 
any  thing  contrary  to  our  duty  and  a  good  con- 
<«cience;  for  this  is  the  meaning  of  committiDg 
ourselves  to  God  in  well-doing. 

Thirdly,  To  shew  what  ground  of  comfort  and 
^encouragement  the  consideration  of  God,  under  the 
notioii  of  ^*  a  faithful  Creator,**  does  afford  to  us, 
under  all  our  sufferings  for  a  good  cause  and  a  good 
conscience. 

The  first  of  these  points  I  have  treated  on,  at 
large,  in  my  former  discourse ;  I  proceed  now  to  the 

Second,  namely.  When,  in  all  our  sufferings  for 
the  cause  of  religion,  we  ma^,  with  confidence  and 
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good  assurance,  commit  ourselves  to  the  peculiar 
and  more  especial  care  of  God's  providence :  this 
is  to  be  understood,  always  provided  that  we  be 
careful  of  our  duty,  and  do  what  is  required  on  our 
part ;  and  that  neither  to  avoid  sufferings,  nor  to 
rescue  ourselves  out  of  them,  w^  do  any  thing  con- 
trary to  our  duty  and  a  good  conscience.  And 
this,  I  told  you,  was  the  meaning  of  committing 
ourselves  to  Grod  in  well-doing:  for  if  wq  either 
neglect  our  duty,  or  step  out  of  the  way  of  it  by 
doing  things  contrary  to  it,  the  providence  of  God 
will  not  be  concerned  to  bear  us  out  in  such  suffer- 
ings. So  that  in  our  sufferings  for  the  cause  of  God 
and  religion,  to  commit  ourselves  to  him  in  w^l- 
doing,  may  reasonably  comprehend  in  it  these  fol- 
lowing particulars : 

1*  Provided  always,  that  we  neglect  no  lawful 
means  of  our  preservation  from  sufferings,  or  our 
deliverance  out  of  them :  in  {his  case,  men  do  not 
commit  themselves  to  the  providebce  of  God,  but 
cast  themselves  out  of  his  care  and  protection ;  they 
do  not  trust  God,  but  tempt  him,  and  do,  as  it  were, 
try  whether  he  will  stand  by  us  when  we  desert 
ourselves,  and  bring  us  out  of  trouble  when  we 
would  take  no  care,  would  use  no  endeavours  to 
prevent  it  If  we  will  needlessly  provoke  trouble, 
and  run  ourselves  upon  sufferings;  if  we  will  neglect 
ourselves,  and  the  lawful  means  of  our  preservation ; 
if  we  will  give  up,  and  part  with  those  securities  of 
our  religion  which  the  providence  of  God  and  the 
laws  of  our  country  have  given  us;  if  we  ourselves 
will  help  to  pull  down  the  fence  which  is  about  us ; 
if  we  will  disarm  ourselves,  and  by  our  own  act  ex- 
pose ourselves  naked  and  open  to  danger  and  suffer- 
ing? ;  why  should  we  think,  in  this  case,  that  God 
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will  belp  us,  when  ive  would  not  help  oorselTes  by 
those  lawful  ways  which  the  proYideuce  of  Crod 
hath  put  into  our  hands? 

All  trust  in  God,  and  dependance  upon  bis  pro- 
Tidence,  does  imply  that  we  join  pray^  and  endea-* 
TOur  together ;  faith  in  God^  and  a  prudent  and  di- 
ligent use  of  the  means :  if  we  lazily  trust  the  pro- 
vidence of  God,  and  so  cast  all  our  care  upon  fainiy 
as  to  take  none  at  all  oorsdves,  God  will  take  no 
care  of  us.  In  vain  do  we  rely  upon  the  wisdom^ 
and  goodness,  and  power  of  God;  in  vain  do  we 
importune  and  tire  Heaven  with  our  prayers  to  help 
us  against  our  enemies  and  persecutors,  if  we  our- 
selves will  do  nothing  for  ourselves;  in  vain  do  we 
hope  that  God  will  maintain  and  defend  our  rdigioft 
against  all  the  secret  contrivances  and  open  assaults 
of  our  enemies,  if  we,  who  are  united  in  the  pro*- 
fession  of  the  same  religion,  and  in  all  the  essentials 
of  faith  and  worship,  will  for  some  «mair differences 
in  lesser  matters,  which  are  of  no  moment,  in  com- 
parison of  the  things  wherein  we  are  agreed :  I  say^ 
if  for  such  slight  matters  we  will  divide  and  fall  out 
among  ourselves ;  if,  when  the  enemy  is  at  the  gates, 
we  will  still  pursue  our  heats  and  animosities,  and 
will  madly  keep  open  those  breaches  which  wer^ 
foolishly  made  at  first,  what  can  we  expect,  but 
that  the  common  enemy  should  take  the  advantage 
and  enter  in  at  them ;  and,  whilst  we  are  so  unseai- 
sonably  and  senselessly  contending  with  one  ano- 
ther, that  they  should  take  the  opportunity  which 
we  give  them  to  destroy  us  all. 

2.  Provided,  likewise,  that  we  do  not  attempt  our 
own  preservation  or  deliverance  from  suffering,  by 
evil  and  unlawful  means :  we  must  do  nothing^  thc^ 
18  contrary  to  our  duty  and  to  a  good  conscience 
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ttor  comply  iirith  any  thing,  or  tend  a  helping  hand 
thereto,  that  apparently  tends  to  the  ruin  of  our  re- 
ligion, neither  to  divert  nor  pat  oflF  sufferings  for  the 
present,  nor  to  rescue  ourselves  from  under  them  ; 
because  we  cannot  vi^ith  confidence  co^imit  our- 
/Belves  to  the  providence  of  God,  but  in  well-doing. 

This  is  an  eternal  rule,  from  whence  we  must  in 
BO  case  depart:  that  men  must  do  nothing  con- 
trary to  the  rules  and  precepts  of  religion,  no,  not 
for  the  sake  of  religion  itself:  we  must  not  break 
any  law  of  God,  nor  disobey  the  lawful  commands 
of  lawful  authority,  to  free  ourselves  from  any  suf- 
ferings whatsoever;  because  the  goodness  of  no 
end  can  sanc^fy  evil  means  and  make  them  lawful : 
we  must  not  speak  deceitfully  for  God,  nor  lie,  no, 
not  for  the  truth ;  nor  kill  men,  though  we  could 
thereby  do  God  and  religion  the  greatest  service; 
And  though  all  the  casuists  in  the  world  should 
teach  the  contrary  doctrine  (as  they  generally  do  in 
the  church  of  Rome),  yet  I  would  not  doubt  to  op- 
pose to  all  those  the  single  autbority  of  St' Paul, 
who  expressly  condemns  this  principle,  and  brands 
it  for  a  damnable  doctrine — that  evil  may  be  done 
by  us  that  good  may  come.  (Rom.  iii.  8.)  '*  And 
not  as  we  be  slanderously  reported,  and,  fts  isome 
affirm,  that  we  say.  Let  us  do  evil  that  good  may 
come,  whose  damnation  is  just."  St.  Paul,  it  seems, 
looked  upon  it  as  a  most  devilish  calumny  to  insi- 
nuate that  the  Christian  religion  gives  the  least 
countenance  to  such  damnable  doctrines  and  doings 
as  these ;  and  pronounceth  their  damnation  to  be 
just,  who  either  teach  any  such  principle,  as  the 
doctrine  of  Christianity,  or  practise  according  to  it. 

Let  those  look  to  it,  who  teacb  that  a  right  inten- 
tion and  a  good  end  will  render  things,  which  are 
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otherwise  evil  abd  unlawful,  not  only  lawful  to  be* 
done  by  us,  but  in  many  cases  meritorious;  espe** 
daily  where  the  good  of  the  church  and  the  extir- 
pation of  heresy  are  more  immediately  concerned. 
Of  this  nature  are  the  doctrines  of  equivocation 
and  mental  reservation,  and  the  lawfulness  of  sudi 
artificial  ways  of  lying  to  avoid  the  danger  of  the 
law,  when  they  are  brought  before  heretical  magis- 
trates ;  and  this  is  the  common  doctrine  of  the  most 
learned  casuisls  of  all  orders  in  the  church  of 
Rome:  and  such,  likewise,  are  their  doctrines  of 
the  lawfulness  of  extirpating  heretics  by  the  most 
barbarous  and  bloody  means,  and  of  breaking  hath 
vrith  them,  though  given  by  emperors  and  princes 
in  the  most  public  and  solemn  manner :  both  which 
are  the  avowed  doctrines  of  their  general  councils^ 
and  have  frequently  been  put  in  practice,  to  the  de- 
struction of  many  millions  of  Christians,  better  and 
more  righteous  than  themselves.  But  we  '*  have  not 
so  learned  Christ,"  who  have  heard  him,  and  been 
taught  by  him  as  the  truth  is  in  Jesus.  They,  who 
are  rightly  instructed  in  the  Christian  religion,  are 
so  far  from  thinking  it  lawful  to  do  any  thing  that 
is  evil  to  bring  others  under  suffering,  that  they  do 
not  allow  it  in  any  case  whatsoever ;  no,  not  for  the 
cause  of  God  and  religion,  and  to  free  themselyes 
from  the  greatest  sufferings  that  can  be  inflicted 
upon  them. 

3.  Provided,  also,  that  we  do  trust  the  providence 
of  God,  and  do  indeed  commit  ourselves  to  it;  rely- 
ing upon  his  wisdom  and  goodness,  and  entirely  sub- 
mitting and  resigning  up  ourselves  to  his  will  and 
disposal,  both  as  to  the  degree  and  the  duration  of 
our  raflferings ;  believing  that  he  will  do  that  for  us 
which^  upon  the  whole  matter,  and  in  the  final  issue 
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mud  nmh  of  things^  will  be  best  for  as.  That 
blessing  wherewith  Moses,  the  man  of  God,  blessed 
the  people  of  Israel  before  his  death,  doth  belong  to 
all  good  men  in  all  ages :  '*  He  loveth  his  peopl^« 
«od  all  his  saints  ar«  in  his  hand."  (Deut.  xxxiii.  3.) 
Itinumerabie  are  the  promises  in  Scripture  concern- 
ing the  mercifnl  providence  and  goodness  of  God 
towards  tliose  who  trust  in  him,  and  ^*  hope  in  his 
mercy."  (PsaUxxxii.  10.)  "  Many  sorrows  shall  be 
to  the  wicked ;  but  he  that  tmsteth  in  the  Lord, 
mercy  shall  compass  him  about."  (Psal.  xxxiii. 
18—22.)  ^  Behold,  the  eye  of  the  Lord  is  upon 
Ihem  that  fear  him;  upon  them  that  hope  in  his. 
nercy:  to  deliver  their  soul  from  death,  and  to 
keep  them  alive  in  famine.  Our  soul  waiteth  for 
the  Lord :  he  is  our  help  and  our  shield.  For  our 
heart  shall  rejoice  in  him :  because  we  have  trusted 
ia  his  holy  name.  Let  thy  mercy,  O  Lord,  be  upon 
«8,  according  as  we  hope  in  thee."  (Psal.  xxxiv.  22.) 
*'  The  Lord  redeemeth  the  soul  of  his  servants^ 
and  none  of  them  that  trust  in  him  shall  be  deso* 
hite."  (Psal.  xxxvii.  39,  40.)  '*  But  the  salvation  of 
Ike  righteous  is  of  the  Lord ;  he  is  their  strength  in 
the  time  of  trouble.  And  the  Lord  shall  help  them 
and  deliver  them :  he  shall  deliver  them  from  the 
wicked,  and  save  them  because  they  trust  in  him.'' 
(Psal.  xxxi.  19.)  '<  O  how  great  is  thy  goodness^ 
which  thou  hast  laid  up  for  them  that  fear  thee; 
which  thou  hast  wrought  for  them  that  trust  in  thee 
before  the  sons  of  men."  (Psal.  Iv.  22.)  ''  Cast  thy 
burden  upon  the  Lord,  and  he  shall  sustain  thee : 
be  shall  n^ver  suffer  the  righteous  to  be  moved." 
(Psal.  cxxv.  i.)  '*  They  that  trust  in  the  Lord  shall 
be  as  mount  Zion,  which  cannot  be  remove^,  but 
mbideth  for  ever."    (Isa.  xxvi.  3,.  4.)  ''  Thou  wiU 
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kee))  faf  m  id  perfect  peace,  whose  mind  is  stayed  on 
thee,  because  he  trustetb  in  thee.  Trust  ye  tn  the 
Lord  for  ever :  for  in  the  Lord  Jehovah  is  everlast* 
iDg  strength." 

4.  Provided  yet  further,  that  we  pray  earnestly 
to  God  for  his  gracious  help  and  assistance,  for  his 
merciful  comfort  and  support  under  sufferings;  that 
he  would  be  pleased  to  strengthen  our  faith,  and  to 
increase  and  lengthen  out  our  patience,  in  propor- 
tion to  the  degree  and  duration  of  our  sufferings^ 

All  the  promises  which  God  hath  made  to  us  are 
upon  this  condition,  that  we  earnestly  seek  and  sue 
to  him  for  the  benefit  and  blessing  of  them.  (PsaK 
].  15.)  **CalI  upon  me  in  the  day  of  trouble ;  I  will 
deliver  thee,  and  thou  shalt  glorify  me."  (Ezek. 
xxxvi.  37.)  After  a  great  deliverance,  and  many 
blessings  promised  to  them,  this  condition  is  at  last 
added,  ''  Thus  saith  the  Lord  God,  I  will  yet  for 
this  be  inquired  of  by  the  house  of  Israel,  to  do  it 
for  them."  And  this,  likewise,  is  the  tenor  of  the 
promises  of  the  New  Testament:  (Matt.  vii.  7.) 
*'  Ask,  and  it  shall  be  given  you  ;  seek,  and  ye  shall 
find  ;  knock,  and  it  shall  be  opened  unto  you."  And 
in  this  very  case  that  I  am  speaking  of,  God  expects 
that  we  should  apply  ourselves  to  him  for  spiritual 
wisdom  imd  grace,  to  behave  ourselves  under  suffer- 
ings as  we  ought:  Jam.  i.  2,  3,  4.  Where  speaking 
of  the  manifold  temptations  the  Christians  would 
be  exercised  withal,  he  directs  them  to  pray  to  God 
for  wisdom  to  demean  themselves  under  persecu- 
tions, with  patience,  and  constancy,  and  cheerful- 
ness. **  My  brethren,  account  it  all  joy,  when  you 
fall  into  divers  temptations  ;  (meaning  the  tenipta* 
tions  and  trials  of  suffering  in  several  kinds)  know- 
ing'th)^,  that  the  trial  of  your  faith  worketh  patience. 
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But  l6t  patienct  hayt  its  perfect  work."  And  be- 
cause this  is  a  very  difficult  duty,  and  requires  a 
great  deal  of  spiritual  skill,  to  demean  ourselves 
under  sufferings  as  we  ought,  therefore  he  adds  in 
♦he  next  words,  ^  If  any  of  you  lack  wisdom,  let 
him  ask  of  God,  that  giveth  to  all  men  liberally^  and 
upbraideth  not ;  and  it  shall  be  given  him.** 

And  this  earnest  application  we  are  to  make  to 
Grod,  for  his  grace  and  seasonable  help  in  time  of 
need;  not  to  put  him  in  mind  of  his  promise,  but  to 
testify  our  dependance  upon  him,  and  expectation 
of  all  good  from  him.  And  we  must  likewise  use 
great  importunity  in  our  prayers  to  God,  to  assist 
us  and  stand  by  us  in  the  day  of  trial,  and  the  hour 
of  temptation.  And  therefore  our  Saviour  heaps  up 
several  words,  to  denote  the  great  earnestness  and 
importunity  which  we  ought  to  use  in  prayer,  bid- 
ding us  to  ask^  and  seek,  and  knock.  And,  to  shew 
that  he  lays  more  than  ordinary  weight  upon  this 
matter,  and  to  encourage  our  importunity,  he  spake 
two  several  parables  to  this  purpose :  the  first,  (Luke 
xi.  5.)  of  the  man  who  by  mere  importunity  prevailed 
with  his  friend  to  rise  at  midnight  to  do  him  a  kind- 
ness, which  our  Saviour  applies  to  encourage  our  im- 
portunity in  prayer :  (ver.9.)  "  And  I  say  unto  you, 
ask,  and  it  shall  be  given  you  ;  seek,  and  ye  shall 
find  ;  knock,  and  it  shall  be  opened  unto  you."  The 
other  is  the  parable  of  the  importunate  widow  and 
unjust  judge,  related  by  the  same  evangelist,  (Luke 
xviii^  1.)  with  this  preface  to  it ;  and  *^  he  spake  a  pa« 
table  unto  them  to  this  end,  that  men  ought  always 
to  pray,  and  not  to  faint.'^  And,  to  speak  the  truths 
they  seem,  at  first  sight,  two  of  the  oddest  of  all  our 
Saviour's  parables ;  as  if  the  design  of  them  were  to 
insinuate  to  us,  that  God  is  to  be  prevailed  upon  by 
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(he  mere  importmiity  of  our  prajrers  to  grant  oar  re* 
quests:  but  our  blessed  Saviour,  who  best  knew^ 
his  own  meaning,  tells  us,  that  all  that  he  designed 
by  it,  was  only  to  signify,  that  we  ^^ought  always  to 
pray,  and  not  to  faint  f  that  is,  to  **  continue  instant 
in  prayer,"  and  not  to  give  over  after  once  asking,  as 
if  we  despaired  of  prevailing.  Not  that  mere  im- 
portunity  prevails  with  God  to  give  us  those  things 
which  he  is  otherwise  unwilling  to  grant;  but  be* 
cause  it  becomes  us  to  be  fervent,  and  earnest,  to 
testify  our  faith  and  confidence  in  the  goodness  of 
God,  and  the  deep  sense  we  have  of  our  own  weak- 
ness, and  wants,  and  unworthiness ;  and,  likewise, 
that  we  set  a  true  value  upon  the  blessings  and  /a- 
Tours  of  God,  as  worth  all  the  earnestness  and  im« 
portunity  we  can  use:  and^  in  this  decent  and  sober 
sense,  the  success  of  our  prayers  may  truly  be  said 
to  depend  upon  our  importunity;  not  that  it  i» 
necessary  to  move  God  to  grant  our  requests,  but 
that  it  becomes  us  to  be  thus  aflected,  that  we  may 
be  the  more  fitly  qualified  for  the  grace  and  mercy 
which  God  is  willing  to  confer  upon  us. 

I  have  been  the  longer  upon  this,  to  give  us  a  right 
notion  of  this  matter,  and  that  we  may  the  more  dis* 
tinctly  understand  the  true  reason  why  our  Saviour 
does  require  so  much  earnestness  and  importunity^ 
of  prayer  on  our  part;  not  at  all  to  work  upon  God, 
and  to  dispose  him  to  shew  mercy  to  us  (for  that  he  is 
always  inclinable  to,  whenever  we  are  fit  for  it),  but 
only  to  dispose  and  qualify  us  to  receive  the  grace  and 
mercy  of  God  with  greater  advantage  to  ourselves. 

5.  Provided,  moreoVer,  that  we  be  not  confident  of 
ourselves,  and  of  the  force  and  strength  of  our  re- 
solution. We  know  not  ourselves,  nor  the  frailty  and 
weakness  of  our  own  resolutioti,  till  we  afe  tried.  U 
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more  seasonal^Ie  than  in  the  day  of  trial :  (Prav.  iii.  j^ 
0,7.)  ''Trustin  the  Lord  with  all  thine  hearty  and  lean 
not  to  thine  own  understanding ;  in  all  thy  ways  ac* 
knowledge  him,  and  he  shall  direct  tby  paths;  be  not 
wise  in  thine  own  eyes ;"  that  is,  be  not  conceited  and 
confident  of  thine  own  wisdom  and  strength,  or  s4>i- 
lity  iu  any  kind ;  there  is  a  secret  providence  of  God^ 
which  mingles  itself  with  the  actions  and  spirits  of 
men»  and  disposeth  of  us  unknown  toourselves;  and 
what  we  think  to  be  the  effect  of  our  own  strength 
and  resolution,  of  our  own  wisdom  and  contrivance, 
proceeds  from  a  higher  cause',  which,  unseen  to  us, 
does  steer  and  govern  us.  So  the  wise  man  ob- 
serve :  (Prov.  XX,  24.)  "  Man's  goings  are  of  the 
Lord,  how  can  a  man  then  understand  his  own  ways?" 
Atkd  therefore  we  have  reason  every  one  to  say  with 
the  prophet:  (Jeir.  x.  23*) ''  O  Lord,  I  know  that  the 
way  of  man  is  not  in  himself;  it  is  not  io  man  that 
walketb  to  dire<ct  his  steps/  Our  feet  will  soon  slip,, 
if  God  do  not  uphold  us  by  his  band.  Remember 
how  shamefully  the  chief  of  our  Lord's  disciples 
miscarried,  by  too  much  confidence  in  himself— I 
mean  St.  Peter;  in  whose  fail  we  may  all  see  our 
own  frailty  :  if  God  do  but  permit  the  devil  to  have 
the  winnowing  of  us,,  there  vi^ill  be  a  great  deal  of 
chaff  found  in  the  best  of  us.  What  St.  Paul  said 
of  himself,  (2  Cor.  xii.  10.)  "  When  I  am  weak» 
then  am  I  strong;"  we  shall  all  find' true,  when  it 
Comes  to  the  trial :  we  are  then  strongest,  when,  ia 
a  just  sense  of  our  own  weakness,  we  rely  most  upoA 
the  strength  and  power  of  God. 

6.  Provided  furthermore,  that,  according  to  our 
aibility,  we  have  been  much  in  the  exercise  of  alms 
and  charity.  For  well-doing,  or  doing  good,  is  sdme^ 
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timM  taken  in  a  Darrower  aenae,  not  improper  here 
to  be  mentioned,  thoagh  perhaps  notsp  particularly 
intended  here  in  the  text  for  works  of  charity  and 
alms.  As,  (Heb.  xiii.  16.)  ''  Bat  to  do  good,  and 
to  communica^te  (that  is,  tothe  necessities  of  the  poor) 
forget  not,  for  with  such  sacrifices  God  is  well 
pleascsd."  This  kind  of  well-doing  is  a  special  pre* 
servative  in  times  of  evil ;  there  is  no  kind  of  grace 
or  virtue  to  which  there  are  in  Scripture  more  spe* 
cial  promises  made,  of  our  protection  and  preserva* 
tion  from  evil  and  suffering,  of  support  and  comfort 
under  them,  and  deliverance  out  of  them,  than  to 
4his  of  a  charitable  and  compassionate  consideration 
of  those  who  labour  under  want  or  suffering.  (Psal. 
xxxvii.  3.)  *^  Trust  in  the  Lord,  and  do  good,  so 
shalt  thou  dwell  in  the  land,  and  verily  thou  shalt 
be  fed  f'  and  (ver.  J  9.)  speaking  of  righteous  or  mer^ 
ciful  men,  *'  they  shall  not  be  ashamed  in  the  evil 
time,  and  in  the  days  of  famine  they  shall  be  satis*- 
fied.''  (Psal.  xlL  1,  2.)  "  Blessed  is  he  that  consider^ 
etb  the  poor,  the  Lord  will  deliver  him  in  tioie  of 
trouble ;  the  Lord  will  preserve  him,  and  keep  him 
alive,  and  he  shall  be  blessed  upon  the  earth  ;  and 
thou  wilt  not  deliver  him  into  the  will  of  his  enemies.'^ 
There  are,  likewise,  in  the  apocryphal  books,  ex^ 
cellent  sayings  for  the  encouragement  of  charity,  as 
that  which  will  be  particularly  considered  and  re^ 
warded  to  us  in  the  times  of  danger  and  distress,  in 
the  days  of  affliction  and  suffering.  (Tob.  iv.  7 — 10,) 
V  Give  alms  of  thy  substance,  and  turn  not  thy 
fcce  from  any  poor  man,  and  the  fitce  of  God  shall 
not  be  turned  away  from  thee ;  if  thou  hast  abund* 
ance,  give  alms  accordingly ;  if  thou  hast  but  a  little» 
be  not  afraid  to  give  accof  ding  to  that  little,  for  thoii 
layest  up  for  thyself  a  good  treasure  against  the  d{iy 
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of  necessity,  becauise  that  alms  do  deliyer  frontt 
death,  and  suflereth  not  to  come  into  darkness/- 
(Ecelus.  iii.  31.)  Speaking  of  him  that  gives  alms, 
and  is  ready  to  do  kindness  to  others:  **  He  is  mind- 
ful of  that  which  may  come  hereafter ;  and  when 
he  falleth  he  shall  find  a  stay."  And,  (chap.  xxix. 
11,  12,  IS.)  \  Lay  up  thy  treasure  according  to  the 
le  Most  High,  and  it  shall  bring 
ban  gold ;  shut  up  alms  in  thy 
shall  deliver  thee  from  all  afflic- 
for  thee  against  thine  enemies, 
Y  shield  and  strong  spear." 
it,  and  am  verily  persuaded  of  it, 
st  signs  of  God^s  mercy  and  Ta« 
vour  to  this,  poor  nation  is,  that  God  hath  been 
pleased,  of  late  years,  to  stir  up  so  general  a  dispo- 
sition in  men  to  works  of  alms  and  charity,  and 
thereby, to  revive  the  primitive  spirit  of  Christianity, 
which  BO  eminently  abounded  in  this  grace,  and 
taught  those  who  believed  in  God  to  be  **  careful  to 
maintain  and  practise  good  works."  And  nothing 
gives  me  greater  hopes  that  God  hath  mercy  still 
in  store  for  us,  than  that  men  are  so  ready  to  shew 
mercy  :  there  are  great  objects  to  exercise  onr  cha* 
rity  upon  in  this  time  of  the  general  suspension  of 
trade  and  business,  from  an  apprehension  of  ap-- 
proaching  troubles ;  by  reason  whereof,  both  the 
numbers  and  necessities  of  our  poor  are  greatly  and 
daily  increased  among  us ;  and,  besides,  the  poor  of 
our  own  nation,  God  has  sent  us  great  numbers 
from  abroad,  I  mean  those  who  are  fled  hither  for 
shelter  from  that  violent  storm  of  persecution  which 
hath  lately  fallen  upon ;  them  for  the  cause  of  one 
common  religion.  According  to  the  compassion 
we  shew  to  them,  we  may  expect  that  God  will 
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oatber  pnae^ve  us  from  the  lik^  su^eriogs^  ot^}^ 
ciously  support  usuuder  tbem.  Wbat  Ao  we  know 
i>ut  that  God  is  now  trying  U8»  and  hath  purposely 
put  this  opportunity  into  our  hands  of  preventing^ 
or  mitigating,  or  shortening,  our  own  suflTerings,  ac- 
cording a9  we  extend  our  charity  and  pity  to  those 
who  have  suffered  so  deeply  for  the  cause  of  God 
and  his  truth  ? 

7.  Provided,  in  the  last  place,  and  above  dll,  that 
we  be  sincere  in  our  religion,  and  endeayour  to  be 
universally  good,  and  **  holy  in  all  manner  of  con- 
versation,"  and  ^'to  abound  in  all  the  fruits  of  righte- 
ousness, which  are  by  Jesus  Christ,  to  the  praise 
and  glory  of  God.*'  This  is  the  largest  sense  of 
well-doing,  and  the  most  necessary  of  all  the  rest, 
to  prepare  us  for  sufferings,  and  to  give  us  courage 
and  constancy  under  them ;  and  likewise  to  engage 
the  providence  of  God  to  a  tender  care  of  us,  and 
concernment  for  us,  if  he  shall  see  it  fit  to  bring  us 
into  a  state  of  suffering. 

But  if  we  live  in  open  contempt  and  violation  of 
God's  laws,  if  we  make  no  conscience  of  our  ways 
and  actions,  we  cannot  possibly  have  any  wellr 
grounded  trust  and  confidence  in  God  \  for  he  hates 
all  the  workers  of  iniquity,  and  his  providence  sets 
itself  against  them  for  evil.  Bad  men  draw  many 
mischiefs  and  inconveniences  upon  themselves,  as 
the  riatuf'al  consequences  of  their  actions ;  but,  be- 
sides this,  the  vengeance  of  God  haunts  and  pursues 
evil-doers;  and  his  just  providence  many  times  in- 
volves them  in  many  difficulties  and  dangers/ be- 
sides.and  beyond  the  natural  course  of  things.  **  Up- 
on the  wicked  (says  David)  he  will  rain  sbares  i'^ 
80  that,  as  ever  we  expect  the  coinfortable  effects' of 
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the  DStme  care  and  prottdance,  we  mtist  live  in  ^ 
dntiM  obedience  to  God's  holy  wilt  and  laws. 

Bad  men  may  make  a  professiod  of  the  true  reli- 
gion, and  may  in  some  sort  believe  it,  though  they 
do  not  live  according  to  it ;  and  yet,  perhaps^  for  all 
this,  out  of  a  mere  generosity  and  obstinacy  of  mind, 
they  cannot  bear  to  be  threatened  and  terrified  out 
of  the  profession  of  the  truth ;  and  will  endure  a 
great  deal  of  trouble  and  inconyeniences  before 
they  will  renounce  it,  knowing  themselves  to  be  so 
far  in  the  right  that  they  stand  for  the  truth,  and 
hoping,  perhaps,  thereby  to  make  some  amends  for 
their  bad  practice.  But,  when  all  is  done,  nothing 
gives  a  man  true  courage  and  resolution  like  the 
testimony  of  our  own  hearts,  concerning  our  own 
sincerity,  and  the  conscience  of  well-doing.  And, 
on  the  contrary,  he  that  hath  not  the  resolution  and 
patience  to  mortify  his  lusts,  and  to  restrain  his 
appetites,  and  to  subdue  his  irregular  passions  for 
the  sake  of  God  and  religion,  will  not  easily  bring 
himself  to  submit  to  great  sufferings  upon  that  ac- 
count. There  is  considerable  difficulty  in  the  prac- 
tice of  religion,  and  the  resolute  course  of  a  holy 
life;  but  surely  it  is  much  easier  to  live  as  religion 
requires  we  should  do,  than  to  lay  down  our  lives 
^or  it ;  and  (as  I  have  told  you  upon  another  occa- 
fion),  he  that  cannot  prevail  with  himself  to  live  like 
a  saint,  will  much  more  hardly  be  persuaded  to 
die  a  martyr.    I  proceed  to  the 

Third  point,  namely,  What  ground  of  comfort  and 
encouragement  the  consideration  of  God,  under  thfe 
notion  of  a  faithful  Creator,  does  afford  to  us,  under  ^ 
jdl  our  sufferings,  for  a  good  conscience  and  a  good 
cause.    ''Xiet  them  that  suffer  according  to  the  will 
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well-doipg»  as  unto  a  faithfal  Creator/  And  ia 
this  I  shall  be  very  brief. 

And  this  is  a  firm  ground  of  comfort  and  en- 
couragement to  us,  under  all  our  sufierings  for  God^ 
to  consider  him  as  the  Author  of  our  beings,  or  as  it 
is  ejcpressed  in  the  texi,  as  ''  a  faithful  Creator  (^ 
one  that  is  not  fickle  and  inconstant  in  his  affection 
and  kindness  to  his  creatures,  but  is  true  to  his 
own  design,  and  will  not  abandon  and.  forsake  the 
work  of  his  own  hands :  so  great  a  benefit  as  that 
of  our  beings,  freely  conferred  upon  us,  is  but  an 
earnest  of  God's  further  kindness  to  us,  and  future 
care  of  us ;  if,  by  our  ill  carriage  towards  him,  we 
do  not  render  ourselves  unworthy  and  incapable  of 
it ;  that  we  are  God's  creatures,  is  a  demonstration 
that  he  hath  a  kindness  for  us :  if  he  had  not,  he 
would  never  have  made  us ;  as  it  is  excellently  said 
in  the  Wisdom  of  Solomon:  (chap.  xi.  23, 24.)  "Thou 
hast  mercy  upon  all,  for  thou  lovest  all  the  things 
tiiat  are,  and  abhorrest  nothing  which  thou  hast 
made ;  for  never  wouldst  thou  have  made  any  thing 
if  thou  hadst  hated  it**  And,  (ver.  26.)  ''Thou 
sparest  all,  for  they  are  thine,  O  Lord,  thou  lover 
of  souls." 

To  whom  then  may  we  with  so  much  confidence 
commit  ourselves,  as  to  him  who  freely  gave  us  our 
being?  From  whom  may  we  expect  so  tender  a 
regard  and  consideration  of  our  case,  and  all  the 
circumstances  of  it,  as  from  this  great  founder  and 
benefoctor?  For  he  that  made  us  knows  our 
frame^  and  whereof  we  are  made>  and  how  much 
we  are  able  to  bear;  iie  considers  our  strength,  or 
rather  our  weakness,  and  what  courage  and  reso* 
lation  he  hath  endued  us  withal,  and  what  comfort 
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Atid  S0ilport  We^taild  hi  need  of  In  the  day  oNribiP 
fatioD.  *  And  as  they  i/^ho  make  armour  are  wont' 
to  try  that  which  they  think  to  be  good  and  welW 
tedipered  with  a  sti'onger  charge  not  to  break  and 
hurt  it,  but  to  prove  and  praise  it»  so  God  exerciseth' 
those  whom  he  hath  fitted  and  tempered  for  it,  with 
manifold  temptations/''  that  the  trial  of  their  faith/* 
as  St.  Peter  expresseth  it,  (1  Pet.  i.  7.)  "being* 
much  more  precious  than  of  gold  tried  in  the  fire,: 
inay  be  found  unto  praise,  and  honouk*,  and  glory> 
at  the  appearing  of  Jesus  Christ.*" 

So  that  this  consideration,  that  we  are  God's  crea- 
tures, does  (as  I  may  say)  oblige  him  in  faithfuIness^ 
to  his  own  tict,  and  in  consequence  of  his  bringing' 
us  into  being  at  first,  to  be  concerned  for  us  after- 
wards, so  as  never  to  abandon  us,  nor  quite  to  take 
away  his  loving-kindness  and  mercy  from  us,  till  we 
are  good  for  nothing,  and  do  in  a  manner  cease  to 
be  what  he  made  us,  that  is,  reasonable  creatures. 
A  person  or  people  must  have  proceeded  to  the 
utmost  d^ree  of  degeneracy,  when  God  will  consi- 
der them  no  longer  as  his  creatures,  nor  shew  any 
pity  orfaYOiir  to  them;  things  must  be  come  to  ex- 
tremity, when  God  deals  thus  with  us,  as  he  threat- 
ened the  people  of  Israel :  (Isaiah  xxvii.  1 1.)  •*  When 
the  boughs  are  withered,  they  shall  be  broken  off, 
and  set  on  fire ;  for  it  ii  a  people  of  no  understand- 
ing :  therefore  he  that  made  them  will  not  have 
Inercy  on  them,  and  he  that  formed  them  will  shew 
them  no  favour.'' 

And  now  I  have  done  with  the  three  points  which 
I  proposed  to  handle  from  this  text;  and  the  dis- 
cdurse  which  I  have  made  upon  them,  does  all 
along  apply  itself,  by  directing  us  how  we  ought  to 
commit  ourselves  to  the  providence  of  God  in  all 
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ipasw  f^,'dgnger  and  wff^risg,^  especially  rim  \he 
caosj9,of  God  andhistrQtl^;  viz.  m  tl^e  faithful  di^,*^ 
cfaiM^ge  of.  oar  duty  apd  a  good  cooscience,  and  by 
A  firm  trust  and  confidence  in  the  wisdom  aiid 
goodness  of  the  Divine  Providence,  not  doubting 
but  that  he  who  made  us,  and  knows  oqr  frame, 
^ill  have  a  tender  care  of  us,  and  *^  not  suffer  us  to 
Jbe  tempted  above  what  we  are  able.** 

And  as  to  our  present  danger,  and  that  terrible 
storm  which  threatens  us,  let  us  pray  to  Go<^,  if  it 
be  his  will,  to  divert  it ;  but  if  otherwise  he  hath 
deterpiined,  to  fit  and  prepare  ua  for  it  And  let  us 
be  fervent  and  earnest  in  our  prayers  to  hina,  not 
that  he  is  moved  by  our  importunity,  but  that  we 
may  thereby  be  qualified  and  made  fit  to  receive 
the  mercy  which  we  beg  of  him. 

And  let  us  take  this  occasion  to  do  that  which 
we  should  have  done  without  it,  to  break  off  our 
sins  by  repentance,  and  to  turn  every  one  of  us  from 
the  evil  of  our  ways ;  that  hereby  we  may  render 
God  propitious  to  us,  and  put  ourselves  under  the 
more  immediate  care  and  protection  of  his  provi- 
dence;  that  we  may  prevent  his  judgments,  and. 
turn  away  his  wrath  and  displeasure  from  us,  as  he 
did  once  from  a  great  and  sinful  city  and  people, 
upon  their  sincere  humiliation  and  repentance,  (Jo* 
nah  iii.  10.)  where  it  is  said  of  the  people  of  Nineveh, 
that  **  God  saw  their  works,  that  they  turned  from 
their  evil  way,  and  God  repented  of  the  evil  that  he 
bad  said  he  would  do  unto  them,  and  he  did  it  not.** 
Above  all,  let  us  be  sincere  in  the  profession  of  our 
religion,  and  conscientious  in  the  practice  of  it ;  no- 
thing will  bear  us  up  under  great  trials  and  suffer- 
ings, like  *'  the  testimony  of  a  good  conscience,  void 
of  offence  towards  God  and  towards  men." 


Digitized  by 


Google 


254 

I  win  coBclad^  HAa  whol^  discourse  wkh  those 
apostolical  blessings  and  prayers:  (Gol.  i.  10,  il.) 
<<  Tliat  ye  may  walk  worthy  of  the  Lord,  unto  all 
pleasing,  being  fruitful  in  every  good  work,  strength- 
ened with  all  might  according  to  his  glorious  power, 
unto  all  patience,  and  long-suffering,  With  joyfiil- 
ness/'  And,  (2  Thess.  ii.  16, 17-)  "  Now  our  Lord 
Jesus  Christ  himself,  and  God,  even  our  Father,  who 
hath  loved  us,  and  hath  given  us  everlasting  conso- 
lation and  good  hope  through  grace,  comfort  your 
hearts  and  establish  you  in  every  good  work.  To' 
bim  be  glory  and  dominion  for  ever  and  even* 
Amen.   . 
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SERMON  C. 

t 

OF  THE   WORK   AjSSIONfiD  TO   BTfiRT    MAN»   AMD 
THE   SEASON   FOR  DOING    IT. 

J  must  work  the  works  of  him  that  sent  me,  wkUe  it 
is  day:  the  night  cometh^  when  no  man  can  work. 
— John  ix.  4. 

These  words  our  blessed  Saviour  spake  of  himself, 
whilst  he  was  upon  earth ;  in  which  he  tells  us,  that 
be  was  sent  by  God  into  the  world,  and  had  a  cer-* 
tain  work  and  employment  appointed  him  during 
his  abode  in  it.  A  great  work  indeed !  to  instruct, 
and  reform,  and  save  mankind.  A. work  of  great 
labour  and  pains,  and  patience,  not  to  be  done  in  a 
short  time ;  and  yet  the  time  for  doing  it  was  not 
long  after  he  came  into  the  world :  it  was  a  good 
while  before  he  b^an  it ;  and,  after  he  began  it,  the 
time  of  working  was  not  long  before  the  night  came, 
and  put  an  end  to  it :  '^  I  must  work  the  works  of 
him  that  sent  me,  while  it  is  day:  the  night  cometb, 
when  no  maa  can  work.'! 

But  this  which  our  Saviour  here  speaks  of  hinr^ 
self,  and  which  properly  belongs  to  him,  and  no 
^ot^r,  may  yet  be  accommodated  to  every  man, 
with  some  allowance  for  th^  diffisrenoe  and  dispro* 
portion.  For  though  every  man  be  not  sent  by  God 
into  the  world  after  so  peculiar  a  manner,  and  upoa 
so  particular  and  vast  a  design ;  yet  upon  a  general 
acoount,  every  man  is  sent  by  God  into  this  world, 
«ad  hath  a  work  given  him  to  do  in  it,  which  he  is 
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concerned  vigorously  to  mind^and  to  prosecute  with 
all  his  might  And  though  every  roan  be  not  sent 
to  save  the  whole  world,  as  the  Son  of  God  was, 
yet  every  man  is  sent  by  God  into  the  world,  to 
work  out  his  own  salvation,  and  to  take  care  of  that, 
ii)  the  first  place,  and  then  to  promote  the  salvation 
of  others,  as  much  as  in  him  lies.  So  that  every 
one  of  us  may,  in  a  very  good  sense,  accommodate 
these  words  of  our  Saviour  to  himself:  **  I  must 
work  the  works  of  him  that  sent  me,  wliile  it  is 
day :  the  night  cometh,  when  no  man  can  work." 

I  shall  therefore,  at  this  time,  take  the  liberty  to 
handle  these  words  according  to  this  moral  accom- 
modatiou  of  them,  and  apply  what  our  Saviour  here 
says  of  himself,  to  every  man  that  cometh  into  the 
world  ;  and  this  I  shall  do,  by  shewing  these  three 
things ; 

First,  That  eyery  man  hath  a  work  assigned  htm 
to  do  in  this  world,  by  him  that  sent  him  into  it; 
and  may  in  some  sense  say,  as  our  blessed  Ssfviour 
did  of  himself,  **  I  must  work  the  works  of  him 
that  sent  me/^ 

Secondly,  That  there  is  a  certain  and  limited 
time  for  every  ^nan  to  do  this  work  in.  ^'  While  it 
is  day.*' 

T|iirdly,  That  after  this  season  is  expired,  there 
v?ill  be  no  further  opportunity  of  working.  ••  The 
night  cometh,  when  no  man  can  work/' 

I^irst,  Every  man  hath  a  work  assigned  him  to  do 
in  this  World,  by  him  that  sent  him  into  it,  and  may 
in  some  sense  say,  as  our  blessed  Saviouf  did  of 
himself,  ♦*  I  must  work  the  works  of  him  that  sient 
me.'*  Gpd,  who  made  man  a  reasonable  creature, 
and  hath  endeared  hkn  with  fk6tiHies,  whereby  be  Is 
tapable   bf  knowing  and  serving  him,  faaui  fijp- 
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pointed  him  a  work  and  serHce  ioitab1«  to 
faculties ;  and,  having  infused  aq  immortal  soul  into 
tltis  earthly  body,  hath  certainly  designed  him  for  a . 
state  beyond  this  life,  in  whioh  he  shall  be  for  erer 
happy  or  miserable,  according  as  be  useth  and  de- 
means hknself  in  this  world. 

So  that  the  work  which  every  one  of  as  hath  to 

*^do  in  this  world,  is  to  prepare  and  fit  oiiPS0lf€B  for 

that  eternal  duration  which  remains  for  tts*  irftor 

death.     For  the  life  which  we  live  now  in  this 

world,  is  a  time  of  exercise,  a  short  stated  proba^ 

•tion  and  trial,  in  order  to  a  duriible  and  eodless 

«tate,  in  which  we  shall  be  immutably  fixed  in  aoo- 

tbef*  wbrld.    This  world  into  which  we  are  now 

^sMt  for  a  little  while,  is,  as  it  were,  God's  school, 

in  which  immortal  spirits,  clothed  with  flesb,  are 

trained  and  bred  top  for  eternity  :  and  therefore  the 

best,  the  only  sure  way  to  be  happy  for  ever,  is  so 

to  improve  the  short  and  uncertain  time  of  this  life, 

•  that  we  may  approve  ourselves  to  God  in  this  world, 

and  enjoy  him  in  the  ncRxt :  or  (as  St.  Paul  express-  ^ 

eth  k)  that  '^having  our  fi*uit  unto  holiness,  eor 

end  may  be  everlasting  life.**  '^ 

And  thid  work  consists  in  these  three  things:  -    . 

I«  In  the  care  of  our  own  salvation. 

II.  In  doing  what  we  can. to  promote  thesalra* 
tion  of  others. 

III.  And,  in  order  to  both  these,  in  the  carelfkl 
i^provemrat  and  good  husbandry  of  our  time. 

I.  In  the  care  of  our  own  salvation.    And  this 
consists  in  two  things: 

lb  In  the  worship  of  Almighty  God. 
.  s;  in  the  carefol  and  conscientious  practice  and 
obedience"  of  his  holy  laws. 

1«  The  caife  ^  our  omi  s^tlvation  consista  in.tJie 
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fMWt  aod  devaut  w<Mrghip  ^f  A4i|ii|^(y  God ;  (luit 
we  boooor  h\m  9»d  pay  him. that  hotllage^attd  tm- 
.pwtj\9bidx  k  due  from  creatures  to  him  th^  made 
them,  asd  i«  the  great  SovereigD  sod  Judge  of  the 
^motid ;  that  we  have  an  inward  reverepce  and  ea- 
teem  of  him,  and  that  we  express  this  by  all  solema 
iQXtarnal  acknowledgments  of  him ;  as  by  prayiqg 
to  him  for  the  supply  of  our  wanta ;  by  pndsii^ 
Mm  for  all  the  blessings  and  benefits  which  we  hate 
receiYed  at  his  hands ;  and  that  we  set  apc^rt  con- 
•taot  B9A  solemn  times  for  the  performance  of  jthese 
«d«tiw;^and  that,  when  we  are  employed  in  them, 
m^  be  serious  and  hearty,  and  attentive  to  what  we 
•M  about,  and  perform  every  part  of  Divine  wor- 
,ahip  with  those  circumstances  of  reverence .  apd 
tespect,  which  may  testify  our  awful  sense  of  the 
IMvine  Majesty,  and  our  in  ward  and  profound  vene- 
ration of  him,  with  whom  we  have  to  do :  4nd  this 
,is  that  which  is  directly  and  properly  religion. 

2.  This  care  of  our  own  salvation  does  oonsiat, 
-likewise,  in  the  conscientious  and  conatiMlt  obediMce 
jMd  practice  of  all  God's  holy  lawSs,  in  the  001^- 
Bttty  of  our  lives  and  actions  to  the  laws  which  he 
hath  given  us,  whether  they  be  natural^  or  written 
upon  our  hearts,  or  made  known  to  us  by  the  reve- 
-lation  of  his  word;  that  we  govern  our  paMiopa  by 
faasoo,  and  moderate  ourselves  in  the  we  of  seqmal 
.delfts,  so  as  not  to  trani^resfi  the  rules,  of.  tem- 
perance and  chastity;  that  we  demean  iOnmeLves  fee- 
'wards  others,  and  converse  with  them  with,  j^^ce 
and  fidelity,  with  kindness  and  charity. 

These  are  the  sum  of  the  Divine  lawi,  and.  the 
iinade  of  our  duty  towards  <HiKaelve6  and.  others  ; 
all  which  are  more  powerAiUy  eofoitted.iHMm  us  by 
4lie lerelation of  the g08|^ andthei^aiE promiMs 
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smd  ikiMtoMgs  of  it;  th%  fbhk  t>f  Christ  beini;  tke 
«oat  Jrm  cad  eiectotl  priooiple  both  6S  piety  to- 
wards God,  and  of  universal  obedience  to  aUhis 
partieidar  oommands. 

-.  Afid  this  is  tbe  great  work  which  God  hath  sent 
us  to  da  in  tbe  world.  So  the  wise  man  sums  up 
OQv  duty:  (Eceles.  xii.  13.)  ^*  Fear  God»  and  keep 
his  GOomiandDMiits;  for  this  is  the  whole  duty  of 
Bwn."  The  fear  and  reverence  of  the  Divine  Majesty 
is. tbe  great  fooiMlatioD  and  principle  of  religion; 
bot  obedience  to  God's  laws  is  the  life  and  practice 
of  it.  Qod  :doe8.  not  expect  that  we  shonld  spend 
the  greatest  part  of  our  time  in  tbe  immediate  acto 
of  rdiigton,  and  i^  the  solemn  duties  of  his  worship 
and  service;  but  only  that  we  should  allot  a  fitting 
pMportiim  of  (Mir  tiflie  to  these,  acoerdit^  to  the 
civcwnstanoes  of  owr  condition  in  this  world,  and 
the  esnraple  of  holy  and  good  men  that  are  in  tbe 
like  ciKMfistaaces  witb  ouradives.  For  such  is  the 
goodmss  of  God,  tbal  he  does  not  only  allow  us  to 
provide  for  the  Beoesaaries  and  conveniences  of  thjg 
Ufe,  but  hath  made  it  our  duty  so  to  do.  It  is  cMm 
of  tbe  precepts  of  the  gospel,  which  the  apostle 
chai^eth  the  bishops  and  teachers  of  the  gospel  to 
inoiloate  fiequently  upon  Ghristutfis,  **  that  they 
wbicb  hatve  believed  ia  God,  should  be  careful  to 
nwmilain.good  works ;"  that  is,  to  employ  them- 
adves  in4he  works  of  an  honest  calling:  Ibr  iieoes- 
easy  uaea;  that  is,  £te  tihte  support  of  their  femilies, 
mnd  the  relief  <kf  those  who  arp  in  want  and  ueces- 
m%y.  iAnd.the  apostle  lays  great  weight  and. atnsas 
tipen.  th|s  aitarery  great  duty:  (Tit  iii*  8.)  '<  This 
isaiaithiiil  sa^^Bg,  and  these  things  I  will  that  thou 
aiffiimcedatantly,  that:ttey  which  have  beUeved  in 
€iod,  might  Jbe  *cdi^ul  to  iMintain  ^ffood  works. 
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These  things  are  good  and  profitaUe  unto,  itten^ 
that  is,  of  general  benefit  and  advantege  to  mwa^ 
kind.  ' 

So  that  no  man's  calling  is  a  hinderance  to.  re^ 
ligion,  bnt  a  part  of  it;  and  by  performing  the  du- 
ties of  piety  in  their  proper  seasons,  and  spending 
the  rest  of  our  time  in  any  honest  and  useful  em-*- 
ployroent,  we  may  make  our  whole  life  a  perpetuid 
serving  of  God ;  we  may  glorify  God  in  our  eating 
;and  drinking,  and  in  all  other  lawful  and  useful 
actions  of  life.  In  serving  the  occasions  and  neces^ 
sities  of  life  with  sobriety  and  temperance,  and  in 
managing  our  worldly  commerce  with  justice  and 
integrity,  we  may  serve  Grod,  and  perform -consider*'^ 
able  d uties  of  religion. 

So  that  provided  we  do  nothing  that  is  sinful^  an4 
manage  the  actions  and  concernments  of  this  liib 
with  a  due  regard  and  subserviency  to  tl)e  great  ixh- 
terrat^'of  eternity,  we  may  do  the  work  of  God  all 
•the  while  we  are  providing  Imt  ourselves,  and  emt 
ployed  in  the  works  of  an  honest  calling:  for  God^ 
who  hath  designed  this  life  in^  order  to  the  other, 
considers  the  necessities  of  our  present  slate,  and 
allows  us  to  make  provision  for  it    .  ,      > 

.  There*  are  some  persons,  indeed,  whose  birth  and 
condition  sets  them  above  the  odmfaion.enipldyi*- 
ments  of  life,  and  the  works  ofan.ordiniiry  caUnigs 
but  these  also  have  a  work  given,  them! to  do:  for 
God  hath  sent  no  n^mi  into  the  world  to  no  pa»- 
pose,  and  only  to  take. his  pastime  th^ein;  ^i^fur 
enim  ita generiUi  sumu^  amatura^  tft:  adiluAim  et  jo* 
cumfacti  esse  videamur;  ^ed  ad  severitatem  patms^  et 
qiUBdam  studia gratdora atquenu^wra:  *' S'or  we  are 
not  (says  Tully  de  qffi^.  Uk.  'h)'So  framed  by  nature, 
as  if  we  were  made  for  sport  and  jest,  but  for  mmt 
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Mrioati'em*)>}6ymeQtsV  and  for  greater  atid  ifieigfitier 
bodiaeds  f  and  those  who  are  tied  to  no  particalar 
ealling,  may  allow  so  tiiacfa  larger  portions  of  their 
time  to  religion,  and  the  service  of  God  :  and  God 
likewise  expects  from  them,  that  they  should  be 
nsefnl  to  mankind  in  some  higher  and  nobler  way, 
according  ta  the  publicness  of  their  station  and  in« 
flaence.  Such  persons  may  be  serviceable  to  their 
country,  and  the  affairs  of  government,  and  tn  the 
care  of  public  justice,  and  may  employ  their  time 
in  preparing  and  rendering  thems^es  more  fit  for 
this  service.  They  may  find  a  great  deal  of  work' 
to  do  in  the  good  government  of  their  families,  anil 
id  the  pnident  care  and  management  of  their  estates, 
and  in  reconciling  differences  among  their  neigh« 
hours,  and  in  considering  the  necessities  of  the  poor, 
and  providing  for  their  supply. 

So  that,  besides  the  proper  work  of  religion,  and 
the  more  immediate  service  of  God,  every  man  in 
the  world,  how  exempt  soever  his  condition  be 
from  the  common  care  and  drudgery  of  human  life^ 
may  find  work  enough  wherein  he  may  usefully  em* 
ploy  all  his  time,  and  provide  for  his  own,  and  for 
the  common  benefit  of  mankind  ;  and  God  expect* 
it  as  a  duty  from  such,  that  every  man  should 
employ  himself  in  some  work  or  other,  suitable  to 
the  station  in  which  God  hath  placed  him  in  this 
world. 

n.  The  work  which  God  hath  given  us  to  do  in  the 
world,  consists  in  doing  what  we  can  to  further  and 
promote  the  salvation  of  others.  This  chiefly  lies  upon 
ns,  who  are  the  ministers  of  God,  and  to  whom  the 
word  of  reconciliation  is  committed.  We  are  more 
especially  commissioned  and  appointed  for  this 
work,  and  are  ambassadors  for  Christ,  to  beseech 
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mn  in  bis  alead  to  be  r^coneikd  to  God.  :  Wenm 
wot  by  God  in  a  more  pecoliar  maooer,  mmI  a^^ 
poiotod  for  thta  very  work,  to  wateb  for  meo's  soala^ 
and  to  be  inatrumeDto  and  meaoa  of  tbeir  eterattl 
happtnets.  Aod  therefore  we  who  are  seat  by  Go(| 
ip  a  more  peculiar  manner,  and  have  this  work  as-* 
signed  to  do  in  the  world,  ought  to  be  very  vigoroaa 
and  industrious  in  it :  and  this,  whether  we  coa-t 
sider  the  nature  of  our  employment,  or  the  glorioua 
nward  of  it. 

1.  If  we  conrfder  the  nature  of  our  employment, 
both  in  respect  of  the  honour  and  the  happiness  of 
it.  It  is  the  most  honourable  work  that  mortal  man 
can  be  employed  in ;  it  is  the  same  in  kind,  aod  in 
the  main  end  and  design  of  it,  with  that  of  the 
blesKed  angels ;  for  we  also  are  *'  ministering  spirits^ 
sent  forth"  by  God  to  minister  for  the  good  of  those 
^  who  shall  be  heirs  of  salvation."  We  are  the  mes- 
sengers and  ambassadors  of  God  to  men,  sent  to 
treat  with  them  about  the  terms  of  their  peace  and 
reconciliation  with  God,  to  offer  salvation  to  them, 
and  to  direct  them  to  the  best  ways  and  means  of 
procuring  it.  Nay,  we  have  the  honour  to  be  ^n- 
ployed  in  the  very  same  work  that  the  Son  of  God 
was,  when  he  was  upon  the  earth,  **  to  seek  and  tq 
aave  them  that  are  lost;"  and  *'  to  call  sinners  to 
repentance;"  and  to  carry  on  that  work^  whereof 
he  himself  laid  the  foundation,  when  he  was  in  th^ 
world.  And  what  greater  honour  can  be  put  upon 
the  sons  of  men,  than  to  help  forward  that  glorious 
design  and  undertaking  of  the  Son  of  God  for  the 
salvation  of  mankind  ? 

And  it  is  an  employment  no  less  happy  than  ho<* 
nourable ;  it  is  not  to  drudge  about  the  mean  an4 
low  cottc^imients  of  this  life,  a  perpetual  toil  and 


Digitized  by 


Google 


^6S 

Qtte  aboof  '*  wfaM  we  shall  ^eat  ami  djriok^  mil 
wlierewidial  we  sball  be  clotiied/'  which  is  the 
business  of  a  worldly  employmeat;  but  it  is  a  direet' 
and  iimnediate  '^  seeking  the  kio^dom  of  God^  and 
his  righteousness/'  and  a  contitiual  endeairour  to 
}}romote  these.  It  does  not  consist  in  the  labour 
of  our  body,  and  in  bodily  toil  \  but  iti^  the  deligbtfel 
exercise  of  our  minds,  about  the  best  and'  noblest 
objects,  God,  and  heaven,  and  eternity;  in  an 
earnest  and  faithful  endeavour,  by  all  wis^  ways 
and  means,  to  gain  souls  to  God,  and  to  turn  sin- 
ners fh>m  the  errors  of  their  ways,  and  to  prereiit 
their  eternal  ruin  and  destruction;  and,  nexi  to  the 
prpcuring  of  our  own  happiness,  to  be  instrumental 
to  the  happiness  of  others,  which  is  certainly  the 
most  pleasant  and  noble  work  that  we  can  possibly 
be  employed  in ;  especially  if  we  consider  that,  by 
the  very  nature  of  our  employment  we  do  at  the 
same  time,  and  by  the  very  same  means,  carry  on 
both  these  designs,  of  the  salvation  of  ourselves  and 
dtbers.  So  St.  Paul  teBs  Timothy,  when  he  ex- 
horts him,  upon  this  very  consideration,  to  give  him^ 
delf  wholly  to  this  blessed  work;  becauto,  says  be, 
^*  in  doing  this,  thou  shalt  both  save  thyself,  ami 
them  that  hear  thee.*"  (1  Tim.  iv.  16.)  *  And  when 
two  of  the  greatest  and  best  designs  in  the  world, 
our  own  happiness  in  the  salvation  of  others,  do  so 
happily  meet  in  one,  and  are  jointly  carried  on  by 
the  same  labour :  this  ought  to  be  a  great  spur  and 
incitement  to  us,  to  be  vigorous  and  unwearied,  and 
*<  abundant  in  the  work  of  the  Lord  f  and  a  mighty 
encouragement  to  us  *'  to  preach  the  word,  to  be  in^ 
stant  in  season,  and  out  of  season,"  and  **  to  be  ex- 
amples to  others,  in  word,  in  conversation,  in  cha- 
rily, in  spirit,  in  faith,  in  purity;*"  as  St.  Paul 
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cbti^eth  TimoUiy  in  the  most  jM>leinn  and  awful) 
maoner, ''  bdbre  God  and  the  Lord  Jesus  Christ, 
wbo  shall  jadge  the  quick  and  the  dead  at  his  ap- 
peariugt  aod  his  kingdom."  (1  Tim.  iv.  12.  and 
a  Tim.  if.  1.)  .  And  then, 

2.  If  w^  consider  the  glorious  reward  of  this 
work ;  if  we  be  faithful  and  industrious  in  it,  it 
Will  advance  us  to  a  higher  degree  of  glory  and  hap-, 
piness  in  the  other  world.  "  They  that  be  wise 
(says  tha  prophet,  Dan.  xii.  3.)  shall  shine  as  the 
brightness  of  the  firmaoEient,  and  they  that  turn 
im&y  to  righteousness,  as  the  stars  for  ever  and; 
ever.**  They  that  are  industrious  in  this  work,  as 
tliey  are  worthy  of  double  honour  in  this  world,  so 
they  shall  shine  with  a  double  glpry  and  lustre in^thei 
other. 

But  though  this  work  of  promoting  the  salvation 
of  others  be  chiefly  incumbent  upon  those  whoser 
office  it  is  to  attend  upon  this  very  thing,  yet  we 
are  all  of  us  concerned  in  it ;  according  to  the  ad^ 
vantages  and  opportunities  we  have  for  it.  Every 
man  is  concerned  to  help  forward  the  salvation  of 
bis  brother,  and  not  to  let  him  perish,  if  he  caa 
belp  it ;  and  it  is  in  every  man's  power  to  contribute 
something  to  this  blessed  work  of  saving  others,  by 
seasonable  counsel  and  advice,  by  kind  and  gentle 
reproof,  but  especially  by  a  holy  and  eicemplary 
conversation,  by  a  shining  virtue,  which  hath  a  silent 
power  of  persuasion,  and  I  know  not  what  secret 
charm  and  attraction  to  draw  and  allure  others  to 
the  imitation  of  it. 

III.  And  in  order  to  both  these,  the  saving  of 
ourselves  and  others,  this  work  which  God  haUi 
given  us  to  do  in  the  world,  consists  in  the  careful 
use  and  good  husbandry  of  our  time;  for  without 
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thiB,  nehber  the  one  nor  the  other  cad  be  promoted 
and  carried  on  to  any  purpose.  Time  is  the  season 
and  opportunity  of  carrying  on  of  any  work,  and 
for  that  reason  is  one  of  the  most  valuable  things ; 
and  yet  nothing  is  more  wastefully  spent,  and  more 
prodigally  squandered  away  by  a  great  part  of 
mankind  than  this,  which,  next  to  our  immortal 
souls,  is  of  all  other  things  most  precious ;  because, 
upon  the  right  use  or  abuse  of  our  time,  our  eternal 
happiness  or  misery  does  depend*  Men  have  ge- 
nerally some  guard  upon  themselves,  as  to  their 
money  and  estates,  and  will  not  with  eyes  open 
siifier  others  to  rob*  and  deprive  them  of  it :  but 
we  will  let  any  body  almost  rob  us  of  our  time; 
and  are  contented  to  expose  this  precious  treasure 
to  every  body's  rapines  and  extortion,  and  can 
quietly  look  on^  whilst  liien  thrust  in  their  hands, 
and  take  it  out  by  whole  handfuls,  as  if  it  were 
of  no  greater  value  than  silver  was  in  SolomonV 
days,  no  more  than  *^  the  stones  in  the  street."  And 
yet  when  it  js  gone,  all  the  silver  and  gold  in  the 
world  cannot  purchase  and  fetch  back  the  least 
moment  of  it,  when  perhaps  we  would  give  all  the 
world  for  a  very  small  part  of  that  time,  which  we 
parted  with  upon  such  cheap  and  easy  terms. 

Good  God!  what  a  stupid  and  senseless  prodi- 
gality is  this !  do  we  consider  what  we  do,  when 
we  give  away  such  large  portions  of  our  time  to  our 
ease  and  pleasure,  to  diversion  and  idleness,  to 
trifling  and  unprofitable  conversation,  to  the  making 
and  receiving  of  impertinent  visits,  and  the  irsual 
and.  almost  inseparable  attendants  thereof,  spiteful 
observations  upon  them  that  are  present^  and  slan- 
dering and  baickbitrng  those  that  are  absent,  (for  the 
great  design  of  most  people  in  visits,  is  not  to  better 
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ooc  another,  but  to  ufj  and  mako  faults,  nod  net 
to  mend  tbetn;  to  get  time  off  tbeir  bands,  to  sbew 
tbeir  fine  clotbes,  and  to  recommend  themselves  to 
the  mutual  contempt  of  one  another,  by  a  plentiful 
impertinence ;)  when  we  part  with  it  by  wholesale 
in  sleep  and  dressings,  and  can  spend  whole  morn<» 
iugs  between  the  comb  and  the  glass,  and  the  after^ 
noon  at  plays,  and  whole  nights  in  gaming,  or  ia 
tioty  and  lewdness,  and  inteu^perance ;  in  all  which^ 
people  commonly  waste  their  mo&ey  and  their  tioie 
together  I 

Nay,  how  do  eiren  the  best  of  us  misplace  this 
precious  treasure  ;  and  though  we  do  not  employ  it 
to  wicked  purposes,  and  in  works  of  iniquity,  yet 
we  do  not  apply  it  to  the  best  and  noblest  use — to 
the  glory  of  God,  and  the  good  and  salvation  of 
m^x;  by  thus  laying  out  this  treasure^  we  might 
^'  lay  up  for  ourseWes  treasures  in  heaven,"  and  help 
others  on  in  the  way  thither. 

Thus  our  blessed  Saviour  employed  bis  precious 
time^  in  '^  going  about  doing  good^"  in  all  kinds  and 
upon  alt  occasions,  healing  the  bodies  and  enlighten^ 
ing  the  minds,  and  saving  the  souls  of  men:  this  was 
his  business,  and  this  was  his  d^ight ;  it  was  bis 
^  meat  and  drink,'^  and  bb  lEer y  life,  he  spent  himself 
in  it,  and  sacrificed  his  ease^  and  his  safety,  and  hi» 
Mfe,  to  these  great  ends  for  which  he  came  into  the 
world  :  he  considered  the  goodness  and  the  great- 
ness of  his  work,  and  the  little  time  he  had  to  do  it 
in,  which  made  him  incessantly  industrious  in  it,  and 
to  run  the  race  which  was  set  before  him  with  great 
iqpeed,  and  to  *'  work  while  it  is  day,"  because  he 
knew  the  night  would  come  **  when  no  man  caiv 
work.**    And  this  brings  me  to  the 

Second  thing  I  observed  from  the  text ;  namely,. 
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tbat  there  is  a  certain  and  limited  time  for  every  mail 
to  do  this  work  io ;  *'  while  it  is  day-rl  must  work  the 
works  of  him  that  sent  me,  whilst  it  is  day.''    And 
this  day  comprehends  all  the  opportunities  of  our 
life,  which  will  be  soon  over,  and  therefore  had  need 
to  be  well  spent.    A  great  part  of  our  life  is  past  be- 
fore the  season  of  working  begins:   it  is  a  great 
while  before  the  use  of  our  reason  begins,  and  we 
come  to  have  our  senses  exercised  to  discern  be* 
tween  good  and  evil ;  before  oar  understanding's  are 
ripe  for  the  serious  consideration  of  Qod  and  re- 
ligtoo,  and  for  the  due  care  of  onr  souls,  and  for  the 
eternal  concernment  of  another  world ;  so  that  this 
first  part  of  onr  life  is  in  a  great  measure  useless  and 
unprofitable  to  us,  in  regard  to  our  great  design: 
For  infiamcy  and  childhood  are  but  the  dawnings  of 
this  day,  and  no  fit  time  to  work  in;  and  youth,^ 
which  is  as  the  morning  of  this  day,  though  it  is  the 
flower  of  our  time,  and  the  most  proper  season  of  aH 
other  for  the  remembrance  of  God  and  the  impres- 
sions of  religion  ;  yet  it  is  usually  possessed  by  va^ 
Mty  and  vice ;  the  common  custom  and  practice  of 
the  world,  hath  devoted  this  best  part  of  our  ag^ 
to  the  worst  employments,  to  the  service  of  sin  and 
6t  our  lusts.     How  very  few  are  there  that  lay  hold 
of  this  opportunity,  and  employ  it  to  the  best  pur- 
posed? And  yet  the  following  course  of  our  lives 
doth  in  a  great  measure  depend  upon  it ;  for  most 
persons  do  continue  and  bold  on  in  the  way  m  which 
they  set  out  at  first,  whether  it  be  good  or  bad.  And 
those  who  neglect  to  impronrd  this  first  opportunity 
of  their  lives,  do  seldom  recover  themselves  after- 
wards*    God's  grace  may  seize  upon  men  in  any 
part  of  their  liies  ;  but,  according  to  the  most  ordi- 
nary methods  of  it,  the  foundations  and  principles  of 
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religion  and  virtue  are  most  comtDonly  laid  in  a 
pious  and  virtuous  education.  This  is  the  great  op- 
portunity of  our  lives,  which  settleth  and  fixeth  naost 
nien,  either  in  a  good  or  bad  course;  and  the  fortune 
of  their  whole  lives  does  usually  follow  it/  and  de- 
pend upon  it. 

It  is  true,  indeed,  our  day  continues  many  times  a 
great  while  longer,  and  we  are  to  work  while  it  con- 
tinues ;  and  it  is  never  too  late  to  begin  to  'do  well, 
and  to  enter  upon  a  good  course ;  but  there  is  no 
such  proper  and  advantageous  season  for  the  be- 
ginning of  this  work,  as  in  our  youth  and  tender 
years.  **.This  is  the  accepted  time,  this  is  the  day 
of  salvation."  God's  grace  is  then  most  forward  and 
ready  to  assist  us ;  and  we  are  then  least  of  all  in- 
disposed for  the  receiving  of  the  impressions  of  it; 
and  the  impressions  of  it  do  then  go  deepest  into  our 
minds,  and  are  most  lasting  and  durable.  But  if 
we  neglect  this  opportunity,  we  provoke  God,  by 
degrees,  to  withdraw  his  grace,  and  to  take  away* 
his  Holy  Spirit  from  us,  and  by  degrees  we  settle  in 
vicious  habits,  and  are  every  day  more  and  more 
hardened  through  the  deceitfulness  of  sin.  It  is 
never  too  late  to  work  while  the  day  lasts ;  but  the 
sooner  we  begin  this  work,  and  set  about  it  in  good 
earnest,  the  easier  we  shall  find  it;  if  we  defer  it 
late,  every  step  will  be  up  the  hill,  and  against  the 
grain. 

Thirdly,  After  thiis  season  is  expired,  there  will- 
be  no  further  opportunity  of  working ;  when  this 
day  is  once  at  an  end,  then  cometh  the  night  ^*  when 
no  man  can  work."  The  nig^t  is  a  time  unfit  for 
work,  when  we  can  hardly  do  any  thing,  if  we  had 
never  ho  great  mind  to  it;  and  there  is  such  a 
night  coming  upon  every  one  of  us,  and  woe  be  toi 
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t»8  if  we  have  aar  work  to  do  when  tlie  night  oyer-  , 
takes  us. 

There  is  usually  an  evening  before  this  night, 
'when  it  will  be  very  difficult  for  us,  and  next  to  im- 
possible, to  do  this  work ;  and  this  is  the  time  of 
sickness  and  old  age,  in  which  men  are  commonly 
unfit  for  any  work,   but  most  of  all,  that  which  re- 
quires the  whoie  force  and  vigour  of  our  minds,  the 
business  of  religion.     If  we  attempt  this  work  then, 
we  shall  go  very  heartlessly  about  it,  and  do  it  very 
imperfectly,  and  be  forced  to  slabber  it  over,  and  to 
4iuddle  it  up  in  great  haste  and  confusion,  and  so  as 
i?ve  can  hardly  hope  that  God  will  accept  it.     For 
how  unfit  are  men  fo  do  any  thing,  when  they  are 
full  of  the  sense  of  their  own  infirmities,  and  life 
itself  is  become  so  great  a  burden  to  them,  that  they 
are  hardly  able  to  stand  under  it!  How  incapable 
shall  we  then  be  of  doing  the  greatest  and  most  mo- 
mentous work  of  our  lives,  when  our  faculties  are 
almost  quite  spent  and  worn  out,  and  all  the  powers 
of  life  are  decayed  in  us;  when  our  understandings 
are  dark  and  dull,  our  memories  frail  and  treacher- 
ous, and  our  hearts  hard  and  "  deceitful  aboTe  all 
things !"     When  sickness  and  old  age  overtake  us, 
we  shall  then  find  to  our  sorrow,  that  "sufficient  for 
that  day  is  the  evil  thereof;"  we  shall  have  need  then 
of  nothing  else  to  do,  but  to  bear  our  infinnities 
with  patience  and  decency ;  and  it  is  well  if  we  can 
rally  together,  of  the  broken  forces  of  our  reason, 
so  much  as  may  4>e  a  sufficient  guard  to  us  against 
peevishness  and  discontent ;  we  had  need  then  have 
nothing  else  to  do^  bat  to  be  old  and  weak,  to  be 
sick  and  die. 

Besides,  how  can  we  expect  that  God  should 
accept  of  any  work  that  we  do  at  such  a  time? 
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With  ^bat  hce  caa  we  put  off  Cod  with  i\m  dregg 
of  our  life?  or  how  can  we  hope  that  h^  will  be 
plieased  with  the  service  of  those  years*  which  we 
oorselfes  **  take  do  pleasure  in?  if  we  offer  the  lame 
in  sacrifice,  is  it  »ot  evil  ?  and  if  we  offer  the  blind, 
is  it  not  evil  ?  offer  it  now  to^  thy  governor,  and  see 
if  he  will  be  pleased  with  thee/' 

And  sickness  is  cou^monly  as  bad  a  time  as  old 
age,  and  usually  encumbered  with  greater  difficulties, 
and  clogged  with  more  indispositions.  If  a  violent 
distemper  seize  upon  us,  it  many  times  takes  away 
the  use  of  our  reasoo,  and  deprives  us  of  all  oppor^ 
tunity  of  consideration ;  it  makes  U9  both  insensible 
of  the  danger  of  our  condition,  and  incapable  of 
using  the  means*  to  avoid  it.  And  if  we  have 
neglected  religion  before,  and  have  put  off  the  great 
work  of  our  life  to  the  end  of  it,  our  opportunity  is 
irrecoverably  lost;  for  there  is  nothing  to  be  done 
in  religion  when  our  reason  is  once  departed  from 
us;  the  night  is  theu  come  indeed,  and  darknesa 
hath  overtaken  us ;  and  though  we  be  still  alive, 
yet  are  we  as  unfit  for  any  work,  as  if  we  were  na- 
turally dead. 

And  this  is  no  such  rare  and  extraordinary  case; 
for  it  happens  to  many ;  and  every  man  that  wiU 
fully  defers  the  work  of  religion  and  repentance  to  a 
dying  hour,  hath  reason  to  fear  that  he  shall  be  thqa 
surprised  in  his  sin  and  security,  and  by  the  just 
Judgment  of  God  deprived  of  all  the  opportunity  of 
life  and  salvation,  while  he  is  yet  in  the  la^d  of 
the  living. 

'  But  if  God  be  more  merciful  unto  us,  and  visit  us 
with  such  a  sickness  as  leaves  us  the  use  of  our  un- 
dbrstanding^,  yet  all  that  we  do  in  religion,  at  such 
a  time,  proceeds  from  so  violent  a  cause,  from  the 
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preseirt  terror  of  death,  avd  the  dreadful  appn^ieii- 
sioa  of  that  eternal  misery  ivbich  is  just  ready  to 
swallow  us  up,  that  it  is  one  of  the  hardest  things  in 
the  world,  not  only  for  others,  but  even  for  ourselves, 
to  know  whether  our  resolutions,  and  this  sndden 
and  hasty  fit  of  repentance,  be  sincere  or  not:  for  it 
is  natural,  and  almost  unavoidable,  for  a  man  to  re- 
pent, and  be  sorry  for  what  he  hath  done,  when  he 
is  going  to  execution;  but  the  great  question  ife, 
what  this  man  would  do  if  his  life  were  spared  ? 
whether  his  repentance  would  hold  good,  ami  he 
would  become  a  new  man,  and  change  his  former 
course  of  life,  or  relapse  into  it  again  ?  And  it  is  hf 
no  m^ms  certain  that  be  would  not  be  as  bad  as  be 
was  before:  because  we  see  many,  who,  when  they 
lie  upon  a  sick  bed,  give  all  imaginable  testkngny  of 
a  deep  sorrow,  and  a  hearty  repentance  for  their 
mns,  who  yet,  upon  their  recovery,  return  to.  their 
former  sins  with  a  greater  appetite,  and  make  them- 
selves ten  times  more  the  children  oi  wrath  than 
Uiey  were  before*  So  that  all  ttie  work  that  we  can 
do  at  such  a  time  ought  not  to  be  much  reckoned 
vpon,  and  can  give  tis  little  or  no  comfort;  becan^e 
it  is  so  infinitely  uncertain  whether  it  be  leal  and 
eineere,  and  whether  the  effect  of  so  violent  a  cause 
wotild  last  and  continue  if  the  cause  were  removed. 
Therefore  we  should  "  work  while  it  is  day ;"  for 
whatever  we  do  in  this  evening  of  our  lives,  will  be 
done  with  great  dilfficulty,  and  with  very  doubtful 
success. 

But,  besides  this  evening,  there  is  a  night  com- 
ing, "  when  no  man  can  work :"  death  will  seize  upon 
us,  and  then  our  state  will  be  irrecoverably  con- 
cluded :  after  that  it  will  be  impossible  for  us  to  do 
any  thing  towards  our  own  salvation,  or  to  have  any 
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thing  done  for  us  by  others ;  the  prayers  of  the  Kvii^ 
will  not  avail  the  dead ;  *'  as  the  tree  falls,  so  it 
lies ;  there  is  no  wisdom,  nor  counsel,  nor  device  ia 
the  grave"  whither  we  are  going ;  therefore,  accord- 
ing to  the  counsel  of  the  wise  man,  '^  what  our  hand 
findeth  to  do,  let  us  do  it  with  our  might." 

This  counsel  concerns  all  ages  and  persons.  '  I 
will  apply  it  to  the  youn^,  in  the  words  of  the  wise 
preacher:  (Eccles.  xii.  1.)  **  Remember,  now,  thy 
Creator  in  the  days  of  thy  youth,  while  the  evil  days 
come  not,  nor  the  years  draw  nigh,  when  thou  shalt 
say,  I  have  no  pleasure  in  them/'  To  them  who  are 
in  the  vigour  of  their  age,  in  the  words  of  the 
prophet,  (Isa.  Iv.  6.)  **  Seek  the  Lord  while  he 
may  be  found,  call  ye  upon  him  while  he  is  near." 
And,  to  them  that  are  old,  in  the  words  of  another 
prophet,  (Jer.  xiii.  16.)  *'  Give  glory  to  the  Lord 
your  God,  before  he  causeth  darkness,  and  before 
your  feet  stumble  upon  the  dark  mountains,  and 
while  ye  look  for  light,  he  turn  it  into  the  shadow 
of  death,  and  make  it  gross  darkness."  And  let  as, 
every  one  of  us,  of  what  age  or  condition  soever, 
apply  it  to  ourselves,  in  the  words  of  our  blessed 
Saviour  here  in  the  text :  ''  I  must  work  the  works 
of  him  that  sent  me  while  it  is  day:  the  night 
cometh,  when  no  man  can  work." 
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SERMON  CI. 

OF  THE  GREAT  DUTIES  OF  NATURAL  RELIGION, 
WITH  THE  WAYS  AND  MEANS  OF  KNOWING 
THEM. 

Wherewith  shall  I  come  before  the  JLord^  and  how 
inyself  before  the  high  God  ?  shall  I  come  before 
him  with  burnt-offerings^  iviih  calves  of  a  year 
old? 

Will  the  Lord  be  pleased  with  thousands  of  rams^  or 
with  ten  thousands  of  rivers  of  oil  ?  shall  I  give 
myfirst'bom  for  my  transgression^  the  fruit  of  my 

'    body  for  the  sin  of  my  soul  ? 

He  hath  shewed  thee^  O  man^  what  is  good;  and 
what  doth  the  Lord  require  of  thee^  but  to  do 
jvktly^  and  to  love  mercy ^  and  to  walk  humbly  with 
thy  God  ;~MiCAH  yi,  Ct  7,  8. 

In  the  beginning  of  this  chapter,  the  prophet  tells 
the  people  of  Israel,  that  the  Lord  had  a  contro- 
versy with  them;  and,  that  he  might  direct  theui 
how  to  take  up  this  quarrel,  he  bring*s  in  one  making 
this  inquiry  ill  the  name  of  the  people :  **  Wherewith 
shall  I  conie'before  the  L6rd,  and  bow  myself  before 
the  high  God  ?"  That  is,  by  what  kind  of  worship 
or  devotion  may  I  address  mys^^to  him  in  the  most 
acceptable  manner  ?  by  what  means  may  I  hope  to 
appease  his  displeasure?  To  satisfy  this  in*quiry,  he 
first  instanceth  io-Uie  chief  kinds  of  sacri6ce8  and 
expimtions  that  Were  in  use  among  the  Jews  and 
faiefitth^ns^    **  Shall  1  come  before  him  with  bnrut- 
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offerings  ?"  the  constant  sacrifice  that  was  offered  to 
God  by  way  of  acknowledgment  of  his  dominion 
over  the  creatures ;  **  with  calves  of  a  year  old  ?'* 
which  was  the  sin-offering  which  the  high-priest 
offered  for  himself.  Or,  will  he  rather  accept  of 
those  great  and  costly  sacrifices  which  were  offered 
upon  solemn  and  public  occasions,  such  as  that  was 
which  Solomon  offered  at  the  dedication  of  the  tem- 
ple? '*  Will  the  Lord  be  pleased  with  thousands  of 
rams,  or  with  ten  thousands  of  rivers  of  oil?"  Or,  if 
none  of  these  will  do,  shall  I  try  to  atone  him,  after 
the  manner  of  the  heathen,  by  the  dearest  thing  in 
the  world,  the  first-born  of  my  children  ?  "  Shall  I 
give  my  first-born  for  my  transgression,  the  fruit  of 
my  body  for  the  sin  of  ray  soul  ?"  If  God  was  to  be 
appeased  at  all,  surely,  they  thought^  it  must  be  by 
some  of- these  ways  ;  for,  beyond  these,  they  could 
imagine  nothing  of  greater  value  and  efficacy. 

But  the  prophet  tells  them,  that  they  were  quite' 
outof  the  way  in  thinking  to  pacify  God  upon  these 
terms  ?  that  there  are  otj^er  things  which  are  much 
better  and  more  pleasing  to  him  than  any  of  these 
sacrifices.  For  some  of  them  were  expressly  for- 
bidden by  God,  as  "  the  offering  up  of  our  children;" 
and,  for  the  rest,  they  were  not  good  in  themselves^ 
but  merely  by  virtue  of  their  institution,  and  be- 
cause they  were  commanded.  But  the  things  which 
h^  would  recommend  to  them  are  such  as  are 
good  in  their  own  nature,  and  required  of  us  by 
God  upon  that  account*  *'  He  hath  shewed  thee» 
O  man,  what  is  good  ;  and  what  doth  the  Lord  re* 
quire  of  thee,  but  to  do  justly,  and  to  love  mercy, 
and  to  W0jk  humbly  with  thy  God  ?"  - 

Scrthat  in  these  words  you  have, 

First,  An  inquiry  which  is  the  best  way  to  ap» 
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pease  God  when  lie  is  offended  ?  **  Wherewith  shall 
I  come  l^efore  the  Lord,  and  bow  myself  before  the 
high  God  ?" 

Secondly,  The  way  that  men  are  apt  to  take  in 
this  case ;  and  that  is,  by  some  external  piece  of 
religion  and  devotion ;  such  as  were  sacrifices  both 
among  Jews  and  heathens.  ^'  Shall  1  come  before 
him  with  burnt-offerings/'  &c.  By  which  question 
the  prophet  intimates,  that  men  are  very  apt  to  pitch 
upon  this  course. 

Thirdly,  The  course  which  God  himself  directs 
to,  and  which  will  effectually  pacify  him.  **  He 
hath  shewed  thee,  O  mau,  what  is  good  ;  and  what 
xloth  the  Lord  thy  God  require  of  thee,''  &c. 

The  first  being  a  mere  question,  there  needs  no 
more  to  be  said  of  it ;  only,  that  it  is  a  question  of 
great  importance  :  what  is  the  most  effectual  way  tQ 
appease  God  when  we  have  offended  him  ?  For  who 
^an  bear  his  indignation ;  and  who  can  stand  before 
him  when  once  he  is  angry  ?  Let  us  consider,  then, 
in  the 

.  Second  place,  Tlie  way  that  men  are  apt  to  take 
to  pacify  God ;  and  that  is,  by  some  external  piece 
of  religion  and  devotion  ;  such  as  were  sacrificen 
among  the  Jews  and  heathens.  '*  Shall  I  come  be- 
fore him  with  burnt-offerings?'  This  is  the  way 
which  men  are  most  apt  to  choose.  The  Jews,  you 
see,  pitched  upon  the  external  part»  of  their  re- 
ligion; those  which  were  most  pompous  and  so- 
lemn ;  the  richest  and  most  costly  sacrifices ;  so 
they  might  but  keep  their  sins  they  were  well 
euQUgh  content  to  offer  up  any  thing  el^e  to  God ; 
^bey  thought  nothing  too  good  for  him,  provided  he 
would  not  oblige  them  to  become  better. 

And  thus  it  is  among  ourselves,  when  we  appro* 
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heud  God  is  displeased  with  us,  and  his  judgments 
are  abroad  in  the  earth,  v/e  are  content  to  do 
any  thing  but  to  learn  righteousness ;  we  are  willing 
to  submit  to  any  kind  of  external  devotion  and  hu- 
miliation, to  fast  and  pray/ to  afflict  ourselves  and 
to  cry  mightily  unto  God  ;  things  some  of  them  good 
in  themselves,  but  the  least  part  of  that  which  God 
requires  of  us. 

And  as  for  the  church  of  Rome,  in  case  of  public 
judgments  and  calamities,  they  are  the  most  in- 
quisitive and  (as  they  pretend)  the  most  skilful 
people  in  the  world  to  pacify  God ;  and  they  have 
a  thousand  solemn  devices  to  this  purpose.  I  do 
not  wrong  them  by  representing  them  inquiring  af- 
ter this  manner :  **  Shall  I  go  before  a  crucifix,  and 
bow  myself  to  it^  as  to  the  high  God?  And  because 
the  Lord  is  a  great  King,  and  it  is,  perhaps,  too 
much  boldness  and  arrogancy  to  make  immediate 
addresses  always  to  him ;  to  which  of  the  saints  or 
angels  shall  I  go  to  mediate  for  me,  and  intercede  on 
my  behalf?  Will  the  Lord  be  pleai^ed  with  thou« 
sands  of  pateniosters,  or  with  ten  thousands  of  Ave- 
M arias  ?  Shall  the  host  travel  in  procession,  or  my- 
self  undertake  a  tedious  pilgrimage?  Or  shall  I  list 
myself  a  soldier  for  the  holy  war,  or  for  the  extirpa- 
tion of  heretics?  Shall  I  give  half  my  estate  to  a 
convent  for  my  transgression,  or  chastise  and  punish 
my  body  for  the  sin  of  my  soul  ?"  Thus  men  deceive 
themselves,  and  will  submit  to  all  the  extravagant 
severities  that  the  petulancy  and  folly  of  men  can 
devise  and  impose  upon  them.  And,  indeed,  it  is 
not  to  be  imagined,  when  men  are  once  under  the 
power  of  superstition,  how  ridiculous  they  may  be,* 
and  yet  think  themselves  religious!  bow  prodi- 
giously they  may  piny  the  fool,  and  yet  believe  they 
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please  God ;  what  cruel  and  barbarous  things  they 
may  do  to  themselves  and  others,  and  yet  be  verily 
persuaded  they  do  God  good  service. 

And  what  is  the  mystery  of  all  this,  but  that  men 
.  are  loath  to  do  that,  without  which  nothing  else  that 
we  do  is  acceptable  to  God  ?  They  hate  to  be  re- 
formed ;  and  for  this  reason  they  wiil  be  content  to  do 
any  thing  rather  thau  be  put  to  the  trouble  of  mend- 
ing themselves:  every  thing  is  easy  in  comparison 
of  this  task,  and  God  may  have  any  terms  of  them, 
so  he  will  let  them  be  quiet  in  their  sins,  and  ex- 
cuse them  from  the  real  virtues  of  a  good  life.  And 
this  brings  me  to  the 

Third  thing  which  I  principally  intended  to  speak 
to :  The  course  which  God  himself  directs  to,  and 
which  will  effectually  pacify  him.  "  He  hath 
shewed  thee,  O  man,  what  is  good  ;  and  what  doth 
the  Lord  require  of  thee,  but  to  do  justly,  and  to 
love  mercy,  and  to  walk  humbly  with  thy  God?" 
In  the  handling  of  which  I  shall 

First,  Consider  those  several  duties  which  God ' 
here  requires  of  us,  and  upon  the,  performance  of, 
which  he  will  be  pacified  towards  us. 

Secondly,  By  what  ways  and  means  God  hath 
discovered  these  duties  to  us,  and  the  goodness  of 
them :  "He  hath  shewed  thee,  O  man,  what  is 
good,"  &c. 

I.  We  will  briefly  consider  the  several  duties 
which  God  here  requires. of  us,  and  upon  the  per- 
formance of  which  he  will  be  pacified  towards  us. » 
"  What  doth  the  Lord  require  of  tl)ee,  but  to  do 
justly,  and  to  love  mercy,  and  to  walk  humbly  with 
thy  God?" 

It  was  usual  among  the  Jews  to  reduce  all  the 
duties  of  religion  to   these  three  heads  :*  justice, 
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mercy,  and  piety;  under  the  first  two,  compr^- 
hendiBg  the  duties  which  we  owe  to  one  another; 
and,  under  the  third,  the  duties  which  we  owe  to  God. 

1.  Justice.  And  I  was^oing  to  tell  you  what  it  id, 
but  I  considered  that  every  man  knows  it  as  well  as* 
any  definition  can  explain  it  to  him.  I  shall  only 
put  you  in  mind  of  some  of  the  principal  instances 
of  it,  and  the  several  virtues  comprehended  under 
it.     And, 

First,  Justice  is  concerned  in  the  making  of  laws, 
that  they  be  such  as  are  equal  and  reasonable,  use- 
fal  and  beneficial,  for  the  honour  of  God  and  reli- 
gion, and  for  the  public  good  of  human  society; 
this  is  a  great  trust,  in  the  discharge  of  which,  if 
men  be  biassed  by  favour  or  interest,  and  drawn 
aside  from  the  consideration  and  regard  of  the  pub- 
lic good,  it  IS  a  far  greater  crime,  and  of  worse  con- 
sequence, than  any  private  act  of  injustice  between 
man  and  man. 

And,  then,  justice  is  also  concerned  in  the  due 
execution  of  laws ;  which  are  the  guard  of  private 
property,  the  security  of  public  peace  and  of  relr- 
gion  and  good  manners.     And, 

Lastly,  In  the  observance  of  laws  and  obedience 
to  them ;  which  is  a  debt  that  every  man  owes  to 
human  society. 

But  more  especially,  justice  is  concerned  in  the 
observance  of  those  laws,  whether  of  €rod  or  man, 
which  respect  the  rights  of  men,  and  their  mutual 
commerce  and  intercourse  with  one  another.  That 
we  use  honesty  and  integrity  in  all  our  dealings,  in 
opposition  to  fraud  and  deceit ;  truth  and  fidelity, 
in  opposition  to  falsehood  and  breach  of  trust ; 
equity  and  good  conscience,  in  opposition  to  all 
kind  of  Oppression  and  exaction.    These  are  the 
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priticipal  branched^  and  kiitaocM  of  tbie  great  a^d 
comprehensive  duty  of  justice ;  the  ?iolatiou  whereof 
k  so  much  the  greater  sin>  because  this  virtue  is  the 
firmest  bond  of  human  society^  upon  the  observa- 
tion whereof  the  peace  and  happiness  of  mankind 
does  so  much  depend. 

2.  Mercy,  which  does  not  only  signify  the  inward 
affection  of  pity  and  compassion  towards  those 
tha<  are  in  misery  and  necessity,  but  the  effects  of 
it,  in  the  actual  relief  of  those  whose  condition  calls 
for  our  charitable  help  and  assistapce ;  by  feeding 
the  hungry,  and  clothing  the  naked,  and  visiting  the 
sick,  and  vindicating  the  oppressed,  and  comforting 
the  afflicted,  and  ministering  eas^  and  relief  to  them 
if  it  be  in  our  power.  And  this  is  a  very  lovely 
virtue,  and  arg;aes  more  goodness  in  men  than  mere 
justice  doth.  For  justice  is  a  strict  debt;  but 
mercy  is  favour  and  kindness.  And  this,  perhaps^ 
may  be  the  reason  of  the  different  expressions  in 
the  text,  that  when  God  barely  commands  us  to  do 
justly,  he  requires  we  should  love  mercy ;  that  is, 
take  a  particular  pleasure  and  delight  in  the  exer- 
cise of  this  virtue,  which  is  so  jH'oper  and  agreeable 
to  mankind,  that  we  commonly  call  it  humanity; 
giving  it  its  name  from  our  very  nature.  In  shor^ 
it  is  so  excellent  a  virtue  that  I  should  be  very 
sorry  that  any  religion  should  be  able  to  pretend  to^ 
the  practice  of  it  more  than  our  own. 

3.  Piety ;  "To  walk  humbly  with  thy  God.''  "To 
walk  humbly  in  the  fear  of  the  Lord  f  so  the  Cbaldee 
paraphrase  renders  these  words.  And  this  phrase 
may  comprehend  all  those  acts  of  religion  which 
refer  immediately  to  God ;  a  firm  belief  of  his  be- 
ing and  perfections;  an  awful  sense  of  him  as  the 
dread  Sovereign  aiul  righteous  Judge  of  the  world ; 
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a  doe  regard  to  his  service,  and  a  reverent  beba* 
Tiour  of  oorseWes  towards  him  in  all  acts  of  wor^ 
ship  and  religion,  in  opposition  to  atheism  and  a 
profane  neglect  and  contempt  of  God  and  religion ; 
a  new  aod  monstrous  kind  of  impiety !  which  of 
late  years  hath  broke  in  upon  us,  and  got  head 
among  us,  not  only  contrary  to  the  example  of  for- 
mer ages,  but  in  despite  of  the  very  genius  and  tem- 
per of  the  nation,  which  is  naturally  devout  and 
2ealous  in  religion. 

Or  else  this  phrase  of  *^  walking  humbly  with 
God,**  may  refer  more  particularly  to  the  posture 
and  condition  of  the  people  of  Israel  at  that  time,. 
who  were  fallen  under  the  heavy  displeasure  of  God 
for  their  sins.  And  then  the  duty  required  is, 
that  being  sensible  how  highly  God*  hath  been  of- 
fended by  us,  by  the  general  corruption  and  vicious- 
ness  of  the  age,  which,  like  a  leprosy,  hath  spread 
Itself  almost  over  the  whole  body  of  the  nation,  and 
by  that  open  lewdness  and  those  insolent  impieties 
which  are  daily  committed  amongst  us  ;  I  say,  that, 
being  dee[yly  sensible  of  this,  we  do,  with  all  humi- 
lity, acknowledge  our  sins  to  God,  and  repent  of 
them,  and  implore  his  mercy  and  forgiveness,  and 
resolve  by  his  grace  to  turn  every  one  from  the  evil 
of  our  ways,  and  from  the  wickedness  that  is  in 
our  hands;  which  God  grant  we  may  every  one doi 
this  day  *  according  to  the  pious  design  and  inten- 
tion of  it.  And,  if  we  be  sincere  in  this  resolution, 
"  who  can  tell  but  God  will  turn  and  repent,  and 
turn  away  his  anger  from  us,  that  we  perish  not." 
Nay,  we  have  great  reason  to  believe,  that  he  will 
be  pacified  towards  us.  So  he  hath  declared : 
(Isa.  i.  10.)  "  Wash  ye,  make  you  clean,  put  away. 

*  This  Sermon  was  preached  upon  occasion  of  a  public  fast.      * 
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Ibe  (fcv](  of  y6w  doings  from  befbrt  jhioff  tfei ;  te^Bt 
to  do  eril,  learn  to  do  weM,  seek  jadgment,  relieve 
♦be  oppressed,  jtidge  the  fetheriess,  plead  for  the 
widow :  come  now,  and  let  us  reason  together,  saith 
the  Lord;  though  your  sins  be  as  scarlet,  they  shall 
bte  as  white  as  snow ;  though  they  be  red  like  crimson, 
they  shall  be  as  wool.*^  Bat  if  we  continue  unre- 
^rmed,  God  will  say  to  us,  as  he  does  there  to  the 
people  of  Israel,  "  To  what  purpose  is  the  multf- 
tude  of  your  sacrifices  unto  me  ?  your  calling  of  as^ 
semblies  I  cannot  away  with,  it  is  iniquity,  even  the 
^solemn  meeting ;  and  when  ye  spread  forth  your 
hands,  I  will  hide  mine  eyes  from  you ;  when  ye 
make  many  prayers,  I  will  not  hear.**  To  which, 
let  me  add  that  excellent  saying  of  the  son  of  Si- 
tach  to  this  purpose:  (Ecclus.  xxxiv.  25, 26.)  " He 
that  washeth  himself  after  the  touching  of  a  dead 
body,  if  he  touch  it  again,  what  availeth  his  wash- 
ing ?  So  is  it  with  a  man  that  fasteth  for  his  sins, 
and  goeth  again  and  doth  the  saiiie  things.  Who 
will  hear  his  prayer,  or  what  doth  his  humbling 
profit  him?" 

IL  Let  us  consider  by  what  ways  and  means 
God  hath  made  known  these  duties  to  us,  and  the 
goodness  and  the  obligation  of  them.  ^*  He  hatti 
shewed  thee,  O  man,  what  is  good  ;  and  what  doth 
the  Lord  require  of  thee?"  I  shall  mention  fiv6 
'ways  whereby  God  hath  discovered  this  to  us. 

1.  By  a  kind  of  natural  instinct. 

2.  By  natural  reason. 

d.  By  the  general  Vote  atid  consent  of  nliankind. 

4.  By  external  revelation. 

5.  By  the  inward  dictates  and  motions  of  God^s 
Spirit  upon  the  minds  of  mien. 

First,  By  a  kind  of  natural  instinctt  by  which  I 

VOL.  T.  u 
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meao  a  secret  impression  upoD  the  miods  of  meo^ 
whereby  they  are  naturally  carried  to  approve  some 
things  as  good  and  fit,  and  to  dislike  other  things^ 
as  having  a  native  evil  and  deformity  in  them. 
And  this  I  call  a  natural  instinct,  because  it  does 
not  seem  to  proceed  so  much  from  the  exercise  of 
our  reason,  as  from  a  natural  propension  and  incli* 
nation,  like  those  instincts  which  are  in  brute  crea- 
tures of  natural  affection  and  care  toward  their 
young  ones.  And  that  these  inclinations  are  pre- 
cedent to  all  reason  and  discourse  about  them,  evi- 
dently appears  by  this,  that  they  do  put  forth  them- 
selves every  whit  as  vigorously  in  young  persons  as 
in  those  of  riper  reason ;  in  the  rude  and  ignorant 
sort  of  people,  as  in  those  who  are  more  polished 
and  refined.  For  we  see  plainly  that  the  young  and 
Ignorant  have  as  strong  impressions  of  piety  and 
devotion^  as  tru^  a  sense  of  gratitude  and  justice 
and  pity,  as  the  wiser  and  more  knowing  part  of 
mankind.  A  plain  indication  that  the  reason  of 
mankind  is  prevented  by  a  kind  of  natural  instinct 
and  anticipation  concerning  the  good  or  evil,  the 
comeliness  or  deformity  of  these  things.  And  though 
this  do  not  equally  extend  to  all  the  instances  of 
our  duty,  yet  as  to  the  great  lines  and  essential  parts 
of  it,  mankind  hardly  need  to  consult  any  other 
oracle  than  the  mere  propensions  and  inclinations 
of  their  nature :  as,  whether  we  ought  to  reverence 
the  Divine  nature,  to  be  grateful  to  those  who  have 
conferred  benefits  upon  us,  to  speak  the  truth,  to  be 
faithful  to  our  promise^  to  restore  that  which  is 
committed  to  us  in  trust,  to  pity  and  relieve  those 
that  are  in  misery,  and  in  all  things  to  do  to  others 
as  we  would  have  them  do  to  us,*  And  this  will 
further  appear,  if  we  consider  these  two  things : 
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1.  That  men  are  naturally  innocent  or  guilty  to 
themselves,  according  to  i/vhat  they  do  in  these 
things.  So  the  apostle  tells  ui»:  (Rom.  ii.  14,  15.) 
•*  When  the  gentiles,  which  have  not  the  law,  do  by 
nature  the  things  contained  in  the  law,  these  having 
not  the  law,  are  a  law  unto  themselves,  and  do 
shew  the  effect  of  the  law  written  in  their  hearts, 
their  consciences  also  bearing  witness,  and  their 
thoughts,  by  turns,  (that  is,  according  as  they  do 
well  or  ill)  accusing  or  excusing  them."  There  is 
a  secret  comfort  in  innocence,  and  a  strange  plea- 
sure and  satisfaction  in  being  acquitted  by  our  own 
minds  for  what  we  do.  But,  on  the  contrary,  when 
we  contradict  these  tiatural  dictates,  what  uneasi- 
ness do  we  find  in  our  own  breasts?  Nay,  even 
before  the  fact  is  committed,  our  conscience  is 
strangely  disquieted  at  the  thoughts  of  it.  When 
a  man  does  but  design  to  do  a  bad  thing,  he  is  as 
guilty  to  himself  as  if  he  had  committed  it.  Of  this 
we  have  a  considerable  instance,  in  the  first  violence 
that  was  offered  to  nature :  (Gen.  iv.  6.)  "  The  Lord 
said  unto  Cain,  Why  art  thou  wroth,  and  why  is  thy 
countenance  fallen?"  The  very  thought  of  that 
wickedness  which  he  did  but  then  design,  did  dis- 
order his  mind,  and  make  a  change  in  his  Tery 
countenance.  Guilt  is  the  natural  concomitant  of 
heinous  crimes ;  \f  hich  so  soon  as  ever  a  man  com* 
mits,  his  spirit  receives  a  secret  wound,  which 
causeth  a  great  deal  of  smart  and  anguish.  For 
guilt  is  restless,  and  puts  the  mind  of  man  into  an 
unnatural  working  and  fermentation,  never  to  be 
settled  again  but  by  repentance.  ^^  The  wicked 
are  lik^  the  troubled  sea  when  it  cannot  rest;"  which 
plainly  shews  that  the  mind  of  man  hath  a  kind  o^* 
patural  sense  of  good  and  evil ;  becaqse,  whenever 
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ve  ofieod  agaTnst  Datare,  our  coiMcieoces  are  tou^bK 
ed  to  tfiB  quick,  and  we peceive  a  $(iog  iate  our  seuF^ 
vbich  shoots  and  pains  us»  wbefiever  wereilectupou 
what  we  have  done.  I  apical  to  (hat  witness,  whicb 
every  man  carries  in  his  breast,  whether  this  be  not 
true. 

2.  Men  are  natttrally  fult  of  hopes-  and  fears,  ac- 
cordii^  as  they  follow  or  go  against  these  natural 
dictates.  A  good  conscience  is  apt  to  fitl  men  with 
confideuce  and  good  hopesw  It  does  not  only  giver 
ease,  but  security  to  the  mind  of  man,  against  the 
dread  of  invisible  powers^  and  the  fearful  appre^ 
tensions  of  a  future  judgment.  Whereas  guilt  fill» 
nien  with  dismal  apprehensions  of  danger,,  and  coiv^ 
tinual  misgivings  concerning  their  own  safety.  Tbus^ 
it  was  with  Caio^  after  he  had  slain  his  brother:  ''  Ir 
shall  come  to  pass,  that  every  one  that  findeth  me 
shall  slay  me.''  Nay,  when  a  man  hath  done  a 
secret  iault,  which  none  can  accuse  him  of,  yet 
then  is  he  haunted  with  the  (errors  of  his  own  mind» 
and  cannot  be  secure  in  his  own  ^>prehensrons  r 
which  plainly  shews,  that  men  are  conscious  to 
themselves,  when  they  do  well,  and  when  they  do 
amiss ;  and  that  the  same  natural  iuatinct  whiclk 
prompts  men  to* their  duty,  fills  them  with  good  bopeS' 
ilrhen  they  have  done  it,  and  with  secret  fears  and 
apprehensions  of  danger  when  they  have  doae  con-- 
trary  to  it. 

Secondly,  God  shews  man  what  is>  good,  by  na- 
tural reason;  and  that  two  ways:  by  the  convenience 
of  things  U>  our  nature;  and  by  their  tendency  to« 
our  happiness  and  interest. 

First,  Reason  shews  us  (he  convenience  of  things^ 
(6  our  nature;  and  whatever  is  agreeable  to  the 
pcwiiiive  design  and  intentioQ  of  natUBe,,that  we  eaik 
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^od;  wlmlcvcr  16  contrary  tlwreto,  'm%  cdl  wiiL 
For  ejKamplo^  to  henoctr  aad  love  God.  It  h  urn* 
tural  to  honour  great  power  and  perfection^  and  td 
iove  goodness  wherever  it  is.  Se,  likewise,  grati- 
4:ude  is  natural,  to  acki»owledge  benefits  keceived, 
and  to  be  ready  to  requite  them ;  and  the  contrary 
is  tnonatrous,  aad  universally  abhorred ;  and  there 
IS  no  greater  sign  that  any  thii^  is  contrary  to  na- 
ture, than  if  it  be  detested  by  the  whole  kind.  It  h 
agreeable  ^so  to  nature  to  be  just,  and  to  do  to  othem 
as  we  would  have  them  to  do  to  us ;  for  this  is  to  make 
our  own  natural  inclinations  and  desires  the  rnle  of 
our  dealing  with  others,  and  to  be  merciful ;  for  no 
man  that  hath  not  divested  faimaelf  of  humanity,  caa 
be  cruel  and  hard-hearted  to  others,  without  feeling 
a  pain  in  himself. 

Secondly,  Reason  shews  us  the  tendency  of  these 
things  to  our  happiness  and  interest.  And,  indeed^ 
the  notion  of  good  and  evil  does  commonly  refer  to 
the  consequences  of  things ;  and  we  call  that  good^ 
which  will  bring  some  benefit  and  advantage  to  us» 
and  that  evil  which  is  likely,  to  produce  some  mis- 
chief and  inconvenience ;  and  by  this  rule  reason 
discovers  to  us  that  these  duties  are  good. 

To  begin  with  piety  towards  (Jod.  Nothing  can 
more  evidently  tend  to  our  interest,  than  to  make 
him  our  friend,  upon  whose  favour  our  happiness 
depends.  So  likewise  for  gratitude :  it  is  a  virtue, 
to  which,  if  nature  did  not  prompt  us,  our  interest 
would  direct  us ;  for  every  man  is  ready  to  placo 
benefits  there  where  be  may  hope  for  a  thankful  re- 
turn. Temperance  does  apparently  conduce  to  our 
health,  which,  next  to  a  good  conscience,  h  the 
most  pleasant  and  valuable  thing  in  the  worid; 
whereas  the  intemperate  man  is  an  open  enemy  to 
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.Himself,  and  contioually  makiDg  assaults  upon  his 
own  life.  Mercy  and  pity  are  not  more  welcome 
to  others,  than  they  are  delightful  and  beneficial  to 
ourselves ;  for  we  do  not  only  gratify  our  own  na- 
ture and  bowels,  by  relieving  those  who  are  in 
misery,  but  we  provoke  mankind  by  our  example 
to  the  like  tenderness,  and  do  prudently  bespeak  the 
commiseration  of  others  towards  us,  when  it  shall  be 
our  torn  to  stand  in  need  of  it  And,  if  we  be  wise 
enough,  our  reason  will  likewise  direct  us  to  be 
just,  as  the  surest  art  of  thriving  in  this  world  ;  it 
gives  a  man  a  reputation,  which  is  a  powerful  ad- 
vantage in  all  the  affairs  of  this  world ;  it  is  the 
shortest  and  easiest  way  of  dispatching  business, 
the  plainest,  and  least  entangled ;  and  though  it 
be  not  so  sudden  a  way  of  growing  rich,  as  fraud 
and  oppression,  yet  it  is  much  surer  and  more  last- 
ing, and  not  liable  to  those  terrible  back-blows  and 
after-reckonings,  to  which  estates  got  by  injustice 
are. 

And  natural  reason  does  not  only  shew  us  that 
these  things  are  good,  but  that  the  Lord  requires 
them  of  us ;  that  is,  that  they  have  the  force  and  ob* 
ligation  of  laws :  for  there  needs  nothing  more  to 
make  any  thing  a  law,  than  a  sufficient  declaration 
that  it  is  the  will  of  God  ;  and  this  God  hath  suffici- 
ently signified  to  mankind  by  the  very  frame  of  our 
natures,  and  of  those  principles  and  faculties  which 
he  hath  endued  us  withal ;  so  that,  whenever  we  act 
contrary  to  these,  we  plainly  disobey  the  will  of 
him  that  made  us,  and  violate  those  laws  which  he 
hath  enacted  in  our  natures,  and  written  upon  our 
hearts. 

And  this  is  all  the  law  that  the  greatest  part  of 
mankind  were  under^  before  the  revelation  of  the 
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gospel.  From  Adam  to  Moses,  tbe  world  was  al- 
most solely  governed  by  the  natural  law ;  which 
iseems  to  be  the  mearihig  of  that  bard  text,  (Rom.  v. 
13.)  ''  For  until  the  law  sin  was  in  tbe  world ;"  that 
is,  before  the  law  of  Moses  was  given,  men  were 
capable  of  offending  against  some  other  law,  for 
otherwise  sin  could  not  have  been  imputed  to  thend  ; 
for  "  sin  is  not  imputed  where  there  is  no  law.**  And 
then  it  follows :  '*  Nevertheless  death  reigned  from 
Adam  to  Moses,  even  over  them  that  had  not  sinned 
after  the  similitude  of  Adam's  transgression ;"  that 
is,  during  that  space  from  Adam  to  Moses,  men 
sinned  against  the  natural  law,  and  were  liable  to 
death  upon  that  account,  though  they  had  not  of- 
fended against  an  express  revelation  from  God,  as 
Adam  had  done ;  for  that  the  apostle  seems  to 
mean,  by  sinning  after  the  similitude  of  Adam's 
transgression. 

Thirdly,  God  hath  shewn  us  what  is  good  by  the 
general  vote  and  consent  of  mankind.  Not  that  all 
mankind  do  agree  concerning  virtue  and  vice  ;  but 
that  as  to  the  greater  duties  of  piety,  justice,  mercy, 
and  the  like,  the  exceptions  are  but  few  in  com- 
parison, and  not  enough  to  infringe  a  general  con- 
sent. And  of  this  I  shall  offer  to  you  this  threefold 
evidence. 

1.  That  these  virtues  are  generally  praised  and 
held  in  esteem  by  mankind,  and  the  contrary  vices 
generally  reproved  and  evil  spoken  of.  Now  to 
praise  any  thing,  is  to  give  testimony  to  the  good- 
ness of  it ;  and  to  censure  any.  thing,  is  to  declare 
that  we  believe  it  to  be  evil.  And  if  we  consult  the 
history  of  all  ages,  we  shall  find,  that  the  things 
which  are  generally  praised  in  the  lives  of  men,  and 
recommended  to  the  imitation  of  posterity,  are  piety 
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aod  devotipp^  gratito^a  apd  jottice,  hoaiaDity  an4 
charity ;  and  that  the  oontrary  to  these  are  marked 
with  ignominy  and  reproach :  the  former  are  com- 
mended e?en  in  enemies^  and  the  latter  are  branded 
jBven  by  those  who  had  a  kindness  for  the  persona 
that  were  guilty  of  them.  So  constant  hath  man- 
kind always  been  in  the  commendation  of  virtuei 
and  in  the  qensnre  of  vice.  Nay,  we  find  not  only 
^bose  who  are  virtuous  themselves  giving  their  tesr 
^imony  apd  applause  to  virtue,  but  even  those  who 
are  vicious ;  not  out  of  love  to  goodness,  but  from 
the  conviction  of  their  own  minds,  and  from  a  secret 
reverence  they  bear  to  the  common  consent  and 
opjbion  of  mankind.  And  this  is  a  great  testimony, 
because  it  is  the  testimony  of  an  enemy  extorted  by 
the  mere  light  and  force  of  truth. 

And,  on  the  contrary,  nothing  is  more  ordinary 
than  for  vice  to  reprove  sin,  and  to  hear  men  con* 
dismp  the  like,  or  the  same  things  in  others,  which 
they  allow  in  themselves.  And  this  is  a  clear  evi- 
dence, that  vice  is  generally  condemned  by  man- 
kind, that  many  men  condemn  it  in  themselves ;  and 
(hose  who  are  so  kind  as  to  spare  themselves,  are 
very  quick-sighted  to  spy  a  fault  in  any  body  else, 
and  will  censure  a  bad  action  done  by  another  with 
as  much  freedom  and  impartiality  as  the  most  vir* 
luous  man  in  the  world. 

As  to  this  consent  of  mankind  about  virtue  and 
yice,  the  Scripture  frequently  appeals.  As  when  it 
commands  us  ^'  to  provide  things  honest  in  the  sight 
of  all  men  ;  and  by  well-doing  to  put  to  silence  the 
Ignorance  of  foolish  men;"  intimating,  that  there  are 
aome  things  so  confessedly  good,  and  owned  to  be 
fuch  by  so  general  ^  vote  of  mankind,  that  the 
worst  of  men  have  not  the  face  to  open  their  mouths 
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tfgaiMt  tbem*  J^  it  is  rrode  tbe  character  ot  a 
yirtttous  actioo,  if  it  be  lovely  and  coinmeodabte» 
and  ^' of,  good  report:  (PhiL  iv.  8.)  Whatsoever 
things  are  lovely,  whatsoever  tilings  are  of  good  re^ 
port,  if  there  be  any  virtue,  if  there  be  any  praise,'* 
make  account  of  these  things;  intimating  to  08« 
that  mankind  do  generally  concur  in  the  praise  and 
commendation  of  what  is  virtuous. 

2,  Men  dp  generally  glory  and  stand  upon  their  in* 
nocency,  when  they  do  virtuously ;  but  are  ashamed^ 
and  out  of  countenance,  wlien  they  do  tbe  coiw 
trary.  Now  glory  and  shame  are  nothing  else  but 
an  appeal  to  the  judgment  of  others,  concerning  the 
good  or  evil  of  our  actions.  There  are^  indeed^ 
some  such  monsters  as  are  impudent  in  their  im** 
pieties,  but  these  are  but  few  in  comparison.  Ge« 
nerally  mankind  is  modest;  thegreatest  p^rtof  thpw 
who  do  evil  are  apt  to  blush  at  their  own  faults,  and 
to  confess  them  in  their  countenance,  which  is  an 
acknowledgment  that  they  are  not  only  guilty  to 
themselves  that  they  have  done  amiss,  but  Uiat  they 
are  apprehensive  that  others  think  so.  For  guilt  ie 
a  passion  respecting  ourselves,  but  shame  regards 
others.  Now  it  is  a  sign  of  shame,  that  men  love 
to  conceal  their  faults  from  others^  and  commit  tbem« 
secretly,  in  the  dark,  and  without  witnesses,  and  are 
afraid  even  of  a  child  or  a  fool :  or»  if  they  bediscot 
yered  in  them*  they  aresoliqitous  to  excuse  and  exr 
tenuate  them,  and  ready  to  lay  tbe  fault  upon  any 
body  dse,  or  to  transfer  tbeir  guilt,  #r  as  much  c^ 
)t  as  they  can,  upon  others.  All  which  are  certain 
tokens  that  men  are  not  only  naturally  guilty  t^ 
themselves,  when  they  commit  a  fault,  but  that  they 
are  sensible  also  what  opinions  others  have  of  these 
things. 
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Aod,  on  the  contrary,  men  are  apt  to  stand  upon 
tfaeir  justification,  and  to  glory  when  they  have  done 
well.  The  conscience  of  a  nian'^  own  virtue  and 
integrity  lifts  up  his  head,  and  gives  him  confidence 
before  others,  because  he  is  satisfied  they  have  a 
good  opinion  of  his  actions.  What  a  good  fiarce 
does  a  man  naturally  set  upon  a  good  deed  !  And 
how  docH  he  sneak  when  be  hath  done  wickedly, 
beingsensible  that  he  is  condemned  by  others,  as  welt 
as  by  himself!  No  man  is  afraid  of  being  upbraided 
for  having  dealt  honestly  or  kindly  with  others,  nor 
does  account  it  any  calumny  or  reproach  to  have  it 
reported  of  him  that  he  is  a  sober  and  chaste  man. 
No  man  blusheth  when  he  meets  a  man  with  whom 
he  hath  kept  his  word  and  discharged  his  trust :  but 
every  man  is  apt  to  do  so,  when  he  meets  one  with 
whom  he  has  dealt  dishonestly,  or  who  knows  some 
notorious  crime  by  him. 

3.  Vice  is  generally  forbidden  and  punished  by 
human  laws ;  but  against  the  contrary  virtues  there 
never  was  any  law.  Some  vices  are  so  manifestly 
evil  in  themselves,  or  so  mischievous  to  human  so- 
ciety, that  the  laws  of  most  nations  have  taken  care 
to  discountenance  them  by  severe  penalties.  Scarce 
any  nation  was  ever  so  barbarous  as  not  to  maintain 
and  vindicate  the  honour  of  their  gods  and  religion 
by  public  laws.  Murder  and  adultery,  rebellion 
and  sedition,  perjury  and  breach  of  trust,  fraud  and 
oppression,  are  vices  severely  prohibited  by  the 
laws  of  most  nations :  a  clear  indication  what  opi- 
nion the  generality  of  mankind,  and  the  wisdom  of 
nations,  have  always  had  of  these  things. 

But  now  against  the  contrary  virtues  there  never 
was  any^  law.  No  man  was  ever  impeached  for 
living  ••  soberly^  righteously,  and  godly,  in  this  pre- 
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«ent  world :"  a  plain  ackDowledgment,  that  luaukitid 
always  thought  them  good,  and neveri^ere sensible 
of  the  inconvenience  of  them ;  for  had  they  been  so, 
they  would  have  provided  against  them  by  laws. 
This  St.  Paul  takes  notice  of  as  a  great  commenda- 
tion of  the  Christian  virtues:  "The  fruit  of  the 
Spirit  is  love,  joy,  peace,  long-suflfering,  gentleness, 
kindness,  fidelity,  meekness,  temperance;  against 
such  there  is  no  law  :^  the  greatest  evidence  that 
could  be  given  that  these  things  are  unquestionably 
good  in  the  esteem  of  mankind — "s^iust  such 
there  is  no  law."  As  if  he  had  said,  turn  over  the 
law^  of  Moses,  search  those  of  Athens,  and  Sparta, 
and  the  twelve  tables  of  the  Romans,  and  those 
innumerable  laws  that  have  been  added  since,  and 
you  shall  not,  in  any  of  them,  find  any  of  those  vir- 
tues that  I  have  mentioned  condemned  and  forbid- 
den :  a  clear  evidence  that  mankind  never  took 
any  exception  against  them,  but  are  generally 
agreed  about  the  goodness  of  them. 

Fourthly,  God  hath  shewn  us  what  is  good  By 
external  revelation.  In  former  ages  of  the  world, 
God  revealed  his  will  to  particular  persons  in  an 
extraordinary  manner,  and  more  especially  to  the 
nation  of  the  Jews  ;  the  rest  of  the  world  being,  in  a 
great  measure,  left  to  the  conduct  of  natural  light. 
But,  in  these  latter  ages,  he  hath  made  public  reve- 
lation of  his  will  by  bis  Son  :  and  this,  as  to  the 
matter  of  our  duty,  is  the  same  in  substance  with 
the  law  of  nature ;  for  our  Saviour  comprehends 
all  under  these  two  general  head s-^— the  love  of  God 
and  of  our  neighbour.  The  apostle  reduceth  all 
to  three;  sobriety,  justice,  and  piety  :  "The  grace 
of  God^  that  brings  salvation,  hath  appeared  to  all 
men,  teaching  us  that,  denying  ungodliness  and 
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^foiidly  luatoy  We  should  YiYa  soberly,  rip^teonsl^ 
3Qd  godly,  in  thUi  present  world.^'  So  that,  if  w^ 
believe  the  apostle,  the  gospel  teacheth  us  the  very 
saioe  things  which  nature  dictated  to  men  before; 
only  it  hath  made  a  more  perfect  discovery  of  theru. 
So  that,  whatever  was  doubtful  and  obscure  before 
is  DOW.  certain  and  plain;  the  duties  are  still  the 
same,  only  it  oflfers  un  more  powerful  ai^uments, 
and  a  greater  assistance  to  the  performance  c^  those 
duties ;  so  that  we  may  now  much  better  say,  than 
the  prophet  oould  in  his  days,  ''  He  hath  shewed 
thee,  O  mau,  what  is  good ;  and  what  it  is  that  the 
Lord  requires  of  thee." 

Fifthly  and  lastly,  God  shews  us  what  is  good 
by  the  motions  of  his  Spirit  upon  the  minds  of  men. 
This  the  Scripture  assures  us  of,  and  good  men  have 
experience  more  especially  of  it ;  though  it  be  bard 
to  give  an  account  of  it,  and  to  say  what  motions 
are  from  the  Spirit  of  God,  and  what  from  our  owa 
minds ;  for  **  as  the  wind  blows  where  it  listeth,  and 
we  hear  the  sound  of  it,  but  know  not  whence  it 
comes,  nor  whither  it  goes;"  so  are  the  operations 
of  the  Spirit  of  God  upon  the  minds  of  men  secret 
^nd  imperceptible. 

And  thus  I  have  done  with  the  three  things  I  pro^ 
pounded  to  speak  to.  All  that  now  remains  is  tp 
make  some  inferences  from  what  hath  been  said,  by 
way  of  application. 

First,  Seeing  God  hath  so  abundantly  provided 
that  we  should  know  our  duty,  we  are  altogether 
inexcusable  if  we  do  not  do  it.  Because  *' he  bath 
shewed  thee,  O  man,  what  is  good,  and  what  the 
XfOrd  requires  of  thee ;"  therefore, "  thou  art  inej;- 
cusable,  O  man,  whosoever  thou  art,"  who  livest  in 
a  contradiction  to  this  light.    God  hath  acquainted 
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WB  with  cor  dut j  by  saclt  ways  w  may  most  eflbo* 
tvally  both  direct  and  engage  w  to  the  practice  of 
It ;  we  are  prompted  to  it  by  a  kind  of  natnral  in- 
atinct,  and  strong  impressions  upon  our  minds  of 
Ihe  difference  of  good  and  evil ;  we  are  led  to  the 
knowledge,  and  urged  to  the  practice  of  it,  by  our 
nature,  and  by  our  reason,  and  by  our  interest,  and 
by  that  which  is  commoBly  very  prevalent  amoi^ 
men,  the  general  voice  and  consent  of  mankind; 
and  by  the  most  powerful  and  governing  passions 
in  human  nature,  by  hope,  and  by  fear,  and  by 
shame ;  by  the  prospect  of  advantage,  by  the  ap* 
prehension  of  danger,  and  by  the  sense  of  honour; 
and,  to  take  away  all  possible  excuse  of  ignorance 
from  us,  by  an  express  revelatiou  from  God,  the 
dearest  and  most  perfect  that  ever  was  made  to  the 
world.  So  that,  whenever  we  do  contrary  to  our 
duty,  in  any  of  these  great  instances,  we  offend 
against  all  these,  and  do,  in  the  highest  degree,  fM 
under  the  heavy  sentence  of  our  Saviour :  *'  This  is 
the  condemnation,  that  light  is  come  into  the  world, 
and  men  loved  darkness  rath^  than  light.'* 

Secondly,  Ton  see  hence  what  are  the  great  dir- 
ties of  religion,  which  God  mainly  requires  of  os, 
and  how  reasonable  they  are ;  piety  towards  God, 
and  justice  and  charity  towards  men ;  the  know- 
ledge whereof  is  planted  in  our  nature,  and  grow» 
up  with  our  reason.  And  these  are  things  which 
are  unquestionably  good,  and  against  which  we  can 
have  no  exception ;  things  that  were  never  reproved 
nor  found  fault  with  by  mankind,  neither  our  na- 
ture nor  our  reason  riseth  up  against  them,  or  dic- 
tates sfny  thing  to  the  contrary.  We  have  all  the 
obligation,  and  we  have  all  the  encouragement  to* 
them»  and  are  secure  on  M  hands  in  the  practice 
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of  them.  In  tbe  doiog  of  these  things^  there  Is  na 
danger  to  us  from  the  laws  of  men,  no  fear  of  dis- 
pleasure from  Gody  no  offence  or  sting  from  our 
own  minds. 

And  these  things,  which  are  so  agreeable  to  our 
nature,  and  our  reason,  and  our  interest,  are  the 
great  things  which  our  religion  requires  of  us,  more 
Taluable  in  themselves,  and  more  acceptable  to  God 
than  "  whole  burnt-offerings  apd  sacrifices,''  more 
than  ^^  thousands  of  rams,  and  ten  thousands  of  ri- 
vers of  oil;**  more  than  if  we  offered  to  him  ^'  all 
the  beasts  of  the  forest,  and  the  cattle  upon  a  thou- 
sand hills."  We  are  not  to  neglect  any  institutioD 
of  God  ;  but,  above  all,  we  are  to  secure  the  observ* 
ance  of  those  great  duties  to  which  we  are  directed 
by  our  very  nature,  and  tied  by  the  surest  and  most 
sacred  of  all  other  laws,  those  which  God  hath 
riveted  in  our  souls,  and  written  upon  our  hearts  :• 
and  that  mankind  might  have  no  pretence  left  to  ex*^ 
cuse  them  from  these,  the  Christian  religion  hath 
set  us  free  from  those  many  positive  and  outward 
observances,  that  the  Jewish  religion  was  encum-* 
bered  withal ;  that  we  might  be  wholly  intent  upon 
these  great  duties,  and  mind  nothing  in  comparison 
of  the  real  and  substantial  virtues  of  a  good  life. 

Thirdly,  You  see,  in  the  last  place,  what  is  the 
best  way  to  appease  the  displeasure  of  God  towards 
a  sinful  nation.  God  seems  to  have  as  great  a  con-> 
troversy  with  us,  as  he  had  with  the  people  of  Is- 
rael, and  his  wrath  is  of  late  years  most  visibly  gone 
out  against  ns ;  and  proportionahly  to  the  full  mea- 
sure of  our  sins,  it  hath  been  poured  out  upon  us  in 
full  vials.  How  have  the  judgments  of  God  followed 
us?  And  how  close  have  they  followed  one  another? 
What  fearful  calamities  have  our  eyes  seen  ?  enough 
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to  make  tbe  «ars  of  every  ode  that  bears  them  to 
tingle.  What  terrible  and  hazardous  wars  have  we 
been  engaged  in?  What  a  raging  pestilence  did  God 
send  among  us,  that  swept  away  thousands  and 
ten  thousands  in  our  streets?  What  a  dreadful  and 
fatal  fire,  that  was  not  to  be  checked  and  resisted  in 
its  course,  till  it  had  laid  in  ashes  one  of  the  greatest 
and  richest  cities  in  the  world  ?  What  unseasonable 
weather  have  we  had  of  late?  as  if  for  tbe  wicked- 
ness of  men  upon  the  earth,  the  very  ordinances  of 
Heaven  were  changed,  and  summer,  and  winter,  seed- 
time, and  harvest,  had  forgotten  their  appointe<l 
seasons.  And,  which  is  more  and  sadder  than  all 
this,  what  dangerous  attempts  have  been  made  upon 
our  religion,  by  the  restless  adversaries  of  it? 

And  now,  ^surely,  after  all  this  is  come  upon  us 
for  our  sins,  it  is  time  for  us  to  look  up  to  him  that 
smites  us,  and  to  think  of  taking  up  this  quarrel. 
It  is  time  to  inquire  as  they  do  in  the  text:  "  Where- 
withal shall  we  come  before  the  Lord,  and  bow  our- 
selves before  the  high  God?"  And  we  are  apt  to 
take  the  same  course  they  did,  to  endeavour  to  ap- 
pease God  by  some  external  devotion.  We  have 
now  betaken  ourselves  to  prayer  and  fasting,  and  it 
was  very  fit,  nay  necessary  we  should  so  do;  but 
let  us  not  think  this  is  all  God  expects  from  us. 
These  are  but  the  means  to  a  further  end,  to  oblige 
us,  for  the  future  to  the  practice  of  a  good  life.  Tbe 
outward  profession  of  religion  is  not  lost  amougst 
us,  there  appears  still  in  men  a  great  and  commend" 
able  zeal  for  the  reformed  religion,  and  there  hath 
been  too  much  occasion  for  it ;  but  that  which  God 
chi^fly  expects  from  us,  is  reformed  lives.  Piety 
and  virtue  are,  in  a  great  measure,  gone  from  among 
us^.the  manners  of  men  are  strangely  corrupted,  the 
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great  and  ^mghty  tbingn  of  tht  law  are  n^leefevP, 
jastice  and  mercy,  temperance  and  chastity,  truth 
and  fidelity ;  so  that  we  may  take  up  DayidV  com^ 
plaint,  ^*  Help,  Lord !  for  the  righteous  oaan  c^aseth, 
for  the  faithful  fail  from  among  the  children  of  men.*^ 

And  till  the  nation  be  brought  back  to  a  sober 
sense  of  religion^  from  an  airy  and  fantastical  piety, 
to  real  and  unaffected  deirotion,  and  from  a  factioois 
contention  about  things  indifferent,  to  the  serious 
practice  of  what  is  necessary;  from  our  violent 
heats  and  animosities,  to  a  more  peaceable  temper ; 
and  by  a  mutual  condescension,  on  all  sides,  to  a 
nearer  and  stronger  union  among  ourselves ;  till  we 
recover  in  some  measure  our  ancient  virtue  and  iil^ 
tegrity  of  manners,  we  have  reason  to  fear  that  God 
will  still  have  a  controversy  with  us,  notwithstand- 
ing all  our  noise  and  zeal  about  religion. 

This  is  the  true,  this  is  the  only  course  to  appease 
the  indignation  of  God,  and  to  draw  down  his  f»> 
vour  and  blessing  upon  a  poor  distracted  and  gasp- 
ing nation.  *'  He  hath  shewed  thee,  O  man,  what 
is  good ;  and  what  doth  the  Lord  require  of  thee, 
but  to  do  justly,  and  to  love  mercy,  and  to  walk 
humbly  with  thy  God? *' 

I  have  but  one  word  more,  and  that  is,  to  put  yoti 
presently  upon  the  practice  of  one  of  these  duties 
that  I  have  been  persuading  you  to,  and  that  is, 
mercy  and  alms  to  the  poor.  If  what  I  have  al* 
ready  said  have  had  its  effect  upon  you,  I  need  not 
use  any  other  arguments;  if  it  have  not,  I  have 
hardly  the  heart  to  use  any.  I  shall  only  put  yoa 
in  mind  again,  that  God  values  this  above  all  our 
external  devotion,  '^  he  will  have  mercy  rather  than 
sacrifice  ;**  that  this  is  the  way  to  find  mercy  with 
God,  and  to  have  our  prayers  speed  in  heaven ;  and 
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\^itboui  this»  all  our  fasting  and  humiliation  signi- 
fies nothing.  And  to  this  purpose  I  will  only  read 
to  you  those  plain  and  persuasive  words  of  the  pro- 
phet, which  do  so  fully  declare  unto  us  the  whole 
duty  of  this  day,  and  particularly  urge  us  to  this 
of  charity:  (Isa.  Iviii.  5 — 9.)  **  Is  it  such  a  fast 
that  I  have  chosen?  a  day  for  a  man  to  afflict 
his  soul?  Is  it  to  bow  down  his  head  as  a  bulrush, 
and  to  spread  sackcloth  and  ashes  under  him  ? 
Wilt  thou  call  this  a  fast,  and  an  acceptable  day 
unto  the  Lord?  Is  not  this  the  fast  that  I  have 
chosen  ?  to  loose  the  bands  of  wickedness,  to  undo 
the  heavy  burdens,  and  to  let  the  oppressed  go  free, 
and  that  ye  break  every  yoke?.  Is  it  not  to  deal  thy 
bread  to  the  hungry,  and  that  thou  bring  the  poor 
that  are  cast  out  to  thy  house?  when  thou  seest  the 
naked,  that  thou  cover  him,  and  that  thou  hide  not 
thyself  from  thine  own  flesh?  Then  shall  thy  light 
break  forth  as  the  morning,  and  thy  salvation  shall 
spring  forth  speedily,  and  thy  righteousness  shall 
go  before  thee,  and  the  glory  of  the  Lord  shall  be 
thy  rereward.  Then  thou  shalt  call,  and  the  Lord 
shall  answer ;  thou  shalt  cry,  and  he  shall  say,  Here 
I  am.** 


YOL.  V. 
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SERMON  CII. 

INSTITUTED    RELIGION    NOT   INTENDED   TO 
UNDERMINE    NATURAL. 

Sut  go  ye  and  learn  what  that  meanelh  ;  I  will  have 
mercy  J  and  not  sacrifice. — Mai*t.  ix.  13. 

One  of  the  most  duccessful  attempts  that  have  been 
made  upoa  religion,  by  the  devil  and  his  instru- 
ments) hath  been  by  setting  the  laws  of  God  at  va- 
riance with  themselves,  and  by  dashing  the  several 
parts  of  religion,  and  the  two  tables  of  the  law 
4igaiQst  one  another,  to  break  all  in  pieces,  and,  un- 
der a  pretence  of  advancing  that  part  of  religion 
which  is  instituted  and  revealed,  to  undermine  and 
destroy  that  which  is  natural,  and  of  primary  obli- 
gation. 

To  manifest  and  lay  open  the  mischievous  conse- 
quences of  this  design,  I  shall  at  this  time  (by  God's 
assistance)  endeavour  to  make  out  these  two  things : 

First,  That  natural  religion  is  the  foundation  of 
all  instituted  and  revealed  religion. 

Secondly,  That  no  revealed  or  instituted  religion 
was  ever  designed  to  takeaway  the  obligation  of  na- 
tural duties,  but  to  confirm  and  establish  them. 

And  to  this  purpose,  I  have  chosen  these  words 
of  our  Saviour  for  the  foundation  of  my  following 
discourse :  ^^  But  go  ye  and  learn  what  that  mean- 
eth ;  I  will  have  mercy,  and  not  sacrifice."  The  oc- 
casion of  which  words  was  briefly  this :  the  phari- 
sees  found  fault  with  him  for  keeping  company,  aud 
eating  with  publicans  and  sinners.     He  owns  the 
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thing  which  tbey  objected  to  him,  and  endeavours 
to  vindicate  himself  from  any  crime  or  fault  in  bo 
doing ;  and  that  these  two  ways  : 

1.  By  telling  them  that  it  was  allowed  to  a  phy- 
sician, and  proper  for  his  office  and  profession,  to 

«  converse  with  the  sick,  in  order  to  their  cure  and 
recovery.  He  may  abstain,  if  he  please th,  from  the 
conversation  of  others ;  but  the  sick  have  need  of 
him,  and  are  his  proper  care,  £ind  his  business  and 
employment  lies  among  them  :  ''  he  said  unto  them, 
They  that  be  whole  need  not  a  physician,  but  they 
that  are  sick  ;  I  came  not  to  call  the  righteous,  but 
sinners  to  repentance:'*  they,  who  were  already  good, 
needed  not  to  be  called  upon  to  amend  and  reform 
their  lives ;  and  they  that  were  so  conceited  of  their 
own  righteousness,  as  the  pharisees  were,  and  so 
confident  that  they  were  sound  and  whole,  would 
50t  admit  of  a  physician,  and  thereby  rendered 
themselves  incapable  of  cure  ;  and  therefore  he  did 
not  apply  himself  to  them ;  but  to  the  publicans 
and  sinners,  who  were  acknowledged,  on  all  hands, 
both  by  themselves  and  others,  to  be  bad  men  ;  so 
that  it  could  not  be  denied,  to  be  the  proper  work 
of  a  spiritual  physician  to  converse  with  such  per- 
sons. 

2.  By  endeavouring  to  convince  them  of  their  ig- 
norance of  the  true  nature  of  religion,  and  of  the  rank 
and  order  of  the  several  .duties  thereby  required  ; 
**  But  go  ye  and  learn  what  that  meaneth ;  I  will 
have. mercy,  and  not  sacrifice;"  which  saying  is 
quoted  by  him  out  of  the  prophet  Hosea,  (chap.  vi. 
0.)  **  I  desired  mercy,  and  not  sacrifice ;  and  the 
knowledge  of  God  more  than  burnt-offerings  ;" 
which  text  our  Saviour  cites  and  applies  upon  two 
several  occasions ;  the  considering  and  comparing 
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gf  which  will  giye  full  light  to  the 'true  meaning 
of  it. 

The  first  is  here  in  the  text,  ap6n  occasion  of  the 
Pharisees  finding  fault  with  him,  for  conversing  with 
publicai;i8  and  sinners;  the  other  is,  (Matt.  xii.  7.) 
where  the  pharisees  blaming  the  disciples  of  our 
Saviour  for  plucking  the  ears  of  corn  on  the.  sabbath'^ 
day,  our  Saviour  tells  them,  "  If  ye  had  known 
what  this  meaneth,  I  will  have  mercy,  and  not  sacri- 
fice, ye  would  not  have  condemned  the  guiltless ;'' 
that  is,  if  they  had  understood  the  true  nature  of  re- 
ligion, and  what  duties  of  it  are  chiefly  and  in  the 
firat  place  to  be  regarded,  they  would  not  have  been 
so  forward  to  censure  this  action  of  his  disciples. 

So  that  the  plain  meaning  of  this  saying  is  thia: 
that,  in  comparing  the  parts  of  religion  and  the  obliT 
gation  of  duties  together,  those  duties  which  are 
of  moral  and  natural  obligation  are  most  valued, by 
God,  and  ought  to  take  place  of  those  which  ar^ 
positive  and  ritual.  *^  I  will  have  mercy,  and  not 
sacrifice;"  that  is,  rather  than  sacrifice,  according  to 
the  true  meaning  of  this  Hebrew  phrase,  which  is 
to  be  understood  in  a  comparative  sense,  as  is  evi-* 
dent  from  the  text  itself,  in  Hosea — ^'  I  desired  mer- 
cy, and  not  sacrifice :  and  the  knowledge  of  God 
rather  than  burnt-offerings  ;"  if  they  cannot  be  ob- 
served together,  let  sacrifice  be  neglected,  and  the 
work  of  mercy  be  done. 

And. the  reason  of  this  seems  very  plain ;  because 
shewing  mercy,  or  doing  good  in  any  kind,  is  a 
prime  instance  of  those  moral  duties,  which  do  na- 
turally and  perpetually  oblige ;  but  sacrifice  is  an. 
instance  of  positive  and  ritual  observancesy.  and  one 
of  the  chief  of  the  kind  :  so  that  when  moral  duties 
and  ritual  observances  come  in  competition,  and  do 
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cli^sb  with  one  another,  the  observation  of  a  rite,  or 
positive  institution,  is  to  gfive  way  to  a  moral  duty  ; 
and  it  is  no  sin,  in  that  case,  to  neglect  the  qbserva* 
tion  of  such  a  rite,  yea,  though  it  were  commanded 
and  appointed  by  Qpd  himself.  And  though  this 
may  seem  to  be  a  breach  of  the  letter  of  the  law, 
yet  it  is  according  to  the  true  mind  and  meaning  of 
the  law ;  it  being  a  tacit  condition  implied  in  all 
laws  of  a  ritual  and  positive  nature,  provided  the 
observance  of  them  be  not  to  the  hinderance  and 
prejudice  of  any  duty,  which  is  of  a  higher  and 
better  nature ;  in  that  case,  the  obligation  of  it  does 
for  that  time  give  way  and  is  suspended. 
'  And  this  will  appear  to  be  the  true  meaning  of 
this  rule,  by  comparing  more  particularly  the  in- 
stances to  which  our  Saviour  applies  it  His  disci- 
ples passing  through  the  corn  on  the  sabbath-day, 
and  being  hungry,  plucked  the  ears  and  did  eat: 
this  our  Saviour  doth  Justify  to  be  no  breach  of 
the  law  of  the  sabbath;  because,  in  that  case, 
and  in  such  circumstances,  it  did  not  oblige :  for 
the  disciples  being  called  to  attend  upon  our  Sa- 
viour, to  be  instructed  by  him  in  the  things  which 
concerned  the  kingdom  of  God;  that  is,  in  the  doc- 
trine of  the  gospel,  which  they  were  to  publish  to 
the  world — this  attendance  hindered  them  from 
making  necessary  provisions  against  the  sabbath, 
they,  in  obedience  to  their  Master,  being  indent  upon 
a  better  work ;  but  that  they  might  not  starve,  the  ne- 
cessities of  nature  must  be  provided  for ;  and  there- 
fore it  was  6t,  that  the  law  of  the  sabbath,  which 
was  but  positive  and  ritual,  shpuld  give  way  to  an 
act  of  mercy  and  self-preservation ;  *^  if  ye  had  known 
what  this  meaneth,  Iwill  have  mercy,  and  not  sacri- 
fice, ye  would  not  have  condemned  the  guiltless/' 
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Aod  tb€  reason  is  the  same  as  to  any  instru- 
mental part  of  religion,  by  which  I  mean  any  thing 
which  may  be  a  means  to  promote  piety  and  good- 
ness ;  as  prayer,  hearing  the  word  of  God,  keeping 
good  company,  and  avoiding  bad;  tbe  duties  of  this 
kind,  our  Saviour  here  in  the  text  (where  he  like- 
wise applies  this  rule),  compares  with  moral  duties. 
To  avoid  the  company  of  vicious  and  wicked  per- 
sons, is  a  good  means  to  preserve  men  from  the 
contagion  of  their  vices,  and  v^as  always  esteemed 
a  duty  among  prudent  men,  both  Jews  and  heathens, 
and  is  no  wise  disallowed  by  our  Saviour:  but  yet 
not  so  a  duty  as  to  hinder  a  greater  duty,  nor  so 
strictly  and  perversely  to  be  insisted  upon,  as  if  one 
ought  not  to  converse  with  bad  men  in  ai»y  case,  or 
upon  any  account,  no  not  for  so  great  and  good  an 
end  as  to  reclaim  them  from  their  vices.  In  this 
case  we  ought  to  consider,  that  our  first  and  highest 
obligation  is  to  moral  duties,  comprehended  under 
the  love  of  God  and  our  neighbour ;  among  which, 
on^  of  the  chief  is  to  do  good  to  men,  and  to  shew 
mercy  and  pity  to  those  that  are  in  misery;  and  the  - 
greatest  good  that  one  man  can  do  to  another,  is  to 
be  instrumental  to  reclaim  him  from  the  evil  and 
error  of  his  way  ^  because  this  is  "  to  save  his  soul 
from  death  ;*'  and  we  cannot  imagine  that  God  ever 
intended,  by  any  rule  of  prudence  or  positive  con- 
stitution of  the  Jewish  law,  so  to  forbid  their  ac- 
companying with  bad  and  scandalous  men,  that  it 
should  be  unlawful  to  converse  with' them  in  order  ^ 
to  their  recovery  and  amendment ;  **  Go  ye  and 
learn  what  that  meaneth ;  I  will  have  mercy,  and  not 
sacrifice." 

And  St  Paul  was  of  the  same  mind  in  the  pre- 
cepts he  gives  concerning  avoiding  the  company  of 
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tcaadalous  Christians :  (2  Thess.  iii.  14,  15.)  ^'  And 
if  aoy  man  obey  not  our  word  by  this  epistle,  note 
that  man,  and  have  no  company  with  him,  tbzit  he 
may  be  ashamed  ;  yet  count  him  not  as  an  enemy, 
but  admonish  him  as  a  brother."  St.  Paul  qualifies 
bis  precept,  lest  Christians  should  mistake  it,  and 
fall  into  the  Jewish  extreme,  not  to  converse  with 
those  whom  they  esteemed  scandalous  and  wicked, 
upon  any  account  whatsoever,  no  not  in  order  tq 
their  amendment  and  reformation.  The  bond  of  in- 
timacy  and  friendship  with  bad  men  ought  to  bQ 
broken,  and  yet  the  bond  of  common  humanity  may 
be  as  string  as  ever.  It  is  one  thing  to  discounte- 
nance bad  men,  to  bring  them  to  shame,  and  a- 
sense  of  their  fault;  and  quite  another  thing  to 
abandon  them  to  ruin :  and,  even  in  case  of  notori- 
ous heresy,  or  wickedness  of  life,  it  is  one  thing  to 
cut  them  off  from  the  society  and  communion  of 
Christians  ;  and  quite  another,  to  cut  them  off  from 
human  society,  to  cut  their  throats,  and  to  extirpate 
them  out  of  the  world. 

And  yet  the  matter  was  carried  thus  far  by  the 
furious  zeal  of  the  Jews,  when  Christianity  first  ap- 
peared in  the  world ;  they  thought  that  no  mercy 
in  such. cases  was  the  best  that  could  be  done,  and 
the  best  sacrifice  that  could  be  offered  to  Almighty 
God ;  and  this  pattern  hath  been  since  not  only 
closely  followed,  but  out-done  by  the  doctrines  and 
practices  of  the  church  of  Rome ;  as  we  have  too 
much  reason  to  remember  upon  this  day.* 

But  to  proceed  in  the  farther  explication  of  the 
text,  the  meaning  whereof,  in  short,  is  this :  that  the 
ritual  and  instrumental  parts  of  religion,  and  all 

♦  f^reachcd  on  Nov.  5, 1688. 
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laws  an6  duties  concerning  tbem,  are  of  less  value 
and  esteem  with  God,  than  those  which  are  of  a 
moral  nature,  especially  the  great  duties  and  offices 
of  piety  and  humanity,  of  the  love  of  God  and  of 
our  neighbour.  And,  if  we  consider  the  matter  well, 
we  shall  see  the  reason  of  it  to  be  very  plain ;  be- 
cause natural  and  moral  duties  are  approved  of  God, 
for  themselves  and  for  their  own  sake,  upon  ac- 
count of  their  own  natural  and  intrinsical  goodness; 
but  the  ritual  and  instrumental  parts  of  religion  are 
only  pleasing  to  God  in  order  to  these,  and  so  fiar 
as  they  tend  to  beget  and  promote  them  in  us ;  they 
are  dot  naturally  good  in  themselves,  but  are  insti- 
tuted apd  appointed  by  God  for  the  sake  of  the 
other ;  and  therefore  great  reason  there  is  that  they 
should  be  subordinate,  and  give  way  to  them,  when 
they  C9me  in  competition  with  one  another. 

For  this  is  a  known  rule,  which  takes  place  in  all 
laws,  that  laws  of  less  importance  should  give  way 
to  those  that  are  of  greater ;  quoties  leges  ex  circum" 
stantta  colliduntur^  ita  ut  ulraque  servari  non  potest^ 
servanda  est  lex  potior:  "  Whenever  two  laws  hap- 
pen to  be  in  such  circumstances  as  to  clash  with 
one  another,  so  that  both  of  them  cannot  be  ob- 
served^  that  law  which  is  better  and  of  greater  con- 
sequence is  to  be  kept."  And  Tully  gives  much  the 
same  rule  in  this  matter:  ''  In  comparing  of  laws 
(says  he)  we  are  to  consider  which  law  is  most  useful 
and  just,  and  reasonable  to  be  observed."  From 
whence  it  will  follow,  that  when  two  laws,  or  more, 
or  how  many  soever  they  be,  cannot  be  observed, 
because  they  clash  with  one  another;  ea  maxime  con- 
servanda  putetur^  qua  ad  maxtmas  respertinere  video- 
tur:  ''It  is  reasonable  that  that  law  should  be  observ- 
ed, which  is  of  greatest  moment  and  concernment." 
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By  what  hath  been  said,  we  may  learn  what  is  the 
meaDiDg  of  this  saying,  which  our  Saviour  more 
than  once  cites  out  of  the  prophet;  "  I  will  have 
mercy,  and  not  sacrifice.**  ~ 

From  the  words  thus  explained,  I  shall  take  oc- 
casion to  prosecute  the  two  propositious  which  I 
mentioned  before ;  namely. 

First,  That  natural  religion  is  the  foundation  of 
instituted' and  revealed  religion. 

Secondly,  That  no  instituted  religion  was  ever 
designed  to  take  away  the  obligation  of  natural 
duties;  but  is  intended  to  establish  and  confirm 
them.  And  both  these  are  sufficiently  grounded  in 
the  reason  of  our  Saviour's  discourse  from  this  rule, 
**  I  will  have  mercy,  and  not  sacrifice." 

I.  That  natural  religion  is  the  foundation  of  in- 
stituted and  revealed  religion ;  and  all  revealed  re- 
ligion does  suppose,  and  take  for  granted,  the  clear 
and  undoubted  principles  and  precepts  of  natural 
religion,  and  builds  upon  them.  By  natural  reli- 
gion, I  mean  obedience  to  the  natural  law,  and  the 
performance  of  such  duties  as  natural  light,  without 
any  express  and  supernatural  revelation,  doth  dic- 
tate to  men.  These  lie  at  the  bottom  of  all  religion, 
and  are  the  great  and  fundamental  duties  which 
God  requires  of  all  mankind  ;  as,'  that  we  should 
love  God,  and  behave  ourselves  reverently  towards 
him ;  that  we  should  believe  his  revelations ;  and 
testify  our  dependance  upon  him,  by  imploring  his* 
aid  and  direction  in  all  our  necessities  and  dis- 
tresses ;  and  acknowledge  our  obligations  ta  him 
for  all  the  blessings  and  benefits  which  we  receive; 
that  we  should  moderate  our  appetites,  in  reference 
to  the  pleasures  and  enjoyments  of  this  world,  and 
use  them  temperately  and  chastely  ;  that  we  shoiUd 
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be  just  and  upright  in  all  our  dealings  with  one 
another ;  true  to  our  word,  and  faithful  to  our  trust, 
and    in   all  our  words  and   actions   observe  that 
equity  towards  others,  which  we  desire  they  should 
use  towards  us  ;   that  we  should  be  kind  and  cha- 
ritable, merciful  and  compassionate,  one  towards 
another;  ready  to  do  good  to  all,  and  apt  not  only 
to  pity,  but  to  relieve  them  in  their  misery  and  ne- 
cessity.   These,  and  such  like,  are  those  which  we 
call  moral  duties ;  and  they  are  of  eternal  and  per- 
petual obligation,  because  they  do  naturally  oblige* 
without  any  particular  and  express  revelation  from 
God.     And  these  are  the  foundation  of  revealed 
and   instituted  religion,   and   all   revealed  religion 
does  pppose  them,  and  build  upon  them;    for  all 
revelation  from  God  supposetb  us  to  be  men,  and 
alters  nothing  of  those  duties  to  which  we  were  na- 
turally obliged  before.    And  this  will  clearly  appear 
if  we  consider  these  three  things  : 

!•  That  the    Scripture  every  where  speaks   of 
these  as  the  main  and  fundamental  duties  of  the 
-Jewish  religion. 

2.  That  no  instituted  service  of  God,  no  positive 
part  of  religion,  was  ever  acceptable  to  him,  when 
these  were  neglected. 

.3.  That  the  great  design  of  the  Christian  reli- 
gion, was  to  restore  and  reinforce  the  practice  of 
the  natural  law. 

1 .  That  the  Scripture  every  where  speaks  of  these 
as  the  main  and  fundamental  duties  of  the  Jewish 
religion.  When  our  Saviour  was  asked,  which 
was  the  first  and  great  commandment  of  the  law ; 
he  answered,  *'  Thou  shalt  love  the  Lord  thy  God 
with  all  thy  heart,  and  with  all  thy  soul,  and  with 
all  thy  strength  ;  and  thou  shalt  love  thy  neighbour 
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as  tbyselC  Oae  would  have  expected  he  would 
have  given  quite  another  answer,  and  have  pitched 
uppn  some  of  those  things  which  were  so  much  mag* 
nified  among  the  Jews,  and  which  they  laid  so  much 
weight  upon ;  that  he  should  have  instanced  in  sa- 
crifice, or  circumcision,  or  the  law  of  the  sabbath  j 
but  he  overlooks  all  these  as  inconsiderable  in  com* 
parison,  and  instances  only  in  those  two  great  heads 
of  moral  duty — the  love  of  God  and  our  neigh* 
bour ;  which  are  of  natural  and  perpetual  obliga* 
tion,  and  comprehend  under  them  all  other  moral 
duties. 

And  these  are  those  which  our  Saviour  calls 
"  the  law  and  the  prophets,"*  and  which  he  says  be 
came  not  *'  to  destroy,  but  to  fulfil."  (Matt.  v.  17 — 
20.)  **  Think  not  that  I  am  come  to  destroy  the  law 
or  the  prophets.  I  am  not  come  to  destroy,  but  to 
fulfil :  for  verily  I  say  unto  you,  until  heaven  and 
earth  pass,  one  jot  or  one  tittle  shall  in  no  wise 
pass  from  the  law  till  all  be  fulfilled.  Whosoever 
therefore  shall  break  one  of  these  least  command- 
ments, ^nd  shall  teach  men  so,  he  shall  be  called 
the  least  in  the  kingdom  of  heaven;  but  whosoever 
shall  do  and  teach  them,  the  same  shall  be  called 
great  in  the  kingdom  of  heaven.  For  I  say  unto' 
you,  that,  except  your  righteousness  shall  exceed 
the  righteousness  of  the  scribes  and  pharisees,  ye 
shall  in  no  case  enter  into  the  kingdom  of  heaven." 

That  our  Saviour  doth  not  here  speak  of  the  judi- 
cial or  ceremonial  law  of  the  Jews,  but  of  the  duties 
of  the  moral  law,  will,  I  think,  be  very  plain,  from, 
these  following  considerations : 

First,  That  the  judicial  or  ceremonial  laws  of  the 
Jews  were  to  pass  away,  and  did  so,  not  long  after ; 
but  this  law  which  pur  Saviour  speaks  of,  was  to-be 
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perpetual,  and  immutable ;  for  be  tells  us — ^tbat 
beaTen  and  earth  should  pass  away,  but  ooe  jot  br 
one  tittle  of  this  law  should  not  pass. 

Secondly,  The  obser^ration  of  the  law  our  Saviour 
speaks  of,  cooeisted  in  such  things  as  the  scribes 
and  Pharisees  neglected;  for  he  teHs  his  disciples, 
upon  this  occasion,  that  except  their  righteousness 
did  exceed  the  righteousness  of  the  scribes  and 
Pharisees,  tbey  should  *'  in  no  case  enter  into  the 
kingdom  of  heaven."  But  now  the  scribes  and  pha«- 
risees  were  the  most  accurate  and  punctual  people 
in  the  world,  in  observing  the  precepts  of  the  judi- 
cial and  ceremonial  law ;  they  were  so  far  from 
taking  away  any  thing  from  these  observances,  that 
they  had  added  to  them,  and  enlarged  them,  by  in- 
numerable traditions  of  their  own  ;  so  exact  were 
they,  that  they  would  ^*  pay  tithe  of  mint,  and  anise, 
and  cummin,''  as  our  Saviour  observes ;  but  thei^ 
they  were  extremely  defective  in  moral  duties  ? 
they  were  unnatural  to  their  parents,  and  would 
pretend  that  their  estates  were  consecrated  to  God  ; 
that,  under  this  pretence  of  positive  religion,  they 
might  excuse  themselves  from  a  natural  duty,  and 
let  their  parents  starve  for  God's  sake ;  they  were 
covetous,  and  unjust,  and  devoured  widows' houses ; 
in  a  word,  our  Saviour  tells  us,  they  neglected  **  the 
weightier  matters  of  the  law,  mercy,  judgment,  and 
the  love  of  God,"  and  keeping  faith  with  men  :  sa 
that  it  is  in  these  things,  that  our  Saviour  means, 
that  our  /righteousness  must  **  Exceed  the  righteous- 
ness of  the  scribes  and  pharisees,"  viz.  in  the  practice 
of  moral  duties,  which  were  neglected  by  them  ;- 
and,  conseqOently,  it  is  the  moral  law  which  our 
Saviour  came  to  confirm  and  establish. 

Thirdly,  If  we  consider  the  instances  which  our 
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S&viour  gives  in  his  following  disconrse,  by  which 
we  may  best  judge  what  he  means.  He  instances 
IB. murder,  and  adultery,  and  perjury,  which  are 
undoubtedly  forbidden  by  the  natural  law ;  and 
then  he  instances  in  several  permissions  which  were 
indulgedvto  them  for  the  hardness  of  their  hearts^ 
but  yet  did  intrendh  upon  the  dictates  of  right  rea- 
son,  and  the  first  and  original  constitution  of  tbipgs ; 
aa  the  permission  of  divorqe  upon  every  slight  occa- 
sion, and  of  revenge,  and  retaliation  of  injuries. 

Fourthly,  If  we  consider  that,  by  "  the  law  and  the 
prophets"  our  Saviour  means  that  which  was  princi- 
pally designed  and  ultimately  intended  by  them ; 
wl^ich  was  the  observation  of  moral  duties ;  which 
as  they  were  written  in  the  two  tables  by  the  im- 
mediate finger  of  God  himself,  so  are  chiefly  incul- 
cated byihe  prophets.  And  so  we  find  this  phrase  of 
"the  law  and  the  prophets"  elsewhere  used  by  our 
Saviour,  when  he  mentions  that  great  rule  ofequity^ 
that — we  should  do  to  others  as  we  would  have 
them  do  to  us.  (Matt.  vii.  12.)  '*  Therefore  all  things 
whatsoever  ye  would  that  men  should  do  to  you^ 
do  ye  even  so  to  them  :  for  this  is  the  law  and  the 
prophets."  But  bow  was  this  **  the  law  and  the 
prophets,"  when  this  rule  was  never  so  much  as  men- 
**  tioned  in  either?  our  Saviour  means,  that  this  is  the 
foundation  of  all  those  duties  of  justice  and  mercy, 
which  are  so  much  inculcated  iu  '^  the  law  and  the 
prophets." 

So  that  our  Saviour  makes  the  observation  of 
moral  duties  to  be  the  principal  design  of  the  Jewish 
law,  and  as  it  wei'e  the  foundation  of  it;  and  there- 
fore he  calls  inoral  duties,  raBaffvtBpa  tov  i/o/uov,  '^  the 
weightier  n^a^ers  of  the  law."  (Matt,  xxiii.  23.) 
^*  But  ye  (says  he  to  the  ascribes  and  pharisees)  have 
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neglected  the  weightier  things  of  the  law,  judgment* 
and  mercy,  dnd  fidelity.''  The  scribes  and  pharir 
sees  busied  themselves  chiefly  about  ritual,  obsenr- 
ances ;  but  our  Saviour  tells  them,  that  those  other 
were  the  most  considerable  and  important  duties  of 
the  law,  and  lay  at  the  bottom  of  the  Jewish  religion. 
And  ntoch  the  same  enumeration  the  prophet  makes, 
where  he  compares  sacrifices  and  these  moral  duties 
together:  (Mic.  vi.  6,  7,  8.)  "  Wherewith  shall  I 
come  before  the  Lord,  and  bow  myself  before  the 
high  God  ?  shall  I  come  before  him  with  burnt- 
offerings,  with  calves  of  a  year  old?  Will  the  Lord  be 
pleased  with  thousands  of  rams,  or  with  ten  thou- 
sands of  rivers  of  oil  ?  shall  I  give  my  first-born  for 
my  transgression,  the  fruit  of  my  body  for  the  sin  of 
my  soul  ?  He  hath  shewed  thee,  Oman,  whatisgood; 
and  what  doth  the  Lord  require  of  thee,  but  to  do 
justly,  and  to  love  mercy,  and  to  walk  humbly  with 
thy  God  ?"  He  had  required  sacrifices,  but  had  no 
regard  to  them  in  comparison  with  these. 

2.  No  instituted  service  of  God,  no  positive  part 
of  religion  whatsoever,  was  ever  acceptable  to  God, 
when  moral  duties  were  neglected  ;  nay,  so  far  from 
being  acceptable  to  him,  that  he  rejects  them  with 
disdain  and  abhorrence.  To  this  purpose  there  are 
almost  innumerable  passages  in  the  prophets,  (Isa.  * 
i.  11,  &c.)  "To  what  purpose  is  the  multitude  of 
your  sacrifices  unto  me  ?  When  ye  come  to  appear 
before  me,  who  hath  required  this  at  your  hands,  to 
tread  niy  courts?  Bring  no  more  vain  oblations  ;  in- 
cense is  an  abomination  to  me ;  the  new  moons  fmd 
sabbaths,  the  calling  of  assemblies,  I  cannot  away 
with  ;  it  is  iniquity,  even  the  solemn  meeting;  and 
when  ye  spread  forth  your  hands,  I  will  hide  mine 
eyes  from  you:  when  ye  make  many  prayers,  I  will 
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they  were  defective  in  the  moral  duties  of  religion ; 
so  it  follows ;  **  your  hands  are  full  of  blood ;  wash 
ye,  make  ye  clean ;  put  away  the  evil  of  your  doings 
Yrom  before  mine  eyes,  cease  to  do  evil,  learn  to  do 
well ;  seek  judgment,  relieve  the  oppressed,  judge 
the  fatherless,  plead  for  the  widow  ;  come  now  and 
let  Qs  reason  together,  saitb  the  Lord  f  implying  that* 
till  they  had  respect  to  moral  duties,  all  their  exter- 
nal worship  and  sacrifices  signified  nothing.  And 
«o  likewise,  (Isa.  Ixvi.  3.)  he  tells  them  that  nothing 
could  be  more  abominable  than  their  sacrifices,  so 
long  as  they  allowed  themselves  in  wicked  practices; 
^VHe  that  killeth  an  ox  is  as  if  he  slew  a  man  ;  be  that 
sacrificeth  a  lamb,  as  if  he  cut  off  a  dog's  neck  ;  he 
that  offereth  an  oblation,  as  if  he  offered  swine s 
blood ;  and  he  that  burneth  incense,  as  if  lie  blessed 
an  idol;  yea,  they  have  ohosen  their  own  ways,  and 
their  soul  delighteth  in  their  abominations."  And 
to  mention  but  one  text  more  out  of  the  Old  Testa- 
ment, (Jer.  vii.  4,  6.)  "  Trust  ye  not  in  lying  words, 
saying,  The  temple  of  the  Lord,  the  temple  of  the 
Lord,  the  temple  of  the  Lord  are  these.  Throughly 
amend  your  ways  and  doings,  throughly  execute 
judgment  between  a  man  and  his  neighbour ;  qp* 
pre^s  not  the  stranger,  the  fatherless,  and  the  widow, 
and  shed  not  innocent  blood."  If  they  did  not  prac- 
tise these  duties,  and  forbear  those  sins,  all  the  re- 
verence for  the  temple  and  worship  of  God  signifies 
nothing.  You  see,  in  the  Jewish  religion,  what  it 
was  that  was  acceptable  to  God  for  itself  and  its 
own  sake;  viz.  the  practice  of  moral  duties;  and 
that  all  instituted  religion,  that  did  not  promote 
and  further  these,  or  was  destitute  of  them,  was 
abominable  to  God.    And  under  the  gospel  our 
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Saviour  prefers  a  moral  duty  before  arty  gift  we  can 
offer  to  God,  and  will  have  it  to  take  place^  (INf att. 
▼.  23,  24.)  "  If  thou  bring  thy  gift  unto  the  altar, 
and  there  rememberest  that  thy  brother  hath  aught 
against  thee;  leave  there  thy  gift  before  the  altar, 
and  go  thy  way  ;  first  be  reconciled  to  thy  brother, 
and  then  come  and  offer  thy  gift." 

But  it  should  seem  by  this,  and  what  hath  been 
said  before,  that  God  prefers  goodness  and  righte- 
ousness to  men,  before  his  own  worship :  and  obedi- 
ence to  the  precepts  of  the  second  table,  before  obe- 
dience to  those  of  the  first. 

But  this  does  but  seem  so ;  all  that  can  be  col- 
lected  from  this  passage  of  oor  Saviour,  or  any  thing 
that  hath  been  already  said,  areonly  these  two  things. 

1.  That  God  prefers  the  practice  of  the  moral 
duties  of  the  second  table,  before  any  instituted  wor- 
ship, such  as  sacrifice  was ;  and  before  obedience 
to  the  laws  of  religion,  which  are  merely  positive, 
though  they  do  immediately  concern  the  worship  of 
God. 

2.  That  if  we  neglect  the  duties  of  the  second 
table,  of  goodness  and  righteousness  towards  men, 
God  will  not  accept  of  our  obedience  to  the  precepts 
of  the  first,  nor  of  any  act  of  religious  worship  that 
we  can  perform.  This  our  Saviour  means  when  he 
says,  *'  Leave  there  thy  gift  before  the  altar;  first  be 
reconciled  to  thy  brother,  then  come  and  offer  thy 
gift  f  intimating  that,  so  long  as  we  bear  a  revenge- 
ful inind  towards  our  brethren,  God  will  not  accept 
of  any  gift  or  sacrifice  that  we  can  offer  to  him ;  or, 
indeed,  of  any  act  of  religious  worship  that  we  can 
perform. 

3.  The  great  design  of  the  Christian  religion  is 
to  restore  and  reinforce  the  practice  of  the  natural 
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law»  or,  which  u  all  on€|,'  of  moral  duties;  and 
therefore  our  Saviour  begins  his  first  sermoD,  by 
pro^Diising  blessedness  to  the  practice  of  these  du- 
ties; of  purity,  aud  meekness,  and  righteousness, 
and  peaceableness,  and  mercifulness,  and  patience, 
and  submission  to  the  will  of  God,  under  per3Qcu* 
tions  and  suflferings  for  righteousness  sake;  and 
tells  us  (as  I  shewed  before)  that  he  came  not  to  re- 
lease men  from  the  practice  of  these  duties,  but  to 
oblige  them  thereto  more  effectually ;  and  that  as 
these  were  '^  the  law  and  the  prophets,"  that  is,  the 
main  duties  and  the  foundation  of  the  Jewish  reli- 
gion, so  were  they  much^more  to  be  so  of  the  Christ- 
ian. This  the  Scriptures  of  the  New  Testament 
do  every  where  declare  to  be  the  great  design  of  the 
gospel,  and  the  Christian  religion,  to  instruct  us  in 
these  duties,  and  to  engage  us  effectually  to  the  prac* 
tice  of  them.  In  that  known  and  excellent  text,  (Tit. 
iL  1 1,  12.)  *'  The  grace  of  God  (which  is  in  and  by 
the  doctrine  of  the  gospel)  hath  appeared  to  all  men, 
.teaching  us  that,  denying  ungodliness  and  worldly 
lusts,  we  should  live  soberly,  righteously,. and  godly 
in  this  present  world."  And  herein  St.  James  tells 
us,  the  true  nature,  and  the  force  and  virtue  of  the 
Christian  religion  doth  consist:  (James  i.  27.)  '*  Pure 
religion^  and  undefiled  before  God  and  the  Father, 
is  this,  to  visit  the  fatherless  and  the  widows  id  their 
affliction,  and  to  keep  ourselves  unspotted  from  the 
world."  And,  (chap.  iii.  17.)  *' The  wisdom  which 
is  from  above  (that  is,  that  heavenly  and  Divine 
knowledge  revealed  to  us  by  the  gospel)  hath  these 
properties,  and  is  apt  to  produce  these  effects ;  it  is 
first  pure,,  and  then  peace^ibl^,  gentle,  and  easy  to 
be  intreated,  full  of  mercy  and  of  good  fruits. 
And  the  planting  of  these  dispositioiMS  in  us  Ib  (hat 
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which  the  Scripture  calls  the  new  creature,  and  the 
image  of  God.  (Eph.  iv.  20,  &c.)  The  apostle,  speak- 
ing there  of  the  vices  and  Insts  whereia  the  gentiles 
'  lived,  tells  Christians  that  they  were  otherwise  iiH 
strncted  by  the  gospel:  ''But  yon  have  not  so 
learned  Christ,  if  so  be  that  ye  have  heard  him,  and 
have  been  taught  by  him,  as  the  truth  is  in  Jesus  : 
that  ye  put  off,  concerning  the  former  conversation, 
the  old  man,  which  is  corrupt  according  to  thedeceit- 
fttl  lusts,  and  be  renewed  in  the  spirit  of  your  mind ; 
and  that  ye  put  on  the  new  man,  which  after  God 
is  created  in  righteousness  and  true  holiness  f  or  (as 
the  words  perhaps  may  be  better  rendered)in  theholi- 
ness  of  truth;  for  it  immediately  follows:  •'Where- 
fore putting  away  lying,  speak  every  man  trath  with 
his  neighbour." 

And  this  is  that  which  the  apostle  elsewhere 
makes  to  be  all  in  all  in  the  Christian  religion.  "  In 
Christ  Jesus  neither  circumcision  availetbany  thing, 
nor  uncircumcision,  but  a  new  creature."  (Gal.  vi. 
15.)  Which  the  apostle  in  the  chapter  before  express- 
eth  thus :  "  In  Christ  Jesus  neither  circumcision 
availeth  any  thing,  nor  uncircumcision,  but  faith 
which  worketh  (or  is  inspired)  by  charity."  And 
yet  more  expressly:  (1  Cor.  vii.  19.)  "  Circumcision 
is  nothing,  and  uncircumcision  is  nothing  ;  but  the 
keeping  of  the  commandments  of  God."  By  the 
comparing  of  which  texts,  it  appears  that  the  main 
thing  in  Christianity  is  the  practice  of  moral  duties ; 
and  this  is  the  new  creature,  and  this  the  proper  ef- 
fect of  the  Christian  faith,  to  produce.these  virtues 
in  US;  And,  indeed,  the  great  design  of  the  Christ- 
ian religion,  and  every  thing  in  it,  of  the  love  of  God 
in  giving  his  Son  to  die  for  us,  of  the  pardon  of  our 
sins  and  justtficatioo  in  his  blood,  of  all  the  promises 
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and  ihrenteoiDgs  of  the  gospel,  ^Dd  of  tb*  assisUnM 
tberetu  promised ,  is  to  engage  and  eacourage,  and 
enable  to  the  practice  of  moral  duties. 

And  tbus  I  ha?e  done  with  the  iirst  thing  I  pro* 
posed  to  speak  to;  namely,  that  natural  religion  is 
the . foundation  of  instituted  and  revealed  religion; 
and  all  re? ealed  religion  does  suppose  it,  and  builds 
upon  it.     I  proceed  to  the 

II.  Second,  namely,  That  no  revealed  and  instil* 
tuted  religion  was  ever  designed  to  take  away  the 
obligation  of  natural  duties,  but  was  intended  to  con^ 
firmand  establish  them.  And  this  also  will  be  evi« 
dent,if  we  consider  these  three  things : 

1.  That  all  revealed  religion  calls  men  to  the  prac-^ 
tice  of  natural  duties.  This  the  Jewish  religion  did« 
The  first  laws  which  God  gave  them,  and  which  he 
distinguished  from  the  rest,  by  writing  them  in  tables 
of  stone  with  his  own  finger,  were  the  precepts  of 
the  moral  law.  And  the  gre^t  business  of  the  pro- 
phets, whom  God  raised  up  among  them,  from  time 
to  time,  was  to  reprove  not  so  much  their  defects 
in  their  sacrifices,  and  in  the  duties  of  instituted 
worship,  as  the  breach  of  the  natural  law  by  their 
vices  and  immoralities ;  and  to  threaten  them  with 
the  judgments  of  God,  if  they  did  not  reform  and 
amend  their  faults. 

And  now,  under  the  gospel,  the  preceptive  part 
of  it  is  almost  wholly  made  up  of  moral  duties ; 
namely,  those  which  are  compr^ended  under  those 
two  great  commandmeDts,  of  the  love  of  God  and 
our  neighbour.  In  the  Christian  religion  there  is 
very  little  that  is  merely  positive  and  instituted,  be- 
sides the  two  sacraments,  and  praying  to  God  in 
the  name  and  mediation  of  Jesus  Christ 

2.  The  most  perfect  revdation  that  ever  God  made 

Y  2 


Digitized  by 


Google 


S16 

to  tfldokind  (I  mean  that  of  the  Christian  religion), 
doth  furnish  us  with  the  best  help  and  advantages 
for  the  performance  of  moral  duties;  it  discovers 
our  duty  more  clearly  to  us ;  it  offers  us  the  great- 
est assistance  to  enable  us  to  the  performance  of  it ; 
it  presents  us  with  the  most  powerful  motives  and 
arguments  to  engage  us  thereto ;  so  that  this  reve- 
lation of  the  gospel  is  so  far  from  wakening  the 
obligation  of  natural  duties,  that  it  confirms  and 
strengthens  it,  and  urgeth  us  more  forcibly  to  the 
practice  of  them. 

'  3.  The  positive  rites  and  institutions  of  revealed 
religion  are  so  far  from  intrenching  upon  the  laws  of 
nature,  that  they  were  always  designed  to  be  subor- 
dinate and  subservient  to  them ;  and,  whenever  they 
come  in  competition,  it  is  the  declared  will  of  God, 
that  positive  institutions  should  give  way  to  natural 
duties ;  and  this  I  have  shewn  to  be  plainly  the 
meaning  of  this  saying  in  the  text,  **  I  will  have 
mercy,  and  not  sacrifice/'  If  circumstances  be  such 
that  one  part  of  religion  must  give  place,  God  will 
have  the  ritual  and  instituted  part  to  give  way  to 
that  which  is  natural  and  moral. 

It  is  very  frequent  in  Scripture,  when  the  duties 
of  natural  religion  and  rites  of  Divine  institution 
come  in  competition,  to  slight  and  disparage  these  in 
comparison  of  moral  duties,  and  to  speak  of  them 
as  things  which  God  hath  no  pleasure  in;  and 
which,  in  comparison  with  the  other,  he  will  hardly 
own  that  he  hath  commanded.  *'  When  ye  come  to 
appear  before  me,  who  hath  required  this  at  your 
Viands?''  (Isa.  i.  12.)  ^*  Thou  desirest  not  sacrifice, 
thou  deUghtest  not  in  burnt-offerings.''  (Psal.  li.  16.) 
**  Will  the  Lord  be  pleased  with  thousands  of  rams^ 
cr  ten  thousands  of  rivers  of  oil  ?    He  hath  shewed 


Digitized  by 


Google 


317 

thee,  O  man,  what  is  good ;  and  what  doth  the 
Lord  reqnire  of  thee,  but  to  do  justly,  and  to  love 
mercy  V* 

But  God  no  where  makes  any  comparison  to  the 
disadvantage  of  natural  duties ;  he  never  derogated 
from  them  in  any  case ;  he  never  said  he  would  have 
such  a  thing,  and  not  mercy  ;  or  that  he  had  rather 
such  a  rite  of  religion  should  be  performed,  than 
that  men  should  do  the  greatest  good,  and  shew  the 
greatest  charity  to  one  another.     It  is  no  where 
made  a  question,  will  the  Lord  be  pleased  that  we 
deal  justly  every  man  with  his  neighbour,  and  speak 
the  truth  one  to  another?  that  we  be  kind  and  ten- 
der-hearted, and  ready  to  forgive?  that  we  be  wiU 
ling  to  distribute  and  give  alms  to  those  that  are  in 
need?  There  is  no  question  as  this  put  in  Scripture; 
nay,  it  is  positive  in  these  matters,  that  **  with  such 
sacrifices  God  is  well  pleased/'    I  instance  in  this 
virtue  more  especially  of  kindness  and  compassion, 
because  it  is  one  of  the  prime  instances  of  moral 
duties ;  as  sacrifice  ib  put  for  all  the  ritual  and  in- 
stituted part  of  religion,  and  this  disposition  of  mind 
our  Saviour  makes  the  root  of  all  moral  duties; 
**  love  is  the  fulfilling  of  the  law:''  and  the  apostle 
speaks  of  it  as  the  great  end  and  scope  of  the  gos* 
pel ; ''  the  end  of  th^commandment  is  charity."  And 
this  temper  and  disposition  of  mind  he  advanceth 
above  knowledge,  and  faith,  and  hope;  '*  the  great- 
est of  these  is  charity  ;**  and  without  this  he  will 
not  allow  a  man  to  be  any  thing  in  Christianity : 
this  he  makes  our  highest  perfection  and  attainment, 
and  that  which  abides  and  remains  in  the  future 
state :  "  charity  never  fails." 

This  our  Saviour  most  effectually  recommends  to 
qs,  both  in  his  doctrine  and  by  bis  example ;  this 
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ke  pressttb  as  a  peculiar  law  of  bU  religion^  and  the 
proper  mark  and  character  of  a  disciple.  This  he 
requires  us  to  exercise  towards  those  who  practise 
the  contrary  towards  us ;  •*  to  love  our  enemies,  and 
to  do  good  to  them  that  hate  us."  And  of  this 
he  hath  given  us  the  greatest  example  that  ever 
was :  "  when  we  were  enemies  to  him,"  he  loved  us 
so  as  hardly  ever  any  man  did  his  friend,  so  as  ''  to 
lay  down  his  life  for  us;"  and  he  instituted  the 
sacrament  for  a  memorial  of  his  love  to  mankind, 
and  to  put  ^s  in  mind  how  we  ought  to  love  one 
another* 

And  now  the  application  of  what  hath  been  said 
upon  this  argument,  to  the  occasion  of  this  day,  is 
very  obvious;  and  there  are  two  very  natural  in- 
ferences from  it. 

First,  From  what  hath  been  said  upon  this  argu* 
ment,  it  plainly  appears  what  place  natural  and  mo- 
ral duties  ought  to  have  in  the  Christian  religion : 
and,  of  all  natural  duties,  mercy  and  goodness. 
This  is  so  primary  a  duty  of  Imraan  nature,  so  great 
and  considerable  a  part  of  religion,  that  all  positive 
institutions  must  give  way  to  it;  and  nothing  of 
that  kind  can  cancel  the  obligation  of  it,  nor  justify 
the  violation  of  this  great  and  natural  law.  Our 
blessed  Saviour,  in  his  religion^  hath  declared  no- 
thing to  the  prejudice  of  it ;  but,  on  the  contrary, 
hath  heightened  our  obligation  to  it  as  much  as  is 
possible,  by  telling  ns,  that  ''  the  Son  of  man  came 
not  to  d^troy  men's  lives,  but  to  save  them." 

So  that  they  know  not  what  manner  of  spirit  they 
are  of  who  will  kill  men  to  do  God  service ;  and,  to 
advance  his  cause  and  religion  in  the  world,  will 
break  through  all  obligations  of  nature,  and  civil 
society,  and  disturb  the  peace  of  mankind. 
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.  Nor  did  oar  SaTiotir»  by  an  j  tiling  in  bis  religiont 
design  to  release  men  from  the  obligation  of  natural 
and  ci?il  duties.  He  had  (as  one  would  imagine)  as 
much  power  as  tbe^pope,  but  yet  be  deposed  none 
of  the  princes  of  this  world,  nor  did  absoWe  their 
subjects  from  their  fidelity  and  obedience  to  tbemt 
for  their  opposition  to  his  religion  :  he  assumed  no 
auch  power  to  him9e\t(no^notinordineadsp%ritualia\ 
nor,  that  ever  we  read  of»  did  he  give  it  to  any  other* 
Whence,  then,  comes  his  pretended  vicar  to  have 
this  authority  ?  And  yet  the  horrid  attempt  of  thia 
day  was  first  designed,  and  afterwards  carried  on^ 
in  prosecution  of  the  pope's  bull  of  excommunica- 
tion ;  and  was  not  so  much  the  effect  of  the  despair 
and  discontent  of  that  party,  here  in  England,  as  the 
natural  consequence  of  their  doctrines  of  extirpat- 
ing heretics  and  deposing  kings,  and  absolving  sub- 
jects from  their  allegiance  to  them. 

No  zeal  for  any  positive  institution  in  religion  can 
justify  the  violation  of  the  natural  law,  the  precepts 
whereof  are  of  primary  and  indispensable  obligation. 
The  pope's  supremacy  is  not  so  clear  as  the  duty  of 
obedience  to  civil  government ;  nor  is  transubstan- 
tiation  so  plainly  revealed  in  Scripture,  as  it  is,  both 
in  nature  and  Scripture,  that  we  should  ^*  do  no 
murder.''  And  yet  how  many  thousands  have  been 
put  to  death,  because  they  could  not  understand 
this  hard  word,  and  believe  this  impossible  thing ! 
And  yet,  if  the  supremacy  of  the  pope  were  clearly 
of  Divine  right,  and  the  doctrine  of  transubstantia- 
tion  as  plain  as  the  institution  of  the  sacrament,  yet, 
these  being  but  positive  matters  in  religion,  there 
would  be  no  reason  to  kill  n^en  for  not  understand- 
ing and  believing  these  things ;  nay,  it  would  be 
contrary  to  religion  to  do  it ;  because  th(^  l|tw  of 
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mercy  and  bumanity,  wbicb  is  the  law  of  Dature, 
ought  not  to  be  violated  for  the  promoting  of  any 
positive  institution ;  and  God  hath  plainly  said,  that 
"he  will  have  mercy  rather  than  sacrifice;"  yea, 
rather  than  the  sacrifice  of  the  mass,  if  it  were,  what 
they  pretend  it  is,  the  offering  of  the  natural  body 
and  blood  of  Christ;  because  it  would  be  needless: 
for  propitiation  of  sin  being' pnce  made  by  Christ  s 
offering  himself  once  for  all  upon  the  cross,  there 
needs  no  more  sacrifice  for  sin.  Nay,  I  will  go 
further  yet :  I  had  rather  never  administer  the  sa- 
crament, nor  ever  receive  it,  than  take  away  any 
man's  life  about  it;  because  the  sacrament  is  but  a 
positiverite  and  institution  of  the  Christian  religion, 
and  God  prefers  mercy,  which  is  a  duty  of  natural 
religion,  before  any  rite  or  institution  whatsoever. 
Besides  that,  all  acts  of  malice  and  cruelty  are  di- 
rectly contrary  to  the  particular  nature  and  design 
of  thia  blessed  sacrament,  which  is  to  commemorate 
the  sufferings  of  the  Son  of  God  for  our  sakes,  and 
to  give  us  an  example  of  the  greatest  love  that  ever 
was,  and  thereby  to  excite  us  to  the  imitation  of  it. 

2.  What  hath  been  said,  gives  us  a  right  notion 
and  character  of  that  church  and  religion,  which 
prefers  the  positive  rites  and  institutions  of  religion, 
and  the  observance  of  them,  to  those  duties  which 
are  of  natural  and  eternal  obligation,  mercy  and 
goodness,  fidelity  and  justice ;  and  which,  for  the 
sake  of  a  pretended  article  of  religion,  or  rite  of 
worship  (wlrich,  if  it  were  certain  that  they  were 
revealed  and  instituted  by  God,  are  yet  merely  po- 
sitive), will  break  the  greatest  of  God's  command- 
ments, and  teach  men  so. 

It  is  loo  plain  to  be  denied,  that  the  principles 
and  precepts  of  natural  religion  were  never  so  efiec- 
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tually  uBderminecl,  and  the  morality  of  tbe  ChriistiaR 
religion  never  so  intolerably  corrupted  and  dehaucb- 
ed,  by  any  tbing  that  ever  had  the  face  of  religion  in 
the  world,  as  by  the  allowed  doctrines  and  practices 
of  tbe  charch  of  Rome;  and  this  out  of  a  blind  and 
furious  zeal  for  some  imaginary  doctrines  and  rites 
of  the  Christian  religion';  which,  at  the  best,  are  of 
mere  positive  institution,  and  of  the  same  rank  among 
Christians,  that  sacrifices  were  in  the  Jewish  religion. 
For  which  we  need  go  no  further  for  an  instance, 
than  in  the  occasion  of  this  day's  solemnity;  upon 
which  day  (about  fourscore  years  ago),  there  was 
designed  a  mighty  sacrifice  indeed,  the  greatest  and 
richest  burnt-offering  that  ever  was  pretended  to  be 
offered  up  to  Almighty  God,  by  those  of  any  religion 
whatsoever ;  not  the  blood  of  bulls  and  goats,  but 
of  king,  and  princes,  and  nobles,  more  in  value  than 
^^  thousands  of  rams,  and  ten  thousands  of  rivers  of 
oil ;"  tfaau  *^  all  the  beasts  of  the  forest,  and  the  cat- 
tle upon  a  thousand  hills."* 

Here  was  a  prodigious  sacrifice  indeed ;  but  where 
was  mercy?  the  thing  God  chiefly  desires,  and  which, 
above  all  other  things,  is  acceptable  to  him :  no 
mercy,  not  even  to  those  of  their  own  religion,  whom 
these  nice  and  tender  casuists,  after  a  solemn  debate 
of  tbe  case,  had  resolved  to  involve  in  the  same  com- 
mon destruction  with  the  rest ; — rather  no  mercy, 
than  that  this  sacrifice,  which  their  mad  zeal  had 
prompted  them  to,  should  be  omitted. 

To  conclude:  they  that  can  do  such  inhuman 
things,  and  think  them  to  be  religion,  do  not  under- 
stand the  nature  of  it,  but  had  need  to  be  taught  the 
first  rudiments  of  natural  religion;  that  natural  du- 
ties are  not  to  be  violated  upon  pretence ;  no,  not 
for  the  sake  of  positive  institutions ;  because  natural 
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religion  ki  the  foundation  of  thai  wbich  in  inatitated ; 
and,  therefore,  to  Tioiate  any  natural  duty,  for  the 
•iike  of  that  which  is  instituted,  is  for  religion  to 
undermine  and'  blow  up  itself!  Let  those  who  do 
8uch  things,  and  teach  men  so,  go  and  learn  what 
that  meaneth — ^*  I  will  hare  mercy^  and  not  sacri- 
fice." 
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SERMON  cm. 

CHRISTIANITY  DOTH    NOT    DESTROY,    BUT   PERFECX, 
THE    LAW    OF   MOSES. 

TJdnk  not  that  I  am  come  to  destroy  the  law  or  the 
prophets.  I  am  not  come  to  destroy y  but  to  fulfiL 
— Matt.  v.  17. 

There  is  no  saying  in  the  whole  gospel  which  the 
Jews  did  so  frequently  object  to. the  Christians  as 
this  of  our  blessed  Saviour,  as  if  his  words  and  ac- 
tions were  plainly  repugnant  and  contrary  to  one 
another :  for  when  it  is  evident,  say  they,  that  he 
took  away  so  many  ceremonies,  purifications,  dis- 
tinctions of  nieats,  sacrifices,  judicial  laws,  and 
many  other  things ;  yet  he  says,  he  came  not  **  to 
destrpy  the  law  or  the  prophets ;"  so  that  it  is  plain 
that  he  did  throw  down  the  law  of  Moses,  and  in 
so  doing  contradicted  his  own  saying,  that  he  did 
not  intend  "  to  destroy  the  law."  To  clear  our  Sa- 
viour's words  of  this  objection,  it  will  be  requisite 
to  consider  the  scope  and  design  of  his  discourse  in 
this  chapter,  by  which  we  shall  fully  understand  the 
sense  and  meaning  of  these  words  in  the  text. 

Our  Saviour,  in  this  sermon  (which  contains  the 
sum  and  substance  of  his  religion)  doth  earnestly 
recommend  to  his  disciples  and  followers,  and 
strictly  enjoins  the  perfect  practice  of,  all  goodness 
and  virtue,  declaring  to  them,  that  he  came  to  bring 
in  and  establish  that  righteousness  which  the  Jewish 
religion  indeed  aimed  at,  but,  through  the  weakness 
and  imperfection  of  that  dispensation,  was  not  able 
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to  eflect  and  accomplish.  And  to  take  away  all  sns^ 
picioD  of  a  design  to  contradict  the  former  revela- 
tions of  God,  made  to  the  Jews  by  Moses  and  the 
prophets,  or  to,  destroy  their  Divine  authority,  by 
carrying  oo  a  design  contrary  to  them;  I  say  to 
prevent  ai^y  imagination  of  this  kind,  he  does  here,' 
in  the  text,  expressly  declare  the  contrary:  "  Think 
not,""  &c.  intimating  that  some  either  did,  or  at  least 
might  be  apt  to  suspect,  that  his  design  was  to  de- 
stroy the  obligation  of  the  law,  and  to  undermine 
the  authority  of  Moses  and  the  prophets:  to  free 
them  from  this  jealousy,  he  declares  plainly,  thai 
he  had  no  such  thought  and  intentiou — it  was  far 
from  hin^. 

"J  come  not  to  destroy,"  icaraXv<rai,  to  abrogate,  or 
dissolve  the  law,  to  encourage  men  to  the  breach 
and  violation  of  it;  for  the  word  is  of  the  same 
sense  with  Xvcn^  at  the  nineteenth  verse.  *^  Whosoi- 
ever  shall  break  one  of  these  least  commandments;'' 

and  with  Karapyfi<Tat,  (Rom.  iii.  3 1 .)  vofiov  ovv  jcarapyov/iey  ; 

**  Do  we  then  make  void  the  law  by  faith?''  which  is 
the  same  question  with  that  of  the  same  apostle, 
((^al.  iii.  21.)  *'  Is  the  law  then  against  the  promises 
of  God  ?"  that  is,  are  the  law  and  gospel  contrary  ? 
do  they  contradict  one  another?  So  that  the  mean- 
ing of  our  Saviour/s  declaration  is  this:  that  he  was 
not  come  to  dissolve  and  abrogate  and  make  void 
the  law,  or  to  encourage  men  to  the  breach  of  it; 
that  the  precepts  of  his  religion  were  in  no  wise 
contrary  to  those  of  the  law  and  the  prophets,  did 
not  thwart  and  oppose  them,  or  any  ways  contradict 
the  main  design  and .  intention  of  the  law  and  the 
prophets,  that  is,. of  the  Jewish  religion;  for  so  **  the 
law  and  the  prophets"  do  frequently  signify:  (Matt, 
vii.  12.)  **  Therefore  all  things  whatsoever  ye  would 
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that  men  should  do  to  you,  do  ye  even  so  to  thetti  \ 
for  this  is  the  law  and  the  prophets ;''  that  is,  this  is 
the  main  scope  and  intention  of  what  your  religion^ 
contained  in  *^  the  law  and  the  prophets,"  teacheth 
concerning  your  duty  to  one  another.  So,  likewise^ 
(Matt.xxii.40.)  "On  these  two  commandments  hang 
all  the  law  and  the  prophets;"  that  is,  this  is  the 
sum  of  all  the  duties  of  religion;  to  these  two  laws, 
all  that  the  Jewish  religion  teacheth  may  be  re- 
ferred. "  I  am  not  come  to  destroy,  but  to  fulfil  ;** 
to  carry  on  the  same  design  which  was  intended  by 
the  Jewish  religion,  and  to  perfect  and  accomplish 
it;  to  supply  all  the  defects  and  weaknesses  and 
imperfections  of  that  dispensation  :  this  is  the  plain 
meaning  of  this  caution  and  declaration  of  our  Sa- 
viour's—" Think  not,"  &c. 

For  the  clearing  of  this  matter,  viz.  That  the  de- 
sign of  our  Saviour's  doctrine  and  religion  is  not 
contrary  to  those  former  revelations,  which  God 
made  to  the  Jews  by  Moses  and  the  prophets ;  this 
will  evidently  appear,  whether  we  consider  the  pro- 
phecies and  predictions  of  the  Old  Testament,  or 
the  laws  and  precepts  therein  contained. 

First,  The  prophecies  and  predictions  of  the  Old 
Testament :  our  Saviour  came  not  to  contradict  and 
overthrow  these  ;  but  to  fulfil  them.  The  chief  pre- 
dictions of"  the  law  and  the  prophets"  were  concern- 
ing the  Messias  and  his  spiritual  kingdom.  In  the 
law  it  was  foretold,  that — God  would  raise  to  ihem 
a  prophet  like  unto  Moses,  whom  they  ought  to 
hear  and  obey  ;  and  to  him  all  the  propheti?  of  (he 
Old  Testament  gave  witness — foretelling  the  time  of 
his  coming,  his  extraction,  the  manner  and  circum- 
stances of  his  birth,  the  purity  and  efficacy  of  his 
doctrine,  the  actions  and  miracles  of  his  life,  his 
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pasfiioD,  death,  and  burial,  with  the  particular  cir* 
cumstances  of  tlieoi,  his  resurrection  from  the  deadi 
and  his  ascension  into  heaven,  and  exaltation  at  th^ 
rtgbt  hand  of  God ;  so  that  this  part  of  the  law  and 
prophets*'  be  did  accomplish  and  fulfil  in  a  most 
eminent  and  remarkable  manner:  all  things  tha^ 
the  prophets  had  foretold,  concerning  the  Messias, 
were  punctually  made  good  in  the  person,  and  ac«^ 
tions,  and  sufferings  of  our  Saviour* 

Secondly,  As  to  the  laws  and  precepts  of  the 
Jewish  religion,  the  doctrine  and  the  laws  of  Christ- 
ianity did  not  clash  with  them ;  nor  properly  abro- 
gate them,  and  make  them  void,  especially  as  to  the 
moral  precepts,  which  were  the  very  life  and  spirit^ 
the  ultimate  scope  and  design  of  that  religion  ;  nay, 
so  far  was  it  from  doing  so,  that  the  main  and  prop^ 
intention  of  Christianity,  was  to  clear  and  establish 
that  which  was  the  main  tlesign  of  '^  the  law  and  pro- 
phets," to  perfect  the  law  in  this  part,  and  to  raise  and 
advance  morality  to  its  highest  pitch,  to  supply  all 
the  defects  and  imperfections  of  the  Jewish  religion, 
and  to  make  men  much  better  than  that  weak  and 
imperfect  institution  was  able  to  do.  This  was  the 
great  design  of  Christianity ;  and  it  is  very  probable 
that  our  Saviour  had  a  principal  if  not  a  sole  respect 
to  the  precepts  of  the  moral  law,  when  he  here 
says,  that ''  he  came  not  to  destroy  the  law  and  the 
prophets,  but  to  perfect  and  fulfil  them  ;''  as  I  shall 
Lave  occasion  by  and  by  to  shew  more  at  large. 

But  that  we  may  give  a  full  answer  to  the  objec- 
tion of  the  Jews  against  this  saying  of  our  Saviour's, 
I  shall  shew  that  he  did  not  come  to  thwart  and 
contradict,  and  properly  to  abrogate  and  make 
void  the  Jewish  law,  in  any  part  of  it,  neither  the 
civil  and  judicial,  nor  the  ritual  and  ceremonia). 
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much  le88  the  moral  and  natural  precepts  of  it 
This  18  more  than  I  think  to  be  absolutely  necei*- 
sary,  to  reconcile  this  saying  of  our  Saviour  with 
the  rest  of  his  doctrine  and  actions;  for  though  he 
bad  properly  abrogated  the  ceremonii^l  law,  and  in 
no  sense  fulfilled  it;  yet,  notwithstsmding  this,  it 
may  be  true,  that ''  he  came  not  to  destroy  the  taw 
and  the  prophets  ;^  that  is,  to  destroy  the  obligation 
of  moral  duties,  which  he  speaks  of  in  this  chapter, 
and  elsewhere  declares  to  be  the  ultimate  scope, 
the  sum  and  substance  of  '*  the  law  and  the  pro- 
phets ;"*  for  if  the  ceremonial  law  was  not  designed 
by  God  to  be  perpetual,  hot  to  give  way  to  a  more 
perfect  dispensation ;  then  our  Saviour  did  no  way 
thwart  and  contradict  *^  the  law  and  the  prophets;^ 
by  abrogating  the  ceremonial  law,  at  that  time,  when 
God  designed  that  a  period  should  be  put  to  it. 
But  yet,  for  the  faller  satisfaction  to  this  objectioo, 
I  shall  shew  that  our  Saviour  did  not  properly 
abrogate  any  part  of  the  Jewish  law,  no,  not  the 
ritual  and  ceremonial  part  of  it;  but  did  fulfil  iU 

First,  Not  their  civil  and  judicial  laws«  These, 
in  the  original  intention  of  them,  were  not  laws  de- 
signed for  maukiud,  but  suited  and  fitted  to  the 
dispoffltion  and  temper,  the  condition  and  circuni- 
stances,  of  a  particular  people  and  nation ;  to  these 
our  Saviour  taught  obedience,  and  paid  it  himself 
and  never  did  any  thing  contrary  to  them,  nor  aa 
the  least  w^ken  the  obligation  of  them ;  but  they 
continued  in  full  force,  until  (hat  nation  and  com* 
mon wealth  was  dissolved.  So  that  these  laws  were 
no  way  impeached  or  abrogated  by  the  Christian  re- 
ligion ;  but  they  fell  for  want  of  a  subject  to  exer- 
cise their  power  upon,  and  because  the  people  that 
were  to  be  governed  i>y  them  were^destroyed  or  dkh 
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tffpaled ;  and  though  they  neither  are,  nor  ever  were, 
obligatory  to  other  nations,  as  given  by  Moses,  and 
as  they  were  the  peculiar  laws  of  a  particular  natioo; 
yet  the  natural  reason  and  equity  of  them,  so  far  as 
it  concerned  mankind,  is  duly  considered  and  re- 
garded by  us,  and  many  of  these  laws  are  adopted 
into  the  laws  of  most  Christian  nations.  It  is  plain, 
then,  that  this  part  of  the  Jewish  law  received  no 
prejudice  by  Christianity,  but  continued  in  full 
force,  so  long  as  that  nation  and  commonwealth 
lasted,  which  was  to  be  governed  by  it. 

Secondly,  As  to  the  ritual  and  ceremonial  part 
of  the  Jewish  law,  which  consisted  in  circumcintion, 
and  purifications,  and  sacrifices,  in  distinction  of 
meats,  and  times,  and  innumerable  other  rites  and 
observances ;  this  was  not  properly  abrogated  and 
made  void  by  the  coming  of  Christ,  but  fulfilled  and 
made  good  by  him.  The  rites  and  ceremonies  of 
the  law,  were  the  types  and  shadows  of  those  future 
good  things  which  were  promised  under  the  gospel ; 
a  kind  of  rude  draught  of  a  better  and  more  perfect 
institution,  which  was  designed,  and  at  last  finished 
and  perfected  by  the  Christian  religion.  This  ac- 
count the  apostle  gives  of  theJegal  rites  and  ob- 
servances: (Col.  ii.  16,  17.)  '*  Let  no  man  judge 
you  in  meat  or  in  drink,  or  ia  respect  of  a  holy-day, 
01^  of  the  new  moon,  or  of  the  sabbath  days,  which 
are  a  shadow  of  things  to  come,  but  the  body  is  of 
Christ ; "  that  is,  he  is  the  substance  and  reality  of 
all  those  things,  which  were  shadowed  and  figured 
by  those  legal  observances.  And  so  the  apostle  to 
the  Hebrews  calls  the  priests  and  sacrifices  of  the 
law,  the  ''examples  and  shadows  of  heavenly  things,*' 
(chap.  viii.  6.)  add  (so  chap.  x.  1.)  •'  the  law  having 
a  shadaw  of  good  things  to  come,  and  not  the  ye? y 
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image  of  the  things  ;^  that  is^  betbg  but  An  obBCQk*e 
type,  and  not  a  perfect  representation  of  the  bless* 
ings  and  benefits  of  the  gospel,  i^hich  we  now  have 
in  truth  and  reality.  Now  reason  will  tell  us,  that 
the  laws  concerning  these  types  and  shadows,  were  ^ 
only  to  continue  till  the  substance  of  the  things  sig- 
nified by  them  should  come,  and  that  they  would  be 
of  no  longer  use,  when  that  more  perfect  institution, 
which  was  figured  by  them,  should  take  place,  and 
then  they  would  expire,  and  become  void  of  them- 
selves ;  becatise  the  reason  and  use  t>f  them  ceasing,  . 
they  must  necessarily  fall. 

But  they  did  not  expire  immediately  upon  the 
coming  of  Christ,  and  therefore  he  himself  submitted 
to  these  laws,  so  long  as  they  continued  in  force ;  he 
was  circumcised,  and  presented  in  the  temple,  and 
performed  all  other  rites  required  by  the  law ;  that 
first  covenant  to  which  these  laws  and  ordinances 
belonged,  continuing  in  force  till  the  ratificatioil  of 
the  second  covenant  by  the  death  of  Christ,  and 
then  these  laws  expired,  or  rather  virere  fulfilled, 
and  had  their  accomplishment  in  the  sacrifice  of 
Christ,  which  made  all  the  sacrifices  and  other  rites 
of  the  Jewish  religion  needless,  and.  of  no  use  for 
the  future ;  Christ  having,  by  this  ^'  one  sacrifice  of 
himself,  perfected  for  ever  them  that  are  sanctified,'* 
as  the  same  apostle  speaks.  (Heb.  x.  14.)  So  that 
Christ  did  not  properly  abrogate  and  repeal  those 
ritual  and  ceremonial  laws ;  but  they,  having  cdn- 
tinued  as  long  as  they  were  designed  to  do,  and  there 
was  any  use  of  them,  they  abated  and  ceased  of 
themselves. 

And  that  the  death  of  Christ  was  the  time  of  their 
expiration,  because  then  the  new  covenant  took 
piMe,   St.  Paul  expressly  tells  us :  (Eph.  ii.  15.) 

YOL.   V.  z 
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**  haviDg  abolished  or  voided  iii  Iris  flesh  the  latr  of 
commaodments  contained  in  ordinances  ; "  and  this, 
(yer.  16.)  he  is  said  to  have  done  by  bis  cross;  and^ 
more  plainly,  (Col.  ii.  14.)  "  blotting  out  the  hand- 
writing of  ordinances*  which  was  against  os^  and 
took  it  out  of  the  way,  nailing  it  to  his  cross/' 

So  that  ye  see  that  even  the  ceremonial  law  .wa» 
not  so  properly  abrogated  by  the  sacrifice  and  death 
of  Christ,  bnt  rather  had  its  accomplishment,  and 
attained  its  end,  in  the  sacrifice  of  Christ;  which  by 
the  eternal  efficacy  of  it  to  the  expiation  of  sin,  and 
the  purifying  of  our  consciences,  hath  made  all  the 
sacrifices  and  washings,  and  other  rites  of  the  cere- 
monial law,  for  ever  needless  and  superfluous. . 

Thirdly,  But  especially  as  to  the  moral  law,  and 
those  precepts  which  are  of  natural  and  perpetual 
obligation,  our  Saviour  did  not  come  either  to  dis- 
solve, or  to  lessen  and  slacken  the  obligation  of  them. 

And  of  this  I  told  you  our  Saviour  doth  princi* 
pally,  if  not  solely,  speak  here  in  the  text,  as  will  ap- 
pear to  any  one  that  shall  attentively  consider  the 
scope  of  his  discourse.  In  the  beginning  of  his  ser- 
.  mon  he  promiseth  blessing  to  those,  and  those  only, 
who  were  endowed  with  those  virtues  which  are  re- 
quired by  the  precepts  of  the  moral  law,  or  compre- 
hended in  them ;  and  then  he  tells  them,  that  Christ- 
ians must  be  very  eminent  and  conspicuous  for  the 
practice  of  them  :  (ver.  16.)  "  Let  your  light  so 
shine  before  men,  that  they  may  see.  your  good 
works,  and  glorify  your  Father  which  is  in  heaven : " 
and  then  he  cautions  them  not  to  entertain  any  such 
imaginations,  as  if  he  intended  to  dissolve  the  obli- 
gation of  the  law,  and  to  free  men  from  the  practice 
of  moral  duties,  which  probably  some  might  have 
iuggested  against  him :  **  Think  not  that  I  am  come 
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to  destroy  the  law  and  the  prophets;"  as  if  he  hstd 
said — ^yoa  cannot  entertain  any  such  conceit,  if  you 
consider  that  the  precepts,  of  which  I^inculcate  upon 
you,  and  those  virtues,  the  practice  whereof  I  I'ecom- 
mend  to  you,  are  the  same  which  are  contained  in 
the  law  and  the  prophets.  So  that  I  am  so  far 
from  crossing  the  main  design  of  the  law  and  the 
prophets,  and  taking  away  the  obligation  of  moral 
duties  eujoined  by  the  Jej/^ish  religion,  that  I  come 
purposely  to  carry  on  the  same  design  to  further 
perfection,  to  give  a  more  perfect  and  clear  law,  and 
to  give  a  greater  enforcement  and  encouragement  to 
the  practice  of  moral  duties :  these  were  always  the 
sum  and  substance  of  religion,  the  ultimate  desiga 
of  the  law  and  the  prophets  ;  and  therefore  I  am  so 
far  from  discharging  men  from  the  obligation  of  the 
moral'  precepts  of  the  law,  that  I  cqme  to  bind  them 
more  strongly  upon  you.  And,  "  verily  I  say  unto 
you,"  that  is,  I  solemnly  declare,  **  that  whosoever 
shall  break  one  of  these  least  commandments,  and 
shall  teach  men  so,  he  shall  be  called  the  least  in  the 
kingdom  of  heaven ; "  that  is,  he  shall  in  no*  wise 
enter  therein^  You  think  the  scribes  and  pharisees 
very  pious  and  excellent  men,  and  to  have  attained 
to  a  high  pitch  of  righteousness ;  *'  but  I  say  unto 
you,  that  except  your  righteousness  shall  exceed  the 
righteousness  of  the  scribes  and  pharisees,  ye  shall 
in  no  wise  enter  into  the  kingdom  of  heaven."  And 
then  he  instanceth  in  several  precepts  of  the  moral 
law,  which  in  the  letter  of  them,  especially  as  they 
were  interpreted  by  the  teachers  of  the  law  among 
the  Jews,  were  very  much  short  of  that  righteous- 
ness and  perfection  which  he  now  requires  of  his 
disciples  and  followers.  So  that  his  whole  dis- 
course is  about  precepts  and  obligations  of  the  mo- 
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rat  fow,  ottti  not  a  ward  conoeraieg  the  ritiml  auft^ 
ceremoDial  la^r;  which  makes  me  very  prone  to 
tbink»  that  our  Saviour's  meaning  in  the  text  is  this^ 
that  bis  religion  was  so  far  from  thwarting  and  op- 
posing that  which  was  the  main  design  of  "  the  law 
and  the  prophets,"  that  is,  of  the  Jewish  religion,  that 
the  principal  intention  of  Christianity  was  to  ad- 
vance the  practice  of  goodness  &nd  virtue*  by 
strengthening  the  obligation  of  moral  duties,  and 
giving  us  a  more  perfect  law  and  rule  of  life,  an<l 
offering  better  arguments  and  greater  encourage- 
ments to  the  obedience  of  this  law.  Therefore,  foi^ 
the  fuller  explication  and  illustration  of  this  matter^ 
I  shall  endeavour  to  clear  these  three  points  : 

First,  That  the  main  and  ultimate  design  of  "  th« 
taw  and  the  prophets,'^  was  to  engage  men  to  the 
practice  of  moral  duties;  that  is,  of  real  and  sub- 
stantial goodness. 

Secondly,  That  the  law  of  Moses,  er  the  dispen*^ 
sation  of  the  Jewish  religion,  was  comparatively  very^ 
weak  and  insufficient  to  this  purpose. 

Thirdly,  That  the  Christian  religion  hath  su^ 
plied  all  the  defects,  and  weaknesses^  and  imperfec- 
tions of  that  dispensation.  These  three  particulars 
will  fully  clear  our  Saviour's  meaning  in  this  text. 

First,  That  the  main  and  ultimate  design  of  '^  the 
fetw  and  the  prophets,"  was  to  engage  men  to  the 
practice  of  moral  duties ;  that  is,  of  real  and  sub* 
stantial  goodness,  consisting  in  those  virtues  which 
oar  Saviour  mentions  at  the  beginning  of  this  ser^ 
mon;  humility,  and  meekness,  and  mercy,  and 
righteousness,  and  purity,  and  peaceableness.  This 
our  Saviour  more  than  once  tells  us  was  the  sum 
and  substance,  the  main  scope  and  design  of  the 
whole  doctrineof  "  the  law  and  theprophets  :*•  (Matt.- 


Digitized  by 


Google 


f  IK  IS.)  ''  Therefore  all  (biogg  i^rbatsoever  ye  irould 
that  men  shoQld  do  unto  you,  do  ye  even  so  Unto 
them ;  for  this  is  the  law  and  the  prophets."  (And 
Matt.  xxii.  40.)  That  the  love  of  God  and  pur 
neighbour,  those  two  great  commands,  to  which  all 
moral  duties  are  reduced,  are  the  two  great  hidges 
%^(  the  Jewish  rejigion ;  on  these  two  hang  lall  ^'  the 
law  and  the  prophets.'*  St.  Paul  calls  love,  *•  the 
AiMlling  of  the  whole  law;"  (Rooi.  xiii.  10.)  St 
James,  "  the  perfect  and  the  royal  law,"  as  that 
which  hath  a  sovereign  influence  upon  all  parts  of 
religion.  And  therefore  the  apostle  (Rom.  iii.  21.) 
tells  us,  that  this  more  perfect  righteousness  which 
Vas  brought  in  by  the  gospel,  or  the  Christian  religi* 
on,  is  witnessed  by  **  the  law  and  the  prophets."  And, 
indeed,  the  prophets  every  where  do  slight  and  un- 
dervalue the  ritual  and  ceremonial  part  of  religion, 
in  comparison  of  the  practice  of  moral  duties :  (Isa« 
L  11.)  *'  To  what  purpose  is  the  multitude  of  your 
sacrifices  unto  me?  bring  no  more  vain  oblations; 
your  new  nK>ons  and  your  appointed  feasts  my  soul 
hateth."  But  what  then  are  the  things  that  are  ac- 
ceptable to  God?  He  tells  us  at  the  16th  verse : ''  Wash 
ye,  make  you  clean,  put  away  the  evil  of  your  do* 
ings  from  before  mine  eyes ;  cease  to  do  evil,  leara 
to  do  well;  seek  judgment,  relieve  the  oppressed^ 
judge  the  fatherless,  plead  for  the  widow."  And 
by  the  prophet  Jeremiah,  God  tells  that  people,  that 
the  business  ofsaciifices  was  not  the  thing  primarily 
designed  by  God,  but  obedience  to  the  moral  law ; 
the  ritual  law  came  in  upon  occasion,  for  the  pre- 
.  vention  of  idolatry,  and  by  way  of  condescension  to 
the  temper  of  that  people;  and  thus  Maimonides 
and  the  learned  Jews  understood  these  words:  (Jer. 
▼ii.  ^2,  23.)    *'  1  spake  not  unto  your  fethers^  nor 
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commanded  tbem  io  the  day  that  I  brpugbt  them  out 
of  the  land  of  Egypt,  concerniDg  burDt-offeringsand 
sacrifices ;  but  this  thing  commanded  I  them,  say- 
ing, Obey  my  voice,  and  walk  in  all  the  ways  that  I 
have  commanded,  and  I  will  be  your  God,  and  ye 
•shall  be  my  people/*  So  likewise,  in  the  prophet 
Hosea,  God  plainly  prefers  the  moral  before  the  ri- 
tual part  of  religion,  as  that  which  was  principally 
designed  and  intended  by  him :  (Hos.  vi.  6.)  **  I 
desired  mercy  and  not  sacrifice ;  and  the  knowledge 
of  God  more  than  burnt-offerings ; "  but  most  plainly 
and  expressly,  (Mic.  vi.  6.)  "Wherewith  shall  I 
come  before  the  Lord  ?  Shall  I  come  before  him 
with  burnt-offerings  ?  will  the  Lord  be  pleased  with 
thousands  of  rams,  and  ten  thousand  of  rivers  of 
oil?  He  hath  shewed  thee,  O  man,  what  is  good; 
and  what  doth  the  Lord  require  of  thee,  but  to  do 
justly,  and  to  love  mercy,  and  to  walk  humbly  with 
thy  God  ?  "  These,  it  seems,  were  the  great  things 
which  God  stood  upon,  and  required  of  men  even 
under  that  imperfect  dispensation;  and  these  are 
the  very  things  which  the  Christian  religion  doth  so 
strictly  enjoin  and  command ;  so  that  this  righte- 
ousness, which  the  gospel  requires,  was  witnessed  to 
by  "  the  law  and  the  prophets/'  I  proceed  to  the 
Secbnd  point,  That  the  law  of  Moses,  or  the  dis- 
pensation of  the  Jewish  religion,  was  comparatively 
very  weak,  and  insufficient  to  make  men  truly  good, 
and  for  the  promoting  of  real  and  inward  righteous- 
ness :  it  gave  laws,  indeed,  to  this  purpose,  but 
those  not  so  clear  and  perfect,  or  at  least  not  so 
clearly  understood,  ajs  they  are  now  under  the  gos- 
pel ;  and  it  made  no  express  promises  of  inward 
grace  and  assistance,  to  quicken  and  strengthen  us 
in  the  doing  of  opr  duty  ;  it  made  no  explicit  pro- 
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nrises  of  any  blessing  and  reward  to  the  doing  of 
our  duty  beyond  this  life;  so  that  th6  best  and 
most  powerful  arguments  and  encouragements  to 
obedience,  were  either  wholly  wanting^  or  very  ob- 
scurely revealed  under  this  dispensation. 

And  this  insufficiency  of  the  Jewish  dispensation, 
both  to  our  justification  and  sanctification,  to  the 
reconciling  of  us  to  God,  and  the  making  of  us 
really  good,  the  apostle  frequently  inculcates  in  the 
New  Testament:  (St.  Paul,  Acts  xi'n.  38,  39.)  "  Be 
it  known  unto  you,  therefore,  men  and  brethren^ 
that  through  this  man  is  preached  unto  you  the  for- 
giveness of  sins,  and  by  him  all  that  believe  are  jus- 
tified from  all  things,  from  which  ye  could  not  be 
justified  by  the  law  of  Moses ;  and,  (Rom.  viii.  3.) 
*'  What  the  law  could  not  do,  in  that  it  was  weak 
ihrough  the  flesh ;"  that  is,  by  reason  ♦f  the  carnal- 
ity of  that  dispensation,  consisting  in  the  purificar 
tion  of  the  body :  (Gal.  iii.  21.)  he  calls  it  a  law  un- 
fit to  give  life :  "  If  there  had  been  a  law  which 
could  have  given  life,  verily  righteousness  had  been 
by  the  law."  And  the  ^apostle  to  the  Hebrews, 
(chap.  viii.  6,  7,  8,  &c.)  finds  fault  with  the  dispell 
sation  of  the  law^  for  the  lowne^s  and  meanness  of 
its  promises,  being  only  of  temporal  good  things; 
and  for  want  of  conferring  an  inward  apd  a-power- 
ful  piinciple  to  enable  men  to  obedience ; ''  but  now 
Lath  he  obtained  (speaking  of  Christ)  a  more  e^ 
cellent  ministry,  by  how  much,  also,  he  is  the  medi- 
ator of  a  better  covenant,  which  was  established 
upon  better  promises ;  for  if  that  first  covenant  had 
been  faultless,  then  should  no  place  have  been 
sought  for  a  second;"  and  this  second  and  better 
covenant,  he  tells  us,  was  foretold  by  the  prophets 
pf  the  Old  Testament;  for,  finding  fault  with  them^ 
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be  saith,  **  Behold  the  days  come,  saith  the  Lord, 
ipvhen  I  will  make  a  new  covenant  with  the  house  of 
Israel,  and  the  house  of  Judah ;  not  according  to 
the  covenant  which  I  made  with  their  fkthers.  For 
this  is  the  covenant  which  I  will  make  with  the 
house  of  Israel  after  those  days,  saith  the  Lord ;  I 
will  put  my  laws  into  their  minds,  and  write  them 
in  their  hearts.  And  (chap.  x.  1.  4.)  he  shews  the 
inefficacy  of  their  sacrifices  for  the  real  expiation  of 
sin :  *^  The  law  having  but  a  shadow  of  good  things 
to  come,  and  not  the  lively  representation  of  the 
things  themselves,  can  never,  with  those  sacrifices, 
which  they  offered  year  by  year  continually,  make 
the  comers  thefeunto  perfect ;  for  it  is  not  possible 
that  the  blood  of  bulls  and  goats  should  take  away 
sins." 

I  should  ifbw  have  proceeded  to  the  third  parti- 
cular; namely,  that  the  Christian  religion  hath  sup- 
plied all  the  defects,  and  weakness,  and  imperfec- 
tion of  the  Jewish  dispensation;  but  that  I  shall 
not  now  enter  upop,  but  make  one  plain  inference 
from  the  substance  of  what  I  have  already  dis- 
coursed upon  this  argument. 

If  our  Saviour  came  not  to  dissolve  and  loosen 
the  obligation  of.  moral  duties,  but  to  confirm  and 
establish  it,  and  to  enforce  and  bind  the  practice  of 
these  duties  more  strongly  upon  us,  then  they  do 
widely  and  wilfully  mistake  the  design  of  Christian- 
ity, who  teach  that  it  dischargeth  men  from  the 
obligation  of  the  moral  law,  which  is  the  funda- 
mental and  avowed  principle  of  the  antinomian 
doctrine,  but  directly  contrary  to  this  declaration 
of  our  Saviour  in  the  text :  "  That  be  came  not  to 
destroy  the  law  and  the  prophets,"  but  to  perfect 
and  fulfil  them ;  (for  to  take  away  the  obligation  of 


Digitizi 


id  by  Google 


337 

a  law,  is  plainly  to  destroy  and  nialce  it  void ;)  aod 
contrary  to  the  apostle's  solemn  resolution. of  this 
matter^:  (Rom.  iii.  31.)  ''  Po  we  then  make  void 
the  law  through  faith  ?"  that  is»  does  the  gospel  de^ 
stroy  and  take  away  the  obligation  of  the  law? 
**  God  forbid ;  yea,  we  establish  the  law ;  the  Christ- 
ian religion  is  so  far  from  designing  or  doing  any, suck 
thing,'  that  it  gives  new  strength  and  force  to  it. 

But  surely  they  that  teach  this  doctrine,  did  never 
duly  consider  that  terrible  threatening  of  our  Sa* 
viour,  after  the  text,  which  seems  to  be  so  directly 
levelled  at  them :  *^  Whosoever  shall  break  one  of 
these  least  commandments^  and  shall  teach  men  so, 
be  shall  be  called  the  least  in  the  kingdom  of  bear 
ven ;''  for  how  can  men  more  effectually  teach  the 
violation,  not  only  of  the  least,  but  of  the  greatest 
of  God's  commandments,  than  by  declaring  that 
the  gospel  hath  set  men  free  from  the  obligation  of 
the  moral  law?  which  is,  in  effect,  to  say,  that 
Christians  may  act  contrary  to  all  the  duties  of 
morality ;  that  is,  do  the  most  impious  things  in  the 
world  without  any  offence  against  God ;  and,  not- 
withstanding this,  continue  to  be  his  children,  and 
highly  in  the  favour  of  God. 

And  all  the  security  they  have  against  this  impi* 
ous  consequence  is,  that  weak  and  slender  pretence, 
that  gratitude  and  love  to  God  will  preserve  them 
from  making  this  ill  use  of  the  grace  of  the  gospel, 
and  oblige  them  to  abstain  from  sin,  and  to  endea- 
vour to  please  God  as  much  as  any  law  could  do* 
But  then  they  do  not  consider  the  nonsense  of  this : 
lor  there  can  be  no  such  thing  as  sin,  if  the  obliga- 
tion of  the  law  be  taken  away ;  for  ''  where  there  is 
no  law  there  can  be  no  transgression,"  as  the  apo- 
stle, and  common  reason  likewise,  tell  us ;  so  that 
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the  law  beiQg  removed  and  taken  away,  all  actioni 
become  indifiereiit,  and  one  thing  is  not  more  a  sin, 
or  offence  against  God,  than  anotber.  And  what, 
then,  is  it  they  mean,  that  gratitude  will  oblige  men 
to,  or  preserve  them  from  ?  when  there  can  be  no 
such  thing  as  sin  or  duty,  as  pleasing  or  offending 
God,  if  there  be  no  law  to  oblige  us  to  the  one,  or 
restrain  us  from  the  other. 

And  what  is,  if  this  be  not,  **  to  turn  the  grace  of 
God  into  wantonness,"  and  to  make  Christian  liberty 
a  cloak  for  all  sorts  of  sins?  '  A  man  cannot  do  a 
greater  despite  to  the  Christian  religion,  nor  take  a 
more  effectual  course  to  bring  it  into  contempt,  and 
to  make  it  to  be  hissed  out  of  the  world,  than  to  re- 
present it  as  a  lewd  and  licentious  doctrine,  which 
gives  men  a  perfect  discharge  from  all  the  duties  of 
morality,  and  obligeth  them  only  to  believe  confi- 
dently,  that  Christ  hath  purchased  for  them  a  li- 
berty to  do  what  they  will ;  and  that,  upon  these 
terms,  and  no  other,  they  are  secured  of  the  favour 
of  God  in  this  world,  and  eternal  salvation  in  the 
other.  This  is  the  sum,  and  the  plain  result,  of  the 
antinomian  doctrine,  the  most  pernicious  heresy, 
and  most  directly  destructive  of  the  great  end  and 
design  of  Christianity,  that  ever  yet  was  broached 
in  the  world.  "  But  ye  have  not  so  learned  Christ," 
if  so  be  ye  have  heard  him,  and  have  been  taught 
by  him,  ''  as  the  truth  is  in  Jesus ;  that  ye  put  off, 
concerning  your  former  conversation,  the  old  man, 
which  is  corrupt  according  to  the  deceitful  lusts; 
and  that  ye  be  renewed  in  the  spirit  of  your  mind, 
and  put  on  the  new  man,  which  after  God  is  created 
in  righteousness  and  true  holiuess,"* 
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SERMON   CIV. 

CHRISTIANITY   DOTH   NOT   DESTROY,  B^T   PERFECT 
THE   LAW   OF   MOSES. 

Think  not  that  I  am  come  to  destroy  the  law  or  the 
prophets.  I  am  not  come  to  destroy  ^  hut  to  fulfil. 
— Matt.  v.  17. 

I  HAVE  considered  this  sajriDg  of  our  Savioar'tf 
with  respect  to  the  moral  law,  and  those  precepts 
which  are  of  natural  and  perpetual  force,  and  that 
our  Saviour  did  not  come  either  to  dissolve  or 
loosen  the  obligation  of  them ;  for  the  illustration  of 
which,  I  propounded  to  clear  these  three  points : 

First,  That  the  main  and  ultimate  design  of  ^*  the 
law  and  the  prophets,"  was  to  engage  men. to  the 
practice  of  royal  duties ;  that  is,  of  real  and  substan- 
tial goodness. 

Secondly,  That  the  law  of  Moses,  or  the  dispen- 
sation of  the  Jewish  religion,  was  comparatively 
very  weak  and  insufficient  to  make  men  truly  good; 
and  ineffectual  to  promote  and  reward  real  rigbt- 
eousness.  These  two  points  I  have  spoken  to.  I 
shall  now  proceed  to  the 

Third,  namely.  That  th^  Christian  religion  doth 
supply  all  the  defects,  and  weaknesses,  and  imperfeci' 
tions  of  the  Jewish  dispensation. 

The  Jewish  religion  bad  very  considerable  advan- 
tages above  the  mere  light  of  nature,  which  was  all 
that  the  heathen  world  had  to  conduct  them  to- 
wards eternal  happiness ;   the  Jews  bad  the  know* 
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ledge  of  the  one  true  God,  and  very  signal  and  par- 
ticular testimonies  of  the  Divine  Providence,  which 
did  naturally  tend  to  beget  in  them  good  hopes  of  a 
future  life,  and  the  rewards  of  another  world  ;  they 
had  the  natural  law  revealed,  and  the  main  precepts 
of  it  written  with  God's  own  hand,  and  by  Moses 
delivered  to  them;  by  which  means^  they  had  a 
more  certain  and  distinct  knowledge  of  their  duty : 
they  bad  prophets  frequently  sent  to  them,  to  ad- 
a>onish  them  of  their  duty,  and  to  exhort  them  to 
repentance,  and  to  warn  them  of  approaching  judg- 
ments. They  had  good  encouragement  given  to 
hope  for  the  pardon  of  sin,  by  God's  appointment 
of  several  ways  of  expiation  ;  which,  how  unlikely 
soever  they  were  to  be  available  to  the  effectual 
expiation  of  sin,  yet  they  did  signify,  that  the  Divine 
nature  was  placable,  and  did  seem  to  figure  some 
more  effectual  way,  designed  by  God  for  that  pur- 
pose, that  should  be  exhibited  in  due  time.  And, 
finiilly,  they  had  most  express  promises  and  threat- 
enings  of  temporal  blessings  and  judgments,  to  en- 
courage them  in  their  obedience,  and  to  deter  them 
from  the  transgression  of  God's  laws.  These  ad- 
vantages the  Jews  plainly  had  above  the  rest  of  the 
world ;  God  did  not  deal  so  with  other  nations, 
neither  bad  the  heathen  such  a  knowledge  of  God's 
laws. 

But  notwithstanding  this,  the  Jewish  religion  was 
very  short  and  defective,  very  weaJ^  and  ineffectual 
to  thereat  end  of  righteousness  and  true  holinefis, 
and  to  raise  men  to  that  perfection  of  goodness,  of 
which  human  nature,  through  the  grace  of  God,  is 
capable ;  and  therefiare  there  wanted  a  more  perfect 
.  institution,  to  supply  the  defects,  and  weakpess,  tnd 
imperfection  even  of  that  Divine  reirelatioa  wbicb 
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Ood  bad  fnade  to  the  Jew8»  and  really  to  effect  wai 
accomplish  that  which  the  Jewish  religion  attempted 
and  aiaied  at,  and  was  bat,  as  I  may  say,  rudely 
begun,  under  that  imperfect  institution.  And  this 
the  gospel,  or  the  Christian  religion  revealed  by  our 
Lord  and  Saviour  Jesus  Christ,  hath  fully  effected^ 
ms  will  evidently  appear  by  a  particular  survey  and 
consideration  of  the  main  defects  of  the  Jewish  re^ 
ligion,  which  I  shstU  shew  to  be  all  perfectly  made 
up  by  the  revelation  of  the  gospel,  and  the  doctrine 
of  Christianity,  in  these  following  particulars. 

First,  It  was  a  great  defect  of  the  Jewish  reli^ 
gion,  that  a  considerable  part  of  it  was  merely  ex- 
ternal, concerning  the  purification  of  the  body  and 
the  flesh,  and  only  figurative  of  that  inward  purity 
and  real  righteousness,  which  renders  men  truly 
good,  and  like  to  God ;  for  which  reason  the  Jewish 
institution  is  by  the  apostle  to  the  Hebrews  called 
the  law  of  a  carnal  commandment :  (Heb.  vii.  16 ; 
and  chap.  ix.  10.)  is  said  to  consist  only  (that  ia 
chiefly)  ''  in  meats  and  drinks,  and  divers  washings^ 
and  carnal  ordinances  imposed  on  them  until  the 
time  of  reformation;"  that  is,  till  the  Messias  should 
come  and  give  such  laws  as  should  really  tend  to 
reform  the  hearts  and  lives  of  men ;  and  therefore 
these  laws  and  ordinances' are  called  poor  pitiful 
elements,  and  the  rudiments  of  the  world,  fitted 
rather  for  children  in  understanding  and  goodness^ 
than  to  bring  men  to  any  maturity  and  perfection  itt 
goodness.  All  their  rites  of  purification  did  only 
sanctify  to  the  purifying  of  the  flesh ;  but  did  not 
purge  the  conscience  from  dead  works,  as  the 
apostle  to  the  Hefbrews  speaks,  (chap.  ix.  13,  14.) 
**  they  could  not  make  those  that  performed  afid 
observed  them  perfect,  as  pertaining  to  the  con* 
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ficience ;"  (ver.  9.)  that  is,  these  laws  had  no  effect 
upon  the  minds  of  men,  to  make  them  really  better, 
to  care  them  of  their  moral  defects  and  impurities, 
their  sins  and  vices. 

But  the  Christian  institution  doth  perfectly  supply 
this  defect,  by  taking  us  off  from  those  carnal  and 
external  observances,  and  principally  requiring  that 
we  "  worship  God  in  spirit  and  in  truth ;''  by 
giving  us  such  laws  as  wholly  tend  to  advance  real 
and  substantial  goodness,  purity  and  holiness  of 
heart  and  life,  such  as  mainly  tend  to  reform  the 
minds  and  manners  of  men,  and  to  make  U9  like  to 
that  holy  and  perfect  Being  whom  we  worship :  and 
besides  an  external,  humble,  and  reverent  demeanour 
of  ourselves  in  the  worship  of  God,  (to  which  natural 
religion  doth  likewise  direct,)  Christianity  hath  only 
instituted  two  solemn  external  rites  ;  viz.  baptism, 
and  the  Lord's  supper ;  whereby  we  solemnly  oblige 
ourselves  to  the  practice  of  all  virtue  and  goodness ; 
I  say  only  these  two,  that,  by  the  multitude  of  ex- 
ternal observances.  Christians  might  not  be  taken 
off  from  the  minding  of  the  real  and  substantial 
duties  of  religion. 

And  therefore  the  church  of  Rome  have  extremely 
abated  and  weakened  the  force  of  Christianity  upon 
the  hearts  and  lives  of  men,  by  amusing  them  with 
external  rites,  which  they  have  multiplied  to  that 
excessive  degree,  as  to  make  the  yoke  of  Christ 
really  heavier  than  that  of  Moses,  and  the  Christian 
religion  a  more  external  and  carnal  commandment 
than  that  of  the  law ;  and  by  this  means  have  di- 
verted and  taken  off  the  minds  of  men  from  the 
main  design  of  Christianity,  insomuch  that  they  are 
so  employed  and  taken  up  with  matters  of  external 
ceremony y  that  they  have  no  leisure  to  think  of 
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being  good  meo,  and  to  mind  the  great  and  sub* 
stantial  daties  and  virtues  of  the-  Ctiristian  life ;  so 
that  they  have  spoiled  the  Christian  religion  of  one 
of  its  chief  excellences  and  perfections,  I  mean  the 
simplicity  of  its  worship,  which  they  have  now  en- 
cumbered with  so  many  foolish  and  frivolous  rites 
and  observances,  as  do  not  only  render  it  more  bur- 
thensome,  but  less  apt  to  make  men  inwardly  and 
substantially  good,  than  even  Judaism  itself.  This 
is  so  true  and  so  visible,  that  the  wiser  and  better 
sort  of  them  have  .complained  of  it  for  several  ages^ 
and  still  do,  as  much  as  they  dare  for  fear  of  the 
inquisition,  or  some  other  censure. 

Secondly,  Another  defect  of  the  law  of  Moses 
was,  that  it  did  not  give  encouragement  enough  to 
repentance,  by  declaring  and  assuring  to  us  any 
certain  way  and  method  for  the  expiation  and  for- 
giveness of  sin.  This  the  rites  of  all  religions  aimed 
at,  and  pretended  to  ;  but  were  very  ineffectual  to 
that  ead.  The  heathen  sacrifices,  and  all  the  cruel 
and  barbarous  rites  belonging  to  them,  did  all  pre- 
tend to  be  so  many  ways  of  appeasing  the  offended 
Deity,  and  of  making  atonement  and  expiation  for 
sin  :  and  the  sacrifices  of  the  Jews  were  instituted 
by  God  himself,  to  make  an  external  and  legal  ex- 
piation, and  to  be  the  types  and  shadows  of  a  better 
and  more  perfect  sacrifice,  which  should  really 
expiate  sin :  but  even  this  was  very  darkly  and  ira» 
perfectly  discovered  to  them ;  besides  that,  the 
expiations  of  the  law  did  only  extend  to  the  least 
sort  of  sins,  those  of  ignorance  and  inadvertency, 
but  not  at  all  to  presumptuous  sins,  and  such  as 
were  committed  with  a  high  hand,  nor  to  wilful  and 
deliberate  sins,  except  in  some  very  few  and  rare 
cases  particularly  mentioned  in  the  law;  so  that 
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tiioagK  9  great  part  of  the  religious  ritea,  both  bC 
the  pagan  and  Jewish  religion,  aimed  at  the  expia- 
tion of  sin,  yet  were  they  really  ineffectual  to  that^ 
end  ;  and,  upon  the  whole  matter,  mankind,  though 
they  conceived  good  hope  of  God*8  mercy  and  for- 
giveness in  case  of  repentance,  ("  Who  can  tell  if 
God  will  turn  and  repent,  and  turn  away  from  his 
anger  ?")  yet  they  were  unacquainted  with  any  cer- 
tain and  effectual  means  to  that  purpose. 

It  remains,  then,  that  this  great  blessing  of  the 
foi^veness  of  sins,  was  never  sufficiently  declared 
and  assured  to  mankind,  but  through  Jesus  Christ 
in  the  gospel.  So  St.  Paul  expressly  asserts :  (Acts 
xiii.  38,  39.)  "  Be  it  known  unto  you,  therefore,  men 
and  brethren,  that  through  this  man  is  preached 
unto  you  the  forgiveness  of  sins,  and  by  him  all  that 
believe  are  justified  from  all  things,  from  which  ye 
could  not  be  justified  by  the  law  of  Moses."  The 
gospel  hath  provided  an  expiation  for  all  sins  in 
general,  and  that  by  a  sacrifice  of  inestimable  value, 
— the  blood  of  the  Son  of  God.  And  this  is  a 
mighty  encouragement  to  repentance,  and  one  most 
effectual  means  to  reclaim  men  from  their  sins,  to 
be  assured  that  they  are  indemnified  for  what  is 
past.  And  this  the  apostle  means  when  he  says, 
(Gal.  iii.  13.)  that  '^  Christ  hath  redeemed  us  from 
the  curse  of  the  law,  being  made  a  curse  for  us  ;** 
that  is,  whereas  the  law  left  sinners,  as  to  those  sins 
which  stood  most  in  need  of  pardon,  under  a  curse, 
having  provided  no  expiation  for  them,  Christ  bath 
redeemed  them  from  that  curse  by  making  a  general 
expiation  for  sin ;  and  in  this  sense  it  is  that  the 
author  to  the  Hebrews  says,  (chap.  ix.  15.)  that 
Christ  died  for  the  redemption  of  the  transgres- 
sions that  were  under  the  first  covenant ;  that  is. 
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Ibr  those  sius  for  which  the  covenant  of  the  law  had 
provided  no  way  of  forgiveness ;  and  therefore  St, 
John  says  emphatically,  (1  John  i.  7.)  that  "  the 
blood  of  Jesus  Christ  cleanseth  us  from  all  sin." 

Thirdly,  The  law  did  not  afford  sufficiently  plain 
and  certain  rules  and  directions  for  a  good  life. 
As  the  corruption  and  degeneracy  of  mankind  grew 
worse,  so  the  light  of  nature  waxed  dimmer  and 
dimmer,  and  the  rule  of  good  and  evil  was  more 
doubtful  and  uncertain,  and  that  in  very  consider- 
able instances  of  our  duty.  The  law  of  Moses  was 
peculiar  to  the  Jews :  and  even  to  them,  who  only 
had  the  benefit  and  advantage^  of  it,  it  did  not  give 
clear  and  perfect  light  and  direction  as  to  moral 
duties,  and  those  things  which  are  of  an  eternal  and 
immutable  reason  and  goodness.  And  therefore 
our  Saviour  in  this  sermon  explains  it  to  a  greater 
perfection  than  it  was  understood  to  have  among 
the  Jews,  or  the  letter  of  it  seemed  to  intend,  and 
hath  not  only  forbidden  several  things  permitted  by 
that  law,  as  divorce  and  retaliation  of  injuries;  but 
hath  heightened  our  duty  in  several  instances  of  it, 
requiring  us  to  love  our  enemies,  and  to  forgive 
the  greatest  injuries  and  provocations,  though  never 
so  often  repeated,  and  not  only  not  to  revenge  them, 
but  to  requite  them  with  good  turns ;  which  were 
not  understood  by  mankind  to  be  laws  before ;  but 
yet,  when  duly  considered,  are  very  agreeable  to 
right  reason,  and  the  sense  of  the  wisest  and  best 
men.  So  that  the  Christian  religion  hath  not  onl]^ 
fixed  and  determined  our  duty,  and  brought  it  to  a 
greater  certainty,  but  hath  raised  it  to  a  greater  per-i 
fection,  and  rendered  it  every  way  fit  to  bring  the 
minds  of  men  to  a  more  Divine  temper,  and  a  more 
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reasonable  and  perfect  way  of  serving  God,  thatt 
ever  the  world  was  instrncted  in  before. 

Fourthly,  The  promises  and  threateuings  of  the 
law  were  only  of  temporal  good  and  evil  things, 
which  are,  in  comparison  of  the  endtess  rewards 
and  punishments  of  another  world,  but  very  languid 
and  faint  motives  to  obedience.  Not  but  that  th^ 
Jews  under  the  law  had  such  apprehensions  of  their 
own  immortality,  and  of  a  future  state  of  happiness 
and  o»isery  after  this  life,  as  natural  light  suggested 
to  them ;  which  was  in  most  but  a  wavering  and 
uncertain  per^nasioD,  and  consequently  of  small 
efficacy  to  engage  men  to  their  duty  ;  but  the  law  of 
Moses  added  little  or  nothing  to  the  clearness  of 
tiiose  natural  notions  concerning  a  future  state,  and 
the  strengthening  of  this  persuasion  in  the  minds  of 
men ;  it  did  rather  suppose  it,  than  give  any  new 
force  and  life  to  it.  And  for  this  reason  more  par* 
ticularly  the  apostle  tells  us,  that  the  law  was  but 
weak  to  make  men  good  ;  becausejt  did  not  work 
strongly  enough  upon  the  hopes  and  fears  of  meo 
by  the  weight  of  its  promises,  and  the  terror  of  its 
threateuings ;  and  that  for  this  weakness  and  iv^ 
perfection  of  it,  it  was  removed,  and  a  more  power- 
ful ,and  awakening  dispensation  brought  in  th# 
place  of  it:  (Heb.  vii.  18,  19.)  "For  there  is  verily 
a  disannulling  of  the  commandment  that  was  before 
(that  is,  of  the  Jewish  law)  for  the  weakness  and 
unprofitableness  thereof;  for  the  law  made  nothing 
perfect,  but  the  bringing  in  of  a  better  hope  did  f. 
that  is,  the  covenant  of  the  gospel,  which  promiseth 
eternal  life.  And^  (chap.  viii.  6.)  for  this  reason,, 
more  especially,  the  apostle  says,  that  Christ  bad 
"  obtained  a  more  excellent  ministry,  being  the  Met 
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diator  of  a  belter  co?enant»  tvhich  was  estabKshed 
upon  better  promises."  And  (Rora,  i.  16,  18.)  St, 
Paul  tells  as,  that  for  this  reason  '^  the  gospel  is  the 
power  of  God  unto  salvation,"  because  "therein  the 
wrath  of  God  is  revealed  from  heaven,  against  all 
ungodliness  and  unrighteousness  of  men."  The 
clear  revelation  of  a  fature  judgment,  was  that 
which  made  the  gospel  so  proper  and  so  powerful 
an  instrument  for  the  salvation  of  men.  The  great 
impiety  of  mankind,  and  their  impenitency  in  it, 
was  Dot  90  much  to  be  wondered  at  before,  while 
the  world  was,  in  a  great  measure,  ignorant  of  tbe 
infinite  danger  of  a  wicked  life  ;  and  therefore.  God 
is  said,  in  some  sort,  to. overlook  it;  *^'but  now  he 
commands  all  men  every  where  to  repent,  because 
be  hath  appointed  a  day  in  which  he  will  judge 
the  world  in  righteousness,  by  that  man  whom  be 
bath  ordained,  whereof  he  hath  given  assurance 
unto  all  men,  in  that  he  hath  raised  him  from  the 
dead."  (Acts  xvii.  30,  31.)  The  clear  discovery 
and  perfect  assurance  of  a  future  judgment,  ca^lk 
loudly  upon  all  men  to  leave  their  stna  and  turn  to 
God. 

'  Fifthly,  The  covenant  of  the  law  had  no  spiritual 
promises  contained  in  it  of  the  grace  and  assistance 
of  God  s  Holy  Spirit  for  the  mortifying  of  sin,  and 
enabling  men  to  their  duty,  and  supporting  them 
under  sufferings  ;  but  the  gospel  is  full  of  clear  and 
express  promises  to  this  purpose.  Our  Saviour 
hath  assured  us,  that ''  God  will  give  his  Holy  Spirit 
to  them  that  ask  him,"  (Lukexi*  la.)  and  this  the 
apostle  tells  us  is  actually  conferred  upon  all  true 
Christians,  those  who  do  sincerely  embrace  and  be- 
lieve the  gospel :  (RoQu  viii.  9.)  **  If  any  man  have 
not  the  Spirit  of  Christ,  he  .is  none  of  his."    Hence 
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the  gospel  is  called,  by  the  same  apostle,  **  the  law 
of  the  Spirit  of  life  in  Christ  Jesus  :"  (ver.  2,  of  that 
chap.)  "  The  law  of  the  Spirit  of  life  in  Chi-ist  Jesos 
bath  made  me  free  from  the  law  of  sin  and  death  ;'* 
and  in  the  next  words  be  tells  us,  that  herein  mani- 
festly appeared  the  weakness  of  the  law,  that  it  left 
men  destitute  of  this  mighty  help  and  advantage  (at 
least  to  any  special  promise  of  it)  :  "  What  the  law 
could  not  do,  in  that  it  was  weak  through  the  flesh* 
God  sending  his  own  Son  in  the  likeness  of  sinful 
flesh,  and,  by  making  him  a  sacrifice  for  sin,  con- 
demned sin  in  the  flejsh,  that  the  righteousness  of 
the  law  might  be  fulfilled  in  us,  who  walk  not  after 
the  flesh  but  after  the  Spirit;"  that  is,  that  that 
righteousness  which  the  law  aimed  at  and  signified^ 
but  was  too  weak  to  effect,  might  be  really  accom- 
plished in  us,  '^  who  walk  not  after  the  flesh,  but 
after  the  Spirit ;"  that  is,  who  are  acted  and  assisted 
by  a  higher  and  better  principle  than  men  either 
have  in  nature,  or  the  carnal  dispensation  of  the  law 
did  endow  men  withal.  And  because  of  this  great 
defect  the  law  is  said  to  be  a  state  of  bondage 
and  servitude  ;  and,  on  the  contrary,  the  gospel,  by 
reason  of  this  mighty  advantage,  is  called  a  state  of 
adoption  and  liberty  :  (ver.  15.)  "  For  ye  have  not  re- 
ceived the  Spirit  of  bondage,  but  the  Spirit  of  adop- 
tion, whereby  we  cry  Abba,  Father  f  and  (2  Cor. 
iii.  17.)  •*  Where  the  Spirit  of  the  Lord  is,  there  is 
liberty."  And  to  this  very  thing  St.  Paul  appeals, 
as  that  whereby  men  might  j[udge  whether  the  law 
or  the  gospel  were  the  more  excellent  and  power- 
ful dispensation  :  (Gal.  iii.  2.)  "This  only  would  I 
learn  of  you,  received  ye  the  Spirit  by  the  works  of 
the  law,  or  by  the  hearing  of  faith  ?"  As  if  he  had 
iiltid — let  this  one  thing  deteraiine  (hat  whole  mat- 
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ter ;  were  ye  made  partakers  of  this  great  privilege 
and  blessing  of  the  Spirit,  while  ye  were  of  the 
Jewish  religion,  or  since  ye  became  Christians? 
And  (ver.  14.)  he  calls  it  'Mhe  blessing  of  Abra* 
ham;"  that  is,  the  blessing  promised  to  all  nations 
by  Abraham's  seed,  namely,  the  Messias ;  ''  |bat 
the  blessing  of  Abraham  might  come  on  the  gen- 
tiles through  Jesus  Christ,  that  we  might  receive 
the  promise  of  the  Spirit  through  faith." 

And  then,  for  the  supporting  us  under  afflictions, 
the  gospel  promiseth  an  extraordinary  assistance  of 
God's  Holy  Spirit  to  us:  (1  Pet.  iv,  14.)  "  If  ye  be 
reproached  for  the  name  of  Christy  happy  are  ye, 
for  the  Spirit  of  glory  and  of  God  resteth  upon 
you." 

But  were  there  no  good  men  under  the  dispensa- 
tion of  the  law  ?  Yes,  certainly  there  were,  and 
they  were  so  by  the  grace  and  assistance  of  God's 
Holy  Spirit ;  but  then  this  was  an  effect  of  the  Di- 
vine goodness,  but  not  of  any  special  promise,  con- 
tained in  that  covenant,  of  Divine  grace  and  assist- 
ance  to  be  conferred  on  alHhose  that  were  admitted 
into  it.  But  thus  it  is  in  the  new  covenant  of  the 
gospel,  and  therefore  the  law  is  called  ^'  a  dead  let- 
ter," "  th^  oldness  of  the  letter,"  and  "  the  ministra- 
tion of  the  letter;"  in  opposition  to  the  gospel, 
which  is  called  the  '*  ministration  of  the  Spirit." 
And  this  the  apostle  lays  special  weight  upon,  as  a 
main  difference  between  these  two  covenants,  that 
the  first  gave  an  external  law,  but  the  new^covenant 
offers  inward  grace  and  assistance  to  enable  men  (o 
obedience,  and  hath  an  inward  and  powerful  efficacy 
upon  the  minds  of  men,  accompanying  the  minis 
tration  of  it:  (Heb.  viii.  7—10.)  "For  if  that  first 
covenant  had  been  faultless,  then  should  no  place 
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haye  been  soaght  for  the  Becond.  For  finding  faolt 
with  them  he  saith,  Behold  the  days  come,  saith  the 
Lord,  when  I  will  make  a  new  covenant  with  the 
liOQse  of  Israel,  and  with  the  house  of  Judah,  not 
according  to  the  covenant  which  I  made  with  their 
fathers,  8ic.  For  this  is  the  covenant  which  I  will 
make  with  the  house  of  Israel  after  those  days,  saith 
the  Lord ;  I  will  put  my  laws  into  their  minds,  and 
write  them  in  their  hearts/'    - 

And  of  this  inward  grace  and  assistance  we  are 
further  secured,  by  the  powerful  and  prevalent  and 
perpetual  intercession  of  our  High  Priest  for  sin- 
ners at  the  right  hand  of  God  ;  not  like  the  inter- 
cession of  the  priests  under  the  law,  who,  being  sin- 
ners themselves,  were  less  6t  to  iutercede  for  others; 
but  **  we  have  an  High  Priest  that  is  holy,  harm- 
less, undefiled,  and  separate  from  sinners ;  who,  by 
the  eternal  Spirit  offered  himself  without  8.pot  to 
God,"  to  purchase  for  us  those  blessings  which  he 
intercedes  for.  The  priests  under  the  law  were  in- 
tercessors upon  earth ;  but  ^*  Christ  is  entered  iuto 
heaven  itself,  now  to  appear  in  the  presence  of  God 
for  us."  (Heb.  ix.  24.)  The  priests  under  the  law 
were  removed  from  this  office  by  death;  but  Christ, 
because  he  continues  for  ever,  hath  an  unchange- 
able  priesthood,  and  is  an  everlasting  advocate  and 
intercessor  for  us,  in  the  virtue  of  his  most  merito- 
rious sacrifice  continually  presented  to  his  Father, 
where  he  is  always  at  the  right  hand  of  God,  to  pre- 
sent our  prayers  to  him,  and  to  obtain  pardon  of 
our  sins,  and  grace  to  help  in  time  of  need,  and  by 
his  intercession  in  heaven,  to  procure  all  those 
blessings  to  be  actually  conferred  upon  us,  which 
he  purciiased  for  us.  by  his  blood  upon  earth ; 
*•  wherefore  he  is  able  to  save  to  the  utmost  all  those 
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that  come  to  God  by  faim,  seeing  fae  ever  liteth  to 
make  intercession  for  them/'  as  the  same  apostle 
speaks,  Heb«  Tii.  25. 

And  thus  I  have,  a«  briefly  as  well  I  could^ 
i^ewed  hovi^  the  Christian  religion  doth  supply  all 
the  weaknesses  and  imperfections  of  the  Jewish  re- 
ligion ;  and,  consequently,  does  in  no  wise  contra- 
dict or  interfere  with  the  great  design  of  the  law 
and  the  prophets,  but  hath  perfected  and  made  up 
whatever  was  weak  or  wanting  in  that  institution, 
to  make  men  truly  good;  or,  as  the  expression  is  in 
the  prophet  Daniel,  "  to  bring  in  everlasting  righte- 
ousness;" that  is,  to  clear  and  confirm  those  laws  of 
holiness  and  righteousness,  which  are  of  indispensa- 
ble and  eternal  obligation. 

And  if  this  be  the  great  design  of  our  SavioiiPs 
coming,  and  the  Christian  doctrine  be  every  way 
fitted  to  advance  righteousness  and  true  holiness* 
and  to  make  us  as  excellently  good  as  this  imper- 
fect state  of  m^tality  will  admit,  since  it  hath  many 
advantages  incomparably  beyond  any  religion  or  in- 
stitution that  ever  was  in  the  world,  both  in  respect 
of  the  perfection  of  its  laws,  and  the  force  of  its 
motives  and  arguments  to  repentance  and  a  holy 
life,  and  in  respect  of  the  encouragements  which  it 
gives,  and  the  examples  which  it  sets  before  us,  and 
the  powerful  assistance  which  it  oflfers  to  us,  to  en^ 
able  tfs  *^  to  cleanse  ourselves  from  all  filthiness  of 
flesh  and  spirit,  and  to  perfect  holiness  in  the  fear  of 
God  C  what  a  shame  is  this  to  us,  who  are  under 
the  power  of  this  excellent  institution,  if  the  temper 
of  our  minds,  and  the  tenor  of  our  conversation,  be 
i^ot  in  some  measure  answerable  to  the  gospel  of 
Christ!  The  greater  helps  and  advantages  we  have 
of  being  good,  the  greater  things  may  justly  be  ex- 
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"pected  from  us ;  for  '^to  wbom806?er  much  is  giTen, 
of  him  moch  shall  be  required." 

Christianity  is  the  folfilliog  of  the  righteousness 
of  the  law,  by  walking  not  after  the  fleshy  but  after 
the  Spirit,  by  mortifying  the  deeds  of  the  flesh,  and 
by  bringing  forth  the  fruits  of  the  Spirit,  which  are 
**  love,  joy,  peace,  long-snffering,  gentleness,  good* 
ness,  fidelity,  meekness,  and  temperance."      The 
righteousness  of  faith  doth  not  consist  in  a  barren 
and  effectual  life  of  the  gospel,  in  a  mere  embracing 
of  the  promises  of  it,  and  relying  upon  Christ  for 
salvation;  in  **  a  faith  without  works,"  which  is 
dead ;  but  in  **  a  faith  which  worketh  by  love,"  m 
becoming  **  new  creature8,"and  in  "keeping  the  com- 
mandments of  God,  the  righteousness  of  faith  speak- 
ing on  this  wise.*'    "  This  is  his  commandment,  that 
we  should  believe  on  the  name  of  his  Son  Jesus 
Christ,  and  love  one  another,  as  he  gave  us  com- 
mandment ;"  (1  John  iii.  23.)  and  "  this  command- 
ment have  we  from  him,  that  he  who  loveth  God, 
love  his  brother  also,"  (1  John  iv.  21.)  **  That  we 
approve  the  things  that  are  excellent,  being  filled 
with  the  fruits  of  righteousness,  which  are  by  Jesus 
Christ,  to  the  glory  and  praise  of  God,"  (Phil.  i.  10, 
11.)"  Whatsoever  things  are  true,  whatsoever  things 
are  honest,  whatsoever  things  are  just,  whatsoever 
things  are  pure,  whatsoever  things  are  lovely,  what- 
soever things  are  of  good  report,  if  there  be  any  vir- 
tue, if  there  be  any  praise,  mind  these  things,"  (chap, 
iv.  8.) 

And  then,  considering  what  abundant  provision 
the  gospel  hath  made  for  our  attainment  of  everlast- 
ing salvation,  we  are  altogether  without  excuse,  if 
we  perish.  Since  God  hath  raised  up  so  mighty  a 
salvation  for  us;  how  shall  we  escape?  If  we  die 
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ID  our  sins,  it  is  not  because  God  would  not  forgive 
them,  but  because  we  would  not  repent  and  be 
saved ;  the  fault  is  all  our  own,  and  we  owe  it 
wholly  to  ourselves,  if  we  be  lost  and  undone  for 
ever.  If  when  life  and  death,  heaven  and  hell,  are 
so  plainly  set  before  us,  eternal  misery  and  per- 
dition fall  to  our  lot  and  portion,  it  is  not  because 
we  were  not  warned  of  our  danger,  or  because  hap- 
piness and  the  things  of  our  peace  were  hid  from  our 
eyes,  but  because  we  have  made  death  and  destruc- 
tion our  obstinate  and  final  choice. 

*'  But,  beloved,  I  hope  better  things  of  you,  and 
things  which  accompany  salvation,  though  X  thus 
speak.  Only  let  your  conversation  be  as  becometh 
the  gospel  Of  Christ;"  and  if  we  be  careful  to  per-' 
form  the  conditions  which  the  gospel  requires  on 
our  part,  we  shall  not  fail  to  be  made  ^^  partakers  of 
that  eternal  life,  which  God,  that  cannot  lie,  hath 
promised  to  us,  for  his  mercy's  sake  in  Jesus  Christ.** 
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SERMON  CV. 

OF  THE  NATURE  OP  REOKNERATION,  AND  ITS  NE- 
CESSITY, IN  ORDER  TO  JUSTIFICATION  AND  SAL- 
TATION. 

For  in  Christ  Jesus  neitlier  circumcision  availetk 
a»y  things  nor  uncircumcision^  but  a  new  creature. 
— Galat.  vi,  15.  ^ 

There  are  two  Epistles  of  St.  Paul,  namely,  that  to 
the  RomaDS,  and  this  to  the  Galatians,  which  are 
principally  and  particularly  designed  to  confute  a 
^alse  persuasion,  which  had  prevailed  amongst  many 
Cbristiaus,  especially  those  who  were  conyerted 
from  Judaism' — that  it  was  not  enbugh  for  men  to 
embrace  and  confess  the  Christian  religion,  unless 
they  kept  the  law  of  Moses,  or  at  least  submitted 
to  that  great  precept  of  circumcision  ;  the  neglect 
whereof,  among  all  the  affirmative  precepts  of  the 
law,  was  only  threatened  with  excision,  or  being 
cut  off  from  among  the  people.  And  of  the  pre- 
valency  of  this  error,  and  the  great  disturbance 
which  it  made  in  the  Christian  church,  we  have 
a  particular  account,  Act^  xv.  where  a  general 
council  of  the  apostles  is  called,  and  a  letter  written, 
in  their  names,  to  all  the  Christian  churcbes,  to  rec- 
tify their  apprehensions  in  this  matter  (ver.  24.  of 
that  chapter)  :  ''  Forasmuch  as  we  have  heard,  that 
certain  which  went  out  from  us,  have  troubled 
you  with  words,  subverting  your  souls,  saying.  Ye 
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must  be  circumCisecl^  and  keep  the  Taw;  to  whom  we 
gave  00  such  counnaadiDeDt,"  &c. 

And  upon  this  occasion  likewise  it  was,  that  St. 
Paul  wrote  this  Epistle  to  the  Galatians,  as  likewise 
that  to  the  Romans;  in  the  former  of  which,  after 
he  had  at  large  confuted  this  error,  (which  he  calls 
the  preaching   of  another  gospel,  than  what  the 
apostles  had  preached,  and  the  Christians  first  re- 
ceived ;)  in  the  beginning  of  the  fifth  chapter  he  ex- 
horts them  to  assert  the  liberty,  which  Christ  had 
purchased  for  them,  from  the  obligation  of  the  law 
of  Moses  :  (ver.  1,  2.)  **  Stand  fast,  therefore,  in  the 
liberty  wherewith  Christ  hath  made  us  free,  and  be 
not  entangled  again  with  the  yoke  of  bondage.   Be- 
hold, I  Paul  say  unto  you,  that  if  ye  be  circum- 
cised, Christ  shall  profit  you  nothing;"  not  that 
hereby  he  condemneth  circumcision,  as  a  thing  evil 
in  itself;  for  God  never  instituted  or  commanded 
anything  that  was  so;  but  he  opposeth  the  opinion 
of  the  necessity  of  it  to  our  justification  and  salva- 
tion, when  the  gospel  had  so  plainly  taken  away 
the  obligation  and  use  of  it ;  and  consequently  to 
affirm  still  the  necessity  of  it,  was  really  to  renounce 
Christianity.     For  if  Judaism  was  still  the  way  to 
salvation,  Christianity  was  to  no  purpose ;  and  if 
Christianity  be  now  the  way,  then  the  obligation  to 
the  Jewish  religion  was  ceased.  To  avoid  the  force 
of  this  reasoning,  it  was  not  enough  for  the  false 
apostles  io  say  (as  it  seems  they  did)  that  Christians 
were  not  obliged  universally  to  the  whole  law  of 
Moses,  but  principally  to  the  law  of  circumcision; 
because  circumcision  being  the  sign  and  badge  of 
that  covenant,  whoever  took  that  upon  him,  did 
thereby  own  his  obligation  to  the  whole  law :  (ver. 
3,  K)  *'  For  I  testify  again  to  every  man  that  is  cir- 
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cised,  that  he  is  a  debtor  to  do  the  whole  law : 
Christ  is  become  of  no  effect  to  you,  whosoever  of 
you  are  justified  by  the  law,  ye  are  fallen  from 
grace ;"  that  is,  whoever  of  you  expect  and  profess 
to  be  justified  by  the  law  of  Moses,  ye  take  away 
the  necessity  and  use  of  the  Christian  religion  ;  and 
are  fallen  from  grace ;  that  is,  do  in  effect  renounce 
the  gospel ;  for  ^'  we,  through  the  Spirit,  wait  for  the 
hope  of  righteousness  by  faith,*"  (ver.  5,)  we  by  the 
Spirit,  in  opposition  to  circumcision,  which  was  in 
the  flesh,  do  expect  to  be  justified  by  the  belief  of 
the  gospel.  "  For  in  Jesus  Christ  neither  circumci- 
sion availeth  any  thing,  nor  uncircumcision ;"  (ver.  6.) 
that  is,  now  under  the  dispensation  of  the  gospel  by 
Christ  Jesus,  it  signifies  nothing  to  a  man's  justifica- 
tion or  salvation,  whether  he  be  circumcised,  or  not 
circumcised,  whether  he  be  a  Jew  or  a  gentile.  All 
that  the  gospel  requires  as  necessary  to  these  pur- 
poses, is,  that  we  perform  the  conditions  of  the  gos- 
pel, that  so  we  may  be  capable  of  being  made  par- 
takers of  the  blessings  of  it. 

Now  as  the  great  blessing  and  benefit  of  the  gos- 
pel is  variously  expressed,  as,  by  the  forgiveness  of 
our  sins,  by  our  acceptance  with  God,  or  (which 
comprehends  both)  by  our  justification,  sometimes 
by  adoption,  and  our  being  made  the  sons  and 
children  of  God,  sometimes  by  redemption,  and 
(which  is  the  consummation  of  all)  by  salvation  and 
eternal  life  :  I  say,  as  the  blessing  and  benefit  of  the 
gospel  is,  in  Scripture,  expressed  to  us  by  these  se- 
veral terms,  which  do  in  effect  all  signify  the  <6ame 
thing ;  so  our  duty,  and  the  condition  the  gospel 
requires  on  our  part,  is  likewise  as  variously  ex- 
pressed ;  sometimes,  and  that  very  frequently,  t>y 
the  word  faith,  as  being  the  great  source  and  />rin- 
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cip}e  of  all  religious  acts  and  performances ;  bat 
then  this  faith  mast  not  be  a  bare  assent  and  per- 
saasion  of  the  truth  of  the  gospel,  but  such  an  eflfec- 
tual  belief  as  expressetfa  itself  in  suitable  acts  of 
obedience  and  holiness,  such  as  the  apostle  here  calls 
wioTig  Si  dyairti^  mpyovfilvn*  **  a  faith  which  worketh 
by  love,*"  a  faith  that  is  inspired  and  acted,  or  rather 
consummate  and  made  perfect  by  charity  (for  so  the 
vrord  doth  often  signify),  and  then  this  phrase  will 
be  just  of  the  same  importance  with  that  of  St. 
James :  (chap.  ii.  22.)  **  By  works  is  faith  made  per- 
fect/' Sometimes,  and  that  also  very  frequently, 
the  condition  of  the  gospel  is  expressed  by  words 
which  signify  the  change  of  our  state,  as  by  repent- 
ance, conversion,  regeneration,  renovation,  sanctifi- 
cation,  the  new  creature,  and  the  new  man,  which 
expressions  are  all  so  well  known,  that  X  need  not 
refer  to  particular  texts  ;  sometimes  the  condition 
of  the  gospel  is  expressed  by  the  visible  and  sensible 
effects  of  this  inward  change  in  our  outward  life 
and  actions ;  as,  namely^  by  obedience  and  keeping 
the  conHnapdments  of  God.  So  (Heb.  v.  9.)  Christ 
is  said  to  be  '^  the  author  of  eternal  salvation  ta 
them  that  obey  him ;"  where  obedience  is  plainly 
put  for  the  whole  condition  of  the  gospel,  the  per- 
formance whereof  entitles  us  to  eternal  life  and  hap- 
piness. 

Now  that  by  these  various  expressions,  one  and 
the  same  thing  is  certainly  intended  and  meant,  viz. 
the  condition  of  the  gospel ;  that  which  is  required 
on  our  part,  in  order  to  our  full  and  perfect  justifi- 
cation and  acceptance  with  God,  is  evident  beyond 
all  denial ;  by  comparing  the  three  different  ways 
whereby  St.  Paul  doth  express  the  same  proposi- 
tion for  sense  and  substance;  in  which  he  tells  us. 
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wbat  it  is  that  ^\\l  avail  to  our  justification  umier 
the  gospel ;  that  is,  according  to  the  terras  of  the 
Christian  Feligion  \  that  is,  neither  here  nor  there, 
that  it  signifies  nothing  whether  a  nan  be  cirennv- 
cised  or  not,  but  that  we  be  so  qualified  as  the 
gospel  requires,  that  the  conditions  upon  which  the 
blessings  of  the  gospel  are  promised  be  found  in 
us.  And  there' are  three  texts  wherein  the  same 
thing  is  plainly  intended  in  three  Tery  different  ex- 
pressions. (Gal.  ▼.  6.)  **  In  Jesus  Christ  neither 
circumcision  availetb  any  thing,  nor  uncircnmci- 
sion:  but  faith,  which  is  consummate,  or  made 
perfect  by  charity."  (Gal.  Vi.  15.)  **  For  in  Christ 
Jesus  neither  circumcision  availeth  any  thing,  nor 
uncircumcision :  bnt  a  new  creature."  (1  Cor.  Tit. 
19.)  "  Circumcision  is  nothing,  and  uncircumcision 
is  nothing :  but  the  keeping  of  the  commandments 
of  God."  It  is  evident,  that  in  these  three  texts  the 
apostle  designs  to  say  the  same  thing ;  and  cobs^ 
quently,  that  faith  which  is  made  perfect  by  charity, 
and  the  new  creature,  and  keeping  of  the  command* 
ments  of  God,  are  the  same  in  sense  and  substance, 
viz.  the  condition  of  our  justification  and  accept- 
ance with  God  under  the  covenant  of  the  gospel,  or 
in  the  Christian  religion. 

I  shall  at  present,  by  God^s  assistance,  handle  the 
second  of  these  texts.  **  In  Christ  Jesus  neither 
circumcision  availeth  any  thing,  nor  uncircumci- 
sion :  but  a  new  creature."  And  here  the  condition 
of  the  gospel  is  expressecl  to  us,  by  the  change  of 
our  state,  which  in  Scripture  is  called  our  regenera^ 
tion,  or  becoming  new  creatures,  and  new  men. 
Circumcision  was  but  an  outward  sign  and  mark 
upon  the  body,  and  the  flesh,  though  it  did  indeed 
prefigure  and  typify  the  inward  circumcisio'ti  of  the 
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beart,  the  giving  of  men  new  hearts,  and  n#w  spirit^^ 
under  the  more  perfect  dispensation  of  the  gospc^l : 
but  now  in  Jesus  Christ,  that  is  in  the  Christian  re- 
ligion, the  presence  or  the  want  of  this  outward 
mark  will  avail  nothing  to  our  justification :  but 
that  which  was  signified  by  it,  the  renovation  of  our 
hearts  and  spirits,  our  becoming  new  creatures,  is 
now  the  condition  of  our  justification  and  accept- 
ance with  God. 

The  false  apostles,  indeed,  did  lay  gt*eat  stress 
upon  the  business  of  circumcision,  not  so  much  oat 
of  zeal  to  the  l^w  of  Moses,  as  to  avoid  persecution  : 
(ver.  12.)  "  They  constrain  you  to  be  circumcised, 
only  lest  they  should  suffer  persecution  for  the  cross 
of  Christ."  For,  at  that  time,  though  the  Christians 
were  persecuted,  yet  the  Jews  by  the  Roman  edicts 
had  the  free  exercise  of  their  religion,  and  therefore 
they  gloried  in  this  external  mark  of  circumcision, 
because  it  exempted  them  from  suffering ;  but  St. 
Paul  gloried  in  his  sufferings  for  Christ,  and  tb^ 
marks  of  that  upon  his  body,  (ver.  14.)  *•  God  forbid 
that  I  should  glory  save  in  the  cross  of  our  Lord 
Jesus  Christ;"  and  (ver.  17.)  "  I  bear  in  my  body 
the  marks  of  the  Lord  Jesus."  He  tells  them,  what 
necessities  soever  they  might  pretend  of  circumci* 
sion,  either  for  their  justification  or  salvation,,  the 
true  ground  of  all  was  to  save  themselves  from  tem- 
poral sufferings ;  and  that  in  the  Christian  religion 
it  sigAifieth  nothing  to  recommend  them  to  the  far 
vour  of  God,  whether  they  were  circumcised  or  not ; 
nothing  would  be  available  to  this  purpose,  hvtt  the 
renovation  and  change  of  their  hearts  and  lives« 
^'  For  in  Christ  Jesus  neither  circumcision  availeth^ 
any  thing,  nor  ancircumcision  ;  but  a  new  creature,'* 
maivn  KTimqf  ^  Bew  creation,  to  intimate  (he  greatuess 
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of  tbe  change,  which  Christianity,  thoroughly  enter- 
tained, made  in  men. 

Having  thus  cleared  the  occasion  and  meaning  of 
these  words,  I  come  now  to  consider  the  particulars 
contained  in  them  ;  namely,  these  two  things. 

First,  That  the  gospel  had  taken  away  the  obliga- 
tion of  the  law  of  Moses.  *^  In  Christ  Jesus  neither 
circumcision  availeth  any  thing,  nor  uncircumci- 


sion/" 


Secondly,  That,  according  to  the  terms  of  the 
Christian  religion,  nothing  will  avail  to  our  j^ustifica- 
tion  and  acceptance  with  God,  but  the  real  renova- 
tion of  our  hearts  and  lives;  **  neither  circumcisioa 
nor  uncircumcision  :  but  a  new  creature.'^ 

I.  That  the  gospel  hath  taken  away  the  obliga- 
tiort  of  the  law  of  Moses.  In  Christ  Jesus,  that  is, 
DOW  under  the  dispensation  of  the  gospel,  **  neither 
circumcision  availeth  anything,  nor  uncircumcision.**. 
There  was  never  any  general  obligation  upon  man- 
kind to  this  rite  of  circumcision,  but  only  upon  the 
seed  of  Abraham ;  but  yet  upon  the  preaching  of  the 
gospel,  many  of  the  Jewish  Christians  would  have 
brought  the  gentiles  under  this  yoke ;  pretending 
that  Christianity  was  but  a  superstructure  upon  the 
law  of  Moses,  which,  together  with  the  gospel,  was 
to  be  the  religion  of  the  whole  world  ;  and  there  was 
some  colour  for  this,  because  our  Saviour  himself 
submitted  to  this  rite,  and  was  circumcised  ;  which 
the  apostle  takes  notice  of  in  the  4th  chap,  of  this 
Epistle,  (ver.  4.)  **  When  the  fulness  of  time  was 
come,  God  sent  forth  his  Son,  made  of  a  woman, 
made  under  the  law  ;'*  that  is,  circumcised.  And 
it  is  true,  indeed,  that  our  blessed  Saviour  was  cir- 
cumcised ;  but  not  to  signify  to  us  the  perpetuity  of 
circumcision,  and  the  continuance  of  ft  uqder  the 
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Ghristkh  religion,  butYor  a  quite  diflerent  end  5  as 
a  teatiuiony  of  bis  obedience  to  that  law,  wbicb^ 
though  afterwards  it  was  to  expire,  yet  was  to  be 
obeyed  whilst  it  was  in  force,  by  all  that  were  born 
under  it ;  he  was  '^  made  under  the  law,"  and  it  be* 
caine  him,  who  came  to  teach  mankind  obedience  to 
the  laws  of  God,  "  to  fulfil  all  righteousness"  him- 
self: and  therefore  the  apostle,  in  this  Epistle, 
where  he  takes  notice  of  this,  that  Christ  was 
^^  made  under  the  law,"  gives  this  reason  of  it,  that 
he  might  be  the  fitter  to  free  those  who  were  under  it 
from  the  servitude  of  it;  he  was  "  made  under  the 
law,  that  he  might  redeem  them  that  were  under  the 
law;"  and  that  those  who  were  in  the  condition  of 
servants  before,  might  be  set  at  liberty,  and  "  re- 
ceive the  adoption  of  sons." 

But  how  did  his  being  **  made  under  the  law,** 
qualify  him  **  to  redeem  those  who  were  under  the 
law  r"  Thus — by  submitting  to  it  himself,  he  shewed 
that  he  owned  the  authority  of  it,  and  that  he  had 
no  malice  nor  enmity  against  it ;  or,  as  he  himself 
expresses  it,  that  he  '^  came  not  to  destroy  the  law, 
but  to  fulfil  it."  And  being  fulfilled,  and  having 
served  the  time  and  end  for  which  God  intended  it, 
it  expired  of  itself;  like  a  law  which  is  not  made 
for  perpetuity,  but  limited  to  a  certain  period.  And 
our  blessed  Saviour,  who  came  with  greater  authoiv 
ity  than  Moses,  and  gave  greater  testimony  of  his 
Divine  authority,  had  sufficient  power. to  declare 
the  expiration  of  it ;  and  by  commissioning  his  dis- 
ciples, before  and  after  his  death,  to  preach  the  gos- 
pel to  the  whole  world,  he  put  an  end  to  that  par- 
ticular law  and  dispensation,  which  only  concerned 
the  Jewish  nation,  by  giving  a  general  law  to  all 
mankind. 

VOL.  V.        •  2  b 


Digitized  by 


Google 


362 

So  ^t  from  the  dea^b  of  oqr  Satiour,  and  his: 
i(^eQ9»oii  iujLo,  heaven,  upop  vhicb  followed  the  ge** 
iieral  public^tioq  of  the  gospel,  tbie  Ijaw  of  Moses 
*  o^sed ;  and,  accpr^g  to  our  Saviour's  expr^s  ap- 
pointinent,  proselytes  were  to  be  admitted  into  the 
Christian  church  only  by  baptism,  and  not  by  cir- 
cumcision. And  if  circumcision,  which  waa  the 
sjgn  of  that  covenant,  was  laid  aside,  then  the  whole 
obligation  of  that  law  and  covenant  which  God  had 
m^de  with  the  Jews  was  also  ceased*  It  was  once, 
indeed,  the  mark  of  God's  chosen  and  peculiar 
people ;  but  now  that  God  bath  revealed  himself  to 
the  whole  world  by  his  Son,  andr  offers  salvation  to 
all  mankind,  getitiles  as  well  as  Jews,  *^  the  wall  of 
iBeparation  is  broken  down,"  and  circumcision,  which 
was  the  mark  of  distinction  between  Jews  and  gen- 
tiles, is  taken  away ;  and  therefore,  he  is  said  to 
have  "  made  peace  by  his  cross,"  and  to  have  "  blot- 
ted out  and  taken  away  the  hand^writing  of  ordi- 
nances, nailing  it  to  his  cross;"  that  is,  from  the 
time  of  hi^  death,  to  have  taken  away  the  obligation 
of  the  law  of  Moses,  though  it  was  a  good  while 
after,  before  the  Jews  were  wholly  weaned  from  the 
T^eration  and  use  pf  it. 

Nay,  it  was  sometime  before  the  apostles  were 
clearly  convinced  that  the  gospel  was  to  be  preached 
to  the  gentiles ;  this  being  one  of  those  truths,  which 
our.  Saviour  promised  after  bi&  departure,  his  Spirit 
should  lead  them. into  the  perfect  knowledge  of; 
and  then  they  were  fully  instructed,  that  the  law  of 
Moses  was  expired,  and  that  it  was  no  longer  ne- 
cessary to  the.  salvaticoi  ,of  men,  that  they  should  be 
circumeised  and  keep  that  law.  And  though  it  was 
ence  enjoined  by  God  himself i to  the.Jews^  and 
their  obedience  to  it  was  necessary  to  their  accept- 
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aiice  fnth  God ;  yet  now,  by  Ohrist  Jesus,  God  hath 
offered  salvation  to  men  upon  other  terms ;  and 
\rhether  they  were  circumcised  or  not,  wafs  of  no 
nloment  to  their  justification  or  salvation  oneway 
or  other ;  but  provided  they  performed  the  condi- 
tion of  this  new  covenant  of  the  gospel,  they  were  all 
alike  cajiahle  of  the  Divine  favour  and  acceptance. ' 

But  I  proceed  to  that  which  I  mainly  intend  to 
prosecute  from  these  words ;  and  that  is  the 

11.  Second  particular  in  the  text ;  namely,  that  ac- 
cording to  the  terms  of  the  gospel,  and  the  Christ- 
ian religion,  nothing  will  avail  to  our  justification 
and  acceptance  with  God,  but  the  real  renovation 
oT  our  hearts  and  lives;  "  neither  circumcision  nor 
uncircumcision :  but  a  new  creature,"  For  the  full 
explication  of  this,  T  shall  do  these  three  things. 

First,  Shew  what  is  implied  in  this  phrase  of  "  a 
liew  creature." 

Secondly,  That  this  is  the  great  condition  of  our 
justification  and  acceptance'with  God,  and  that  it' 
is  the  same  in  substance  with  *'  faith  perfected  by 
charity,"  and  with  ^^  keeping  the  commandments  of 
God." 

Thirdly,   That  it  is  very  reasonable  it  should* 
be  so. 

1.  What  is  implied  in  this  phrase  of  "a  new  crea-* 
tUre  "  It  is  plain,  at  first  sight,  that  it  is  ai  metapho- 
rical expression  of  that  great  and  thorough  change 
which  is  made  in  men  by  the  gospel,  or  the  Christ-' 
ian  religion.  The  Scripture  sets  forth  to  us  this 
change  by  a  "great  variety  of  expressions;  by  con- 
Version,  and  turning  from  our  iniquities  unto  God  ; 
by  repentance  (which  signifies  a  change  of  our 
mind  and  resolution,  and  is  in  Scripture  called 
repentance  from  dead  works,  and  repentance  unto ' 
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life);   by  regeneratioD,   or  being  born  again;  by. 
resurrection  from  the   dead,  and  rising  to  new^ 
ness  of  life ;  by  sianctificatiou,  and   being  washed 
and  cleansed  from  all  filthiness  and  impurity ;  which 
three. last  metaphors  are  implied  in  baptism,  which 
is  called  regeneration.    (Tit.  iii.  5.)    "  According 
to  his  mercy  he  saved  us  by  the  washing  of  rege- 
neration, and   renewing  of  the  Holy  Ghost ;"  and 
our  being    "  born  again  of  water  and  the  Holy 
Ghost ;"   (John  iii.  3.)   "  Except  a  man  be  born 
again,"  &c.  and  (ver.  5.)  "  Except  a  man  be  born  of 
water  and  of  the  Spirit,  he  cannot  enter  into  the 
kingdom  of  God ;"  and  "  the  purifying  of  our  con- 
sciences ;"  (Heb,  X.  22.)  "  Having  our  hearts  sprink- 
led from  an  evil  conscience,  and  our  bodies  washed 
with  pure  water  f  and  "  the  answer  of  a  good  con- 
science towards  God;''  (1  Pet.  iii.  21.)   "  Baptism 
doth  now  save  us ;  not  the  putting  away  of  the  filth, 
of  the  flesh,  but  the  answer  of  a  good  conscience 
towards  God  f  and  finally,  our  being  **  baptized  into 
the  death  and  resurrection  of  Christ;''  (Rom.  vi.  3, 
4.)  "  Know  ye  not  that  so  many  of  us  as  were  bap- 
tized into  Jesus  Christ  were  baptized  into  his  death  ? 
therefore  we  are  buried  with  him  by  baptism  into 
death,  that  like  as  Christ  was,  raised  up  from  the 
dead  by  the  glory  of  the  Father,  even  so  we  also 
should  vralk  in  newness  of  life.'*    And  lastly,  this 
change  is  set  forth  to  us  by  renovation,  and  our  be- 
ing made  new  creatures  and  new  men ;  (2  Cor.  v. 
17.)  "  Therefore,  if  any  man  be  in  Christ,"  that  is, 
professeth  himself  a  Christian,  ^^  he  is  a  new  crea- 
ture; old  things  are  passed  away,  behold  all  things 
are  become  new.^'    And  so  likewise,  (Ephes.  iv.  22, 
23,  240  this  great  change  is  expressed  by  ^^  putting 
off,  concerning  the  former  conversation,  the  old  man, , 


Digitized  by 


Google 


365 

which  is  corrupt  accordiog  to  the  lusts  of  deceit ; 
and  beiog  renewed  iu  the  spirit  of  our  minds,  and 
putting  on  the  new  man,  Mfhich  after  God  is  created 
in  righteousness  and  true  holiness.''  The  expres- 
sion is  very  emphatica),  ^*  renewed  in  the  spirit  of 
our  minds  ;*'  that  is,  in  our  very  minds  and  spirits,  to 
signify  to  us  that  it  is  a  most  inward  and  thorough 
change,  reaching  to  the  very  centre  of  our  sotils 
and  spirits.  And  Coloss.  iii.  9,  10, 11.  it  is  repre- 
sented much  after  the  same  manner;  **  Seeing  ye 
have  put  off  the  old  man  with  his  deeds,  and  have 
put  on  the  new  man,  which  is  renewed  in  know- 
ledge after  the  image  of  him  that  created  him,  where 
there  is  neither  Greek  nor  Jew,  circumcision  nor 
uncircumcisioh,  barbarian,  Scythian,  bond  nor  free, 
but  Christ  is  all  and  in  all."  Which  is  the  same 
with  what  the  apostle  says  here  in  the  text,  that  **  in 
Christ  Jesits  neither  circumcision  availeth  any  thing, 
nor  uncircumcision,  but  a  new  creature;"'  that  is, 
these  external  marks  and  differences  signify  nothing: 
but  this  inward  change;  *•  the  new  creature — Christ 
formed  in  us ;"  this  in  the  Christian  religion  is  all 
in  all. 

But  that  we  may  the  more  clearly  understand  the 
just  importance  of  this  metaphor  of  **  a  new  crea- 
ture,'' or  a  new  creation,  I  shall. 

First,  Consider  what  it  doth  certainly  signify,  by 
comparing  this  metaphorical  phrase  with  other  plain 
texts  of  Scripture. 

And,  secondly.  That  it  doth  not  import  what 
some  would  extend  it  to,  so  as  to  found  doctrines 
of  great  consequence  upon  the  single  strength  of 
this,  and  the  like  metaphors  in  Scripture,  without 
any  manner  of  countenance  from  plain  texts. 

First,  I  shall  consider  what  this  metaphor  doth 
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rcertaioty  import,  eo  as  to  bt  ^lndeDiably  evideDt 
from  other  more  clear  and  full  texts  pf  Scripture; 
namely,  these  two  things : 

1.  The  greatness  of  this  change. 

2.  That  it  is  effected  and  wrought  by  a  Divine 
power : 

1.  The  greatness- of  this  change;  it  is  x^alledl 
icaivft  icrtacc,  a  new  creation;  as  if  the  Christian 
doctrine,  firmly  entertained  and  believed,  did,  9s  i( 
were,  mould  and  fashion  men  over  i^ain,  transform^ 
ing  them  into  a  ,qi|it^  other  sort  of  persons,  thao 
what  they  were  before,  and  made  such  a  change  in 
them,  as  the  creating  power  of  God  did,  in  bringing 
this  beautiful  and  orderly  frame  of  things  out  of 
their  dark  and  rude  chaos.  Thus  the  apostle  repre- 
sents it :  (2  Cor.  iv.  6.)  ^*  God  who  commanded  the 
light  to  shine  Qut  of  darkness  (alluding  to  the  first 
creation),  hath  shined  into  our  hearts,  to  give  the 
light  of  the  knowledge  of  the  glory  of  God  in  the 
face  of  Jesus  Christ."  We  are  translated  from  one 
extreme  to  another;  (Acts  xxvi.  18.)  when  our 
Lord  sends  Paul  to  preach  the  gospel  to  the  gen- 
tiles,  he  tells  him  what  a  change  it  would  make  in 
them,  by.  ^*  opening  their  eyes,  and  turnidg  them 
from  darkness  to  light,  and  from  the  power  of  Satan 
unto  God/'  And  St,  Peter  expresses  the  change 
which  Christianity  makes  in  men,  by  their  being 
'^  called  out  of  darkness  into  a  marvellous  light ;" 
(1  Pet,  ii,  9.)  And  so  St.  Paul,  (Eph,  v.  8.)  "  Ye 
were  sometimes  darkness,  but  now  are  ye  light  in 
the  Lord.'' 

And,  indeed,  wherever  the  doctrine  of  Christ 
bath  its  full  effect,  and  perfect  work,  it  makes  a 
mighty  change  both  in  their  inward  principles  and 
outward  practice }  it  darts  a  ne^  light  into  their 
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uiiDds,  80  that  tbey  see  things  otherwise  than  they 
did  before,  and  forms  a  di fierent  judgment  of  thin^ 
from  what  they  did  before ;  it  endues  them  with  a 
new  principle,  and  new  resolutions,  giveis  tbetn  fiin<)- 
ther  spirit,  and  another  temper,  a  quite  diffei*eht 
«ense  and  gust  of  things  from  what  they  formerly 
had.  And  this  inward  change  of  their  minds  neces- 
sarily produceth  a  proportionable  change  in  theit 
lives  and  conversations,  so  that  the  man  steers  iqbite 
another  course,  acts  after  another  rate,  and  driven 
on  quite  other  designs  from  what  he  did  before. 

And  this  is  remarkably  seen  in  those  who  are  reh 
claimed  froih  impiety  and  profaneness  to  religion, 
and  from  a  vicious  to  a  virtuous  course  of  life.  Th6 
change  is  great  and  real  in  all ;  but  not  so  sensible 
and  visible  in  some,  as  others ;  in  those  who  ar^ 
made  good  by  the  insensible  steps  of  a  pious  and 
virtuous  education;  as  in  those  who  are  translated 
out  of  a  quite  contrary  state,  and  *^  turned  from  the 
power  of  Satan  unto  God,"  and  'translated  out  of  the 
kingdom  of  darkness,  into  the  kingdom  of  Christ  f 
which  was  the  case  of  the  heathen  world,  in  their 
first  conversion  to  Christianity. 

2.  This  change  is  effected  and  wrought  by  a 
Divine  power,  of  the  same  kind  with  that  which 
created  the  world,  and  raised  up  Christ  Jesus  from 
the  dead ;  two  great  and  glorious  instances  of  the 
Divine  power;  and  to  these  the  Scripture  frequently 
alludes,  when  it  speaks  of  this  new  creation.  *'  God 
who  commanded  the  light  to  shine  out  of  darkness, 
hath  shinedinto  our  hearts.  Like  as  (Christ  wa« 
raised  from  the  dead  by  the  glory  of  the  Father,  so 
we  also  are  raised  to  newness  of  life,**  saith  St,  PauK 
(Rom.  vi.  4.)  And  to  the  same  purpose  the  same 
apostle  speaks,  (Ephes.  i.  19,  20.)  ''  And  that  ye 
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may  jknow  3irhat  is  the  exceeding  greatness  of  his 
power  to  US-ward  who  believe,  according  to  the 
pperation  of  his  mighty  power,  which  he  wrought  in 
Christ,  when  he  raised  him  from  the  dead."  So  that 
pur  renovation,  and  being  made  new  creatures,  is 
an  instance  of  the  same  glorjous  power,  which  ex- 
erted itself  in  the  first  creation  of  things,  and  in  the 
resurrection  of  our  Lord  Jesus  Christ  from  the  dead; 
but  not  altogether  after  the  same  manner,  as  I  shall 
shew  under  the  next  head. 

I  should  now,  in  the  second  place,  proceed  to 
shew,  that  this  metaphor  of  a  new  creation  doth 
not  import  what  some  men  would  extend  it  to,  so 
as  to  found  doctrines  of  great  consequence  upon 
the  single  strength  of  this  and  other  like  metaphors 
of  Scripture,  without  any  manner  of  countenance 
and  confirmation  from  plain  texts.  But  this  I  re« 
serve  to  another  discourse. 
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OF  THE  NATURE  OF  REGENERATION,  AND  ITS  NE- 
CESSITY, IN  ORDER  TO  JUSTIFICATION  AND  SAL* 
VATION. 

Far  in  Christ  Jesus  neither  circumcision  availeth  any 
thingj  nor  uncircumcisiony  but  a  new  creature.-^ 
Galat.  vi.  15. 

In  these  words  are  contained  these  two  things : — 

First,  That  the  gospel  hath  t^keu  away  the  bbli* 
gation  of  the  law,  having  taken  away  the  sign  of 
that  covenant,  which  was  circnmcision. 

Secondly,  That,  according  to  the  terms  of  the 
gospel,  and  the  Christian  religion,  nothing  will  avail 
to  our  justification  and  acceptance  with  God,  but 
the  real  renovation  of  our  hearts  and  lives.  For 
the  full  explication  of  this,  I  propounded  to  do 
these  three  things : 

I.  To  shew  what  is  implied  in  this  phrase  of  **  a 
new  creature." 

II.  That  this  is  the  great  condition  of  our  justifi- 
cation and  acceptance  with  God,  and  that  it  is  the 
same  in  sense  and  substance  with  those  other  expres- 
sions, in  the  two  parallel  texts,  of '^  faith  perfected  by 
charity  ,**  and  ''keeping  the  commandments  of  God.** 

III.  That  it  is  very  reasonable  that  this  should 
be  the  condition  of  our  justification,  and  acceptance 
to  the  favour  of  God. 

I  began  with  the  first  of  these ;  viz.  To  shew  what 
is  implied  in  this  phrase  of  **  a  new  creature;''  as  to 
which  I  shewed, 
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First,  What  this  metaphor  doth  certainly  import, 
so  as  to  be  undeniably  evident  from  other  more 
clear  and  full  texts  of  Scripture ;  namely,  the  great- 
ness of  this  change,  and  that  it  is  effected  by  a 
Divine  power.     I  now  proceed. 

Secondly,  To  shew,  that  it  doth  not  import  what 
some  would  extend  it  to,  and  that  so  as  to  found 
doctrines  of  great  consequence  upon  the  mere  and 
single  strength  of  this  and  other  like  metaphors  of 
Scripture,  without  any  manner  of  countenance  and 
confirmation  from  plain  texts :  such  doctrines  as 
these  three. 

.  1.  That  as  the  creation  was  by  an  irresistible  act 
of  the  Divine  pow^r,  so  is  this  new  creation,  or  con- 
Tersion  of  a  sinner. 

2.  That  as  creatures  were  merely  passive  in  their 
being  made,  and  contributed  nothing  at  all  to  it,  no 
more  do  we  to  our  conversion  and  regeneratiob. 

3.  That  as  the  creation  of  the  several  ranks  and 
kinds  of  c)*eatured  was  in  an  instant,  and  effected 
by  the  powerful  word  of  God,  only  sayipg,  let  such 
and  such  things  be,  and  immediately  they  were;  8# 
this  new  creation,  or  the  work  of  regenerblion,  ift  in 
an  instant,  and  admits  of  no  degrees. 

Concerning  these  three  doctrines,  of  great  mo- 
ment and  consequence  in  divinity,  I  shall  shew^ 
with  all  the  clearness  and  brevity  I  can,  that  they 
ire  built  solely  upon  metaphors  of  Scripture,  tor- 
tured and  Strained  too  fiar,  without  any  real  groBud 
or  foundation  from  Scriptare  or  reason ;  nay,  con- 
trary to  the  tenor  of  the  one  and  the  dictates  of  tfat 
other ;  nay,  indeed,  contrary  to  the  general  experi- 
ence of  the  operation  of  God's  grace  upon  the  minds 
of  men  in  their  conversion. 

First,  It  is  pretended,  that  as  Htm  creatioa  was 
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;l>y  an  irresistible  9ct  of  the  Divine  po^er,  m  is  the 
new  creation,  or. the  conversion  of  a  sinner;  and 
this  is  solely  argued  A*oni  tlie  metaphorioal  express 
sions  of  Scripture  concerning  conversion ;  such  as 
being  *^  called  out  of  darkness  into  light/'alluding 
to  that  povrerful  word  of  God,  which  in  the  first 
creation  ^^  commanded  the  light  to  shine  out  of 
darkness ;  being  quickened,  and  raised  to  a  new 
life ;"  and  from  this  metaphor  here  in  the  text  of  a 
Dew.  creation. 

But  surely  it  is  a  dangerous  thing  in  divinity,  to 
build  doctrines  upon  metaphors,  especially  if  we 
strain  them  to  all  the  similitudes  which  a  quick 
0.nd.  lively  imagination  can  find  out{  whereas  some 
one  obvious  thing  is  commonly  intended  in  the  me^ 
taphor,  and  the  meaning  is  absolved  and  acquitted 
in  that,  and  it  is  folly  to  pursue  it  into  all  those 
similitudes  which  a  good  fancy  may  sug^st.  When 
our  Saviour  says,  that  "  he  will  come  as  a  thief  in 
the  night,"  it  is  plain  what  be  means ;  that  the  day 
,  of  judgment  will  surprise  the  careless  world,  when 
they  least  look  for  it,  that  ^^  he  will  come  at  an  hour 
when  they  are  not  aware  ;^'  and  though  he  resemble 
his  coming  to  that  of  ^' a  thief  in  the  night,"  yet  here  is 
nothing  of  robbery  in  the  case.  So  bere,  when  the 
change  which  Christianity  makes  in  men  is  called 
ft  new  creation,  this  only  imports  the  greatness  of 
the  change,  which  by  the  power  of  Qod's  grace  is 
made  upon  the  hearts  and  lives  of  men ;  and  the 
metaphor  is  sufficiently  absolved  in  this  plain  sense 
und  meaning  of  it,  agreeable  to  the  literal  expres* 
tions  of  Scripture  concerning  this  thing;  and  there 
is  no  need  \that  this  change  should  in  all  ^other 
respects  answer  the  work  of  creation;  and  con^ 
feqnently,  there  is  no  necessity  that  it  should  be 
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eftected  in  an  irresistible  manner,  or  that  we  sbould 
be  altogether  passive  in  tbis  cbange,  and  that  we 
should  no  ways  concur  to  it  by  any  act  of  our  own^ 
or  that  this  work  should  be  done  in  an  instant,  and 
admit  of  do  steps  and  degrees. 

It  is  not  necessary  that  this  change  should  be 
effected  in  an  irresistible  manner.  God  may  do  so, 
when  he  pleaseth,  without  any  injury  to  his  crea- 
tures; for  it  is  certainly.no  wrong  to  any  man  to 
be  made  good  and  happy  against  his  will ;  and  I 
do  not  deny,  but  that  God  sometimes  does  so.  The 
call  of  the  disciples  to  follow  Christ,  seems  to  have 
been  a  very  sadden  and  forcible  impression  upon 
their  minds,  without  any  appearing  reason  for  it ; 
for  it  is  not  reasonable  for  any  man  to  leave  bis 
calling,  and  follow  every  one  that  bids  him  do  so. 
The  conversion  of  Saul,  from  a  persecutor  of  Christ- 
ianity to  a  zealous  preacher  of  it,  was  certainl  j 
effected,  if  not  in  an  irresistible,  yet  in  a  very  forci- 
ble and  violent  manner.  The  conversion  of  three 
thousand  at  one  sermon,  when  the  Holy  Ghost  de- 
scended in  a  visible  manner  upoa  the  apostles,  was 
certainly  the  effect  of  a  mighty  and  overpowering 
degree  of  God's  grace.  And  the  like  may  be  said 
of  the  sudden  conversion  of  so  many  persons  from 
heathenism,  and  great  wickedness  and  impiety  of 
life,  to  the  sincere  profession  of  Christianity,  by  the 
preaching  of  the  apostles  afterwards. 

But  that  this  is  not  of  s^bsolute  necessity,  nor  the 
ordinary  method  of  God's  grace,  to  work  upon  the 
minds  of  men  in  so  overpowering,  much  less  in  an 
inresistibte  manner,  is  as  plain  as  any  thing  of  that 
nature  can  be^  both  from  experience,  and  the  reason 
of  the  thing,  and  the  constant  tenor  of  the  Scripture. 
We  find  that  many  (perhaps  the  ^greatest  part}  of 
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those  that  are  good  are  made  soi>y  the  insensible 
steps  and  degrees  of  a  religious  education,  and  hav- 
ing been  never  vicious,  can  give  no  great  account  of 
any  sensible  change,  only  that,  when  they  came  to 
years  of  understanding,  they  considered  things  more; 
and  the  principles  that  were  instilled  into  them  in 
their  younger  years  did  put  forth  themselves  more 
vigorously  at  that  time,  as  seeds  sprout  out  of  the 
ground  after  they  have  a  good  while  been  buried 
and  laid  hid  in  the  earth. 

And  it  is  contrary  to  reason,  to  make  an  irresisti- 
ble act  of  Divine  power  necessary  to  our  repentance 
and  conversion;  because  this  necessarily  involves  iu 
it  two  things  which  seem  very  unreasonable. 

First,  That  no  man  repents  uiK)n  consideration 
and  choice,  but  upon  mere  force  and  violent  neces- 
sity, which  quite  takes  away  the  virtue  of  repent- 
ance, whatever  virtue  there  may  be  in  the  conse- 
quent acts  of  a  regenerate  state. 

Secondly,  It  implies  that  the  conversion  and  re- 
pentance of  those  upon  whom  God  doth  not  work 
irresistibly  is  impossible,  which  is  the  utmost  can  be 
said  to  excuse  the  impenitency  of  men,  by  taking  it 
Ojff  from  their  own  choice,  and  laying  it  upon  the  im- 
possibility of  the  thing,  and  an  utter  disability  in 
them  to  choose  and  do  otherwise. 

And  it  is,  likewise,  contrary  to  the  constant  tenor 
of  the  Bible,  which  supposeth  that  men  do  very  fre- 
quently resist  the  grace  and  Holy  Spirit  of  God.  It 
is  said  of  the  pharisees,  by  our  Saviour,  (Luke  vii. 
30.)  that  **  they  rejected  the  counsel  of  God  against 
themselves ;"  that  is,  the  merciful  design  of  God  for 
their  salvation.  And  of  the  Jews,  (Acts  vii.  61.) 
that  "they  always  resisted  the  Holy  Ghost.*"  So 
that  some  operations  of  God's  grace  and  Holy  Spirit 
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ate  resfotible,  atid  Mch  as,  if  men  did  not  r^ist 
theu>,  t?ould  be  effectual  to  bring  them  to  faith  and 
repentance,  else  why  are  the  Pharisees  said  to  rejecft 
*^  the  counsel  of  God  against  themselves/'  that  is,  t6 
their  own  ruin?  implying,  that  if  they  had  not  re- 
jected it,  they  might  have  been  saved ;  and  if  they 
had,  it  had  been  without  irresistible  grace;  for  that 
which  was  offered  to  them,  was  actually  resisted  by  * 
them.  Other  texts  plainly  shew^  that  the  reason  of 
men's  impenitency  and  unbelief  is  not  any  thing 
wanting  on  God^s  part,  but  on  theirs;  as  those 
known  texts,  wherein  our  Saviour  laments  the  case 
of  Jerusalem,  because  they  obstinately  brought  de- 
struction upon  themselves:  (Luke  xix.42.)  ''  If  thou 
hadst  known  in  this  thy  day,  the  things  that  belong  to 
thy  peace:"  intimating,  that  they  might  have  known 
them,  so  as  to  have  prevented  that  desolation  which 
was  coming  upon  them,  and  was  a  forerunner  of  their 
eternal  ruin:  ^^  but  now  they  are  hid  from  thine 
eyes ;"  intimating,  that  then  God  gave  them  np  to 
their  own  blindness  and  obstinacy;  but  the  time 
was,  when  they  might  have  "  known  the  things  of 
their  peace;"  which  cannot  be  upon  thesupposition 
of  the  necessity  of  an  irresistible  act  of  God's  grace 
to  their  conversion  and  repentance ;  because  then 
without  that  they  could  not  have  repented,  and  if 
that  had  been  afforded  to  them^  they  bad  infallibly 
repented.  So  likewise,  in  that  other  text,  (Matt. ' 
xxiii.  37.)  "  Oh  !  Jerusalem,  Jerusalem,  how  often 
would  I  have  gathered  thee,  evert  as  a  hert  gather- 
eth  her  chickens  under  her  wings,  and  you  would 
not."  And,  in  John,  v.  40.  **  Ye  will  not  come 
unto  me  that  ye  might  have  life."  He  **  would  have 
gathered  them,"  and  they  "  would  not*;"  he  would 
have  given  them  life,  but  they  would  not  come  to ' 
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lattons  and  declaratioos  of  6Ur  Savioor's  gracioo9 
intention  towards  them,  any  ways  consistent  with  an^ 
impossibility  of  their  repentance?  which  yet  must  be 
said,  if  irresistible  grace  be  necessary  thereto ;  fQr 
then  repentance  is  impossible  withoat  it,  and  that  it 
was  not  afforded  to  them  is  plain,  because  they  did 
not  repent.  The  same:  may  be  said  of  that  selemn^ 
cieclaration  of  God,  (Ezek.  xxxiii.  11.)  '^  As  1  live, 
saith  the  Lord  God,  1  have  no  pleasure  in  the  death 
of  the  wicked,  bnt  that  the  wicked  torn  irora  his 
way  and  live."  Can  it  be  said  that  God  hath  no^ 
pleasure  in  the  death  of  sinners,  and  yet  be  true, 
that  he  denies,  to  the  greatest  part  of  them,  that 
grace  which  is  necessary  to  their  repentance  ?  Upon 
this  supposition,  how  can  it  be  true,  that,  ''  if  the 
mighty  works  that  were  done  in  Ohorazin  and  Beth- 
saidahad  been  done  in  Tyre  and  Sidon,  they  would' 
have  repented,"  (Matt.  xi.  SI.)  since  irresistible 
grace  did  not  accompany  those  miracles  ?  for  if  it 
had,  Ghorazin  and  Bethsaida  had  repented,  and' 
without  it  Tyre  and  Sidon  could  not  repenft. 

The  same  difficulty  is  in  those  texts^  wherein  God 
is  represented  as  expecting  the  repentance  and  con-' 
version  of  sinners ;  and  our  Saviour  wondering  at 
their  unbelief  and  hardness  of  heart,  and  upbraiding 
them  with  it,  (Isa.  v.  4.)  "  What  could  I  have  done 
more  to  my  vineyard,  that  I  have  not  done  in  it? 
wherefore,  wlien  I  looked  that  it  should  bring  forth 
grapes,  brought  it  forth  wild  grapes  r  Mark  vi.  0, 
it  is  said,  our  Saviour  marvelled  at  the  unbelief  of 
the  Jews  ;  and,  (^chap.  xvi.  14.)  that  he  "  upbraided 
bis  disciples  with  tJieir  unbelief  and  hardness  of 
heart"  But  wby  should  the  repentance  of  sinners 
be  expected,  or  their  unbelief  marvelled  at,  or  i»- 
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deed  tie  upbraided  to  theni,  by  bim  who  knew  it 
impossible  to  them,  without  an  irresistible  power 
and  grace,  which  he  knew  likewise  was  not  afforded 
to  them  ?  neither  God  nor  man  have  reason  to  won- 
der that  any  man  does  not  do  that,  which,,  at  the 
same  time,  they  certainly  know  he  cannot  do. 

The  bottom  of  all  that  is  said  to  avoid  this  pressing 
difficulty  is  this, — that  this  impotence  and  disability 
pf  sinners  is  their  sin,  and  therefore  cannot  be 
pleaded  in  their  excuse,  for  their  impenitency ;  but 
God  may  still  justly  require  that  of  them  which  they 
had  once  a  natural  power  to  do,  but  wilfully  for- 
feited and  lost  it;  they  had  this  power  in  Adam,  and 
forfeited  it  by  his  disobedience. — To  shew  how 
silight  this  evasion  is,. I  need  not  run  into  that  argu- 
ment, how  far  we  are  guilty  of  the  sin  of  our  iSrst 
parents.  That  by  that  first  transgression  and  dis- 
obedience all  mankind  suffers,  and  our  natures  are 
extremely  corrupted  and  depraved,  cannot  be  de- 
nied ;  but  the  corruption  of  our  natures  is  a  thing 
yery  different  from  personal  guilt,  strictly  and  pro- 
perly so  called.  I  will  take  the  business  much 
shorter;  and  granting  that  mankind  had  in  Adam  a 
natural  power  to  have  continued:  obedient  to  the 
laws  of  God,  yet,  since  "  by  one  man  sin  entered 
into  the  world,"  aud  "  all  are  now  sinners,"  here  is 
an  obligation  to  repentance  as.  well  as  to  obedience^ 
and  men  shall  be  condenmed  for  their  impenitency. 
I  ask  now,  whether  in  Adam  we  had  a  power  to  re- 
pent ?  It  is  certain  Adam  had  not  this  power,  and 
therefore  I  cannot  see  how  we  could  lose  it,  and  for- 
feit it  in  him.  Adam,  indeed,,  had  a  natural  power 
not  to  have  sinned,  and  so  not  to  have  needed  re- 
pentance; but  no  power  to  repent  in  the  state  of  in- 
npcepcy;  because,  in  that  state,   repentance  was 
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impossible^  because  there  coald  be  mo  octasiob  for 
it  He  had  it  not  after  bis  fall,  because  by  that  he 
forfeited  all  his  power  to  that  vhich  is  spiritoally 
good.  It  is  said,  indeed,  be  bad  it  in  ionoceocy,  but 
forfeited  it  by  his  fell;  so  that  he  had  it  when  there 
was  DO  occasion  or  possibility  for  the  exercise  of  it, 
and  lost  it  when  there  was  occasion  for  it :  or  if  he 
did  not  lose  it  by  his  fall,  we  have  it  still,  and  then 
there  is  no  need  of  ^any  supernatural,  much  lessir- 
resistible^  grace  to  repentance ;  so  that  our  inapo- 
tency,  as  to  the  particular  duty  of  repentance,  can* 
not  be  charged  upon  uaas  our  fault,  not  so  much  as 
upon  the  account  of  original  sin. 

But  the  want  of  this  power  is  the  consequent  and 
Just  punishment  of  our  first  transgression.  Be  it  so; 
but  if  this  impotency  still  remain  in  all  those  to 
whom  God  doth  not  afford  his  irresistible  grace, 
how  comes  the  grace  offered  in  the  gospel  to  aggra- 
vate the  irapenitency  of  men,  and  increase  their 
condemnation  ?  for  if  it  be  no  remedy  against  this 
impotency,  how  comes  it  to  inflame  the  guiU  of  iuh 
penitency  ?  or  ha^  is  it  grace  to  offer  mercy  to  those 
upon  their  ircpeatance,  who  are  oat  of  a  possibility 
of  repenting i  and  yet,  ta  punish  them  moreseverely 
for  their  impenitency  after  this  offer  made  to  them, 
which  they  cannot  accept  without  that  grace  which 
God  is  resolved  not  to  afford  them  ?  If  this  be  the 
case,  the  greatest  favour  had  been  to  have  had  no 
such  offer  mad^  to  them;  and  it  had  been  happier 
for  mankind,  that  the  grace  of  God  had  not  ap- 
peared to  all  men,  but  only  to  those  who  shall  irre* 
sistibly  b^  made  partakers  of  the  benefit  of  it.  ' 

Secondly,  Another  doctrine,  grounded  upod  thi» 
Qietaphor  of  a  new  creation,  is,  that  we  are  merely 
passive  in  the  work  of  conversion  and  regeneration^ 

VOL.  y.  2  c 
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and  contribute  nothing  to  it ;  that  God  does  all,  aod 
we  do  nothing  at  all ;  and  this  follows  from  the  for- 
mer, especially  if  we  allow  the  metaphor  as  far  as  it 

•will  carry  us.  For  as  the  first  creation  of  things 
was  by  an  irresistible  act  of  the  Divine  power,  80 
the  things  that  were  made  were  only  passive  in  their 
creation ;  and,  as  they  could  make  no  resistance,  so 
neither  could  they  contribute  any  thing  to  their 
being  what  they  are.  And  this  doctrine  is  not  only 
argued  from  the  metaphor  of  a  new  creation,  but 
from  several  other  metaphors  used  in  Scripture^  to 
describe  our  natural  state;  as,  namely,  darkness, 
blindness,  and  our  being  dead  in  trespasses  and 
sins ;  from  whence  it  is  inferred,  that  we  contribute 
no  more  to  our  renovation^  than  darkne^  doth  (o 
the  introduction  of  light,  than  a  blind  man  can  do 
to  the  recovery  of  his  sight,  or  a  dead  man  to  his 
own  resurrection;  but  are  wholly  passive  in  this 
work.  And  to  countenance  this  notion,  they  make 
great  advantage  of  the  character  which  is  given  m 
Scripture  of  the  most  d^enerate  heathen,  taking  it 
for  granted,  that  their  condition  is  the  true  standard 
of  a  natural  and  unregenerate  state;  and  to  this 
purpose  tbey  insist  particularly  upon  that  descrip- 
tion of  the  gentile  idolaters,  (£ph.  iv.  18,  19.) 
''  Having  the  understanding  darkened,  being  alien- 
ated from  the  life  of  God,  through  the  ignorance 

*  tfaiit  is  in  tliem,  because  of  the  blindness  of  thdr 
hearts;  who  being  past  feeling,  had  given  themselves 
over  to  lasciviousness;  to  work  all  uncleanness  with 
greediness.^  Which  is,  indeed,  a  description  of  men 
in  their  natural  state,  but  not  of  all;  but  of  such  as 
by  the  worst  sort  of  vicious  practices  of  the  grossest 
idolatry,  and  most  abominable  lewdness,  were  cle- 

,  fenerntod  to  the  utmost,  so  that  their  conditiqn 
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seemed  desperate,  without  a  miraculous  and  extra? 
ordinary  grace  of  God,  which  was  probably  afforded 
to  many  of  these.  In  like  manner  they  argue  the 
common  condition  of  mankind,  from  the  descriptioii 
which  is  given  of  the  wickedness  of  men,  before 
God  brought  the  flood  upon  them :  (Gen.  vi.  &.) 
**  God  saw  that  the  wickedness  of  man  was  great 
in  the  earth,  and  that  every  imagination  of  the 
thoughts  of  his  heart  was  only  evil  continually.'' 
This  they  make  the  character  of  all  men,  in  their 
natural  state,  whereas  this  is  a  description  of  an 
extraordinary  degeneracy  of  men,  signifying  that 
the  world  was  then  extremely  bad,  and  depraved 
to  the  highest  degree ;  for  God  gives  tbis  as  a  rea^ 
son  why  be  was  resolved  to  drown  the  world,  and 
*^  to  destroy  man  from  the  face  of  the  earth,"  because 
*^  their  wickedness  was  grown  to  so  great  a  height.^ 
But  if  this  were  a  description  of  the  natural  state 
of  mankind,  this  could  be  no  particular  reason  for 
bringing  a  flood  upon  the  world  at  that  time,  there 
being  the  same  reason  for  it,  for  fifteen  hundred 
years  before,  and  ever  will  be  the  same  reason  to 
the  end  of  the  world ;  that  is,  that  men  are  naturally 
corrupted  and  depraved.  Surely  they  consider  the 
Scripture  very  superficially,  that  interpret  it  at  this 
rate! 

It  is  true,  that  the  nature  of  man  is  sadly  corrupt- 
ed and  depraved;  but  not  so  bad  as,  by  vicious  prac- 
tices and  habits,  it  may  be  made ;  all  men  are  not 
equally  at  the  same  distance  from  the  grace  of  God ; 
some  are  nearer  to  the  kingdom  of  God  than  others, 
and  less  force  and  violence  will  serve  to  rescue  thett 
from  the  power  of  Satan,  and  to  transplant  them 
into  the  kingdom  of  Christ.  The  prevalency  and 
dominion  of  sin  makes  ^n  unregenerate  state,  as 
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tbe  prevalency  of  grace  puts  a  man  into  a  regene^ 
rate  state.  An  unregenerate  mao  is  not  necessarily 
as  bad  as  is  possible,  no  more  than  it  is  necessary 
to  a  regenerate  state,  that  a  man  be  perfectly  good ; 
so  that  it  is  a  great  mistake  to  argue  the  common 
condition  of  all  mankind,  from  the  descriptions  that 
%re  given  in  the  Scripture  of  the  worst  of  men;  and 
therefore,  if  it  were  granted  that  irresistible  grace 
were  necessary  for  the  conversion  of  such,  it  will  not 
follow  that  the  same  is  necessary  to  all. 

All  unregenerate  men  are  not  equally  devoid  of 
a  sense  of  God,  and  spiritual  things  ;  they  have 
many  convictions  of  what  they  ought  to  be  and 
do,  and  under  those  convictions  are  very  capable 
of  persuasion,  which  dead  men  are  not.  The  grace 
of  God  is  necessary  to  the  conversion  of  a  sinner; 
but  it  is  not  necessary  that  he  should  be  only  pas- 
sive in  this  work.  Experience  tells  us  the  con- 
trary, that  we  can  do  something,  that  we  can  co- 
operate with  the  grace  of  God ;  and  the  Scripture 
tells  us  the  same,  and  makes  it  an  argument  and 
encouragement  to  us  ^*  to  work  out  our  own  salva- 
tion, because  God  works  in  us  both  to  will  and  to 
do  of  his  own  goodness ;''  (Phil.  ii.  12,  13.)  Besides 
that,  it  is  the  greatest  and  justest  discouragement 
in  the  world,  to  all  endeavours  of  repentance  and 
reformation,  to  tell  men  that  they  can  do  nothing  in 
it.  He  that  is  sure  of  this,  that  he  can  do  nothing 
in  this  work^  is  a  fool  if  he  make  any  attempt  to  be- 
come better,  because  he  struggles  with  an  impos- 
sibility;  and  if  the  work  will  be  done  at  all,  it  will 
be  done  without  him,  and  he  neither  can  nor  ought 
to  have  any  hand  in  it.  But  will  any  metaphor 
bear  men  out  against  so  palpable  an  absurdity  as 
this? 
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Aod  yet,  after  all,  there  is  no  force  in  diese  me^ 
tapbors,  to  proye  what  they  aim  at  by  them.  For 
if  to  be  dead  id  sin  signifies  an  utter  impotency  to 
goodness,  then  to  be  dead  to  sin  must,  on  the  con* 
trary,  signify  an  impossibility  of  sinning;  for  just  as 
the  uuregenerate  man  is  dead  in  sin,  so  he  that  is  re* 
generate  is  said  in  Scripture  to  be  dead  to  sin :  but 
yet  the  best  of  regenerate  men,  notwithstanding 
they  are  dead  to  sin,  and  alive  to  God,  do  offend 
in  many  things,  and  too  frequently  fall  into  sin. 
Why  then  should  the  metaphor  be  so  strong  on  the 
one  side,  that  a  man,  who  is  said  to  be  dead  in  sin, 
should  not  be  able  so  much  as  to  co-operate  with 
the  grace  of  God  in  the  work  of  repentance  and 
conversion  ? 

In  short,  if  this  be  true,  that  men  in  an  uure- 
generate and  unconverted  state  are  perfectly  dead, 
and  have  no  more  sense  of  spiritual  things  than  a 
dead  man  hath  of  natural  objects,  then  all  precepts* 
and  exhortations  to  repentance,  and  all  promises 
and  threatenings  to  argue  and  persuade  men  thereto 
are  vain,  and  to  no  purpose ;  and  it  would  be  every 
whit  as  proper  and  reasonable  for  us  to  preach  in 
the  churchyard,  over  the  graves  of  dead  men,  as  in 
the  church  to  the  uuregenerate;  because  they  can 
no  more  act  and  move  towards  their  own  recovery, 
out  of  a  state  of  sin  and  death,  than  thedead  bodies 
can  rise  out  of  their  graves. 

But  it  is  said,  that  the  end  of  exhortations  and 
promises  is  not  to  declare  to  men  their  power,  but 
their  duty.  But  if  they  be  insensible,  it  is  to  as 
little  purpose  to  declare  to  them  their  duty,  as  their 
power.  Besides,  it  will  be  a  hard  thing  to  convince 
men  that  any  thing  is  their  duty,  which  at  the  same 
time  we  declare  to  them  to  be  out  of  their  power. 


Digitized  by 


Google 


1 


^83 

But  this  is  Pelagiauism,  to  say  that  of  ourselves 
we  can  repent  and  turn  to  God.  And  who  says 
we  can  of  ourselves  do  this,  besides  the  Pelagians  ? 
we  affirm  the  necessity  of  God's  grace  hereto,  and 
withal  the  necessity  of  our  co-operating  with  the 
grace  of  God.  We  say  that  without  the  powerful 
excitation  and  aid  of  God's  grace,  no  man  can  repent 
and  turn  to  God  s  but  we  say  likewise,  that  God  can- 
not be  properly  said  to  aid  and  assist  those  who  do 
nothing  themselves. 

But  men  can  do  more  than  they  do,  and  there- 
fore are  justly  condemned:  not  in  the  work  of 
conversion  sure ;  if  they  can  do  nothing  at  all.  But 
they  can  do  more  by  way  of  preparation  towards 
it.  Suppose  they  do  all  they  can  towards  it,  will 
this  save  them,  or  will  God  upon  this  irresistibly 
work  their  conversion?  No,  they  say,  notwithstand- 
ing any  preparatory  work  that  we  can  do,  con- 
version may  not  follow  ;  how  then  does  this  mend 
the  matter? 

But  still  they  «ay  the  fault  is  in  men's  want  of 
will,  and  not  of  power ;  **  you  will  qot  come  unto 
me,  that  ye  might  have  life."  But  can  they  will 
to  come?  no,  that  they  cannot  neither.  Why  then 
It  is  still  want  of  power  that  hinders  them.  The 
offer  of  life  is  a  very  gracious  offer  to  them  that 
are  guilty,  and  liable  to  death,  as  we  all  are;  but 
not  if  the  condition  be  utterly  impossible  to  ns, 
though  the  impossibility  springs  from  our  own  fault, 
as  I  will  plainly  shew  by  a  fair  instance.  A  prince 
offers  a  pardon  to  a  traitor  fast  locked  in  chains,  if 
he  will  come  to  him  and  submit  himself;  but  if  he 
be  still  detained  in  chains,  and  the  prince  do  not 
some  way  or  other  help  him  to  his  liberty,  it  is  so 
far  from  being  a  favour  to  offer  him  a  pardon  uj^on 
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these  terms,  that  it  is  a  cruel  derision  of  his  misery, 
to  say  to  him,  You  will  not  come  to  me  that  you 
may  be  pardoned ;  and  this  notwithstanding  that 
his  being  cast  into  chains  was  the  effect  of  his 
own  crime  and  fault;  the  application  is  obvious.  I 
should  now  proceed  to  answer  an  objection  or  two, 
and  then  to  give  a  clear  state  of  this  matter,  so  as  is 
most  agreeable  to  Scripture,  and  the  attributes  and 
perfections  of  God ;  but  this  J  shall  reserve  for  an- 
other discourse. 
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OP  THfe  NATURE  OF  R£O£NERATI0N,  AMD  ITS  NK^ 
CES8ITY,  IN  ORDER  TO  JUSTIFICATION  AND  8AL* 
VATION. 

JPoir  tit  Christ  Jesus  neither  circumcisiim  avaiUth 
any  things  nor  unctrcumcision^  but  a  new  creature. 
— Galat.  vi.  15. 

The  point  which  I  am  upon  from  these  words  is,  that, 
according  to  the  terms  of  the  gospel,  nothing  will 
avail  to  our  justification^  but  the  real  renovation  of 
our  hearts  and  lives. 

For  the  full  explication  of  this,  I  propounded  to 
shew. 

First,  What  is  implied  in  this  expression  of  tbe 
**  new  creature/'    . 

Secondly,  That  this  is  the  great  condition  of  our 
justification  and  acceptance  with  God. 

Thirdly,  That  it  is  highly  reasonable  that  this 
should  be  the  condition  of  our  justification. 

In  speaking  to  the  first  of  these,  I  have  shewed, 
fik*st,  what  this  metaphor  doth  certainly  import;  and 
secondly,  that  it  doth  not  import  what  some  would 
extend  it  to,  whereon  to  found  such  doctrines  as 
these: 

First,  That  as  the  creation  was  an  irresistible  act 
of  the  Divine  power,  so  is  this  new  creation,  or  the 
conversion  of  a  sinner. 

Secondly,  As  creatures  were  merely  passive  in 
their  being  made,  and  contributed  nothing  at  all  to 
it,  no  more  do  we  ia  our  conversion  and  regeneration. 
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Thirdly,  That  as  the  creatioD  of  the  several  kinds 
and  ranks  of  creatures  was  effected  in  an  instant* 
by  the  powerful  word  of  God,  saying.  Let  such  and 
such  things  be,  and  immediately  they  were ;  so  this 
new  creation  is  in  an  instant,  and  admits  of  no  de- 
gprees. 

The  first  of  these  I  have  considered,  and  entered 
upon  the  second ;  namely,  that  as  the  creatures  were 
merely  passive  in  their  being  made,  and  contributed 
nothing  at  all  thereto,  no  more  do  we  in  our  coa^ 
version  and  regeneration. 

This  I  told  you  does  plainly  make  void  all  the 
precepts  and  exhortations,  and  all  the  promises  and 
threatenings  of  Scripture,  to  argue  and  persuade 
men  to  repentance. 

That  which  remains  to  be  done  upon  this  ai^u- 
ment,  is. 

First,  To  answer  an  objection  or  two,  which  are 
commonly  urged  by  the  assertors  of  this  doctrine, 
that  we  are  merely  passive  in  the  work  of  coa* 
version. 

Secondly,  To  give  a  clear  state  of  this  matter,  so 
as  is  most  agreeable  to  Scripture,  and  the  attributes 
and  perfections  of  God.     For  the 

First,  The  objections  are  these  three : 

1.  That  if  we  be  not  merely  passive  in  the  work 
of  r^eneration  and  conversion,  we  ascribe  the  whole 
glory  of  this  work  to  ourselves,  and  not  to  God. 

Or,  secondly.  We  do,  however,  extenuate  or 
lessen  the  grace  of  God,  if  there  be  any  active  con« 
currence  and  endeavours  of  our  own  towards  this 
change. 

Thirdly,  They  ask  St.  Paul's  question,  "  Who 
mak^th  thee  to  differ  ?"  and  think  it  impossible  to 
be  answered,  if  the  efficacy  of  God's  grace  do  de- 
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pend  upon  our  concurrence  and  cotopliance  witk  it. 
These  are  all  the  material  objections  I  know;  to 
every  one  of  which  I  hope  to  give  a  very  clear  and 
suflScieat  answer. 

Ist  Objection.  If  we  be  not  merely  passive  in  the 
work  of  regeneration  and  conversion,  we  ascribe  the 
whole  glory  of  this  work  to  ourselves,  and  not  to 
God.  But  that  I  certainly  know  this  objection  is 
commonly  made,  and  have  seen  it  in  very  consider* 
able  authors,  I  could  not  believe  that  men  of  so 
good  sense  could  make  it.  For  this  is  to  say,  that 
if  we  do  any  thing  iu  this  work,  though  we  ac- 
knowledge that  what  we  do  in  it,  we  do  by  the  as* 
sistance  of  God's  grace,  we  ascribe  it  wholly  to  our- 
selves, and  rob  God  altogether  of  the  glory  of  his 
grace ;  or,  in  plainer  terms,  it  is  to  say,  that  though 
we  say  God  does  never  so  much,  and  we  but  very 
little  in  this  wOrk,  yet  if  we  do  not  say  that  God 
does  all,  and  we  nothing  at  all,  we  take  the  whole 
work  to  ourselves,  and  say  God  does  nothing  at  all ; 
which  let  any  one  that  considers  what  we  say,  judge 
whether  we  say  so  or  no. 

The  Scripture,  which  never  robs  God  of  the  glory 
of  his  grace,  does  I  am  sure  ascribe  our  conversion 
and  repentance,  our  regeneration  and  sanctification 
to  several  causes;  to  the  Holy  Spirit  of  God,  to  his 
ministers,  to  his  word,  and  to  ourselves.  To  the 
Holy  Spirit  of  God,  as  the  principal  author,  and 
efficient.  Hence  we  are  said  *-  to  be  born  of  the 
Spirit,  to  be  sanctified  by  the  renewing  of  the  Holy 
Ghost.  To  the  ministers  of  God,  as  the  instru* 
ments  of  our  conversion.  Hence  they  are  said  **  to 
turn  men  to  righteousness,  to  convert  a  sinner  from 
the  evil  of  his  ways,  to  save  souls  from  death,  to 
save  themselves,  and  them  that  hear  them ;  to  be 
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oor  spirttoal  fathers,  and  to  beget  us  in  Christ,'^  To 
the  word  of  God,  as  the  subordinate  meaM  and  in* 
struments  of  our  conversion.  Hence  vre  are  said 
"  to  be  begotten  by  the  word  of  truth,  to  be  sancti-r 
fied  by  the  truth."  And  lastly,  to  ourselves,  ad 
concurring  some  way  or  other  to  this  work.  Hence 
we  are  said  "  to  believe  and  repent^  to  turn  from 
our  evil  ways,  and  to  turn  to  the  Lord,  to  cleanse 
and  purify  ourselves.''  Hence,  likewise,  are  those 
frequent  commands  in  Scripture,  **  to  amend  our 
ways  and  doings,  to  wash  our  hearts  from  wicked* 
ness,  to  repelit  and  turn  ourselves,  and  to  make  our* 
selves  new  hearts  and  new  spirits.'^  So  that  all 
these  causes,  the  Spirit  of  God,  his  ministers,  his 
word,  and  we  ourselves,  dp  all  some  way  or  other 
concur  and  contribute  to  this  effect.  God  indeed 
is  the  principal,  and  bath  so  great  a  hand  in  this 
work  from  beginning  to  end,  that  all  the  rest  are 
nothing  in  comparison,  and  we  do  well  to  ascribe  to 
him  the  whole  glory  of  it,  "that  no  flesh  may  glory 
in  hfs  sight:"*  but  nevertheless,  in  strictness  of 
speech,  sufficiently  warranted  by  Scripture,  the  mi- 
nisters of  God,  and  the  word  of  God,  and  we  our- 
selves, do  all  co-operate  some  way  br  other  to  our 
conversion  and  regeneration ;  and  by  ascribing  to 
any  of  these  such  parts  as  they  truly  have  in  this 
work,  God  is  not  robbed  of  any  part  of  the  glory  of 
his  grace,  much  less  of  the  whole.  Much  less  is  it 
the  ascribing  it  all  to  ourselves,  whom  we  affirm  to 
have  the  least  part  in  it,  nor  worthy  to  be  mentioned 
in  comparison  of  the  riches  of  God's  grace  towards 
us.  And  yet,  unless  we  do  something,  what  can  be 
the  meaning  of  "  making  ourselves  new  hearts  and 
new  spirits  ?"  Is  it  only  that  we  should  be  passive 
to  the  irresistible  operations  of  God's  grace  ?  that 
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isf  that  we  sboiild  not  hinder,  what  we  can  neither 
hinder  nor  promote;  that  we  should  so  demean  our« 
selves,  as  of  necessity  we  must  whether  we  will  or 
jio.  So  then  **  to  make  ourselves  new  hearts  and 
slew  spirits,''  is  to  do  nothing  at  all  towards  the 
hinderance  or  furtherance  of  this  work :  and  if  this 
be  the  meaning  of  it,  it  is  a  precept  and  exhortation 
just  as  fit  for  stones,  as  for  men;  that  is^  very  impro- 
per for  either.  , 

2d  Objection.  But  however,  we  do  extenuate 
and  lessen  the  grace  of  God,  if  there  be  any  active 
concurrence  and  endeavours  on  our  part  towards 
this  change*  For  answer  to  this,  three  things  de- 
serve to  be  considered  : 

First,  It  is  very  well  worthy  our  consideration, 
that  they  who  make  this  objection,  have  the  con- 
fidence to  pretend  that  they  do  not  diminish  the 
grace  of  God,  by  confining  it  to  a  very  small  part 
of  mankind  in  comparison ;  nay,  they  will  needs 
face  us  down,  that  by  this  very  thing  they  do  very 
much  exalt  and  magnify  it,  and  that  the  grace  of 
God  is  so  much  the  greater,  by  how  much  the 
fewer  they  are  that  are  partakers  of  it.  But  I 
hope  they  only  mean  that  the  grace  is  greater  to 
themselves  (in  which  conceit  there  is  commonly 
as  much  of  envy  as  gratitude) ;  but  surely  they 
cannot  mean  that  the  grace  which  is  limited  to  a 
few,  is  greater  in  itself,  and  upon  the  whole  mat- 
ter, than  that  which  is  extended  to  a  great  many; 
it  being  a  downright  contradiction,  to  say  that  the 
grace  of  God  is  magnified  by  being  confined.  For 
at  this  rate  of  reasoning,  the  lesser  it  is,  the  greater 
it  must  be,  and  by  undeniable  consequence  would 
be  greatest  of  all,  if  it  were  none  at  all.  So  that  it 
seems  the  grace  of  God  may  be  extenuated  in  favour 
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of  ourselves^  but  when  we  do  80  we  must  iBay  we 
magnify  it 

Secondly,  But  to  come  close  to  the  objection ; 
though  it  be  true,  that  if  God's  grace  in  our  con- 
version do  not  do  all,  it  does  not  do  so  much  as  if 
it  did  all ;  yet  this  is  really  no  injury  or  dishonour 
to  the  grace  of  God  ;  and  though  in  some  sense  it 
doth  extenuate  it,  it  doth  not  in  truth  and  reality 
take  off  from  the  glory  of  it.  In  my  opinion,  the 
grace  and  favour  of  a  prince  is  not  the  less  in  of- 
fering a  pardon  to  a  traitor,  who  puts  forth  his  hand 
and  gladly  receives  it,  than  if  be  forced  it  upon  him 
whether  he  would  or  no.  I  am  sure,  it  is  in  the 
first  case  much  fitter  to  give  it,  and  he  on  whom 
it  is  conferred  much  better  qualified  to  receive  it. 
It  is  no  disparagement  to  a  prince's  favour,  that  it  is 
bestowed  on  one  who  is  in  some  measure  qualified 
to  receive  it.  But  be  it  more  or  less  in  one  case  than 
the  other,  this  is  certain,  that  in  both  cases  the  man 
owes  his  life  to  the  great  grace  and  goodness  of  his 
prince;  and  I  cannot  see  how  it  lessens  the  grace, 
that  the  miserable  object  of  it,  the  guilty  and  con- 
demned person,  was,  either  by  his  humble  submis- 
sion, or  thankful  acceptance  of  it,  in  some  degree 
better  qualified  to  receive  such  a  favour,  than  an 
obstinate  refiiser  of  it. 

Thirdly,  Which  is  the  principal  consideration  of 
all,  we  must  take  great  heed,  that  while  we  endea- 
vour to  make  God  to  do  all  in  the  conversion  of 
sinners,  we  do  not  by  this  means  chaise  upon  him 
the  ruin  and  destruction  of  impenitent  sinners, 
which  I  doubt  we  should  do,  if  we  make  the  reason 
of  their  impenitency  and  ruin  their  utter  impotency 
and  disability  to  repent ;  and  we  certainly  make 
this  the  reason  of  their  impenitency  and  ruin,  if 
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^  there  be  no  otber  difference  but  this  between  peni* 
tent  and  impenitent  sinners;  namely,  that  in  the 
one  God  works  repentance  by  an  irresistible  act 
of  his  power,  so  that  he  cannot  but  repent,  and 
denies  this  grace  to  the  other,  without  which  he 
cannot  pDssibly  repent.  But  the  Scripture  charj^^eth 
the  destruction  of  men  upon  themselves,  and  lays 
their  impenitency  at  their  own  door.  **  O  Israel ! 
thou  hast  destroyed  thyself;  but  in  me  is  thy  help;'' 
(Hosea  xiii.  9.)  But  where  is  the  help,  when  the 
grace  absolutely  necessary  to  repentance  is  denied? 
And  how  is  their  destruction  of  themselves,  if  it  is 
unavoidable,  let  them  do  what  they  can  ?  (Isa.  v. 
3,  4.)  God  appeals  to  his  people  Israel  that  no- 
thing was  wanting  on  his  part,  that  was  fit  and  ne- 
cessary to  be  done,  that  they  might  bring  forth  the 
fruits  of  repentance,  and  better  obedience :  "  And 
DOW,  O  inhabitants  of  Jerusalem,  and  men  of  Ju- 
dah,  judge  I  pray  you  between  me  and  my  vine- 
yard: what  could  have  been  done  more  to  my  vine- 
yard, that  I  have  not  done  in  it?  Wherefore,  when 
J  looked  that  it  should  bring  forth  grapes,  brought 
it  forth  wild  grapes?^  Is  it  true  that  God  hath 
done  all  that  was  necessary,  to  have  brought  them 
to  repentance  ?  Then  if  irresistible  ,grace  be  neces- 
sary, he  afforded  them  that ;  but  that  was  not  af- 
forded them,  because  then  they  must  unavoidably 
have  repented,  and  there  had  been  no  cause  for  this 
complaint;  if  he  did  not  afford  it,  but  only  the  out- 
ward means  of  repentance  without  the  inward  grace 
(as  some  say),  then  it  is  easy  to  judge  why  they 
did  not  repent;  because  they  could  not;  and  there 
seems  to  be  no  cause  either  of  wonder,  or  cotn* 
plaint.  Besides  that,  it  will  be  hard  to  justify  that 
fi^yhigi  ^*  What  could  I  have  done  more  to  mj 
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vineyard,  that  I  have  not  done  in  it?*"  when  it  isa^!- 
knowledged  by  the  assertors  of  this  doctrme,  that 
the  main  thing  was  not  done,  and  that  without 
which  all  the  rest  sonified  nothing, .  leaving  them 
under  the  same  impossibility  of  repentance,  as  if 
nothing  at  all  had  been  done  to  them. 

But  now,  upon  our  supposition,  that  sufficient 
grace  was  afforded  to  them,  which  they  wilfully 
neglected  to  make  use  of,  the  reason  and  equity  of 
this  complaint  is  evident,  and  God  is  acquitted,  as 
having  done  what  was  needful  on  his  part,,  and  the 
sinner  justly  coiidenmed,  for  not  concurring  with 
the  grace  of  God  as  he  might  have  done ;  which 
shews  that  we  are  not  merely  passive  in  this  work  ; 
but  something  is  e^cpected  from  us,  after  God  hath 
done  his  part,  which  if  we  neglect  to  do,  our  de- 
struction is  of  ourselves.  Whereas  the  contrary 
supposition,  upon  pretence  of  glorifying  God's  grace, 
by  making  him  to  do  all  in  the  conversion  of  sin- 
ners, endangers  the  honour  of  his  justice,  by  laying 
the  impenitency  of  sinners,  and  their  ruin  conse- 
quent upon  it,  at  his  door;  which  is  to  advance  one 
attribute  of  God  upon  the  ruin  of  another;  whereas 
it  is  a  fnndaniental  principle  of  religion,  to  take 
care  to  reconcile  the  attributes  and  perfections  off 
God  to  one  another ;  for  that  is  not  a  Divipe  perfec- 
tion, which  contradicts  any  other  perfection. 

The  third  objection  is  grounded  upon  that  ques- 
tion of  St.  Paul,  (I  Cor.  iv.  7.)  "  Who  roaketh  thee 
to  differT  which  they  think  impossible  to  be  an- 
swered, if  the  efficacy  of  God's  grace  depend  upon 
our  concurrence  and  compliance  with  it.  For,  say 
they,  when  God  offers  his  grace  to  two  persons  for 
their  repentance,  if  the  true  reason  why  the  one  re- 
pents, jand  the  other  remains  impenitent,  be  this. 
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that  Ae  one  complieih  with  this  grace  of  God,  and 
yieldeth  to  it,  the  other  resists  and  stands  out 
against  it ;  then  it  is  not  the  grace  of  God  which 
makes  the  difference,  for  that  is  equal  to  both,  but 
something  in  themselves,  and  sO  it  is  not  God  that 
makes  them  to  differ,  bat  tbey  themselvee. 

Bat  this  question  is  impertinent  to  this  case. 
The  apostle  speaks  it  concerning  spiritual  gifts, 
tipon  accoont  of  which  they  factious! y  admired 
some  of  the  apostles  above  others,  and  concemin|^ 
them  the  question  is  very  proper^  ^*  who  roaketh 
thee  to  differ  ?"*  Miraculous  gifts'  were  so  ordered 
by  God,  that  men  were  jnerely  passive  in  the  re- 
ceiving of  them,  and  contributed  nothing  to  the  ob- 
tainii^  of  them;  and  therefore,  if  one  bad  greater 
gifts  than  another,  it  was  merely  the  pleasure  of 
God  that  made  the  difference.  But  the  case  is  not 
the  same  in  the  graces  of  God^  Spirit,  towards  the 
obtaining  and  improving  whereof  we  ourselves  may 
contribute  something ;  our  Saviour  having  assured 
i;s,  that.  '^  to  bira  that  hath  shall  be  given,*"  And 
here  the  question  is  not  proper,  nor  is  it  true,  that 
the  grace  of  God  makes  all  the  difference.  It  is  in- 
deed the  foundation  of  all  the  good  that  is  in  us : 
but  our  different  improvement  makes  different  at- 
tainments in  grace  and  goodness.  Among  those  to 
whom  the  talents  wepe  entrusted,  what  made  the 
difference  between  tb^  man  wl^^  wrapped  bis  talent 
in  the  napkin,  and  buried  it,  an^  those  who  gained 
double  by  theirs,  but  that  the  one  improved  the 
grace  conferred  on  him,  the  other  n^lected  it,  and 
this  without  any  manner  of  reflection  upon,  or  dimi- 
nution of  the  grace  of  God,  ojr  any  danger  from  St. 
P&uVs  question,  '*  who  maketh  thee  ta  differ  ?"  Put 
the  case:  a  pardon  is  offered  to  two  malefactors,  the 
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one  accepts,  tbe  pther  refuses  it ;  their  OWti  choic(^ 
makes  the  difference  between  them  ;  but  he  that  is 
saved  is  nevertheless  beholden  to  the  king's  pardon 
for  his  life ;  and  it  were  a  senseless  ingratitude  iu 
him,  because  be  accepts  the  pardon,  when  the  other 
refuseth  it,  to  say,  that  he  did  not  owe  his  life  to  the 
grace  and  favour  of  his  prince,  but  might  thank 
himself  for  it ;  whereas  that  he  was  in  a  capacity  to 
accept  a  pardon,  was  wholly  due  to  the  clemency 
of  his  prince,  who  offered  it  to  him  when  he  no 
wise  deserved  it.  In  this  case  the  thing  plainly  ap^ 
pears  as  it  is ;  by  which  every  man  may  see,  that  it 
is  against  common  sense  to  pretend  that  the  grace 
of  God  is  destroyed,  if  there  be  any  compliance  on 
our  part  with  it :  that  it  i^  no  grace,  if  it  be  not 
forced  upon  us,  and  we  be  not  merely  passive  in 
the  reception  of  it.     I  proceed,  in  the 

Second  place.  To  give  a  clear  state  of  this  matter^ 
so  as  is  most  agreeable  to  the  doctrine  of  the  Holy 
Scriptures,  and  the  essential  attributes  and  perfect 
tions  of  God.  In  order  to  which,  I  will  give  you  a 
short  view  of  the  several  opinions  concerning  this 
matter.  And  there  are  two  extreme,  and  two  mid-* 
die  opinions,  concerning  the  operation  of  God's 
grace  in  the  conversion  of  a  sinnen 

The  first  of  the  extreme  opinions  is,  that  which 
all  this  while  I  have  been  arguing  against ;  namely,' 
that  all  that  are  converted  and  regenerated,  are 
wrought  upon  in  an  irresistible  manner,  and  ate 
merely  passive  in  it;  and  that  those  who  are  notthtii^ 
wrought  upon,  their  repentance  and  cOnvereion  i« 
impossible.  What  the  inconveniences  of  this  ^i- 
nion  are,  I  have  shewed  at  large. 

The  other  extreme  opinion  is,  that  none  are  tbntf 
wroOglit  upon,  because  it  wotild  be  a  violence  and 
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injury  to  man's  oatural  liberty  ;  but  that  safficient 
grace  is  offered  to  all,  one  time  or  other,  who  live 
UDder  the  gospel,  which  they  may  comply  with  or 
resist;  and  consequently,  if  they  be  not  brought  to 
repentance,  their  impenitency  and  ruin  is  the  effect 
of  their  own  choice,  and  God  is  free  from  the  blood 
of  all  men.  But  this  opinion,  though  infinitely  more 
reasonable  than  the  other,  seems  not  to  have  any 
necessary  foundation  either  in  Scripture  or  reason* 
There  are  some  instances  in  Scripture  of  the  con^ 
version  of  men  after  a  very  violent,  if  not  an  irresis- 
tible manner,  which  seems  to  be  attributed  to  a  par- 
ticular predestination  of  God;  as  that  of  St.  Paul, 
who  says  of  himself,  (Gal.  i.  15.)  that  he  was  sepa- 
rated from  his  mother's  womb  to  that  work  to  which 
he  was  called ;  and  the  manner  of  his  conversion 
was  answerable  to  such  a  predestination  ;  and  there 
is  nothing  in  reason  against  this,  since  it  is  no  in- 
jury to  any  man  to  be  made  good  and  happy  against 
his  will. 

The  two  middle  opinions  are  these: 

First,  That  irresistible  grace  is  afforded  to  all  the 
elect,  and  sufficient  grace  to  all  others  who  live  un^ 
der  the  gospel  (for  of  thpse  only  we  speak,  the  case 
of  others  being  peculiar,  and  belonging  to  the  ex- 
traordinary mercy  of  God);  but  then  they  say,  that 
none  of  those  to  whom  this  sufficient  grace  is  af« 
forded  shall  effectually  comply  with  it,  and  be  saved» 
This  opinion  seems  more  moderate,  and  hath  this 
i|4v90tage  in  it,  that  it  acquits  the  JMstice  of  God  in 
tb«  condemnation  of  those,  who,  having  sufficient 
gg9^e  afforded  to  tbepo,  did  yet  notwithstanding 
continne  impenitent ;  but  yet  it  hath  two  great  in*  ' 
cmif  eqi^nc^  in  it, 

Vix^  Tbgt  this  apppotjitioQ  is  to  op  parpMe,  as 


-  Digitized  by 


Google 


595 

to  any  rl^l  etkct  for  the  fialvation  of  men,  because 
not  one  person  more  is  saved,  notwithstanding  this 
universal  sufficient  grace,  which  they  say  is  afforded 
to  all ;  for  they  take  it  for  granted  it  is  never  effec- 
tual ;  and  then  it  seems  very  unreasonable  to  £»np-* 
pose,  that  a  means  sufficient  to  its  end  should  uni- 
versally prove  ineffectual ;  nay,  qn  the  contrary,  it  is 
next  to  a  demonstration  against  the  sufficiency  of  a 
means,  if  perpetually  and  in  all  instances  it  fails  of 
its  end.  This  would  tempt  any  man  to  think  that 
surely  there  is  souie  defect  in  it,  or  something  that 
hinders  the  efficacy  of  it ;  if  being  perpetually  and 
generally  afforded,  it  doth  perpetually  and  univer^ 
sally  miscarry,  without  so  much  as  one  instance 
among  so  many  millions  to  the  contrary.  So  thaf 
this  opinion  seems  rather  to  be  contriv<ed  ft>r  a* 
colour  and  shelter  against  some  absurdity,  which 
men  know  not  how  to  avoid  otherwise,  thanto  serve 
any  good  purpose,  or  to  be  embraced  for  the  trutb 
and  probability  of  it.  - 

The  other  middle  opinion  is,  that  some  are  coti^ 
verted  in  an  irresistible  manner  when  God  pleasetb, 
and  whom  he  designs  to  be  extraordinary  examplei^ 
and  instruments  for  the  good  of  others,  and  thait 
sufficient  grace  is  afforded  to  others,  which  is  effec- 
tual to  the  salvation  of  many,  and  rejected  by  a^ 
great  many.  And  this  avoids  all  the  incouTeniency^ 
«f  the  other  opinion,  and  is  evidently  most  agreeai^ 
ble  both  to  the  tenor  of  Scripture  and  to  the  best 
notions  which  men  have  concerning  the  attributes 
and  perfections  of  God,  and  gives  greatest  emxm^ 
ragemenf  to  the  endeavours  of  men.  It  agrees  very* 
well  with  the  solemn  declarations  of  Scripture,  that 
God  is  not  wanting,  on  bis  part,  to  afford  nien  suf-' 
fident  meaur  to  brkig  them  to  repeotaac^;  that  im 
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^<  desires  not  the  d^dth  of  a  sin  her,  hnt  i^tber  that 
his  should  turn  from  his  wickedness  and  live;"  that 
**  he  would  have  all  men  to  be  saved,  and  to  come 
to  the  knowledge  of  the  truth ;"  that  *'  be  would  not 
that  any  should  perish,  but  that  all  should  come  to 
repentance;"   that  men's  destruction  is  of  thero-* 
selves.     And  this  ^makes  all  the  exhortations  and 
motives  of  Scripture  to  repentance  to  be  of  some 
force  and  /significancy,  and  gives  encouragement 
to  the  resolqtions  and  endeavours  of  men  to  be- 
come better.  This  clearly  acquits  the  justice  of  God 
m  the  condemnation  of  impenitent  «inners,  and  fix^ 
eth'the  reaaon  of  their  ruin  upon  their  own  choice. 
This  perfecUy  reconciles  the  operation  and  assists 
ance  of   God's  grace  in  our  conversion  and  re- 
generation, in  our  sanctification  and  perseverance 
in  a  good  course,   with  the  concurrence  of  our 
own  endeavours,  and  makes  those  plain  texts  of 
Scripture  have  some  sense  and  significancy  in  them : 
''Work  out  your  own  salvation;  repent  and  turn  your- 
selves from  all  your  eVil  ways ;  make  ye  new  hearts 
and  new  spirits."    These  are  more  than  a  thousand 
netaphors  to  convince  a  man,  that  we  may,  and 
ought  to  do,  something  towards  our  repentance  and 
conversion.   And  if  any  man  be  sure  that  we  neither 
do  nor  can  do  any  thing  in  this  work,  then  I  am  sure 
that  these  texts  signify  nothing.  Finally,  those  texts 
which  speak  most  clearly  of  the  necessity  of  the  Di-. 
vine  grace  and  assistance,  to  our  doing  of  any  thing 
that  is  spiritually  good,  do  suppose  something  to  be 
done  on  our  part.    That  of  our  Saviour,  ''  without 
me  you  can  do  nothing,"  impfies,  that  with  bis  grace 
and  assistance  we  can.  That  of  St.  Paul,  ''lam  able 
to  do  all  things  through  Christ  strength^ng  me," 
ifKi|>lies,  that  what  we  do  by  the  strength  of  Christ, 
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is  truly  our  owq  act;  '' I  am  able  to  do  all  things.*' 
Aird  this  does  not  in  the  least  prejudice  nor  obscure 
the  glory  of  God's  grace.  St.  Paul,  it  seems,  knew 
very  well  bow  to  recoadle  these  (wo,  and  to  give 
the  grace  of  God  its  due,  without  rejecting  all  con- 
currence of  our  own  industry  and  endeavour:  (1, 
Cor.  XT.  10.)  *^  But  by  the  grace  of  God  I  am  what 
1  am  ;  and  his  grace,  which  was  bestowed  upon  me, 
was  not  in  vain ;"  not  because  it  was  irresistible, 
and  he  merely  passive  in  the  reception  of  it ;  but 
because  he  did  concur  and  co-operate  with  it.  So 
he  tells  us,  ^*  his  grace,  that  was  bestowed  upon  me, 
«was  not  in  vain,  but  I  laboured  more  abundantly 
41ian  they  all ;  yet  not  I>  but  the  grace  of  God  which 
was  with  me."  So  that  our  concurrence  and  en^ 
deavour  in  the  doing  of  any  thing  that  is  good,  does 
not  derogate  from  the  grace  of  God,  provided  thi^ 
we  ascribe  the  good  which  we  do  to  the  assistance 
of  Divine  grace,  to  which  it  is  incomparscbly  «mre 
due  than  to  our  own. activity  and  endeavour*  A/td 
so  St.  Paul  does  :  ''  1  laboured  abundantly ;  yetnot^ 
I,  but  the  grace  of  God  which  was  with  me.'* 

So  that  the  glory  of  God's  grace  may  be  advanced 
to  its  due  pitch,  without  asserting  that  we  are  merely^ 
passive  to  the  operations  of  it.  God*s  grace  may  ha 
abundantly  bestowed  upon  us,  and  yet  we  niay  la-, 
bour  abundantly ;  God  may  work  in  us  *'  to  will 
and  to  do,"  and  yet  we  may  wprk  out  our  own 
salvation.  I  have  done  with  the  second  doctrine, 
grounded  upon  this  metaphor  of  a  new  creature. 
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SERMON  CVm. 

OF  THE  NATURE  OF  REGENERATION,  AND  ITS  NE- 
CESSITY IN  ORDER  TO  JUSTIFICATION  AND  SAL- 
VATION. 

Far  in  Christ  Jesus  neither  circumcision  availeth  any 
things  nor  uncircurndsion^  iut  a  new  crea$ure>-^ 
Galat.  yi.  lA. 

In  discoursing  on  these  words,  that  which  I  was* 
last  upon,  was  to  shew,  that  this  metaphor  of  a  new 
creature  doth  not  import  what  some  would  extend 
it  to,  and  that  so  as  to  found  doctrines  of  great  coa^ 
sequence  upon  the  single  strength  of  this,  and  other 
liJce  metaphors ;  viz.  such  doctrines  as  these  three  : 

First,  That  as  the  creation  was  by  an  irresistible 
act  of  the  Divine  power,  so  is  this  new  creation,  or 
the  conversion  of  a  sioner. 

Secondly,  That  as  creatures  were  merely  passive 
in  their  being  made,  and  contributed  nothing  at  all 
thereto,  no  more  do  we  to  our  coeversion  and  re- 
generation. 

Thirdly,  That  bs  the  creation  was  in  an  instant, 
only  by  the  powerful  word  of  God,  so  this  new  crea- 
tion is  in  an  instant,  i^nd  admits  of  no  degrees.  The 
two  first  of  these  I  have  spoken  to,  aod  shewed,  that 
as  they  had  no  necessary  foundation  in  this  and  the 
like  metaphors  of  Scripture,  so  they  are  contrary  to 
reason  and  experience,  and  the  plain  and  constant 
tenor  of  Scripture,  which  is  the  rule  and  measure  of 
Christ's  doctrine.    I  prc>ceed,  now,  to  consider  the 
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Tfaird  doctrine*  which  is  grounded  upon  tbi6  m^- 
taphor ;  namely,  that  as  the  creation  of  the  ^veral 
ranks  and  orders  of  creatures  was  in  an  instant,  and 
effected  by  the  powerful  word  ofGod,saying»  let  such 
and  such  things  be,  and  immediately  they  were ;  so 
this  new  creation  is  in  an  instant,  and  admits  of  no 
steps  and  degrees.  And  this  doctrine  is  nothing  else 
but  a  farther  pursuit  of  the  metaphor;  and, admitting 
the  two  former  doctrines  to  be  true,  and  well-ground- 
ed upon  this  metaphor,  this  third  doctrine  follows  well 
enough  from  them  ;  for  it  is  agreeable  enough,  that 
that  which  is  effected  by  an  irresistible  act  of  omni-/ 
potence,  without  any  concurrence  or  operation  on 
our  part,  should  be  done  in  an  instant,  and  all  at 
once.  Not  that  this  is  necessary,  but  that  it  is  rea- 
sonable ;  for  why  should  Omnipotence  use  delays, 
and  take  time,  and  proceed  by  degrees  in  the  doing 
of  that^which,  with  the  same  ease,  it  can  do  at  once, 
and  in  an  instant ;  especially  considering  how  well 
this  suits  with  the  other  metaphors  of  Scripture,  as 
well  as  with  this  of  a  new  creation;  viz.  the  metaphor 
of  regeneration  and  resurrection.  A  child  is  bom 
at  once ;  and  the  dead  shall  be  raised  in  a  moment, 
in  the  twinkling  of  an  eye. 

But,  notwithstanding  all  this  plausible  appearance 
and  conspiracy  of  metaphors,  I  shall  shew  th^t  this 
doctrine  of  the  convention  and  regeneration  of  a  sin- 
ner being  effected  in  an  instant,  and  all  at  once,  is 
not  well  grounded,  either  upon  Scripture  or  expe- 
rience. Not  but  that  God  can  do  so  if  he  pleasetb, 
and  works  this  change  in  some  much  sooner  and 
quicker  than  in  others ;  but  there  is  nothing,  either 
in  Scripture  or  experience,  to  persuade  us  that  this 
is  the  usual,  much  less  the  constant  and  unalterable 
method  of  God's  grace  in  the  conversion  of  a  sinner. 
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US  bring  it  about  in  an  instaDt,  witboot  aoy  tensible 
steps  and  d^rees, 

Bot,  for  the  fall  cleariog  of  this  matter,  I  shall 
proceed  by  these  steps : 

First,  I  shall  shew  upon  what  mistakeo  groands 
and  principles  this  doctrine  relies ;  besides  the  me* 
taphors  already  mentioned,  which  I  have  shewn  to 
be  of  no  force  to>  prove  the  thing. 

Secondly,  I  shall  plainly  shew  what  regeneration 
is  ;  by  which  it  will  appear,  that  it  is  not  necessarily 
effected  in  an  instant,  and  at  once,  but  admits  of 
d^rees. 

Thirdly,  That  it  is  evidently  so  in  experience  of 
the  ordinary  method  of  God's  grace,  both  in  these 
who  are  r^enerated  by  a  pioas  and  religipas  edu- 
cation, and  in  those  who  are  reclaimed  from  a  ?i- 
pions  coarse  of  life. 

Fourthly,  That  all  this  is  very  consonant  and 
agreeable  to  what  the  Scripture  plainly  and  con- 
stantly declares  conoerning  it 

First,  I  shall  discover  several  mistakes  upon 
which  this  doctrine  is  grounded,  besides  the  meta- 
phors already  mentioned,  and  which  I  have  shewn 
to  be  of  no  force  to  prove  the  thing ;  viz.  That  re- 
generjition  is  in  an  instant,  and  admits  of  uo  de- 
grees.   As, 

1.  Tb^t  regeneration  and  sanctification  are  not 
only  different  expressions,  but  do  signify  two  things 
really  different.  But  this  is  a  gross  mistake ;  for 
r^eneratioo  and  saocti^cation  are  but  different  ex- 
pressions of  the  self-same  thing;  for  regeneration  is 
a  metaphor  which  the  Scripture  useth  to  express 
our  translation  and  change  from  oo^  stat^  to  aor 
other ;  from  a  state  of  sin  and  wickedness  to  a  state 
pf  gnice  and  holiness^  as  if  ijf^  were  bprn  oyer  again^ 
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add  were  the  children  of  another  ftither  ;  and,  from 
being  the  children  of  the  devil,  did  become  the 
children  of  God ;  and  sanctification  is  our  being 
made  holy,  our  being  purified  and  cleansed  from 
sin  and  impurity.  And  hence  it  is,  that  regenera- 
tion and  sanctification  are  attributed  to  the  same 
causes,  principal  and  instrumental,  to  the  Spirit  of 
God,  and  to  the  word  of  God.  We  are  said  to  be 
*^  bom  of  the  Spirit,"  and  to  be  **  sanctified  by  the 
Holy  Ghost;'' to  be  begotten  of  the  "  word  of  truth,** 
and  to  be  ♦*  sanctified  by  the  truth,''  which  is,  **  the 
word  of  God."  So  that  the  Scripture  speaks  of 
them  as  the  same  thing;  and  they  must  needs  be 
so ;  for  if  sanctification  be  the  making  of  us  holy, 
and  regeneration  maketh  us  holy,  then  regeneration 
is  sanctification. 

2.  It  is  said  that  regeneration  only  signifies  our 
first  entrance  into  this  state,  and  sanctification  our 
progress  and  continuance  in  it.  But  this  likewise 
is  a  great  mistake :  for  though  it  be  true  that  re- 
generation doth  signify  our  first  entrance  into  this 
state,  yet  it  is  not  true  that  it  only  signifies  that;  for 
it  is  used  likewise  in  Scripture  to  signify  our  conti- 
nuance in  that  state;  for  Christians  are  said  to  be 
the  **  children  of  God,"  and  consequently  in  a  re- 
generate state ;  not  only  in  the  instant  of  this  change, 
but  during  their  continuance  in  it.  Besides  that, 
our  first  change  is  as  well  called  our  sanctification, 
as  our  progress  and  continuance  in  a  state  of  holi- 
ness. So  that  neither  in  this  is  there  any  difference 
between  regeneration  and  sanctification.  They  do 
botfarof  them  signify  both  our  first  entrance  into  an 
holy  state,  and  our  continuance  and  progress  in  it ; 
though  regeneration  do  more  frequently  denote  the 
faking  of  this  chi^nge,  and  oi|r  first  entrance  into  it/ 
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3.  Itii  raid  that  ooe  of  the  nmia  dtArenooi  b»* 
tween  regeneration  and  sanctificatidn  is  this — tiiat 
regeneration  is  incapable  of  d^rees,  and  all  that  are 
regenerate  are  equally  so,  and  one  regenerate  per* 
SOB  is  not  more  or  less  r^enerate  than  another; 
"whereas  sanctification  is  a  gradual  progress  from 
oae  degree  of  holiness  to  another*  and  of  them  that 
are  truly  sanctified  and  holy,  one  may  be  more  sanc- 
tified and  more  holy  than  another.  But  this  like- 
wise is  a  mere  fancy  and  imagination,  without  any 
real  ground.  For  as  an  unregenerate  state  does 
plainly  admit  of  degrees,  so  likewise  doth  the  rege- 
nerate,  and  for  the  same  reason.  That  an  unr^e- 
nerate  state  admits  of  degrees  is  erident,  in  that 
some  unregenerate  persons  are  more  wicked  than 
others,  and  thereby  more  the  children  of  wrath  and 
the  devil  than  others,  which  are  the  Scripture  .ex- 
pressions concerning  the  d^rees  of  men's  wicked- 
ness and  impiety.  In  like  manner,  they  that  are 
more  holy,  and  more  like  God,  are  more  the  chil- 
dren of  God ;  and  to  be  more  a  child  of  God,  is 
surely  to  be  more  regenerate;  that  is,  more  renewed 
after  the  image  of  God,  which  consists  in  righteoits* 
ness  and  true  holiness.  So  that  it  is  a  mere  precari- 
ous assertioQ,  and  evidently  false  to  affirm,  that  re- 
generation doth  not  admit  of  d^rees,  and  that  one 
is  not  more  regenerate  than  another. 
.  Fourthly  and  lastly.  They  ground  this  conceit 
upon  the  doctrine  of  the  schools,  which  teach,  that 
in  regeneration  and  conversion  all  the  habits  of 
grace  are  infused,  simul  et  semd^  together  and  at 
once.  I  confess  I  have  no  regard,  much  less  i  ve- 
neration, for  the  doctrine  of  the  schools,  where  it 
differs  from  that  of  the  Holy  Scriptures,  which  say 
not  one  word  of  isfused  habits,  which  yet  are  moeh 
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t»^ipi  of  ia  iti^inity ;  aiicl^  to  tpeak:  tk«  tnitb,  tbett 
words  serve  only  to  obscure  the  things  For  to  say 
tbi^  in  conversioD  the  habhsof  all  graces  and  virtues 
are  infusQd  together  and  at  once,  is  to  say,  that,  in  aft 
instant,  men  that  were-vicious  before  in  several  kinds 
are,  by  an  omnipotent  act  of  God's  grace,  and  by  a 
new  principle  infused  into  them,  endued  with  the 
habits  of  the  contrary  graces  and  virtues^  and  are 
as  chaste,  and  temperate,  and  just,  and  meek,  and 
bumble,  as  if,  by  the  frequent  practice  of  these  vir> 
tues,  tbey  had  become  so.  That  this  may  be,  and 
sometimes  is,  I  am  so  <ar  from  denying,  that  I  be* 
lieve  it  to  be  so.  Some  men,  by  an  extraordinary 
power  of  God's  grace  upon  their  hearts,  are  snd-^ 
denly  changed,  and  strangely  reclaimed  from  a  very 
wicked  and  vicious,  to  a  very  religious  and  virtuous 
course  of  life ;  and  that  which  others  attain  to  by 
slower  degrees,  and  great  conflicts  with  themselves, 
before  they  can  gain  the  upper  hand  of  their  lusts, 
these  arrive  at,  all  on  a  sudden,  by  a  mighty  resolu* 
tion  wrought  in  them  by'the  power  of  God's  grace, 
and  as  it  were^  a  new  bias  and  inclination  put  upoqt 
their  souls,  equal  to  an  habit  gained  by  long  use 
aofi  custom.  This  God  sometimes  does,  and  when 
he  does  this,  it  may  in  some  sense  be  called  the  in- 
fusion  of  the  habits  of  grace  and  virtue  together, 
and  at. once;  because  the -man  is  hereby  endowed 
with  a  principle  of  equal  force  and  power  with  ha^ 
bits  that  are  acquired  by  long  use  and  practice.  A 
strong  and  vigorous  faith  is  the  principle  and  root 
of  all  graces  and  virtues,  and  may  have  such  a 
powerful  influence  upontheresolutiousof  our  B)inds» 
aad  the  government  of  our  actions,  that  from  this 
principle  all  graces  and  virtues  may  spring  and  grow 
up  by  degrees  into  habits ;  but  then  this  priuciple 
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is  not  formally, but  virtually,  in  the  power  and 
cacy  of  it,  the  infusion  of  the  habits  of  every  grace 
and  virtue ;  and  even  in  those  persons,  in  whom  this 
change  is  so  suddenly,  and  as  it  were  at  once,  I 
doubt  not  but  that  the  habits  of  several  graces  and 
virtues  are  afterwards  attained  by  the  frequent  prac- 
tice of  them,  in  the  virtue  of  this  powerful  principle 
of  the  faith  of  the  gospel,  as  I  shall  shew  in  the  pro- 
gress of  this  discourse.  And  this,  I  doubt  not,  was 
very  frequent  and  visible  in  many  of  the  first  con- 
verts to  Christianity;  especially  of  those  who,  from 
the  abominable  idolatry  and  impiety  of  heathenism, 
were  gained  to  the  Christian  religion.  The  Spirit 
of  God  did  then  work  very  miraculously,  as  well  in 
the  cures  of  spiritual  as  of  bodily  ciiseases.  But 
then,  to  make  this  the  rule  and  standard  of  God's 
ordinary  proceedings,  in  the  conversion  and  r^ene- 
ration  of  men,  is  equally  unreasonable,  as  still  tbex* 
pect  miracles  for  the  cure  of  diseases  ;  and  it  is  cer- 
tain in  experience,  that  this  is  not  God's  ordinary 
method  in  the  conversion  of  sinners,  as  I  shall  fully 
shew  by  and  by. 

Secondly,  I  shall  shew  what  regeneration  is ;  by 
whi6h  it  will  plainly  appear,  that  there  is  no  neces- 
sity that  it  should  be  effected  in  an  instant,  and  at 
once,  but  that  it  will  admit  of  degrees.  I  do  not 
deny  that  it  may  be  in  an  instant,  and  at  once.  The 
power  of  God  is  able  to  do  this,  and  sometimes 
does  it  very  thoroughly  and  very  suddenly.  But 
the  question  is,  whether  there  be  a  necessity  it 
should  be  so,  and  always  be  so.  Now  regeneration 
is — the  change  of  a  man's  state,  from  a  state  of  sin 
to  a  state  of  holiness;  which,  because  it  is  an  en- 
trance upon  a  new  kind  or  course  of  life,  it  is  fitly 
resembled  to  regeneration,  or  a  new  birth ;  to  a  new 
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creation  ;]the  man  being,  as  it  were^  quite  changed, 
W  mh4e  over  again,  so  as  not  to  be,  as  to  the  main 
purpose  and  design  of  his  life,  the  same  man  he  was 
before.  This  is  a  plain  sensible  account  of  the 
thing,  which  every  one  may  easily  understand. 
Now  there  is  nothing  in  reason,  why  a  man  may 
not  gradually  be  changed  and  arrive  at  this  state 
by  degrees,  as  well  as  after  this  change  is  made, 
and  he  arrived  at  this  state  of  a  regenerate  man,  he 
may  by  degrees  grow  and  improve  in  it.  But  the 
latter  no  man  doubts  of,  but  that  a  man  that  is  in  a 
state  of  grace  may  grow  and  improve  in  grace ;  and 
there  is  as  little  reason  to  question  why  a  man  may 
not  come  to  this  state  by  degrees,  as  well  as  leap 
into  it  at  once. 

All  the  difficulty  I  know  of  in  this  matter  is  a 
mere  nicety,  that  there  is  an  instant  in  which  every 
thing  begins,  and  therefore  regeneration  is  in  an  in- 
stant ;  so  that  the  instant  before  the  man  arrived 
at  this  state,  it  could  not  be  said  that  he  was  rege- 
nerate ;  and  the  instant  after  he  is  in  this  state,  it 
cantiot  be  denied  that  he  is  so.  But  this  is  idle 
SHibtilty,  just  as  if  a  man  should  prove  that  a  house 
was  built  in  an  instant,  because  it  could  not  be  said 
to  be  built  till  the  instant  it  was  finished;  though, 
for  all  this,  nothing  is  more  certain  than  that  it  was 
b.oilt  by  degrees.  Or,  suppose  the  time  of  arriving 
at  man's  estate  be  at  one  and  twenty,  does  it  from 
hence  follow,  that  a  man  does  not  grow  to  be  a 
man  by  degrees,  but  is  made  a  man  in  an  instant ; 
because  just  before  one  and  twenty  he  was  not  at 
man's  estate,  and  just  then  he  was?  Not  but  that 
God,  if  be  please,  can  make  a  man  in  an  instant,  as^ 
he  did  Adam  ;  but  it  is  not  necessary,  from  this  ex- 
ample, that  all  men  should  be  made  so,  much  lesa. 
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length,  by  the  grace  of  God;  they  ccAne  to  a  fixed  pur« 
pose  and  resolution  of  forsaking  their  sins,  and  tum- 
^  ing  to  God;  and,  after  many  stragglings  and  conflicts 
nirith  their  lusts,  and  the  strong  bias  of  evil  habits, 
this  resolution,  assisted  by  the  grace  of  God,  doth 
effectually  prevail,  and  make  a  real  change  both  ia 
the  temper  of  their  minds,  and  the  course  of  their 
lives ;  and  when  this  is  done,  and  not  before,  they 
are  said  to  be  regenerate.  But  all  the  while  this  was 
doing,  the  new  man  was  forming,  and  the  work  of  re- 
generation was  going  on ;  and  it  was,  perhaps,  a  very 
considerable  time,  from  the  beginning  of  it,  till  it  came 
to  a  fixed  and  settled  state.  And  this,  I  doubt  not,  in 
experience  of  most  persons  who  are  reclaimed  from 
a  vicious  course  of  life,  is  found  to  be  the  usual  and 
ordinary  method  of  God's  grace  in  their  conversion ; 
and,  if  so,  it  is  in  vain  to  pretend  that  a  thing  is  done 
in  an  instant,  which  by  so  manifold  experience  is 
found  to  take  up  a  great  deal  of  time,  and  to  be 
effected  by  degrees. 

And  whereas  some  men  are  pleased  to  call  all 
this  the  preparatory  work  to  r^eneration,  but  not 
the  regeneration  itself;  this  is  an  idle  contention  about 
words^  For  if  these  preparations  be  a  d^ree  of 
goodness,  and  a  gradual  tendency  towards  it,  then 
the  work  is  begun  by  them,  and,  during  the  con- 
tinuance of  them,  is  all  the  while  a  doing ;  and 
though  it  be  hard  to  fix  the  point  or  instant  when  a 
man  just  arrives  at  this  state,  and  not  before,  yet  it 
'  is  very  sensible  when  a  man  is  in  it ;  and  this  change, 
when  it  is  really  made,  will  soon  discover  itself  by 
plain  and  sensible  effects. 

Fourthly  and  lastly.  All  this  is  very  agreeable  to 
the  plain  and  constant  tenor  of  Scripture,  (Isa.  i.  16.) 
where  the  prophet  exhorts  to  this  change,  bespeaks 
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ofii  as  a.  gradual  thing,  ^'  Wash  ye»  make  you  6leai!| . 
put  away  the  evil  of  your  doings  from  before  mine 
eyes;  cease  to  do  evil,  learn  to  do  well;*'  that  is/ 
break  off  evil  and  vicious  habits,  and  gain  the  con- 
trary  habits  of  virtue  and  goodness  by  the  exercise 
of  it.  The  Scripture  speaks  of  some  as  farther  from 
a  state  of  grace  than  others:  (Jer.xiii.  23.)  '^Can 
the  Ethiopian  change  bis  skin,  or  the  leopard  his 
spots?  then  may  ye  also  do  good,  that  are  accus- 
tomed to  do  evil  •;"  plainly  declaring  the  great  diffi- 
culty, equal  almost  to  a  natural  impossibility,  of[ 
reclaiming  those  to  goodness,  who  have  been  long 
habituated  to  an  evil  course.  And  the  Scripture 
speaks  of  some  as  nearer  to  a  state  of  grace  than 
others.  Onr  Saviour  tells  the  young  man  in  the 
gospel,  who  said  he  had  kept  the  commands  of 
God .  from  his  youth,  that  he  was  **  not  far  from 
the  kingdom  of  God."  But  now,  if,  by  an  irresisti-' 
ble  act  of  God's  power,  this  change  be  made  in  an 
instant,  and  cannot  otherwise  be  made,  how  is  on^ 
man  nearer  to  a  state  of  grace>  or  farther  from  it 
than  another?  If  all  that  are  made  good,  must  be 
made  so  in  an  instant,  or  not  at  all,  then  no  maa 
is  nearer  being  iiiade  good  than  another ;  for  if  he 
were  nearer  to  it,  he  might  sooner  be  made  so;  but 
that  cannot  be,  if  all  must  be  made  good  in  an  in 
stant;  for  sooner  than  that  no  man  can  be  made  so, 
ir  the  similitude  of  our  being  dead  in  sins  and  tresr 
passes  be  strictly  taken,  no  man  is  nearer  a  resur 
taction  to  a  new  life  than  another  :  as  he  that  died 
but  a  week  ago,  is  as  far  from  being  raised  to  life 
CL^ain,  as  he  that  died  a  thousand  years  ago ;  the 
resurrection  of  both  requires  an  omnipotent  act,  and 
to  that  both  are  equally  easy. 

The  two  parables  of  our  Saviour,  (Matt  xiii.  31. 
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9S.)  art  by  many  interpreters  understood  ef  the 
gradual  operation  of  grace  upon  the  hearts  of  meo. 
That  wherein  '^  the  kingdom  of  heaven  is  likened 
to  a  grain  of  mustard-seed,  which  being  sown  was 
the  least  of  all  seeds/'  but,  by  degrees,  "  grew  up  to 
be  the  greatest  of  herbs ;"  and  "  to  leaven,  which  a 
woman  took  and  hid  in  three  measures  of  meal,  till 
the  whole  was  leavened :"  intimating  the  progress 
of  God's  grace,  which  by  degrees  diffuseth  itself  over 
the  whole  temper  of  a  man's  mind,  into  all  the  actions 
of  his  life.  To  be  sure  the  parable  of  "  the  seed, 
which  fell  upon  good  ground,"  does  represent  the 
eflScacy  of  the  word  of  God,  accompanied  by  his 
grace  upon  the  minds  of  men,  and  that  is  said  to 
spring  up,  and  increase,  and  to  bring  forth  fruit  with 
patience;  which  surely  does  express  to  us  the  gra- 
dual operation  of  God's  word  and  grace  in  the  reno- 
vation and  change  of  a  man's  heart  and  life. 

The  New  Testament,  indeed,  speaks  of  the  sudden 
change  of  many  upon  the  first  preaching  of  the  gos- 
pel, which  I  have  told  you  before  is  not  a  standard 
of  the  ordinary  method  of  God's  grace ;  the  not  con- 
sidering of  which  hath  been  a  great  cause  of  all  the 
mistakes  in  this  matter.  It  is  true,  those  which  were 
thus  converted  to  the  belief  of  the  gospel,  their  faith 
was  a  virtual  principle  of  all  grace  and  virtue,  though 
not  formerly  the  habit  of  every  particular  grace.  St. 
Paul  himself,  who  was  a  prime  instance  of  this  kind, 
speaks  as  if  he  acquired  the  grace  of  contentment 
by  great  consideration  and  diligent  care  of  himself 
in  several  conditions ;  not  as  if  the  habit  of  this  grace 
had  been  infused  into  him  at  once :  (Phil.  iv.  1 1,  12.) 
•  I  have  learned  in  whatsoever  state  I  am,  therewith 
to  be  content.  I  know  both  how  to  be  abased,  and 
I  know  how  to  abound;  every  where  and  in  all 
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i  things  I  am  instructed,  both  to  be  full,  and  to  be 

1  hungry;  both  to  fibound,  and  to  suffer  need."   And 

i  thus  I  have  done  with  the  first  thing  I  propounded 

I  to  consider;  namely^  the  true  and  just  importance  of 

I  this  metaphor  of  the  new  creation.    The  two  parti- 

I  culars  which  remam,  I  shall,  by  God's  assistance, 

I  finish  in  my  next  discourse. 
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SERMON  CIX. 

OF  THE  NATURE  OF  REGENERATION,  AND  ITS  NK* 
CESSITY,  IN  ORDER  TO  JUSTIFICATION  AND  SALI- 
VATION, 

For  in  Christ  Jesus  neither  circumcision  availeth  any 
things  nor  uncircumcision^  but  a  new  creature.-^ 
Gal.  vL  15. 

The  obserration  I  am  still  upon  from  these  words 
is  this :  viz.  That  in  the  Christiao  religion  nothing 
will  avail  to  our  justification,  but  the  renovation  of 
our  hearts  and  lives,  expressed  here  by  ''anew  crea- 
ture." In  treating  of  which^  I  proposed  the  doing 
of  three  things : 

First,  To  shew  the  true  import  of  this  metaphor 
of  **  a  new  creature." 

Secondly,  To  shew  that  this  is  th^  great  condition 
of  our  justification;  and, 

Thirdly,  That  it  is  highly  reasonable  that  it  should 
be  so. 

In  treating  of  the  first  of  these  particulars,  I  have 
considered  some  doctrines  as  founded  upon  this  me- 
taphor, which  I  have  shewn  at  large  not  only  to 
have  no  foundation  in  Scripture,  or  reason,  or  ex- 
perience, ;  but  also  to  be  very  unreasonable  in  them- 
selves, and  contrary  to  the  plain  and  constant  tenor 
of  Scripture,  and  to  thie  ordinary  method  of  God's 
^mce  in  the  regeneration  of  men,  whether  by  a  reli- 
gious and  virtuous  education,  or  in  those  who  are 
reclaimed  from  a  notorious  wicked  course  of  life. 
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And  that  I  have  so  long  insisted  upon  this  afgamentt 
and  handled  it  in  a  more  contentious  way  than  is 
usual  with  me,  did  not  proceed  from  any  love  to  con* 
troverdy,  which  I  am  less  fond  of  every  day  than  { 
other;  but  from  a  great  desire  to  put  an  end  to  these 
controversies,  and  quarrellings  in  the  dark,  by  bring- 
ing them  to  a  clear  state  and  plain  issue,  and  likewise^ 
to  undeceive  good  men  concerning  some  current 
notions  and  doctrines,  which  I  do  really  believe  to 
foe  dishonourable  to  God,  and  contrary  to  the  plain 
declarations  of  Scripture,  and  a  cause  of  great  per- 
plexity and  discomfort  to  the  minds  of  men,  and  a 
real  discouragement  to  the  resolutions  and  endea* 
vours  of  becoming  better.  Upon  which  considera- 
tions I  was  strongly  urgent  to  search  these  doctrines 
to  the  bottom,  and  to  contribute  what  in  me  lay,  to 
the  rescuing  of  good  men  from  the  disquiet  and  en- 
tanglement of  them. 

I  wilt  conclude  this  matter  with  a  few  cautions^ 
not  unworthy  to  be  remembered  by  us:  that  we 
would  be  careful  so  to  ascribe  all  good  to  God,  that 
we  be  sure  we  ascribe  nothing  to  him  that  is  evil,  or 
any  ways  unworthy  of  him  ;  that  we  do  not  make  him 
the  sole  author  of  pur  salvation,  in  such  a  tiray,  a$ 
will  unavoidably  charge  upon  him  the  final  impeni- 
tency  and  ruin  of  a  great  part  of  mankind ;  that  we 
do  not  so  magnify  the  grace  of  God,  as  to  make  his 
precepts  and  exhortations  signify  nothing ;  such  as 
these :  **  Make  ye  new  hearts,  and  new  spirits,  strive 
to  enter  in  at  the  strait  gate  ;'*  where,  if  by  the  strait 
gate  be  meaqt  the  difficulty  of  our  first  entrance  upon 
a  religious  course,  that  is,  of  our  conversion  and  re- 
generation^ I  cannot  imagine  how  it  is  possible  to 
reconcile  our  being  merely  passive  in  this  work,  and 
doing  nothing  at  all  in  it,  with  our  Saviour's  precept 
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of  9tri?iBg  *'  to  filter  io  at  \\^q  strait  gate  f  unlew  (9 
he  very  active  and  to  be  merely  pai^sive  about  th# 
aame  thing  be  all  one,  and  an  earnest  contentioo 
and  endeavour  be  the  same  thing  with  doing  nothingv 
Again,  that  we  do  not  niake  the  utmost  degeneracy 
and  depravation  which  men  ever  arrived  at  by  the 
jpreatest  abuse  of  themselves^  and  the  most  vile  and 
wioked  practices,  the  standard  of  an  unregeneratt 
alate,  and  of  the  common  condition  of  all  men  by 
pature.  And,  lastly,  that  we  do  not  make  some 
particular  instances  in  Scripture,  of  the  strange  and 
audden  conversion  of  some  persons^  (as  namely,  of 
St.  Paul  and  the  jailor,  iq  the  Acts)  the  common 
rule  and  measure  of  every  man's  conversion ;  so  that 
unless  a  man  be,  as  it  were,  struck  down  by  a  light 
and  power  from  heaven,  and  taken  with  a  fit  of 
trembling,  and  frighted  almost  out  of  his  wits,  of 
find  in  himself  something  equal  to  this,  he  can  have 
^  assurance  of  his  conversion ;  whereas  a  much 
aurer  judgment  may  be  UM^e  of  the  sincerity  of  a 
pan'^  conversion,  by  the  real  effects  of  this  change^ 
tibaa  by  the  nuiuuer  of  it.  This  our  Saviour  hatb 
taoght  us,  by  that  apt  resemblance  of  the  operatiau 
of  God's  Spirit  to  the  blowing  of  the  wind,  of  the 
origiuat  cause  whereof,  and  of  the  reason  of  its  cea^ 
mg  or  condnuance,  and  why  it  blows  stronger  or 
g^tler^  ihia  way  or  that  way,  we  are  altogether  ^0-1 
vant ;  hut  that  it  is,  we  are  sensible  from  the  sojand 
of  it:  (Jiohn  iii.  8.)  **  The  wi«d  bloweth  wliere  it 
listetb,  and  thou  hearest  the  sound  of  it,  but  cansi 
not  tell  whence  it  cometh,  nor  whither  it  goeth  :  sa 
is  every  one  that  is  born  of  the  Spirit."  The  effecta 
of  God^s  Holy  Spirit  in  the  regeneratiop  of  men  are* 
sensible^  though  the  manner  and  degrees  of  his  ope- 
ration np<m  the  souls  of  men  are  so  various,  that 
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vre  can  give  no  accoupt  of  them ;  by  \rbich,  onq 
wonld  thinks  our  Saviour  bad  sufficiently  cautioned, 
us,  not  to  reduce  the  operations  of  God's  grace  ai|d 
Holy  Spirit  in  the  regeneration  of  men,  to  any  certain, 
rule  or  standard,  but  chiefly  to  regard  the  sensible 
effects  of  this  secret  work  upon  the  hearts  and  Uvea 
of  men. 

And,  after  ajl,  it  is  in  vain  to  contend  by  any  ar- 
guments against  clear  and  certain  ^experience,  -  If 
we  plainly  see  that  many  are  insensibly  changed^ 
and  made  good  by  pious  education  ^'  in  the  nurture( 
and  admonition  of  the  Lord ;"  and  that  some  who 
have  long  lived  in  a  profane  neglect  and  contempt 
of  religion,  are  by  the  secret  power  of  God's  word 
and  Holy  Spirit,  upon  calm  consideration,  without 
any  great  terrors  and  amazements,  visibly  changed 
and  brought  to  a  better  mind  and  course ;  it  is  in 
vain,  in  these  cases,  to  pretend  that  this  change  is 
not  real,  because  the  manner  of  it  is  not  answer- 
able to  some  instances  which  are  recorded  in  Scrip- 
ture, or  which  we  have  observed  in  our  experience; 
and  because  these  persons  cannot  give  such  an  ac-* 
count  of  the  time  and  manner  of  their  conversion,  as 
is  agreeable  to  these  instances ;  which  is  just  as  if  I 
shoald  meet  a  man  beyond  sea,  whom  I  had  known 
in  England,  and  would  not  believe  that  he  had    , 
crossed  the  seas,  because  be  said  he  had  a  smooth     \ 
and  easy  passage,  and  was  wafted  over  by  a  geatle 
wind,  and  could  tell  no  stories  of  storms  and  tem- 
pests. 

And  thus  I  have  fuUy  and  liuthfully  endeavoured 
to  open  to  you  the  just  importance  of  this  phrase 
Qr  expression  m  the  text,  of  the  '*  new  creature/'  or 
the  new  creation.     I  proceed  (o  the 

Second  particular  I  propounded;  namely,  Tbid;. 
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the  real  renovation  of  our  hearts  and  lives,  is,  ac- 
cording to  the  terms  of  the  gospeland  the  Christian 
religion,  the  great  condition  of  our  justification  and 
acceptance  with  God,  and  that  this  is  the  same  in 
sense  and  substance  with  those  phrases  iii  the  pa* 
rallel  texts  to  this,  of  faith  perfected  by  charity, 
and  of  keeping  the  commandments  of  God. 

That,  according  to  the  terms  of  the  gospel,  the 
great  condition  of  our  justification  and  acceptance 
with  God,  is  the  real  renovation  of  our  hearts  and 
lives,  is  plain,  not  only  from  this  text,  which  affirms, 
that^  in  the  Christian  religion,  nothing  will  avail  as 
but  the  "  new  creature ;"  but,  likewise,  from  many 
other  clear  texts  of  Scripture;  and  this,  whether  by 
justification  be  meant  our  first  justification  upon  our 
faith  and  repentance,  or  our  continuance  in  this 
state,  or  our  final  justification  by  our  solemn  ac- 
quittal and  absolution  at  the  great  day,  which  in 
Scripture  is  called  "  salvation"  and  "  eternal  life." 

That  this  is  the  condition  of  our  first  justifica- 
tion ;  that  is,  of  the  forgiveness  of  our  sins,  and  our 
being  received  into  the  grace  and  favour  of  God,  is 
plain  from  all  those  texts  where  this  change  is 
expressed  by  our  repentance  and  conversion,  by 
our  regeneration  and  renovation,  by  our  purification 
and  sanctification,  or  by  any  other  terms  of  the  like 
'  importance.  For  under  every  one  of  these  notions, 
this  change  is  made  the  condition  of  the  forgiveness 
of  our  sins,  and  acceptance  to  the  favour  of  God. 

Under  the  notion  of  repentance  and  conversion. 
(Acts  ii.  38.)  **  Repent  and  be  baptized  every  one 
of  you  in  the  name  of  Jesus  Christ,  for  the  remission 
of  sins."*  (Acts  iii.  19.)-"  Repent  and  be  converted, 
that  your  sins  may  be  blotted  out."  Upon  the  same 
account,  the  penitent  acknowledgment  of  our  sins, 
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ivhich  18  aB  essential  part  of  repentance,  ii)  made  a 
condition  of  the  forgiveness  of  them.  (I  John  i.  9.)  ''  If 
we  confess  our  sins^  he  is  faithful  and  just  to  forgive 
us  our  sins,  and  to  cleanse  us  from  all  unrighteous* 
ness."  Under  the  notion  of  regeneration  and  renova- 
tion. (2  Cor.  V.  17.)  "  If  aqy  man  be  in  Christ,  (that  is, 
become  a  true  Christian,  which  is  all  one  with  being 
in  a  justified  state)  he  is  a  new  creature;  old  things 
are  passed  away,  behold  all  things  are  become  new^'' 
(Tit.  iii.  3 — 7.)  where  the' apostle  declares  at  large 
what  change  is  required  to  put  us  into  a  justified 
state,  and  to  entitle  us  to  the  inheritance  of  eternal 
life :  **  for  we  ourselves  were  also  sometimes  foolish, 
disobedient,  deceived,  serving  divers  lusts  and  plea- 
sures, living  in  malice  and  envy,  hateful,  and  hating 
one  another.  But  after  that  the  kindness  and  love 
of  God  our  Saviour  towards  man  appeared,  not  by 
works  of  righteousness  which  we  have  done,  (that 
is,  not  for  any  precedent  righteousness  of  ours,  for 
we  were  great  sinners)  but  according  to  his  mercy 
he  saved  us,  by  the  washing  of  regeneration,  and 
the  renewing  of  the  Holy  Ghost,  which  he  shed  on 
us  abundantly  through  Jesus  Christ  our  Saviour, 
that,  being  justified  by  his  grace,  we  should  be 
made  heirs  according  to  the  hope  of  eternal  life.** 
So  that  the  change  of  our  former  temper,  and  con- 
version, and  regeneration,  and  ''  the  renewing  of  the 
Holy  Ghost, *"  is  antecedently  necessary  to  our  justi- 
fication ;  that  is,  to  the  pardon  of  our  sins,  and  our 
restitution  to  the  favour  of  God,  and  the  hope  of 
eternal  life.  So,  likewise,  under  the  notion  of  purifi- 
cation and  sanctification,  (iCor.vi. 9 — IK)  where 
the  apostle  enumerates  several  sins  and  vices,  which 
will  certainly  exclude  men  from  the  favour  and 
kingdom  of  God,  from  which  we  must  be  cleansed 
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before  we,  can  b#  justified  or  saved :  *^  Know  ye  not 
that  the  unrighteous  shall  not  inherit  the  kitigdoiB 
of  God  ?  Be  not  deceived ;  neither  fornicators,  nor 
idolaters,  nor  adulterers,  nor  thieves,  nor  covetous^ 
nor  drunkards,  nor  revilers,  nor  extortioners,  shall 
inherit  the  kingdom  of  God.  And  such  were  some 
of  you ;  but  ye  are  washed,  but  ye  are  sanctified,  bol 
ye  are  justified  in  the  name  of  the  Lord  Jesos,  and  by 
the  Spirit  of  our  God,"*  (2  Cor.  vi.  17, 18.)  where  the 
apostle,  likewise,  makes  our  purification  a  condition 
of  our  being  received  into  the  favour  of  God,  add 
reckoned  into  the  number  of  his  children:  *^  touch 
not  the  unclean  thing,  and  I  will  receive  you,  and  will 
be  a  father  unto  you,  and  ye  shall  be  my  sons  and 
daughters,  saith  the  Lord  Almighty."  An(l  that  by 
not  touching  *^  the  unclean  thing,"  is  here  certa^y 
meant  oiir  sanctification  and  purification  from  sin,  is 
evident  from  what  immediately  follows  in  the  begin* 
stag  of  the  next  chapter;  *^  having  therefore  these 
promi^es,^  dearly  beloved,  let  us  cleanse  ourselves 
from  all  filthiness  of  the  flesh  snd  spirit,  peifectii^ 
holiness  in  the  fear  of  God  ('  that  is,  having  this  en* 
couragement,  that  upon  this  condition  we  shall  be  re« 
ceived  to  the  favour  of  God,  let  us  purify  ourselves, 
that  we  may  be  capable  of  this  great  Messing. 

And  our  continuance  in  this  state  of  grace  and 
Ceivour  with  God,  depends  upon  our  perseverance  in 
faoUoess ;  for  ^^  if  any  man  draw  back,  my  soul  shall 
have  no  pleasure  in  him.'* 

And,  lastly.  This  is  also  the  condition  of  our  final 
justification  and  absolution,  by  the  sentence  of  the 
great  day :  (Matt.  v.  8.)  '*  Bkissed  are  the  pore  ia 
heart,  for  they  shall  see  God."  (John  iii.  3.)  "  Ex- 
cept a  man  be  bora  again  he  cannot  see  the  kingdom 
of  God."    (HeB.  xiu  U.y*  Follow  holiness,  without 
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which  no  tuaii  $ball  see  the  Lord.''  (1  John  iiL  3;) 
The  apostlei  there,  speaking  of  the  blessed  sight  and 
enjoy meQt  of  God,  tells  us  what  we  must  do  if  ever 
we  hope  to  be  partakers  of  it :  **  Every  man  that 
bath  this  hope  in  him,  purifieth  himself,  even  as  h^ 
is  pure," 

And  this  condition  here  mentioned  in  the  text, 
of  our  being  new  creatures,  is  the  sanae  in  sense  and 
substance  with  those  expressions  which  we  find  in 
the  two  parallel  texts  to  this,  where  faith,  which  is 
perfected  by  charity,  and  keeping  the  command- 
ments of  God,  are  made  the  condition  of  our  justifi- 
cation and  acceptance  with  God.  (Gal.  v.  6.)  **  la 
Christ  J^sus  neither  circumcision  availeth  any  thing, 
nor  uncircumcision,but  faith,  which  is  consummate** 
or  "  made  perfect  by  charity;"  and  (I  Cor.  vii.  19.) 
*^  Circumcision  is  nothing,  and  uncircumcision  is 
DOthiog;  but  the  keeping  of  the  commandments  of 
God."  It  is  evident  that  the  design  and  meaning  of 
these  three  texts  is  the  same,  and  therefore  these 
three  expressions  of  the  **  new  creature,"  and  of 
"  faith  perfected  by  charity,"  ai>d  of  **  keeping  th^ 
commandments  of  God,"  do  certainly  signify  the 
same  thing.  That  the  ^'  new  creature"  signifies  the 
change  of  our  state,  from  a  state  of  disobedience 
and  sin,  to  a  state  of  obedience  and  holiness  of  life^ 
I  have  shewn  at  large;  and  the  apostle  explaining 
this  new  creation,  most  expressly  tells  us,  (Ephea 
ii.  10.)  ^  We  are  his  workmanship,  created  in  Christ 
Jesus  unto  good  works^  which  God  hath  before  ort 
dained,  that  we  should  walk  in  them  ;"  and,  (Colos» 
iii.  10.  12 — 14.)  where  the  apostle  tells  them,  that 
they  oi^bt  to  give  testimony  of  their  renovation,  and 
having  pnfc  on  "  the  new  man,"  by  all  the  fruits  of 
obedience  and  goodness ;  *^  ye  have  put  on  the  new 
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man/  which  ig  renewed  io  knowledge,  after  the 
image  of  him  that  created  him.  Put  on  therefore,  as 
the  elect  of  God,  holy  and  beloved,  bowels  of  mercy, 
kindness,  humbleness  of  mind,  meekness,  long-suf- 
fering, forbearing  one  another,  and  forgiving  one 
another ;  and  above  all  these  things  put  on  charity, 
which  is  the  bond  of  perfection."  And  the  apostle 
St.  Peter  tells  us,  that  our  regeneration,  which  he 
calls  sanctification  of  the  Spirit,  is  unto  obedience." 
(1  Pet.  i.  2.)  So  that  our  renovation  consisteth  in 
the  principle  and  practice  of  obedience,  and  a  good 
life;  and  what  is  this  but  faith  perfected  by  charity? 
And  charity,  the  apostle  tells  us,  *'  is  the  fulfilling  of 
the  law;"  and  what  is  **  the  fulfilling  of  the  law," 
but  "  keeping  the  commandments  of  God?"  And 
**  keeping  the  commandments  of  God,"  or,  at  least, 
a  sincere  resolution  of  obedience,  when  there  is  not 
time  and  opportunity  for  the  trial  of  it,  is  in  Scrips 
tare  as  expressly  made  a  condition  both  of  onr 
present  and  final  justification  and  acceptance  with 
God,  as  faith  is;  and  in  truth  is  the  same  with  a 
living  and  operative  faith,  and  a  faith  that  is  con* 
summate,  and  made  perfect  by  charity.  (Acts  x. 
34,  36.)  "  Of  a  truth  I  perceive  (saith  St.  Peter^ 
that  God  is  no  respecter  of  persons,  but  in  every 
Dation  he  that  feareth  him  and  worketh  righteous- 
ness, is  accepted  with  him  f  which  speech  does,  as 
plainly  as  words  can  do  any  thing,  declare  to  us 
upon  what  terms  all  mankind,  of  what  condition  or 
nation  soever,  may  find  acceptance  with  God.  (Rom. 
ii.  0 — 10.)  **  Who  will  render  to  every  man  accord- 
ing to  his  deeds:  to  them  who  by  patient  continuance 
in  well-doing,  seek  for  glory,  and  honour,  and  im- 
mortality, eternal  life;  but  to  tliem  who  are  conten- 
tious, and  obey  not  the  truth,  but  obey  unrighteous- 
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ness,  iDdignation  and  wrath,  tdbulatton  and  anguish 
upon  every  soul  of  man  that  doth  evil ;  of  the  Jew 
first,  and  also  of  the  gentile:  but  glory,  honour, 
and  peace,  to  every  man  that  worketh  good,  to  the 
Jew  first,  and  also  to  the  gentile."  As  to  our  ac- 
ceptance with  God,  and  the  rewards  of  another 
world,  it  matters  not  whether  Jew  or  gentile,  cir- 
cumcised  or  uncircumcised  ;  that  which  maketh  the 
difference,  is  obeying  the  truth,  or  obeying  unrighte- 
ousness ;  working  good,  or  doing  evil ;  these  are  the 
things  which  will  avail  to  our  justification,  or  con- 
demnation, at  the  great  day.  To  the  same  purpose 
IS  that  saying  of  the  apostle  to  the  Hebrews,  (chap. 
T.  9.)  that  *^  Christ  is  the  author  of  eternal  salvation 
to  them  that  obey  him.'" 

I  will  conclude  this  matter  with  two  remarkable 
sayings ;  the  one  towards  the  beginning,  the  other 
towards  the  end  of  the  Bible;  to  satisfy  us  that  this 
is  the  tenor  of  the  Holy  Scriptures,  and  the  constant 
doctrine  of  it  from  the  beginning  to  the  end.  (Gen. 
s  iv.  7.)  It  is  God's  speech  to  Cain,  **  If  thou  dost 
well,  shalt  thou  not  be  accepted?"  and  (Rev.  xxii. 
14.)  **  Blessed  are  they  that  do  his  commandments, 
that  they  may  have  right  to  the  tree  of  life,  and 
may  enter  in  through  the  ^ates  into  the  city.** 

And  thus  I  have  done  with  the  second  thing  I 
propounded  ;  which  was  to  shew,  that  according  to 
the  terms  of  the  gospel,  and  the  Christian  religion, 
the  real  renovation  of  our  hearts  and  lives  is  the 
great  condition  of  our  justification  and  acceptance 
with  God,  and  that  this  in  sense  and  substance  is 
the  same  with  faith  **  made  perfect  with  charity ,*" 
and  keeping  the  commandments  of  God. 

The  third  and  last  particular  remains  to  bespoken 
to;  namely,  That  it  is  highly  reasonable  that  this 
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iiiould  be  the  condition  of  oar  jostiScatton  and 
acceptance  to  the  favour  of  God;  and  that  apoo 
these  two  accounts  : 

First,  For  the  honour  of  God's  holitiess. 

Secondly,  In  order  to  the  qualifying  of  us  for  the 
fkvour  of  God,  and  the  enjoyment  of  him,  for  the 
pardon  of  our  sins,  and  the  reward  of  eter&al  life. 

First,  For  the  honour  of  God's  holiness.  For 
should  God  have  received  men  to  his  favour,  and 
rewarded  them  with  eternal  glory  and  happin^ss^ 
for  the  mere  belief  of  the  gospel,  or  a  confident  per- 
snasion  that  Christ  would  save  them,  without  any 
change  of  their  hearts  and  lives,  without  repentance 
from  dead  works,  and  fruits  meet  for  repentance, 
and  amendment  of  life;  he  had  not  given  sufficient 
testimony  to  the  world  of  his  love  to  holiness  aad 
ligliteousness,  and  of  his  hatred  of  sin  and  iniquity. 
The  apostle  tells  us,  that  God  in  the  justification  of 
a  sinner  declares  his  righteousness ;  but  should  be 
justify  men  upon  other  terms,  this  would  not  de- 
clare his  righteousness,  and  love  of  holiness^  but 
rather  an  indifferency,  whether  men  were  good  and 
righteous  or  not.  For  a  bare  assent  to  the  truth  of 
the  gpspel,  without  the  fruits  of  holitiess  and  obe- 
dience, is  not  a  living,  but  a  dead  faith,  aad  so  far 
from  being  acceptable  to  God,  that  it  is  an  affront 
to  him;  and  a  confident  reliatice  upon  Christ  for 
salvation,  while  we  continue  in  our  sins,  is  not  a 
justifying  faith,  but  a  bold  and  impudent  presamp- 
tion  upon  the  mercy  of  God,  and  the  merits  of  our 
Saviour  ;  who  indeed  justifies  the  ungodly  ;  that  is, 
those  that  have  been  so,  but  not  those  that  continue 
so.  And  if  God  should  pardon  sinners,  and  reward 
them  with  eternal  life,  upon  any  other  terms  than 
upon  our  bcconiing  new  creatures,  than  upon  such 
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a  foith  afi  is  ^*  oiade  perfect  by  chmritjr ;''  that  ts,  by 
keepiDg  tbe  commaDds  of  God ;  this  would  be  so 
ffar  from  declaring  his  righteousness,  and  being  a 
testimony  of  bis  hatred  and  dispfeasure  against  sin, 
that  it  would  give  the  greatest  countenance  and  en- 
couragement to  it  imaginable. 

Secondly,  It  is  likewise  very  reasonable,  that  such 
a  faith,  that  makes  us  new  creatures,  and  is  per- 
fected by  charity,  and  keeping  the  commandments 
of  God,  should  be  tbe  condition  of  justification, 
in  order  to  the  qualifying  of  us  for  the  pardon  of  our 
sins,  and  the  reward  of  eternal  life ;  that  is,  for  the 
ihvour  of  God,  and  for  the  enjoyment  of  him.  To 
forgive  men  upon  other  terms,  were  to  give  connte* 
mtnce  and  ^icouragement  to  perpetual  rebellion 
and  disobedience.  That  man  is  not  fit  to  be  for- 
given, who  is  so  far  from  being  sorry  for  his  faulty 
that  be  goes  on  to  offend  ;  he  is  utterly  incapable  of 
mercy,  who  is  not  sensible  that  he  hath  done  amiss, 
^nd  resolved  to  amend.  No  prince  ever  thought  a 
rebellious  subject  capable  of  pardon  upon  lower 
terms  than  these.  It  is  in  the  nature  of  the  thing 
unfit  that  an  obstinate  offender  should  have  any 
mercy  or  favour  shewn  to  him. 

And  as  without  repentance  and  resolution  of  bet- 
ter obedience,  we  are  unfit  for  forgiveness,  so  much 
more  for  a  reward ;  as  we  cannot  expect  God's  fa- 
vour, so  we  are  incapable  of  the  enjoyment  of  him 
without  holiness.  Holiness  is  the  image  of  God, 
and  makes  us  like  to'htm ;  and,  till  we  be  like  him, 
wecannot  see  him,  we  can  have  no  enjoyment  of  huu. 
All  delightful  communion  and  agreeable  society  is 
founded  on  a  similitude  of  disposition  and  manners ; 
and  therefore  so  long  as  we  are  unlike  to  God  in  tbe 
temper  and  disposition  of  our  minds,  and  in  thd 
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actions  and  course  of  our  lives,  neither  cap  God 
take  pleasure  in  us,  nor  we  in  him,  but  there  will 
be  a  perpetual  jarring  and  discord  between  him  and 
us ;  and  though  we  were  in  heaven,  and  seated  in 
the  place  of  the  blessed,  yet  we  should  not^  nay  we 
could  not,  be  happy;  because  we  should  want  the 
necessary  materials  and  ingredients  of  happiness. 
For  it  is  with  the  soul,  in  this  respect,  as  it  is  with 
the  body ;  though  all  things  be  easy  without  us,  and 
no  cruelty  be  exercised  upon  us,  to  give  torment 
and  vexation  to  us,  yet  if  we  be  inwardly  di^ased, 
we  may  have  pain  and  anguish  enough  ;  we  may  be 
as  it  were  upon  the  rack,  and  feel  as  great  torment 
from  the  inward  disorder  of  our  humours,  as  if 
we  were  tortured  from  without.  So  it  is  with  the 
soul ;  sin  and  vice  are  internal  diseases,  which  do 
naturally  create  trouble  and  discontent,  and  nothing 
but  diversion,  and  the  variety  of  objects  and  plea- 
sures, which  entertain  men  in  this  world,  hinders  a 
wicked  man  from  being  out  of  his  wits,  whenever 
he  reflects  upon  himself;  for  all  the  irregular  appe- 
tites and  passions,  lust,  and  malice,  and  revenge,  are 
so  many  furies  within  us ;  and  though  there  were 
no  devil  to  torment  us,  yet  the  disorder  of  our  own 
minds,  and  the  horrors  of  a  guilty  conscience, 
would  be  a  hell  to  us,  and  make  us  extremely  mi- 
serable in  the  very  regions  of  happiness.  So  that 
it  is  necessary  that  our  faith  should  be  ''.  made  per-^ 
feet  by  charity,"  and  thfi^t  we  should  become  new 
creatures ;  not  onLy  from  the  Arbitrary  constitution 
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obedience,  of  goodaess  and  charfty,  will  bring^  no 
man  foto  the  favour  of  God.  All  the  excellency  of 
^uth  18,  that  it  18  the  principle  oi  a  good  Ufe,  and 
ikmisbetb  us  mth  the  best  motived  and  ai^uments 
4hm*et09  tfa^  promises  and  threatening^  of  the  goi^iel; 
and  therefore  in  heaven,  when  we  come  to  sight  and 
enjoyment,  &ith  and  hope  shallcease,  but  *'  charity 
never  faileth ;"  for  if  it  should,  heaven  would  cease 
to  be  heaven  to  us,  because  it  is  the  very  fraine  and 
temper  of  bappiness ;  and  if  this  disposition  be  not 
wrought  in  us  in  this  world,  we  shall  be  altogether 
incapable  of  the  felicity  of  the  other. 

You  see,  then,  what  it  is  that  must  recommend  us 
to  the  favour  of  God  ;  the  real  renovation  of  our 
hearts  and  lives,  ^^  after  thelmage  of  him  that  created 
us."  This  must  be  repaired  in  as,  before  ever  we  can 
hope  to  be  restored  to  the  grace  and  favour  of  God, 
or  to  be  capable  of  the  reward  of  eternal  life.  And 
what  could  God  have  done  more  reasonable,  than 
to  make  these  very  things  the  terms  of  our  salva- 
tion, which  are  the  necessary  causes  and  means  of 
it?  How  could  he  have  dealt  more  mercifully  and 
kindly  with  us,  than  to  appoint  that  to  be  the  con- 
dition of  our  happiness,  which  is  the  only  qualifi- 
cation that  can  make  us  capable  of  it  ? 

I  will  conclude  all  with  that  excellent  passage  in 
the  Wisdom  of  Solomon:  (chap*  vi.  17, 18.)  "The 
very  true  beginning  of  wisdom  is  the  desire  of  dis- 
cipline, and  the  care  of  discipline  is  love,  and  love 
is  the  keeping  of  her  laws,  and  taking  heed  to  her 
laws  is  the  assurance  of  incorruption."  The  sum 
of  what  I  have  said  upon  this  argument  amounts  to 
this,  that  upon  the  terms  of  the  gospel  we  can  have 
no  hope  of  the  forgiveness  of  our  sins  and  eternal 
salvation,  unless  our  nature  be  renewed^  and  the 

VOL.  V.  2r 


Digitized  by 


Google 


426 

image  of  God,  which  is  defaced  by  sin,  be  repaired 
in  lis,  and  we  be  created  in  Christ  nnto  good  works ; 
that  no  faith  will  arail  to  our  justification  and  ac- 
ceptance with  God,  but  that  which  is  made  perfect 
by  charity;  that  is,  by  fulfilling  of  the  law,  and  keep- 
ing the  commandments  of  God :  by  sincere  obedi- 
ence and  holiness  of  life,  which,  notwithstanding  the 
unavoidable  imperfection  of  it  in  this  state,  will 
nevertheless  be  accepted  with  God,  through  the 
merits  of  our  blessed  Saviour,  ^*  who  hath  loved  us; 
and  washed  lis  from  our  sins  in  his  own  blood.  To 
whom  be  glory  for  ever.**    Amen. 
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SERMON  ex. 

TH£  DANGER  OF  ALL  KNOWN  SIN,  BOTH  FROM 
THE  LIGHT  OF  NAtURE  AND  REVELATIOK. 

For    the   wrath  of  Gad  is  revealed  foam  heaven 

against  all  ungadlineas  and  unrighteausness  of  men  ^ 

wha  hold  the  truth  in  unrighteousness ;  because  that 

which  may  be  knowti  of  Gad  is  manifest  in  them^ 

far  Gad  hath  shewed  it  unto  /Aem.-^RoM.  i.  18^  19. 

In  the  beginniDg  of  this  chapter,  the  apostle  de- 
clares that  be  was  particularly  designed  and  ap- 
pointed by  God  to  preach  the  gospel  to  the  world, 
and  that  he  was  not  ashamed  of  his  ministry,  not- 
withstanding all  the  reproach  and  persecution  it  wa^ 
attended  withal,  and  notwithstanding  the  slight  and 
undervaluing  opinion  which  the  world  had  of  the 
doctrine  whic^h  he  preaehed,  ikbeing  **  to  the  Jews  a 
stumbling-block,  and  to  the  Greeks  foolishness;"  for 
though  this  might  reflect  some  disparagement  upon 
it  m  the  esteem  of  sensual  and  carnal  men,  yet  t(r 
those  who  weighed  things  impartially,  and  con- 
sidered the  e^Kcellent  end  and  design  of  the  Christ- 
ian doctrine,  add  the  force  and  efficacy  of  it  to  that 
end,  it  wUl  appear  to  be  an  instrument  admirably 
fitted,  by  the  wisdom  of  God,  for  the  reformation  and 
salvation  of  mankind. 

And  therefore  he  tells  i^s,  (ver.  16.)  that  how  much 
soever  it.  was,  despised, by  that  ignorant  and  incon* 
siderate  age,  he  was  '*  not  ashamed  of  the  gospel  of 
Christ ;"  becaqse  ''  it  is  the  power  of  Grod  unto  sal"; 
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Tatioo,  (o  etery  one  that  believeth,  to  the  Jew  firsts 
aod  also  to  the  Greek  :**  that  is,  the  doctrine  of  the 
gospel  sincerely  beliered  and  embraced,  is  a  most 
proper  anil  powerfnl  means,  designed  by  God  for 
the  salvation  of  mankind ;  not  only  of  the  Jews,  bat 
also  of  the  gentiles. 

The  revelations  which  God  had  formerly  made, 
were  chiefly  restrained  to  the  Jewish  nation;  but 
this  great  and  last  revelation  of  the  gospel,  was 
equally  calculated  for  the  benefit  and  advantage  of 
all  mankind.  The  gospel,  indeed,  was  first  preached 
to  the  Jews,  and  from  thence  published  to  the  whole 
World;  and  as  this  doctrine  was  designed  for  the 
general  benefit  of  mankind,  so  it  was  very  likely  to 
be  effectual  to  that  end,  being  an  instrument  equally 
^tted  for  the  salvation  of  the  whole  world,  gentiles 
as  well  as  Jews  ;  **  it  is  the  power  of  God  to  salva- 
tion to  every  one  that  believes ;  to  the  Jew  first,  and 
also  to  the  Greek.*' 

And  to  shew  the  efiicacy  of  it,  he  instanceth  in 
two  things,  which  render  it  so  powerful  and  effec- 
tual a  means  for  the«ealvation  of  mankind. 

IFirst,  Because  therein  the  grace  and  mercjT  of 
God,  in  the  jdstification  of  a  siuner,  and  declaring 
him  righteous,  is  so  clearly  revealed,  (ver.  17.)  "  For 
therein  i»therighteousnessof  God  revealed,  fromfiiith 
to  faith,  as  it  is  written^  the  just  shall  live  by  fkith.'^ 
Tbii9  is  very  obscurely  expressed,  but  the  meaning 
of  this  text  will  be  very  much  cleared,  by  comparing 
h  with  another  in  the  third  chapter  of  this  Bpis-^ 
tie,  (ver.  20ri21,  22,&c.)  where  the  apostle  speaks 
more  fully  and  expressly  of  the  way  of  our  justifi- 
cation by  the  foith  of  Jesus  Christ ;  that  is,  by  the 
belief  of  the  gospel.  He  asserts,  at  the  30th  verse, 
that  ''  by  the  deeds  of  the  law  there  shall  no  ilesk 
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be  justified  in  the  sight  of  God."  To  this  way  ol 
justification,  **  by  the  deeds  of  the  law/'  he  opposeth 
'*  the  righteousness  of  God  by  the  faith  of  Jesus 
Christ,  to  all,  and  upon  all  them  that  believe,'"  which 
is  the  gospel  way  of  justification :  (ver.  21, 22.)  ''But 
now  the  righteousness  of  God  without  the  law  is 
manifested,  being  witnessed  by  the  law  and  the  pro* 
phets,  even  the  righteousness  of  God,  which  is  by 
the  faith  of  Jesus  Christ,  unto  all,  and  upon  all  them 
that  believe."  '^Tbe  righteousness  of  God  without 
the  law  is  manifested  ;"  that  is,  the  way  which  God 
hath  taken  to  justify  sinners,  and  declare  them  righte* 
ous  ''  without  the  deeds  of  the  law ;"  that  is,  without 
observingthe  law  of  Moses,  "is  manifested;"  thatis, 
is  clearly  revealed  in  the  gospel,  (which  is  the  sam# 
with  what  the  apostle  had  said  before,  that  the  righ^ 
teousness  of-  God  is  revealed  in  the  gospel)  "  being 
witnessed  by  the  law  and  the  prophets;"  that  is,  "thq 
righteousness  of  God,"  or  the  justification  of  sinners 
by  Jesus  Christ,  is  clearly  revealed  in  the  gospel^ 
being  also  in  a  more  obscure  manner  attested  or  fore-> 
told  in  the  Old  Testament,  which  be  call^  "  the  law 
and  the  prophets ;"  and  this  fully  explains  tha(  dif« 
ficult  phrase  of  "  the  righteousness  of  God  being 
revealed  by  the  gospel,  from  faith  to  faith ;"  that  is^ 
by  a  gradual  revelation,  being  more  obscurely  fore^ 
told  in  the  Old  Testament,  and  clearly  discovered  ia 
the  New  ;  so  that  these  two  passages  are  equivalent: 
in  the  gospel,  "the  righteousness  of  God  is  revealed 
from  faidi  to  faith;  and  the  righteousness  of  God 
without  the  works  of  the  law  is  manifested,  being 
witnessed  by  the  law  and  the  prophets.*'  There  is 
the  first  and  more  imperfect  revelation  of  it,  but  th^ 
clear  revelation  of  it  is  in  the  gospel ;  this  the  apo- 
stle calls  a  revelation  "  from  faith  to  faith ;"  that  is, 
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from  ^  more  imperfect  and  obscure,  to  a  more  e:^- 
pjress  and  clear,  discovery  and  belief  of  it.  And 
then  the  citation  which  fpWow^  is  yery  piertinept,  ^*  as 
it  is  written,  the  just  shall  live  by  faith  ;''  for  this 
citation  oi^t  of  the  Old  Testament  plainly  shews, 
that  the  way  of  justification  by  faith  was  there  mpn? 
tioned  ;  or,  as  our  apostle  expresseth  it,  was  **  witr 
nessed  by  the  law  and  the  prophets;"  aud  conr 
seqnently,  that  this  was  a  gradual  discovery,  which 
he  calls  a  revelation  **  from  faith  tp  faith."  **  Thp  just 
shall  live  by  faith  f  that  is,  good  men  shall  be  saved 
by  their  faith  ;  shall  be  justified  and  esteemed  righr 
teous  in  the  sight  of  God,  and  finally  saved  by  their 
faith.  And  so  the  apostle  in  the  fifth  chapter  of  thi^ 
Epistle,  (ver.  18.)  calls  our  justificatiop  by  tfie  faith 
of  the  gospel,  the  justification  of  life,  in  opposition 
to  condemnation  and  death,  which  very  well  ex? 
plains  that  saying  of  the  prophet,  **  the  just  shall 
live  by  faith."  I  have  been  the  longer  upon  this, 
that  )  might  givp  some  light  to  a  very  difi^cult  and 
obscure  text. 

Secondly,  The  other  ipstance,  ^hereby  the  apor 
stle  proves  the  gospel  to  be  so  powerful  a  means  for 
the  recovery  and  salvation  of  men,  is,  that  th^reiq 
also  the  severity  of  God  against  impenitent  sinners, 
as  well  as  his  grace  and  mercy  in  the  justification  of 
the  penitent,  is  clearly  revealed :  (ver.  18.)  "  For  the 
wrath  of  God  is  revealied  from  heavep,  against  all 
ungodliness  and  unrighteousness  of  men,  who  hold 
the  truth  in  ni^righteousness ;"  because  that  whicl^ 
may  be  known  of  God  is  manifested  in  them,  for  God 
hath  shi^wn  it  unto  themr  T"^^  ^^^^  ?i?*  the  grace 
of  God  in  our  justification  and  the  remission  of  sini^ 
past,  is  a  most  proper  and  powerful  argument  to  eur 
ppurage  us  to  obedience  for  the  future;  nothing 
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being  more  likely  to  reclaim  men  to  their  duty,  than 
the  assurance  of  indemnity  for  past  crimes ;  and  the 
other  18  one  of  the  most  effectual  considerations  in 
the  world  to  deter  men  from  sin,  that  ^*  the  wrath  of 
God  is  revealed  from  heaven  against  all  ungodliness 
and  unrighteousness  of  men/'  &c. 

From  which  words  I  shall  observ^e  these  six 
things : 

First,  The  infinite  danger  that  a  wicked  and  sinful 
course  doth  plainly  expose  m&fi  to.  "The  wrath 
of  God'*  is  here  said  to  be  ^*  revealed^  against  the  im* 
piety  and  unrighteousness  of  men."  .    . 

Secondly,  The  clear  and  undoubted  revelation 
which  the  gospel  hath  made  of  this  danger^  ''  The 
wrath  of  God"  against  the  sins  of  men  is  said  to  be 
"  revealed  from  heaVen." 

Thirdly,  That  every  wicked  and  vicious  practice 
doth  expose  men  to  this  great  danger.     **  The  wrath 
^  of  God  is"  said  to  be  *'  revealed  against  all  ungodli* 
uess  and  unrighteousness  of  men." 

Fourthly,  That  it  is  a  very  great  aggravation  of 
sin,  for  men  to  offend  against  the  light  of  their  own 
minds.  The  apostle  here  aggravates  the  impiety 
and  wickedness  of  the  heathen  world,  that  they  did 
not  live  up  to  the  knowledge  which  they  had  of 
God,  but  contradicted  it  in  their  lives,  which  he 
calls  "  holding  the  truth  in  unrighteousness." 

Fifthly,  The  natural  knowledge  which  men  have 
of  God,  if  they  live  wickedly,  is  a  clear  evidence  of 
their  ^*  holding  the  truth  in  unrighteousness."  The 
apostle  therefore  chargeth  them  with'*  holding  the 
truth  in  unrighteousness,"  because  that  which  may 
be  known  of  God  is  manifested  in  them,  God  having 
shewed  it  to  them. 

Sixthly  and  lastly.  That  the  clear  revelation  of 
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tbre  wrfith  of  God  ia  the  gospel,  againfit  the  knpiety 
and  wickedness  of  men,  renders  it  a  very  powerfot 
and  likely  means  for  the  recovery  and  salvation  of 
men.  For  the  apostle  proves  "  the  gospel  of  GhrisT 
to  be  ''  the  power  of  God  to  salvation ;"  because 
"  therein  the  wrath  of  God  is  revealed  from  heaven 
against  all  ungodliness  and  nnrigbteousness  of  men^ 
who  hold  the  truth  in  unrighteousness;''  that  is^ 
against  all  impenitent  sinners. 

I  shall^  at  the  present,  by  God^s  assbtance,  speak 
to  the  three  first  of  these  particulars*. 

First,  The  infinite  danger  that  a  wicked  and  sin- 
fill  course  doth  plainly  expose  men  to.  If  there  be 
a  God  that  made  the  world,  and  goverps  it^  and  takea 
care  of  mankind,  and  hath  given  them  laws  and  rule^ 
to  live  by,  he  cannot  but  be  greatly  displectsed  at  the 
violation  and  transgression  of  them;  and  certainly 
the  displeasure  of  God  is  the  most  dreadful  thing  io 
the  world,  and  the  efiects  of  it  the  most  insupport- 
able. The  greatest  fear  ia  from  the  greatest  danger,  • 
and  the  greatest  danger  is  from  the  greatest  power 
oflfended  and  enraged  ;  and  this  is  a  consideratioo 
exceeding  full  of  terror,  that  by  a  sinful  course  we 
expose  ourselves  to  the  utmost  displeasure  of  the 
great  and  terrible  God ;  for  *^who  knows  the  power 
of  his  wrath  ?  and  who  may  stand  before  lum  when 
once  he  is  angry?  According  to  thy  ^ar,  so  is  thy^ 
wrath,"  saitb  the  pgalmist.  There  is  no  passion  in 
the  mind  of  man  that  is  more  boundless  and  infi- 
nite than  our  fear;  it  is  apt  to  mak^  wild  and  frightfiil 
representations  of  evils,  and  to  imagine  them  inany 
times  greater  than  really  they  are ;  but  in  this  case 
our  imagination  must  fall  short  of  the  trqtb  and  terrw 
of  the  thing;  for  the  wrath  of  God  dodi  far  exceed 
the  utmost  jealousy  and  suspicion  of  the  most  fearful 
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and  guiUy  Gonscience;  and  the  greatest  sinner  under 
bis  greatest  anguish  and  despair,  cannot  apprehend 
or  fear  it  more  than  there  is  reason  for;  ''  according 
to  thy  fear,  so  is  thy  wrath .'^     . 

If  it  were  oqly  the  wrath  and  displeasure  of  men 
that  the  sinner  were  exposed  to,  there  might  be  rea* 
son  enough  for  fear ;  because  they  have  many  times 
power  enough  to  crush  an  offender,  and  cruelty 
enough  to  fret  erery  vein  of  his  body,  and  to  tori> 
ment  him  in  every  part:  but  the  wrath  and  vengeance 
of  men  bears  no  comparison. with  the  wrath  of  God. 
Their  passions  are  many  times  strong  and  bluster- 
ing; but  their  arm  is  but  short,  and  their  power 
small ;  they  have  not  an  arm  like  God,  nor  can  they 
thunder  with  a  voice  like  him.  They  may  desigd 
considerable  harm  and  mischief  to  us ;  but  it  is  not 
always  ii|  the  power  of  their  hand  to  wreak  their 
malice  upon  us,  and  to  execute  all  the  mischief 
which  their  enraged  minds  may  prompt  them  to(  the 
very  qtmost  they  can  design  is  to  torment  our  bodies, 
and  to  take  away  our  lives ;  and  when  they  have  de- 
signed this,  they  may  die  first,  and  return  to  theitf 
dust,  and  then  their  thoughts  perish  with  them, 
and  all  tbeir  malicious  designs  are  at  an  end:  they 
ar^e  always  under  the  power  and  government  of  a 
superior  Being,  and  can  go  no  farther  than  he  gives 
them  leave.  However,  if  they  do  their  worst,  aqd 
shoot  all  their  arrows  at  us,  we  cannot  stand  at  the 
mark  long,  their  wrath  will  soon  make  an  end  of  us, 
and  set  us  free  from  all  their  cruelty  and  oppression ; 
they  can  but ''  kill  the  body,  and  after  that  they  have 
no  more  that  they  can  do  f  their  most  refined  malice 
cannot  reach  our  spirits,  no  weapon  that  can  be 
formed  by  the  utmost  art  of  man  can  pierce  and 
Ifvound  our  souls;  they  can  drive  us  out  of  this  world. 
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but  they  cannot  pursue  us  into  the  other;  so  that 
at  the  worst  the  grave  will  be  a  sanctuary  to  us, 
and  death  a  safe  retreat  from  all  their  rage  and 
fury.  ^ 

But  the  wrath  of  God  is  not  confined  by  any  of 
these  limits.  ''  Once  hath  God  spoken^  (saith  David, 
by  an  elegant  Hebrew  phrase,  to  express  the  cer- 
tainty of  the  thing)  once  hath  God  spoken,  and  twice 
I  have  heard  this,  that  power  belongs  to  God.''  (Psal. 
Ixii.  11^)  He  hath  a  mighty  arm,  and  when  he 
pleaseth  to  stretch  it  out,  none  may  stay  it,  nor  say 
unto  him,  What  dost  thou  ?"  he  halh  power  enough 
to  make  good  all  his  threatenings,  whatever  he  says 
he  is  able  to  effect,  and  whatever  he  purposeth  he 
can  bring  to  pass  :  for  *^  his  counsel  shall  stand,  and 
he  will  accomplish  all  his  pleasure;"  he  need  but 
opeak  the  word,  and  it  is  done;  for  we  can  neither 
resist  his  power,  nor  6y  from  it :  if  we  fly  to  the  ut- 
most parts  of  the  earth,  his  hand  can  reach  us ;  for 
*^  in  his  hands  are  all  the  corners  of  the  earth :"  if 
we  take  refuge  in  the  grave  (and  we  cannot  do  that 
without  his  leave)  thither  his  wrath  can  follow  us ; 
and  there  it  will  overtake  us ;  for  his  power  is  not 
confined  to  this  world,  nor  limited  to  our  bodies ; 
^*  after  he  hath  killed,  he  can  destroy  both  body  and 
soul  in  hell. 

And  this  is  that  "wrath  of  God  which  is  revealed 
from  heaven,"  and  which  the  apostle  chiefly  intends ; 
viz.  the  misery  and  punishment  of  another  world. 
This  God  hath  threatened  sinners  withal:  to  express 
which  to  us,  as  fully  as  words  can  do,  he  heaps  np 
in  the  next  chapter  so  many  weighty  and  terrible 
words — "indignation  and  wrath,  tribulation  and  an- 
guish, upon  every  soul  of  man  that  doth  evil ;"  in 
(Opposition  to  that  great  and  glorious  reward  of  "  im^ 
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mortality  and  eternal  life/'  which  is  promised  to  a 
**  patient  continuance  in  well-doing." 

So  that  "  the  wrath  of  God,"  which  is  here  de- 
nounced **  against  the  impiety  and  unrighteousness 
of  men/'  comprehends  all  the  evils  and  miseries  of 
this  and  the  other  world,  whi6h  every  sinner  is  in 
dang^  of  whilst  he  continues  impenitent;  for  as,  ac* 
cording  to  the  tenor  of  the  gospel,  '*  godliness  hath 
the  promise  of  this  life,  and  of  that  which  is  to  come;'* 
so  impotenoy  in  sin  exposeth  men  to  the  evils  of  both 
worlds ;  to  the  judgments  of.**  the  life  that  now  is," 
and  to  the  endless  and  intolerable  torments  **of  that 
which  is  to  come."  And  whai  can  be  more  dread- 
ful than  the  displeasure  of  an  almighty  and  eternal 
JBeing?  who  can  punish  to  thie  utmost,  and  who  lives 
for  ever,  to  execute  his  wrath  and  vengeance  upoa 
sinners;  so  that  well  might  the  apostle  say,  **  it  is 
a  fearful  tiling  to  fall  into  the  h^nds  of  the  living 

GQ4r 

f'  Consider  this  all  ye  that  forget  God,"  that  neg« 
liect  him,  and  live  in  continual  disobedience  to  his 
holy  and  righteous  laws;  much  more  those  who  des- 
pise and  affront  him,  and  live  in  a  perpetual  de6ance 
of  him.  **  Will  ye  provoke  the  Lord  to  jealousy? 
are  ye  stronger  than  he  ?"  Thinly  of  it  seriously,  and 
forget  him  if  you  can,  despise  him  if  you  dare;  con- 
sider this,  lest  he  take  you  into  consideration,  and 
rouse  like  a  lion  out  of  sleep,  and  **.tear  you  in 
pieces,  and  there  be  none  to  deliver."  This  is  tlie 
first  observation;  the  infinite  danger  that  a  wicked 
and  sinful  course  doth  expose  men  to,  the  wrath  of 
God,  which  doth  not  only  signify  more  than  all  the 
evils  that  we  know,  but  than  all  those  which  the 
irildest  fea^s  and  suspicions  of  our  (ninds  caq  jniAr 
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Secondly,  The  next  thing  observable,  is  the  cleai' 
and  undoubted  revelation  which  the  gospel  bath 
made  of  this  danger,  **  the  wrath  of  God  is  revealed," 
&c.  By  which  the  apostle  intimates  to  us,  that  this 
was  but  obscurely  known  to  the  world  before,  at 
least  in  comparison  of  that  clear  discovery  which 
the  gospel  hath  now  made  of  it;  so  that  I  may 
allude  to  that  expression  in  Job,  which  he  appTiesT 
to  d^ath  and  the  grave,  that  **  hell  is  naked  before 
us,  and  destruction  hath  no  covering.'* 

Not  but  that  mankind  had  always  apprehensions^ 
and  jealousies  of  the  danger  of  a  wicked  life,  and 
sinners  were  alwaysiflifrafd  of  the  vengeance  of  God 
pursuing  their-^vil  deeds,  not  only  in  this  life,  but 
after  it  too;  and  though  they  had  turned  the  punish- 
ments of  another  world  into  ridiculous  fables,  yet 
the  wiser  sort  of  mankind  could  not  get  it  out  of 
their  minds,  that  there  was  something  real  under 
them  ;  and  that  Ixion's  wheel,  which  by  a  perpetuaf 
motion  carried  him.  about ;  and  Sisyphus's  stone, 
which  he  was  pei^petually  rolling  up  the  hill,  and 
when  he  had  got  it  near  the  top  tumbled  down,  and 
still  created  him  a  new  labour;  and  Tantalus's 
continual  hunger  and  thirst,  aggrravated  by  a  per^ 
petual  nearness  of  enjoyment,  and  a  perpetual  dis- 
fippointment ;  and  Prometheus's  being  chained  to 
^  rock,  with  an  eagle  or  vulture  perpetually  preying* 
upon  his  liver,  which  grew  as  fkst  as  it  was  gnawed: 
I  say,  even  the  wiser  among  the  heathens  looked 
fipon  these  as  fantastical  representations  of  some- 
tiiing  that  was. real;  viz«  the  grfevous  and  endless 
punishment  of  sinners,  the  not  to  be  endured,  and 
yet  perpetually  renewed  torments  of  another  world  ;■ 
for  in  the  midst  of  all  the  ignorance  and  degeneracy 
of  the  heathen  world,  men's  consciences  did  accuse- 
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^then  when  they  did  amiss,  and  they  had  secret 
feara  and  misgiTings  of  some  mighty  dangler  hang- 
ing over  them  from  the  displeasure  of  a  superior 
Being,  and  the  apprehension  of  some  great  mischiefs 
likely  to  follow  their  wicked  actions,  which  some 
time  or  other  would  overtake  them ;  which,  because 
they  did  not  always  in  this  world,  they  dreaded 
them  in  the  next.  And  this  was  the  foundation  of 
all  those  superstitions  thereby  the  ancient  pagans 
endeavoured  86  carefully  to  appease  their  offended 
deities,  and  to  avert  the  calamities  which  they  feared 
they  would  send  down  upon  them.  But  all  this 
while  they  had  no  certain  assurance  by  any  clear 
and  express  revelation  from  God  to  that  purpose, 
but  only  the  jealousies  and  suspicions  of  their  own 
minds,  iwturally  consequent  upon  those  notions 
which  men  generally  had  of  God,  but  so  obscured 
and  depraved  by  the  lusts  and  vices  of  men,  and 
by  the  gross  and  false  conceptions  which  they  had 
of  God,  that  they  only  served  to  make  thetq  super- 
stitious,  but  were  not  clear  aud  strong  enough  to 
make  them  wisely  and  seriously  religious*  AncJ,  to 
q)eak  the  truth,  the  more  knowing  and  inquisitive 
part  of  the  heathen  world  had  brought  all  these 
thii^  into  great  doubt  and  uncertainty,  by  the 
nicety  and  subtlety  of  disputes  about  them ;  so 
that  it  was  no  great  wonder  that  these  principles 
had  no  greater  effect  upon  the  lives  of  men,  when 
their  apprehensions  of  them  were  so  dark  and 
doubtful. 

'  But  the  gospel  hath  made  a  most  clear  and  cer- 
tiun  revelation  of  these  things  to  Atiaokind.  It  was 
written  before  upon  men's  hearts  as  the  great  sane-* 
tion  of  the  law  of  nature ;  but  the  impressions  of  this 
were  in  a  great  measure  blurred  and  worn  out,  so 
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that  it  had  no  great  power  and  efficacy  upon  the 
minds  and  manners  of  men;  but  now  it  is  clearly 
discovered  to  us,  •*  the  wrath  of  God  is  revealed 
from  heaven,'"  which  expression  may  well  imply  ia 
it  these  three  things : 

First,  The  clearness  of  the  discovery ;  **  the  wratk 
of  God"  is  said  to  be  **  revealed." 

Secondly,  The  extraordinary  manner  of  it;  it  is 
said  to  be  '*  revealed  from  heaven." 
Thirdly,  The  certainty  of  it ;  not  being  the  result 
'  of  subtle  and  doubtful  reasonings,  but  having  a  Di- 
vine testimony  and  confirmation  given  to  it,  which 
is  the  proper  meaning  of  being  "revealed  from 
heaven." 

First,  It  imports  the  clearness  of  the  discovery. 
The  punishment  of  sinners  in  another  world  is  not 
so  obscure  a  matter  as  it  was  before :  it  is  now  ex- 
pressly declared  in  the  gospel,  together  with  the 
particular  circumstances  of  it ;  namely,  that  there  is 
another  life  after  Ihis,  wherein  men  shall  receive  the 
just  recompense  of  reward  for  all  the  actions  done 
by  them  in  this  life ;  that  there  is  a  particular  time 
appointed,  wherein  God  will  call  all  the  world  to  a 
solemn  account,  and  those  who  are  iu  their  graved 
shall,  by  a  powerful  voice,  be  raised  to  life,  and 
those  who  shall  then  be  found  alive  shall  be  sud- 
denly changed ;   when  our  Lord  Jesus  Christ,  the 
eternal  and  only-begotten  Son  of  God,  who  once 
came  in  great  humility  to  save  us,  shall  come  again 
**  in  power  and  great  glory,"  attended  with  **  hig 
mighty  angels ;  and  all  nations  shall  be  gathered' be- 
fore him,"  and  all  mankind  shall  be  separated  into 
two  companies,  the  righteous  and  the  wicked,  who, 
after  a  full  hearing  and  fair  trial,  shall  be  sentenced,  • 
according  to  their  actions ;  the  one  to  eternal  life 
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and  happiDess,  the  other  to  everlastiog  misery  and 
torment 

So  that  the  gospel  hath  not  only  declared  the 
thing  to  U89  that  there  shall  be  a  future  judgment; 
but  for  our  farther  assurance  and  satisfaction  in  this 
matter,  and  that  these  things  might  make  a  deep 
impression,  and  strike  a  great  awe  upon  ourminds* 
God  hath  been  pleased  to  reveal  it  to  us  with  a  great 
many  particular  circumstances,  such  as  are  very 
worthy  of  God,  and  apt  to  fill  the  minds  of  men 
with  dread  and  astonishment,  as  often  as  they  think 
of  them. 

For  the  circumstances  of  this  judgment  revealed 
to  us  in  the  gospel  are  very  solemn:  and  awful ;  not 
such  as  the  wild  fancies  and  imaginations  of  men 
would  have  been  apt  to  have  dressed  it  up  withaU 
such  as  are  the  fictions  of  the  heathen  poets,  and 
the  extravagances  of  Mahomet ;  which,  though  thej 
be  terrible  enough,  yet  they  are  withal  ridiculous ; 
but  such  as  are  every  way  becoming  the  majesty  of 
the  great  God,  and  the  solemnity  of  the  great  day, 
and  such  as  do  not  in  the  least  savour  of  the  vanity 
and  lightness  of  human  imagination. 

For  what  more  fair  and  equal,  than  that  men 
should  be  tried  by  a  man  like  themselves,  one  of 
the  same  rank  and  condition,  that  had  experience 
of  the  infirmities  and  temptations  of  human  nature  ? 
So  our  Lord  tells  us,  that  ''  the  Father  hath  com- 
mitted all  judgment  to  the  Son,**  because  he  is  the 
Son  of  roan;  and  therefore  cannot  be  excepted 
'  against,  as  not  being  a  fit  and  equal  judge.  And 
this  St.  Paul  offers  as  a  clear  proof  of  the  equitable 
proceedings  of  that  day  :  "God  (says  he)  hajth  ap- 
pointed a  day,  in  which  he  will  judge  the  world 
in  righteousness,  by  that  man  whom  he  hath  or- 
dained" 
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And  tlien  what  more  congruous  thao  that  the  Sob 
of  God,  who  had  taken  so  much  pains  for  the  sal* 
T^tion  of  men,  and  came  into  the  w'orld  for  that 
purpose,  and  had  used  all  imaginable  means  for  the 
reformation  of  mankind  ;  I  say,  \vbat  more  congru- 
ous, than  that  this  very  person  &(hould  be  honoured 
.by  God  to  sit  in  judgment  upon  the  world,  and  to 
condemn  those  who^  after  all  the  means  that  bad 
been  tried  for  their  recovery,  would  Qot  repent  and 
be  saved.  And,  what  more  proper,  than  that  naen, 
Who  are  to  be  judged  for  "  things  done  in  the  body,** 
should  be  judged  in  the  body ;  and  consequently  that 
the  resurrection  of  the  dead  should  precede  the 
general  judgment. 

And  what  more  magnificent  and  suitable  to  this 
glorious  soletnnity,  than  the  awful  circumstances 
which  the  Scripture  mentions  of  the  appear auce  of 
this  great  Judge;  that  he  shall  '* descend  from  hea- 
ven,*' in  great  majesty  and  glory,  attended  with  ^'hia 
mighty  angels,"  and  that  *'  every  eye  shall  see  him.;** 
that,  upon  his  appearance,  the  frsme  of  natare  shall 
be  in  an  agony,  and  the  whole  world  in  flame  and 
confusion ;  that  those  great  and  glorious  bodies  of 
light  shall  be  obscured,  and  by  d^rees  extin- 
guished :  **  The  sun  shall  be  darkened,  and  the 
fnoon  turned  into  blood,  and  all  the  powers  of  hea- 
ven shaken  ;"  yea,  ''  the  heavens  themselves  shall 
pass  away  with  a  great  noise,  and  the  elements  dis- 
solve with  fervent  heat;  the  earth  also,  and  all  the 
Works  that  are  therein^  shall  be  burnt  up."  I  appeal 
to  any  man,  whether  this  be  not  a  representation  ot 
things  very  proper  and  suitable  to  that  great  day, 
wherein  He  who  made  the  world  shall  come  to  judge 
it?  and  whether  the  wit  of  man  ever  devised  any 
thing  so  awful  and  so  agreeable  to  the  majesty  of 
God,  and  the  solemn  judgment  of  the  whole norld^ ^ 
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The  descriptioD  which  Virgil  makes  of  the  jadg- 
vieot  of  another  world,  of  the  Elysian  fields,  and 
the  infernal  regions,  how  infinitely  do  they  fall  short 
of  the  majeaty  of  the  Holy  Scripture,  and  the  de- 
scription there  made  of  heaven  ^d  hell,  and  of  ^*  the 
great  and  terrible' day  of  the  Lord !"  so  that  in  com- 
parison they  are  childish  and  trifling ;  and  yet,  per- 
haps, he  had  the  most  regular  and  most  governed 
imagination  of  any  man  that  ever  lived,  and  observed 
the  greatest  decorum  in  his  characters  and  descrip- 
tions. But  who  can  declare  the  great  things  of  God, 
but  he  to  whom  God  shall  reveal  them ! 

Secondly^  This  expression  of  V  the  wrath  of  God*' 
being  *^  revealed  from  heaven/'  doth  not  only  imply 
the  clear  discovery  of  the  thing,  but  likewise  some- 
thing extraordinary  in  the  manner  of  the  discovery. 
It  is  not  only  a  natural  impi'ession  upon  the  minds 
of  men,  that  God  will  severely  punish  sinners ;  but 
he  hath  taken  care  that  mankind  should  be  instruct- 
ed in  this  jQQatjter  in  a  very  particular  and  extraordi- 
nary manner.  He  hath  not  left  it  to  the  reason  of 
men  to  collect  it  from  the  consideration  of  his  attri- 
butes and  perfections,  his  holiness  apd  justice*  and 
from  the  consideration  of  the  promiscuous  admi- 
nistration of  his  providence  towards  good  and  bad 
men  in  this  world  ;  but  he  hath  been  pleased  to 
send  an  extraordinary  person  from  heaven,  on  pur- 
pose to  declare  tfai^  thing  plainly  to  the  world : 
**The  wrath  of  God  is  revealed  from  heaven ;"  that 
is,  God  sent  his  own  Son  from  heaven,  on  purpose 
to  declare  his  wxath  against  all  obstinate  and  im- 
penitent sinners,  that  he  might  e^ectually  awaken 
the  drowsy  world  to  repentance;  he  hath  sent  an 
extraordinary  ambassador  into  the  world,  to  give 
warning  to  all  those  who  continue  in  their  sin^  of 

Vol.  v.  2  o 
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tbe  judgmenft  of  tbe  great  day,  and  to  summon  them  ^ 
before  bis  dreadful  tribunal.  So  tbe  apostle  tells 
tbe  Athenians,  (Actsxvii*  SO,  31.)  "Now  be  com- 
mandetb  all  men  every  wbere  to  repent ;  because 
be  hath  appointed  a  day  in  which  he  will  judge  the 
world  in  righteousness,  by  that  man  whom  he  hath 
Ordained,  whereof  he  bath  given  assurance  unto  all 
men,  in  tbat  he  hath  raised  him  from  the  dead.** 

Thirdly,  This  expression  implies  likewise  the 
certainty  of  this  discovery.  If  the  wrath  of  God 
had  only  been  declared  in  the  discourses  of  wise 
men,  though  grounded  upon  yery  probable  reason^ 
yet  it  might  have  been  brought  into  doiibt  by  tbe 
contrary  reasonings  of  subtle  and  disputing  men : 
but,  to  put  the  matter  out  of  all  question,  we  have 
a  Divine  testimony  for  it,  and  God  hath  confirmed 
it  from  heaven^  by  signs,  and  wonders,  and  miracles^ 
especially  by  the  resurrection  of  Jesus  Christ  (tcm 
the  dead;  for  "by  this  he  bath  given  assurance 
unto  all  men,  that  it  is  he  who  is  ordaioed  of  God 
to  judge  the  quick  and  dead.'^ 

Thus  you  see  in  what  respect "  the  wrath  of  God** 
is  said  to  be  '*  revealed  from  heaven  ;*'  in  that  the 
gospel  hath  made  a  more  dear,  and  particular,  and 
certain  discovery  of  the  judgment  of  the  great  day 
than  ever  was  made  to  the  world  before.  I  proceed 
to  the 

Third  observation,  which  I  shall  speak  but 
briefly  to;  namely,  That  every  wicked  and  vicious 
practice  doth  expose  men  to  this  dreadful  danger. 
The  apostle  instanceth  in' the  two  chief  heads  to 
whi6h'the  sins  of  men  may  be  reduced,  impiety  to- 
wards God,  and  unrighteousness  towards  men ; 
and  therefore  be  is  to  be  understood  to  denounce 
the  wrath  of  God  against  every  ^mrticiilar  kind  of 
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BiOf  comprehended  under  these  general  heads ;  so 
th^no  man  that  aUows  himself  in  any  impiety  and 
wickedness  of  life  can  hope  to  escape  the  wrath  of 
God.  Therefore  it  concerns  us  to  be  entirely  reli- 
gious, and  to  have  respect  to  all  God's  command- 
ments ;  and  to  take  heed  that  we  do  not  allow  our- 
selves in  the  practice  of  any  kii^d  of  sin  whatsoever^ 
because  the  living  in  .any  one  known  sin  is  enough 
to  ejcpose  us  to  the  dreadful  ij^r^ath  of  God-  Though 
a  man  be  just  and  righteous  in  his  dealings  with 
men,  yet  if  he  neglect  the  worship  and  service  of 
God,  this  will  certainly  bring  him  under  condemna- 
tion :  and,  on  tJ;ie  other  hand,  though  a  m^n  may 
serve  God  never  so  jdiJigen^tly  and  devoutly,  yet  if 
he  be  defective  in  j%bteou8ness  towards  men,  if  he 
deal  falsely  aiul  fraudulently  with  his  neighbojur,  he 
shall  not  escape  the  wrath  of  God ;  though  a  man 
pretend  to  never  so  nuich  piety  and  devotion,  yet  if 
he  be  uprighteou^,  ''  1^  shall  not  inherit  the  king- 
dom of  God  ;''  if  apy  maA  ''  overreach  and  defraiul 
his  brother  in  any  matter,  the  Lord  is  the  avenger 
of  such,"  saith  St.  Paul.  (I  Thess.  iv.  6.) 

So  that  here  is  a  very  powerful  aigif  ment  to  tal^ 
men  off  from  all  sin,  and  to  .engage  them  to  a  con- 
stant and  careful  discharge  of  their  whole  duty  to-  ^ 
ward  God  and  men,  and  to  reform  whatever  is  aalis^ 
.either  in  th^  frame  and  temper  of  their  minds^  of  in 
the  actions  and  course  of  their  lives ;  because  any 
J^ind  of  wickedt^ss,  any  one  s^rto/ vicious  course, 
lays  men  <^ii  to  the  venge^aiice  <>(  God,  and  the 
punishments  of  ano^i^er  world  ;  **  the  wrath  of  God 
is  revealed  from  he^v,en  against  all  ungO(Uin,ef^^  and 
unrtghteouspess  of  men ;"  there  is  no  exception  in 
the  case,  we  ipust  forsake  all  sin,  subdue  evicry  lust, 
''  be  holy  in  all  manner  of  <:onversatiou,'^  otherwise 
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vfe  can  have  no  reasonable  hopes  of  escaping  the 
wrath  of  God,  and  the  damnation  of  helK  Bat  I 
proceed  to  the 

Fourth  observation ;  namely.  That  it  is  a  very 
great  aggravation  of  sin,  for  men  to  offend  against 
the  light  of  their  own  minds.  The  apostle  here  ag*- 
gravates  the  wickedness  of  the  heathen  world,  that 
they  did  not  live  up  to  that  knowledge  which  they 
had  of  God,  but  contradicted  it  in  their  lives, 
"holding  the  truth  of  God  in  unrighteousness/' 
And  that  he  speaks  here  of  the  heathen,  is  plain 
from  his  following  discourse,  and  the  character  he 
gives  of  those  persons  of  whom  he  was  speaking, 
"who  hold  the  truth  of  God  in  unrighteousness; 
because  that  which  may  be  known  of  God  is  mani- 
fest in  them,  for  God  hath  shewn  it  unto  them;'* 
and  this  he  proves,  because  those  jwho  were  desti- 
tute of  Divine  revelation,  were  not  without  all 
knowledge  of  God,  being  led  by  the  sight  of  this  vi- 
sible world,  to  the  knowledge  of  an  invisible  Being 
and  power  that  was  the  author  of  it :  (ver.  20,  21.) 
"  For  the  invisible  things  of  him  from  the  creation 
of  the  world  are  clearly  seen,  being  understood  by 
the  things  which  are  made,  even  his  eternal  power 
and  godhead,  so  that  they  are  without  excuse;  be- 
cause that,  when  they  knew  God,  they  glorified  him 
not  as  God,  (£fec  est  summa  delicti,  noHe  agnoscere, 
quern  ignorare  non  possis,  saith  Tertullian  to  the 
•heathen;  •  This  is  the  height  of  thy  fault,  not  to 
acknowledge  him,  whom  thou  canst  not  but  know, 
pot  to  own  him,  of  whom  thou  canst  not  be  ignorant 
if  thou  wouldstO  neither  were  thankful ;"  they 
did  not  pay  those  acknowledgments  to  him  which 
•of  right  were  due  to  the  author  of  their  being, 
and  of  all  good  things;  but  became  vain  in  their 
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ItnilginatiODS  ;    f/uaraeo^diidrav  ev  roi^  iuikoyi(Tfxoig  avraivf^ 

they  were  fooled  with  their  own  reasonings.  This  he, 
speaks  of  the  philosophers,  who  in  those  great  argu- 
inents  of  the  being  and  providence  of  God,  the  im-. 
mortality  of  the  soul,  and  the  rewards  of  another 
world,  had  lost  the  truth  by  too  much  subtilty  about 
it,  and  had  disputed  themselves  into  doubt  aind  un- 
certainty about  those  things  which  were  naturally 
known ;  for  nimium  allercando  Veritas  amittitur  ; 
**  Truth  is  many  times  lost  by  too  much  contention 
and  dispute  about  it ;  and,  by  too  eager  a  pursuit  of 
it,  men  many  times  outj^un  it,  and  leave  it  behind  ;" 
(ver.  22.)  *'  and  professing  themselves  to  be  wise, 
they  became  fools."  M«i  never  play  the  fools  more, 
than  by  endeavouring  to  be  over-subtle  and  wise ; 
(ver.  23.)  "  and  changed  the  glory  of  the  incorrupti- 
ble God,  into  an  image  made  like  to  corruptible 
man,  and  to  birds,  and  to  four-footed  beasts,  and 
creeping  things ;"  here  he  speaks  of  the  sottishness 
of  their  idolatry,  whereby  they  provoked  God  to 
give  them  up  to  all  manner  of  lewdness  and  impu- 
rity ;  (ver.  24,)  **  wherefore  God  also  gave  them 
up  unto  uncleanness,  through  the  lusts  of  their  owa 
hearts;"  and  again,  (ver.  26.)  **  for  this  cause  God 
gave  them  up  to  vile  affections ;"  and  then  he  enu- 
merates the  abominable  lusts  and  vices  they  were 
guilty  of,  notwithstanding  their  natural  acknow- 
ledgment of  the  Divine  justice ;  (ver.  32.)  "  who, 
knowing  the  judgment  of  God,  that  they  which 
commit  such  things  are  worthy  of  death,  not  only 
do  the  same,  but  have  pleasure  in  them  that  do 
th^m."  By  all  which  it  appears  that  he  speaks  of 
the  heathen,  who  offended  against  the  natural 
light  of  their  own  minds,  and  therefore  were  without 
€;^cuse.     Quam  sibi  veniarn  sperare  posstinl  impieki^. 
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ti^  siiit,  qui  nan  agnoscunt  eultum  ejns^  quern  prorsus 
ignorari  ab  hominibus/as  non  est  ?  saitb  Laetantiiis  ; 
.  **  How  (Tan  they  hope  for  pardon  of  their  impiety, 
trho  deny  to  worship  that  God,  of  whom  it  is  not 
possible  mankind  shoald  be  wholly  ignorant?" 

So  that  this  is  ^^  to  hold  the  truth  in  nnrighteons- 
ness,^  injurioasly  to  suppress  it,  and  to  hinder  the 
power  and  efficacy  of  it  upon  their  minds  and 
actions ;  for  so  the  word  tcarlx^iv  sortietimes  signi- 
fies, as  well  as  to  hold  fast;  and  this  every  man 
does,  who  acts  contrary  to  what  he  believes  and 
knows ;  he  offers  violence  to  the  light  of  his  own 
mind,  and  does  injury  to  the  truth,  and  keeps  that  a 
prisoner  which  would  set  him  free;  "  ye  shall  know 
the  truth  (says  our  Lord),  and  the  truth  shall  make 
you  free." 

And  this  is  one  of  the  highest  aggravations  of  the 
sins  of  men,  to  offend  against  knowledge,  and  that 
li^ht  which  God  hath  set  up  in  every  man's  mind. 
If  men  wander  and  stumble  in  the  dark,  it  is  not  to 
be  wondered  at;  many  times  it  is  unavoidable,  and 
no  care  can  prevent  it :  but  in  the  light  it  is  expected 
men  should  look  before  them,  and  discern  their  way. 
That  natural  light  which  the  heathens  had,  though 
it  was  but  comparatively  dim  and  imperfect,  yet 
the  apostle  takes  notice  of  it  as  a  great  aggravation 
of  their  idolatrous  and  abominable  practices.  Those 
natural  notions  which  all  men  have  of  God,  if  they 
had  in  any  measure  attended  to  them,  and  governed 
themselves  by  them,  might  have  been  sufficient  te 
have  preserved  them  from  dishonouring  the  Deity, 
by  worshipping  creatures  instead  of  God;  the 
common  light  of  nature  was  enough  to  have  dis^ 
covered  to  them  the  evil  of  those  lewd  and  unnatu- 
ral practices,  which  many  of  them  were  guilty  of; 
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hut  they  detailed  aud  suppressed  tbe  truth  most 
injuriously^  and  would  not  suffer  it  to  bave  Us  na- 
tural and  proper  influence  upon  them  ;  an.d  this  i&i 
that  which  left  them  without  excufie^  that  firoJXi  th^ 
light  of  nature  they  bad  knowledge  enough  to  have 
done  better  and  to  have  preserved  them  fror^  tbosc^ 
great  crimes  which  were  so  common  ajopiong  thenu 

And  if  this  was  so  great  an  aggravation  of  the 
impie£y  and  wickedness  of  tbe  heathen,  and  left  thesn 
without  excuse,  what  apology  can  be  made  for  the 
impiety  and  unrighteousness  of  Christians,  who  havet 
so  strong  and  clear  a  light  to  discover  to  then^  theic 
duty,  and  the  danger  of  neglecting  it»  to  whom  the 
"  wrath  of  God"  is  plainly  "  revealed  from  heaven^ 
against  all  ungodliness  and  unrighteousness  o( 
men  T  The  truths  of  the  gospel  are  so  very  clear 
and  powerful^  and  such  an  improvement  of  natural 
light,  that  men  must  use  great  force  and  violence  to 
suppress  them,  and  to  hinder  the  efficacy  of  them 
upon  their  lives.  And  tins  is  a  certain  rule,  by  how 
much  the  greater  our  knowledge,  by  so  much  the 
less  is  our  excuse,  and  so  much  the  greater  punish^ 
inent  is  due  to  our  faults^  So  our  uwd  hath  told 
us,  (Luke  xii.  47.)  **  That  servant  which  knew^his 
lord's  willf  and  prepared  not  himself,  neither  did 
according  to  his  wilf,  shall  be  beaten  with  many 
stripes."  And,  (John  ix.  41.)  "If  ye  were  blind 
(says  our  Saviour  to  the  Jews)  ye  should  have  no 
sin."  So  much  ignorance  as  there  is  of  our  duty,  so 
much  abatement  of  the  wilfulness  of  our  faults  ;  but 
"  if  we  sin  wilfully,  after  we  have  received  the  know- 
ledge of  the  truth,  there  remains  no  more  sacrifice 
for  sin,  but  a  fearful  expectation  of  judgment  and 
fiery  indignation,""  says  tbe  apostle  to  the  Hebrews  ; 
(chap.  X.  26,  27.)   **  If  we  sin  wilfully,  after  we  have 


Digitized  by 


Google 


448 

received  the  IcDOwledge  of  the  truth  ;"  implying,  that 
men  cannot  pretend  ignorance  for  their  faults,  after 
so  clear  a  revelation  of  the  will  of  God,,  as  is  made 
to  mankind  by  the  gospel. 

And  upon  this  consideration  it  is,  that  our  Saviour 
doth  so  aggravate  the  impenitency  and  unbelief  of 
the  Jews,  because  it  was  in  opposition  to  all  the  ad- 
vantages of  knowledge,  which  can  be  imagined  to  he 
afforded  to  mankind.  (John  xv.  22 — 24.)  ••If  I  had 
not  come  and  spoken  unto  them,  they  had  not  had 
sin  ;"  that  flS,  in  comparison  their  sin  had  been  much 
more  excusable ;  "  but  now  they  have  no  cloak  for 
their  sin.  He  that  hateth  me,  hateth  my  Father  also. 
If  1  had  not  done  among  them  the  works  which  none 
other  man  did,  they  had  not  had  sin ;  but  now  have 
they  both  seen  and  hated  both  me  and  my  Father." 
How  is  that  ?  our  Saviour  means,  that  they  had  now 
sinned  against  all  the  advantages  of  knowing  the 
will  of  God  that  mankind  could  possibly  have :  at 
once  opposing  natural  light,  which  was  the  dispen- 
sation of  the  Father;  and  the  clearest  revelation  of 
God's  will,  in  the  dispensation  of  the  gospel  by  his 
Son ;  •*  now  have  tjiey  both  seen  and  hated  both  me 
and  my  Father." 

The  two  remaining  observations  I  shall  reserve  to 
another  opportunity. 
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SERMON  CXI. 

THE  DANGER  OF  ALL  KNOWN  SIN,  BOTH  FROM  THE 
LIOHT  OF  NATURE  AND  REVELATION. 

For  the  wrath  of  God  is  revealed  from  heaven  against 
all  ungodliness  and  unrighteousness  of  men^  who 
hold  the  truth  in  unrighteousness;  because  that 
which  may  he  known  ^  God  is  manifest  in  them, 
for  God  hath  shewed  it  uMo  them. — Rom.  i.  18, 19* 

I  HAVE  handled  four  of  the  observations  which  I 
raised  from  these  words  ;  and  shall  now  proceed  to 
the  other  two  that  remain. 

The  fifth  observation  was,  That  the  natural 
knowledge  which  men  have  of  God,  if  they  live 
contrary  to  it,  is  a  suflScient  evidence  of  their  hold- 
ing the  truth  of  God  in  unrighteousness.  For  the 
reason  why  the  apostle  chargeth  them  with  this,  is, 
**  Because  that  which  may  be  known  pf  God  is 
manifest,  in  that  God  hath  shewed  it  unto  them.*' 

There  is  a  natural  knowledge  of  God,  and  of  the 
duty  we  owe  to  him,  which  the  apostle  calls  ri 
yviMTTov  Tov  Gfov,  that  of  God  which  is  obvious  to  be 
known  by  the  light  of  nature,  and  is  as  much  as  is 
absolutely  necessary  for  us  to  know.  There  is 
something  of  God  that  is  incomprehensible,  and  be- 
yond the  reach  of  our  understandings;  but  his 
being  and  essential  perfections  may  be  known, 
which  he  calls  his  "  eternal  power  and  godhead  ;** 
these,  he  tells  us,  **  are  clearly  seen,  being  under- 
stood by  the  things  which  are  made ;"  that  is,  the 
creation  of  the  world  is  a  plain  demonstration  to 
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ni^i,  of  the  being  and  power  of  God ;  and  if  9o, 
then  God  is  naturally  known  to  men ;  the  contrary 
whereof  Socinus  positively  maintains,  though  thereia 
he  be  forsaken  by  most  of  bis  followers ;  an  opi- 
nion in  my  judgment  very  unworthy  of  one,  who, 
n#t  withocit  reason,  was  esteemed  so  great  a  master 
of  reason  ;  and  (though  I  believe  he  did  not  see  it) 
undermining  the  strongest  and  surest  foundation  of 
aH  religion,  which,  when  the  natural  notions  of 
€rod  are  once  taken  away,  will  certainly  want  its 
l&est  support.  Besides  that,  by  denying  any  natiural 
knowledge  of  God,  and  his  essential  perfections,  be 
freely  gives  away  one  of  the  most  plausible  grounds 
of  opposing  the  doctrine  of  the  Trinity.  But  be» 
cause  this  is  a  matter  of  great  consequence,  and  he 
was  a  great  man,  and  is  not  to  be  confuted  by  con- 
tempt, but  by  better  reason,  if  it  can  be  found ;  t 
will  consider  his  reasons  for  this  opinion,  and  re« 
turn  a  particular  answer  to  them. 

First,  He  says,  that  if  the  knowledge  of  God  were 
natural,  it  would  not  be  of  faith  ;  but  the  apostle 
says,  that  "  we  must  believe  that  he  is.**.  The  force 
of  which  argument,  if  it  have  any,  lies  in  this,  that 
th^  object  of  faith  is  Divine  revelation,  and  therefore 
we  canpot  be  said  to  believe  what  we  naturally 
kuo\r.  The  schoolmen  indeed  say  so;  but  the 
Scripture  useth  the  word  faith  more  largely,  for  a 
real  persuasion  of  any  thing,  whether  grounded  upon 
sense,  or  reason,  or  Divme  revelation.  And  our  Sa- 
viour's speech  to  Thomas,  '*  Because  thou  hast  seen, 
thou  hast  believed,"  does  sufficiently  intimate,  that 
a  man  may  believe  what  he  sees ;  and  if  so,  what 
should  hinder,  but  that  a  man  may  be  said  to  be* 
lieve  what  he  jiaturally  knows;  that  is,  be  really 
persuaded  that  there  is  a  God  from  natural  light? 
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Secondly,  His  next  argument  is,  because  the 
same  apostle  concludes  Enoch  to  have  believed 
God,  because  iie  pleased  God,  and  without  faith  it 
is  impossible  to  please  him ;  from  whence  he  saj^s, 
it  is  t^ertain  that  men  may  be  without  this  i>elief, 
which  if  it  be  natural  they  cannot.  Indeed,  if  the 
apostle  had  said,  that  whoever  believes  a  God,  must 
of  necessity  obey  and  please  him;  then  the  inference 
had  been  good,  that  all  men  do  not  naturally  believe 
a  God,  because  it  is  certain  they  do  not  please  him  2 
but  it  is  not  good  the  other  way,  no  more  than  if  a 
man  should  argue  thus — that  because  whoever  acta 
reasonably  tnust  be  endowed  with  reason,  therefore 
men  are  not  naturally  endowed  with  reasdn.  -  For 
as  men  may  naturally  be  endowed  with  reason,  and 
yet  not  always  make  use  of  it;  so  men  may  iiatu** 
rally  know  and  beliete  a  God,  and  yet  not  be  careful 
to  please  him. 

His  third  argument  is.  That  the  Scripture  says, 
that  there  are  some  that  do  not  believe  a  God,  for 
which  he  cites  that  of  David,  **  the  fool  hiith  said 
in  his  heart  there  is  no  God ;"  which  certainly 
proves  that  bad  men  live  so,  as  if  they  believed 
there  were  no  God  ;  nay,  it  may  farther  import,  thaf 
they  endeavour  as  much  as  they  can  to  stifle  and 
extinguish  the  belief  of  a  God  in  their  minds,  and 
would  gladly  persuade  themselves  there  is  no  God, 
because  it  is  convenient  for  them  there  should  be 
none;  and  whether  David  meant  so  6r  not,  it  is 
very  probable  that  some  may  arrive  to  that  height 
of  impiety,  as  for  a  time  at  least,  and  in  some  moods, 
to  disbelieve  a  God,  and  to  be  very  confident  of  the 
arguments  on  that  side.  But  what  then?  Is  the 
knowledge  and  belief  of  a  God  therefore  not  natu* 
ral  to  mankind  ?  Nature  itself,  as  constant  and  Uni- 
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form  as  it  is,  admits  of  some  irregularities  and  ex- 
ceptions, in  effects  that  are  merely  natural,  much 
more  in  those  which  have  something  in  them  that  is 
voluntary,  and  depends  upon  the  good  or  bad  use 
of  our^  reason  and  understanding ;  and  there  is  no 
arguing  from  what  is  monstrous,  against  what  is 
natural.  It  is  natural  for  men  to  have  five  fingers 
upon  a  hand,  and  yet  some  are  born  otherwise:  but 
in  voluntary  agents,  that  which  is  natural  may  be 
perverted,  and  in  a  great  measure  extinguished  in 
some  particular  instances;  so  that  there  is  no  force 
at  all  in  this  objection. 

His  fourth  and  last  argument  is.  That  there  have 
not  only  been  particular  persons,  but  whol^  nations, 
who  have  had  no  sense,  nor  so  much  as  suspicion  of 
a  Deity.  This  1  confess  were  of  great -force,  if  it 
were  true ;  and  for  the  proof  of  this,  he  produceth 
the  instance  of  Brasil  in  America.  But  I  utterly 
deny  the  matter  of  fact  and  history,  and  challenge 
any  man  to  bring  good  testimony,  not  only  of  any 
nation,  but  of  any  city  in  the  world,  that  ever  were 
professed  Atheists. 

I  know  this  was  affirmed  of  some  part  of  Brasil, 
by  some  of  the  first  discoverers;  who  yet  at  the 
same  time  owned,  that  these  very  people  did  most 
expressly  believe  the  immortality  of  the  soul,  and 
the  rewards  and  punishments  of  another  life ;  opi- 
nions which  no  man  can  well  reconcile  with  the  de- 
nial and  disbelief  of  a  Deity.  But,  to  put  an  end 
to  this  argument,  later  and  more  perfect  discoveries 
have  found  this  not  to  be  true,  and  do  assure  us,  upon 
better  acquaintance  with  those  barbarous  people, 
that  they  are  deeply  possessed  with  the  belief  of  **  one 
supreme  God,  who  made  and  governs  the  world."* 

Having  thus  given  a  particular  answer  to  Soci- 
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nus's  arguments  against  the  natural  knowledge  of  a 
God,  I  will  now  briefly  offer  some  arguments  for  it. 
And  to  prove  that  the  knowledge  and  belief  of  a 
God  is  natural  to  mankind,  my 

First  argument  shall  be  from  the  universal  con- 
sent, in  this  mattef,  of  all  nations  in  all  ages.  And 
this  is  an  argument  of  great  force ;  there  being  no 
better  way  to  prove  any  thing  to  be  natural  to  any 
kind  of  being,  than  if  it  be  generally  found  in  the 
whole  kind.  Omnium  consensus  natur€B  vox  est^ 
**  the  consent  of  all  is  the  voice  of  nature,"  saith 
Tully.  And,  indeed,  by  what  other  argument  can 
we  prove  that  reason,  and  speech,  and  an  inclination 
to  society,  are  natural  to  men;  but  that  these  belong 
to  the  whole  kind  ? 

Secondly,  Unless  the  knowledge  of  GQd  and  his 
eissential  perfections  be  natural,  I  do  not  s/ee  what 
sufficient  and  certain  foundation  there  can  be  of  re- 
vealed religion.  For  unless  we  naturally  know 
God  to  be  a  befng  of  all  perfection,  and  conse- 
quently that  whatever  he  says  is  true,  I  cannot  see 
what  Divine  revelation  can  signify.  For  God's  re- 
yealing  or  declaring  such  a  thing  to  us,  is  no  neces- 
sary argnment  that  it  is  so,  unless  antecedently  to 
this  revelation  we  be  possessed  firmly  with  this 
principle — that  whatever  God  says  is  true.  And 
whatever  is  known  antecedently  to  revelation,  must 
be  known  by  natural  light,  and  by  reasonings  and 
deductions  from  natural  principles.  I  might  far- 
ther add  to  this  argument,  that  the  only  standard 
and  measure  to  judge  of  Divine  revelations,  and  to 
distinguish  between  what  are  true  and  what  are 
counterfeit,  are  the  natural  notions  which  men  have 
of  God,  and  of  his  essential  perfections. 

Thirdly,  If  the  notion  of  a  God  be  not  natural,  I 
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<do  not  Bee  how  mm  c^d  bave  any  natural  nntioQ  of 
the  difierence  of  tnor^il  good  and  evil,  just  and  on- 
just.  For  if  I  do  not  naturally  know  there  is  ^ 
God,  how  can  I  naturally  know  that  there  is  any 
law  obliging  to  the  one,  and  forbidding  the  other  ? 
All  law  and  obligation  to  obedience  necessarily 
supposing  the  authority  of  a  superior  Being.  Bot- 
the  apostle  expressly  asserts,  that  the  gentiles,  who 
were  destitute  of  a  revealed  law,  **  were  a  law  uuto 
themselves ;"  but  there  cannot  be  a  natural  law 
obliging  mankind,  unless  God  be  naturally  known 
to  them. 

And  this,  Socinus  himself,  in  his  discourse  upon 
this  very  argument,  is  forced  to  acknowledge.  "  In 
all  men  (says  be)  there  is  naturally  a  difference  of 
just  aud  unjust,  or,  at  least,  th^re  is  planted  m  all 
men  an  acknowledgment  that  just  ought  to  be  pre- 
ferred before  unjust,  and  that  which  is  honest,  be- 
fore the  contrary ;  and  this  is  nothing  else  but  the 
word  of  God  within  a  man,  which  whosoever  obeys, 
in  so  doing  obeys  God,  though  otherwise  he  neither 
know  nor  think  there  is  a  God ;  and  there  is  no 
doubt  but  he  that  thus  obeys  God  is  accepted  of 
him."  So  that  here  is  an  acknowledgment  of  a  na- 
tural obligation  to  a  law,  without  any  natural  know- 
ledge of  a  superior  authority;  which  I  think  cannot 
be ;  and  which  is  worse,  that  a  man  may  obey  God 
acceptably,  without  knowing  and  believing  there  k 
a  God  ;  which  directly  thwarts  the  giound  of  his 
first  argument,  from  those  words  of  the  apostle, — 
^*  without  faith  it  is  impossible  to  please  God ;  for 
he  that  cometh  to  God,"  that  is,  he  that  will  be 
religious  and  please  God,  ^'  must  believe  that  he 
is :"  so  hard  is  it  for  any  man  to  contradict  natuce, 
without  contradicting  himself. 
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Fourthly,  My  last  argument  I  ground  upon  Ibe 
words  of  the  apostle  in  my  text^  ^'  that  which  may 
1>e  known  of  God,  is  manifest  in  them ;  for  God 
hath  shewed  it  unto  them.''   **  Is  manifest  in  them,** 
cv  auroTct  among  them.    God  hath  sufficiently  mani- 
fested it  to  mankind.    And  which  way  hath  God 
done  this?  by  revelation,  or  by  the  natural  light  of 
reason  ?     He  tells  us  at  the  20th  verse:  "  For  tl^e 
invisible  things  of  him  from  the  creation  of  the 
world  are  clearly  seen  ;"that  is,  God,  who  inJiira- 
self  is  invisible,  ever  since  he  hath  created  the 
world,  hath  given  a  visible  demonstration  of  him- 
self, that  is,  of  '^  his  eternal  power  and  godhead; 
being  understood  by  the  things  which  are  made.'* 
The  plain  sense  of  the  whole  is,  that  this  wise  and 
wonderful  frame  of  the  world,  which  cannot  rea- 
sonably be  ascribed  to  any  other  cause  but  God,  is 
a  sensible  demonstration,  to  all  mankind,  of  an 
eternal  and  powerful  Being  that  was  the  author  and 
framer  of  it    The  only  question  now  is,  whether 
this  text  speaks  of  the  knowledge  of  God  by  parti- 
cular revelation,  or  by  natural  light  and  reason, 
from  the  contemplation  of  the  works  of  God  :  So- 
cinus  having  no  other  way  to  avoid  the  force  of  this 
text,  will  needs  understand  it  of  the  knowledge  of 
God  by  the  revelation  of  the  gospel.     His  words 
are  these  :^'  The  apostle  therefore  says,  in  this  place, 
that  the  eternal  godhead  of  God,  that  is,  that  which 
God  would  always  have  us  to  do  (for  the  godhead 
is  sometimes  taken  in  this  sense),  and  his  eternal 
power,  that  is,  his  promise  which  never  fails  (iii 
which  sense  he  said  a  little  before  that  tb^  gospel 
is  the  power  of  God),  these,  I  say,  ¥^ch  were 
never  seen: by  men  ;  that  is,  were  never  known  to 
them  since  the  creation  of  the  world,  are  known  hf 
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fais  works;  that  is,  by  the  wonderfol  oj^ation  of 
God,  and  Divine  men,  especially  of  Clirist  aod  his 
apostles."  These  are  his. very  words;  and  now  I 
refer  it  to  any  indifferent  judgment,  whether  this 
be  not  a  very  forced  and  constrained  interpretatioa 
of  this  text ;  and  whether  that  which  1  have  before 
given,  be  not  infinitely  more  free  and  natural,  and 
every  way  more  agreeable  to  the  obvious  sense  of 
the  words,  and  the  scope  of  the  apoi»tleV  argument. 
Foim  he  plainly  speaks  of  the  heathen,  and  proxres 
them  to  be  inexcusable,  because  ^'  they  held  the 
truth  in  unrighteousness;"  and  having  a  natural 
knowledge  of  God,  from  the  contemplation  of  his 
worksj  and  the  things  which  are  made,  "  they  did 
not  glorify  him  as  God."  And  therefore  I  shall  not 
trouble  myself  to  give  any  other  answer  to  it ;  for, 
by  the  absurd  violence  of  it  in  every  part,  it  con- 
futes itself  more  effectually  thaa  any  discourse 
about  it  can  do. 

I  have  been  the  larger  upon  this,  because  it  is  a 
matter  of  so  great  consequence,  and  lies  at  the 
bottom  of  all  religion.  For  the  natural  knowledge 
which  men  have  of  God  is,  when  all  is  done,  the 
surest  and  fastest  hold  that  religion  hath  on  human 
nature.  Besides,  how  should  Grod  ^^dge  that  part 
of  the  world  who  are  wholly  destitute  of  Divine 
revelation,  if  they  had  no  natural  knowledge  of  him, 
and  consequently  could  not))e  under  the  direction 
and  government  of  any  law  ?  Por  "  where  there 
is  no  law,  there  is  no  tran^ression  ;"  and  where  men 
are  guilty  of  the  breach  of  no  law,  they  cannot  be 
judged  and  condemned  for  it;  for  '^the  judgment 
of  God  is  accordfng  to  truth." 

And  now  this  being  established,  that  men  have  a 
natural  knowledge  of  God  ;  if  they  contradict  it  by 
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their  life  and  practice,  they  are  guilty  of  ^^  retain- 
ing the  truth  of  God  in  unrighteousness.'^  For  by 
this  argument  the  apostle  prores  the  heathen  to  be 
guilty  of  "  holding  the  truth  in  unrighteousness  ;* 
because,  notwithstanding  the  natural  knowledge 
which  they  had  of  God  "  by  the  things  which  are 
made,"  they  lived  in  the  practice  of  gross  idolatry, 
and  the  most  abominable  sins  and  yices. 

And  this  concerns  us  much  more,  who  have  the 
glorious  light  of  the  gospel  added  to  the  light  of 
nature.  For  if  they  who  offended  against  the  light 
of  nature,  were  liable  to  the  judgment  of  God,  of 
how  much  sorer  punishment  shall  we  be  thought 
worthy,  if  we  neglect  those  infinite  advantages 
which  the  revelation  of  the  gospel  hath  superadded 
to  natural  light  ?  He  hath  now  set  our  duty  in  the 
clearest  and  strongest  light  that  ever  was  affordecf 
to  mankind,  so  that  if  we  will  not  now  believe  and 
repent,  there  is  no  remedy  for  us,  but  we  must 
"  die  in  our  sins ;  if  we  sin  wilfully,  after**  so  much 
"  knowledge  of  the  truth,  there  remains  no  more 
sacri6ce  for  sin,  but  a  fearful  looking-for  of  judg- 
ment, and  fiery  indignation  to  consume  us/' 

The  sum  of  what  hath  been  said  on  this  argument 
is  briefly  this  ;  that  men  have  a  natural  knowledge 
of  God,  and  of  those  great  duties  which  result  from' 
the  knowledge  of  him ;  so  that  whatever  men  say^ 
and  pretend,  as  to  the  main  things  of  religion,  the 
worship  of  God,  an^  justice  and  righteousness  to- 
wards men,  setting  aside  Divine  revelatfon,  we  are' 
alf  naturally  convinced  of  our  duty^  and  of  what 
we  ought  to  do ;  and  those  who  live  in  a  bad  course, 
need  only  be  put  in  mind  of  what  they  naturally' 
know,  better  thati  any  body  elsfe  can  tell  them,  that' 
they  are  in  a  bad  course ;  so -that  Tmay  appeal  to 
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all  wicked  men,  from  themselves,  rash,  and  heated» 
and  intoxicated  with  pleasure  and  vanity,  trans- 
ported and  hurried  away  by  lust  and  passion  ;  to 
themselves,  serious  and  composed;  and  in  a  cool 
and  considerate  temper.  And  can  any  sober  maa 
forbear  to  follow  the  convictions  of  his  own  minid, 
and  to  resolve  to  do  what  he  inwardly  consents  to 
as  best?  Let  us  but  be  true  to  ourselves,  and 
obey  the  dictates  of  our  own  minds,  and  give  leave 
.to  our  own  consciences  to  counsel  us,  and  tell  us 
what  we  ought  to  do,  and  we  shall  be  "  a  law  to 
ourselvest"    I  proceed  to  the 

Sixth  and  last  observation ;  namely, That  the  clear 
revelation  of  the  wrath  of  God  in  the  gospel,  against 
the  impiety  and  unrighteousness  of  men,  is  one 
'  principal  things  which  renders  it  so  very  powerful 
and  likely  a  means  for  the  salvation  of  mankind. 
For  the  apostle  iustanceth  in  two  things,  which  give 
the  gospel  so  great  an  advantage  to  this  purpose, 
the  mercy  of  God  to  penitent  sinners,  and  bis  seve- 
rity toward  the  impenitent;  both  which  are  so  fully 
and  clearly  revealed  in  the  gospel.  *^  The  gospel 
is  the  power  of  God  to  salvation,  to  every  one  that 
believeth,  because  therein  the  righteousness  of  God 
is  revealed ;"  that  is,  his  great  grace  and  mercy  in 
the  justification  and  pardon  of  sinners  by  Jesus 
Christ,  which  I  have  already  shewn  to  be  meant  by 
**  the  righteousness  of  God,"  by  comparing  this 
with  the  explication  which  is  given  of  "  the  righte- 
ousness of  God,''  (chap.  iii.  ver.  22.) 

The  other  reason  which  he  gives  of  the  gospeFs 
being  "  the  power  of  God  to  salvation,"  is  the  plain 
declaration  of  the  severity  of  God  toward  impeni- 
tent sinners;  '*  because  therein,"  also,  "  the  wrath 
of  God  is  revealed  from  heaven^  against  all  ungod- 
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liness  and  unrlghteousuesft  of  men.^  The  force  of 
which  argument  will  appear,  if  we  consider  these 
following  particulars  : 

;  Firstt,  That  the  declarations  of  the  go»pel  in  this 
matter  are  so  plain  and  express.    \ 

Secondly,  That  they  are  very  dreadful  and  ter- 
rible. .  , 

Thirdly,  That  there  is  no  safety  or  hope  of  itB* 
IHiQity  for  men  that  go  on  and  continue  in  their 

•ins- 

Fourthly,  That  this  argument  will  take  hold  of 
the  most  d^^perate  and  profligate  sinners,  and  still 
retain  its  force  upon  the  minds  of  men,  when  all 
other  consideration^  fail,  and  are  of  little  or  no  effi- 
cacy.   And,  — 

Fifthly,  That  no  religion  in  the  world  can  urge 
this  argument  with  that  force  and  advantage  (hat 
Christianity  does.     . 

First,  That  the  declarations  of  the  gospel  in  this 
matter  are  most  plain  and  .  express ;  and  that  not 
only  against  sin  and  wickedness  in  general,  but 
against  particular  sin^  and  vices;  so  that  no  man 
that  lives  in  any  evil  and  vicious  course,  can  be  ig- 
norjant  of  his  danger.  Oar  Lord  hath  told  us  in 
general,  what  shall  be  the  doom  of  the  work^r^  o£ 
iniquity,  yea,  though  they  may  have  owned  him,i 
and  made  profession  of  his  name :  (Matt.  vii.  21.)^ 
*'  Not  every  one  that  saith  unto  tne,  Lord,  Lord, 
shall  enter  into  the  kingdom  of  heaven,  but  he  that 
doeth  the  will  of  my  Father  which  is  in  heaven. 
Many  will  say  unto  me  in  that  day.  Lord,  Lord,. 
&c.  then  will  I  profess  unto  them,  1  never  knew 
you,  depart  from  me  ye  that  work  iniquity .'^  (Matt 
xiii>49,60.)  "So  shall  itbeattheend  of  the  world; 
the  angels  shall  come  forth,  and  sever  the  wkked 
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Irom  among  the  just,  and  8liall  cast  them  into  the. 
Airdftce  of  fire;  there  shall  be  wailing  and  gnashing^ 
of  teeth.**    (Matt.  xxv.  46.)  *'  The  wicked  ahajl  go 
away  into  everlasting  punishment,  but  the  righteous 
into  life  eternal.'*    (John  v.  28,  29.)  *'  The  hour  is 
eoming,  in  which  all  that  are  in  the  graves  shall 
bear  his  voice,  and  shall  come  forth;   they  that 
have  done  good,,  unto  the  resurrection  of  life,  and 
they  that  have  done  evil,  unto  the  resurrection  of 
damnation.**    Rom.  ii.  6,   St.  Paul  tells   us   that 
there  is  *'  a  day  of  wrath,  and  of  the  revelation  of 
tlie  righteous  judgment  of  God,  who  will  render  to 
every  man  according  to  his  deeds ;  to  them  who 
obey  not  the  truth,  but  obey  unrighteousness,  io- 
dignatioa  and  wrath,  tribulation  and  anguish  upon 
every  soul  of  man  that  doeth  evil.**    2  Thess.  i.  7, 
8, 9,  that  ''  the  Lord  Jesus  shall  be  revealed  from 
heaven,  with  bis  mighty  angels  in  flaming  fire,  tak* 
iBg  vengeance  on  them  that  know. not  God,  and 
that  obey  not  the  gospel  of  our  Lord  Jesus  Christ ; 
who  shall  be  punished  with  everlasting  destruction 
from  the  presence  of  the  Lord,  and  from  the  glory 
of  his  povrer.**   Nothing  can  be  more  plain  and  ex- 
press than  these  general  declarations  of  the  wrath 
of  God  against  sinners ;  that  there  is  a  day  of  judg- 
BMtot  appointed,  and  a  judge  constituted  to  take 
cognizance  of  the  actions  of  men,  to  pass  a  severe 
sentence,  and  to  inflict  a  terrible  punishment,  upon 
Ae  workers  of  iniquity. 

More. particularly  our  Lord  and  his  apostles  have 
denounced  the  wrath  of  God  against  particular  sins 
and  vices.  In  several  places  of  the  New  Testament, 
Aere  are  catalogues  given  of  particular  sins ;  the 
practice  whereof  will  certainly  shut  men  out  of  the 
kingdom  of  heaven,  and  expose  them  to  the  wrath 
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and  vengeance  of  God.  (1  Cor.  vi.  9,  10.)  **  Koow^ 
ye  not  ihat  the  unrighteous  shall  not  inherit  the' 
kingdom  of  God  ?  Be  notldec^ived,  neither  fornix 
cators,  nbr  idolaters,  nor  adulterers,  nor  effeminate, 
nor  abusers  of  themselves  with  madkind,  nor  thieves, 
nor  covetous,  nor  drunkards,  nor  revilers,  nor  ex- 
tortioners, shall  inherit  the  kingdom  of  God. '^  So 
likewise,  (Gal.  v.  19—21.)  "  The  works  of  the 
flesh  are  manifest,  which  are  these,  adultery,  for- 
nication, witchcraft,  hatred,  variance,  emulations, 
wrath,  strife,  seditions,  heresies,  envyings,  murders, 
drunkenness,  revellings,  and  such  like:  of  the  which 
I  tell  you  before^  as  I  have  also  told  you  in  times 
past,  that,  they  that  do  such  things  shall  not  inherit 
the  kingdom  of  God.*"  (Col.  iii.  5,  6.)  ''  Mortify 
therefore  your  members  upon  earth;  fornication,  un- 
cleannejss,  inordinate  affection,  evil  concupiscence, 
and  covetousness,  which  is  idolatry;  for  which  thingsT 
sake  the  wrath  of  God  cometh  on  the  children  ol. 
disobedience."  (Rev.  xxu  8.)  **  The  fearful  and  un- 
believing, (that  is,  those  who  rejected  the  Christian 
religion,  notwithstanding  the  clear  evidence  that' 
was  offered  for  it,  and  those  who  out  of  fear  should 
apostatize  from  it;)  the  fearful  and  unbelieving, 
and  the  abominable,  (that  is,  those  who  wei^  gnrlty 
of  unnatural  lusts,  not  fit  to  be  nflmed)  and  mur- 
derers, and  whoremongers,  and  sorcerers,  and  ido- 
laters, and  all  liars  (that  is,  all  sorts  of  folse  and  de- 
ceitful and  perfidious  persons),  shall  have  their  part 
in  the  lake  which  burns  with  fire  and  brimstone, 
which  is  the  second  death.'' 

And  not  only  these  gross  and  notorious  sins, 
which  are  such  plain  violations  of  the  law  Mid 
light  of  nature ;  but  those  wherein  mankind  hav^ 
been  apt  to  take  more  liberty,  as  if  they  were  not 
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sufficiently  convinced  of  the  evil  of  theoi ;  as,  the. 
resisting  of  civil  authority,  which  the  apostle  telb 
us,^  they  that  are  guilty  of  •*  shall  receive  to  them- 
selves damnation:"  (Rom.  xiii.  2.)  profane  swear- 
ing in  common  conversation,  which,  St.  James  tells 
us,  brings  men  under  the  danger  of  damnation,  (chap. 
V,  12.)  **  Above  all  things,  my  brethren,- swear  not, 
lest  ye  fall  under  condemnation."  Nay,  our  Savi- 
our hath  told  us  plainly,  that  not  only  for  wicked, 
actions,  but  for  every  evil  and  sinful  word,  men  are 
obnoxious  to  the  judgmei^t  of  God.  So  our  Lord 
assures  us ;  (Matt.  xii.  36,  37.)  *'  I  say  unto  you, 
that  every  idle  word  that  men  shall  speak,  they 
shall  give  an  account  thereof  in  the  day  of  judg* 
ment.  For  by  thy  words  thou  shalt  be  justified, 
9nd  by  thy  words  thou  shalt  be  condemned."  He 
bad  spoken  before  of  Xhat  great  and  unpardonable 
sin  of  blaspheming  the  Holy  Ghost;  and  because 
this  might  be  thought  great  severity  for  evil  words, 
he.  declares  the  reason  more  fuUy,  because  worda 
shew  the  mind  and  temper  of  the  man :  (ver.  34.) 
^*  For  out  of  the  abundance  of  the  heart  the  mo4itb 
speaketh."  ^^  The  character  of  the  man  is  shewn  by 
bis  words,"  saith  Menander.  Pro/ert  enim  moreS: 
plerumque  oratio  (saith  Quintilian)  et  animi  ^ecreta 
detegit;  ''  A  man's  speech  discovers  his  manners, 
and  the  seqrets  of  bis  heart ;"  ut  vivit  etiam  quemque 
dieerey  ^*  Men  commonly  speak  as  they  live ;"  and 
therefore  our  Saviour  adds,  ''  A  good  man,  out  of 
the  good  treasure  of  his  heart,  bringeth  forth  good 
things  ;  and  an  evil  man,  out  of  the  evil  treasure  of 
his  heart,  bringeth  forth  evil  things:  but  I  say  unto 
jpu,  that  every  idle  word,**  wiv  pn^ia  dpyov,  by  which 
I  do  not  think  our  Saviour  means,  that  men  should 
bf  called  tp  a  SQleipn  account  at  the  4ay  of  judgn 
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ment,  for^rery  trifling,  and  impertinent,  and  un- 
profitable word,  bnt  every  wicked  and  sinful  word 
of  any  kind  :  as  if  he  had  said,  Do  you  think  this 
severe,  to  make  words  an  unpardonable  fault  ?  I 
say  unto  you,  that  men  shall  not  only  be  con- 
demned for  their  malicious  and  blasphemous 
speeches  against  the  Holy  Ghost;  but  they  shall 
likewise  ^ve  a  strict  account  for  all  other  wicked 
and  sinful  speeches,  in  any  kind,  though  much  in- 
ferior to  this.  And  this  is  not  only  most  agreeable 
to  the  scope  of  our  Saviour,  but  is  confirmed  by 
some  Greek  copies,  in  which  it  is  vav  piifta  vovfipovf 
**  every  wicked  word  which  men  shall  speak,  they 
shall  be  accountable  for  it  at  the  day  of  judgment." 
But  this  by  the  by. 

Our  Saviour  likewise  tells  us,  that  men  shall  not 
only  be  proceeded  against  for  sins  of  commission, 
but  for  the  bare  omission  and  neglect  of  their  duty, 
especially  in  works  of  mercy  and  charity ;  for  not 
feeding  the  hungry,  and  the  like,  as  we  see.  Matt. 
XXV.  and  that  for  the  omission  of  these,  he  will 
pass  that  terrible  sentence,  **  Depart  ye  cursed,** 
&c.  So  that  it  nearly  concerns  us  to  be  careful  of 
our  whole  life,  of  all  our  words  and  actions,  since 
the  gospel  hath  so  plainly  and  expressly  declared, 
that  ''  for  all  these  things  God  will  bring  us  into 
judgment."  And  if  the  threatenings  of  the  gospel 
be  true,  M  what  mannei*  of  persons  ought  we  to  be, 
in  all  holy  conversation  and  godliness  ?^ 

Secondly,  As  the  threatenings  of  the  gospel  are 
very  plain  and  express,  so  are  they  likewise  very 
dreadful  and  terrible.  I  want  words  to  express  the 
least  part  of  the  terror  of  them ;  and  yet  the  ex- 
pressions of  Scripture  concerning  the  misery  and 
punishment  of  sinners  in  another  world,  are  sach  as 
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may  raise  ai^azement  and  horror  in  those  that  bear 
them.  {Sometimes  it  is  expressed  by  a  departing 
from  God,  wd  a  perpetual  banishment  from  bis 
presencei  \?ho  is  the  fountain  of  all  comfort,  and 
joy,  and  happiness ;  sometimes  by  the  loss  of  our 
souls,  or  ourselves.  "  What  shall  it  profit  a  mao 
p}  gain  the  whole  world,  and  lose  his  o>yn  soul  '!'* 
or,  (as  it  is  in  another  evangelist)  *^  to  lose  himself?'' 
Not  that  our  being  shall  be  destroyed  ;  that  would 
be  a  happy  loss  indeed,  to  him  that  is  sentenced  to 
be  for  ever  miserable ;  but  the  man  §ball  still  rc^ 
main,  and  his  body  and  soul  continue  to  be  the 
foundation  of  his  misery,  and  a  scene  of  perpetual 
woe  and  discontent,  wfiich  our  Savioqr  calls  *'  the 
destroying  of  body  and  soul  in  hell/  or  going  into 
everlasting  punishment,  *^  where  tbereshall  be  waiHng 
and  gnashing  of  teeth, where  the  worm  dies  not,  and 
the  fire  is  not  quenched."  Could  I  represent  to  yoa 
the  horror  of  that  dismal  prison,  into  which,  wicke^ 
land  impure  souls  are  to  be  thrust,  and  the  misery 
they  must  there  endure,  withoi^t  the  least  spark  of 
comfort,  or  glimmering  of  bope ;  how  they  wail  and 
^roan  under  the  intolerable  wrath  of  jQod,  the  in- 
splent  scorn  and  cruelty  of  devils,  the  severe  lashes 
and  stings,  raging  anguish  and  hprrible  despair,  of 
their  own  minds,  withoMt  intermission,  without  pity> 
without  hope  of  ever  seeing  an  end  of  that  misery, 
which  yet  is  insupportable  for  one  moment ;  could 
I  represent  these  things  to  you  according  to  the  terror 
Qf  them,  what  effect  must  they  have  upon  us?  and 
with  what  patience  could  any  man  bear  to  think  of 
plunging  himself  into  this  misery?  and  by  his  own 
wilful  fault  and  folly  to  endanger  his  coming  into  this 
place  abd  state  of  torments  ?  especiallyi  if  we  coor 
sjder;  in  the 
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Third  phtet,  Th&t  the  gospel  hath  likewise  de^ 
clared,  that  there  is  no  avoiding  of  this  misery,  do 
hopes  of  impunity,  if  mea  go  on:  and  continue  in 
their  sins.  •  The  terms  of  the  gospel  in  this  are 
peremptory,  that  ''except  we  repent,  we  shall  pc« 
rish  f  that  **  without  holiness,  no  roan  shall  see  the 
Lord  ;''  that  ''  the  unrighteous  shall  not  inherit  the 
kingdom  of  God."  And  this  is  a  very  pressing  con* 
sideratioQ,  and  brings  the  matter  to  a  short  and  plaia 
issue.  Either  we  must  leave  our  sins,  or  die  in  them ; 
either  we  must  repent  of  them,  or  be  judged  for 
them ;  either  we  must  forsakb  our  sins,  and  break 
off  that  wicked  course  which  we  have  lived  in,  or 
we  must  quit  all  hopes  of  heaven  and  happiness; 
nay,  we  cannot  escape  the  damnation  of  hell.  The 
dear  revelation  of  a  future  judgment  is  so  pressing 
an  argument  to  repentance,  as  no  man  can  in  rea^ 
son  resist,  that  hath  not  a  mind  to  be  miserable. 
''•Now  (saith  St.  Paul  to  the  Athenians)  he  straigbtly 
dhargeth  all  men  every  where  to  repent,  because  be 
hath  appointed  a  day  in  the  which  he  will  judge 
the  world  in  righteousness." 

Men  may  cheat  themselves,  or  suffer  themselves 
to  be  deluded  by  others,  about  "several  means  and 
devices  of  reconciling  a  wicked  life,  with  the  hopes 
of  heaven  and  eternal  salvation ;  as,  by  mingling 
some  pangs  of  sorrow  for  sin,  and  some. hot  fits  of 
devotion^  with  a  sinful  life ;  which  is  only  the  in- 
terruptiott  of  a  wicked  course,  without  reformatiov 
and  amendment  of  life:  but "  let  no  man  deceive  yon 
vntfa  vain  words;"  for  our  blessed  Saviour  hath  pro^ 
vided  no  other  ways  to  save  men,  bnt  upon  the  termn 
of  repentance  and  obedience. 

Fourthly,  This  argument  takes  hold  of  the  most 
desperalf  and  proffipate  sinners,  and  still  retains  ito 
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force  upon  the  minds  of  men,  when  almost  all  other 
considerations  fail,  and  hare  lost  their  efficacy  upon 
US.  Many  men  are  gone  so  far  in  an  evil  course^ 
that  neither  shame  of  their  vices,  nor  •the  lore  of 
God  and  virtue,  nor  the  hopes  of  heaven,  are  of  any 
force  with  them,  to  reclaim  them  and  bWng  them  to 
a  better  mind:  hot  there  is  one  handle ' yet  ieft, 
whereby  to  lay  hold  of  them,  and  that  is  their  fear. 
This  is  a  passion  that  lies  deep  in  Our  nature,  being 
founded  in  self-preservation,  and  sticks  so  close  to 
us,  that  we  cannot  quit  ourselves  of  it,  nor  shake  it 
off.  Men  may  put  off  ingenuity,  and  break  through 
all  obligations  of  gratitude.  Men  may  harden  their 
foreheads,  and  codquer  all  sense  of  shame;  but  they 
can  never  perfectly  stifle  and  subdue  their  fears; 
they  can  hardly  so  extinguish  the  fear  of  hell,  hot 
that  some  sparks  of  that  fire  will  ever  and  anon  be 
flying  about  in  their  consciences,  especially  when 
they  are  made  sober,  and  brought  to  themselves  by 
afliiction,  and  by  the  present  apprehensions  of  dealb 
have  a  nearer  sight  of  another  world.  And  if  it  was 
so  hard  for  the  heathen  to  conquer  these  apprehen- 
sions, how  much  harder  must  it  be  to  Christians, 
who  have  so  much  greater  assurance  of  these  things, 
and  to  whom  the  wrath,  of  God  is  so  clearly  revealed 
from  heaven,  against  all  ungodliness  and  unrighte* 
ousness  of  men? 

Fifthly,  No  religion  in  the  world  ever  urged  this 
argument  upon  men,  with  that  force  and  advantage 
which  Christianity  does.  The  philosophy  of  the 
heathen  gave  men  no  steady  assurance  of  tbe.tfaing; 
the  most  knowing  persons  among  them  w^e  not 
agreed  about  a  future  state ;  the  greatest  part  of 
them  spake  but  doubtfully  concerning  another  life. 
And,  besides  the  natural  jealo«iies  and  susj^ioqrof 
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mankind  concerning  these  things,  they  bad  only 
some  fair  probabilities  of  reason,  and  the  autbo*rity 
of  their  poets,  whq  talkc^d  they  knew  not  what  about 
the  Elysian  fields,  and  the  infernal  regions,  and  the 
three  judges  of  hell ;  so. that  the  wisest  among  them 
had  hardly  assurance  enough  in  themselves  of  the 
truth  of  the.  thing  to  press  it  upon  otheris  with  any 
great  confidence,  and  therefore  it  was  not  likely  to 
have  any  great  efficacy  upon  the  generality  of  man* 
kind. 

As  for  the  Jewish  religion;  though,  that  supposed 
and  took  for  granted  the  rewards  of  another  world, 
as  a  principle  of  natural  religion;  yet  ia  the  law  of 
Moses  there  was  no  particular  and  express  revela- 
tion of  the  life  of  the  world  to  come ;  and  what  w^ 
deduced  from  it,  was  by  remote  and  obscure  conse^ 
quence.  Temporal  promises  and  threatenings  it  had 
many  and  clear;  and  their  eyes  were  so  dazzled  with 
these,  that* it  is  probable  that  the  generality  of  them 
d;id  but  little  consider  a  future  state,  till  they  fell 
into  great  temporal  calamities  under  the  Grecian 
and  Roman  empires,  whereby  they  were  almost. n^ 
cessarily  awakened  to  the  consideration  and  hopes 
of  a  better  life,  to  relieve  them  under  their  present 
evils  and. sufferings;  and  yet  even  in  that  time,  they 
were  divided  into  two  great  factions  about  this  mat- 
ter, the  one  affirming,  and  the  other  as  confidently 
denying,  any  life  after  this.  But  the  gospel  hath 
brought  life  and  immortality  to  light;  and  we  are  as^ 
sured from  heaven  of  the  truth  and  reality  of  another 
state,  and  a  future  judgment.  The  Son  of.  God  was 
sent  into  the  world  to  preach  this  doctrine,  and  rose 
agftin  from  the  dead,  and  was  taken  up  into  heaven^ 
fpr  a  iHsible  demonstration  to  all  mankijid  of  anolhitr 
life  after  this ;  and  consequently  of  a  future  judgt^ 
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nent,  winch  no  man  ever  doubted  of,  that  did  firoilj 
beKere  a  future  state. 

The  sum  of  all  that  I  have  said  is  this ;  the  gos- 
pel hath  plainly  declared  to  us,  that  the  only  way  to 
salvation  is  by  forsaking  our  sins,  and  living  a  holy  ^ 
and  virtuous  life ;  aqd  the  most  effectual  argument 
in  the  world  to  persuade  men  to  this,  is  the  consider- 
ation of  the  infinite  danger  that  a  sinful  course  ex* 
poseth  men  to,  since  the  wrath  of  God  continually 
hangs  over  sinners,  and,  if  they  continue  in  their  sins, 
will  certainly  fall  upon  them,  and  overwhelm  them 
with  misery ;  and  he  that  is  not  moved  by  this  arga- 
asent,  is  lost  to  all  intents  and  purposes. 

All  that  now  remain?  is,  to  urge  this  argument 
upon  men,  and  from  the  serious  consideration  of  it, 
to  persuad^  them  to  repent,  and  reform  their  wicked 
lives.  And  was  there  ever  an  age  wherein  this  was 
more  needful  ?  when  iniquity  doth  not  only  abound, 
but  even  ra^e  among  us ;  when  infidelity  and  pro- 
Catneness,  and  all  manner  of  lewdness  and  vice,  ap- 
pears so  boldly  and  openly,' and  men  commit  the 
greatest  abominations  without  blushing  at  them ; 
when  vice  hath  got  such  head  that  it  can  hardly 
bear  to  be  checked  and  controlled,  and  when,  as  the 
Roman  historian  complains  of  his  times,  ad  ea  tern- 
porm^  qnibus  nee  vitia  nostra  nee  remedia  pati  pessu* 
muSf  perventum  est ;  **  things  are  come  to  that  pass, 
that  we  can  neither  bear  our  vices  nor  the  remedies 
of  them  ?"*  Our  vices  are  grown  to  a  prodigious  and 
intolerable  height,  and  yet  men  hardly  have  the  pa- 
tience to  bear  of  them  ;  and  surely  a  disease  is  then 
dangerous  indeed,  when  it  cannot  bear  the  severity 
that  is  necessary  to  a  cure.  But  yet,  notwithstand- 
ing this,  we  who  are  the  messengers  of  Ood  to  men, 
to  warn  them  bf  their  sin  and  danger,  must  not  keep 
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sHence^iiDd  spare  ta  tell  tbenit  both  of  their  dins,  and 
ofthe  judgment  of  God  which  hangs  over  them  $ 
that  Ood  will  ^'  visit  for  these  things/'  and  that  his 
soul  will  be  avenged  on  such  a  natiofi  as  this.  At 
least  we  majr  have  leave  to  warn  others,  who  are  not 
yet  rnn  to  the  same  excess  of  riot,  to  save  tbemselve!! 
from  this  untoward  generation.  God*s  judgments 
are  abroad  in  the  earth,  and  call  aloud  upon  us,  td 
learn  righteousness. 

But  this  is  but  a  small  <!onsideration,  in  compari- 
son of  the  judgment  of  another  world,  which  we,  who 
call  ourselves  Christians,  do  profess  to  believe,  as 
one  of  the  chief  articles  of  our  faith.  The  consider* 
ation  of  this  should  check  and  cool  us  in  the  heat 
of  all  our  sinful  pleasures;  and  that  bitter  irony  of 
Solomon  sliould  cut  us  to  the  heart,  **  Rejoice,  O 
young  man,  in  thy  youth,  and  let  thy  heart  cheer  thee 
in  the  days  Of  thy  youth,  and  walk  in  the  ways  of 
thy,heart,  and  in  the  sight  of  thine  eyes ;  but  know, 
that  for  all  these  things  God  will  bring  thee  into 
judgment.'^  Think  often  and  seriously  on  that  time, 
wherein  the  wrath  of  God,  which  is  now  revealed 
against  sin,  shall  be  executed  upon  sinners ;  and  if 
we  believe  this,  we  are  strangely  stupid  and  Obsti* 
nate  if  we  be  not  moved  by  it.  The  assurance  of 
this  made  St  Paul  pxtremely  importunate  in  exhort- 
ing men  to  avoid  so  great  danger;  (2  Cor.  v.  10,  11.) 
*•  We  must  all  appear  before  the  jndgment-seat  of 
Christ,  that  every  one  may  receive  the  things  done 
in  the  body,  according  to  what  he  hath  done,  whe- 
ther it  be  good  or  evil.  Knowing  therefore  the  terrors 
of  the  Lord,  we  persuade  men."*  And  if  this  ought 
to  move  us  to  take  so  great  a  care  of  others,  much 
more  of  ourselves.  The  jndgment  to  come  is  a  very 
amazing  consideration ;  it  is  a  fearful  thing  to  hear 
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af  iir  but  it  ivill  be  much  more  terrible  to  9ee  it»  es- 
pecially to  those  whose  guilt  must  needs  make  them 
80  heartily  concerned  in  the  dismal  conseqoences  of 
\t ;  and  yet,  as  sure  as  I  stand  and  >  you  sit  here, 
this  great  and  terrible  day  of  the  Lord  will  come, 
and  who  may  abide  his  coming?  what  will  we  do, 
when  that  day  shall  surprise  us  careless  and  unpre- 
pared*? what  unspeakable  horror  and  amazement 
.  will  then  take  hold  of  us  !  when,  lifting  up  our  eyes 
to  heaven,  we  shall  see  the  Son  of  man  coming  in 
the  clouds  of  it,  with  power  and  great  glory  ;  when 
that  powerful  voice,  which  shall  pierce  the  ears  of 
the  dead,  shall  ring  through  the  world,  *'  Arise  ye 
dead,  and  come  to  judgment;"  when  the  mighty 
trumpet  shall  sound,  and  wake  the  sleepers  of  a 
thousand  years,  and  summon  the  dispersed  parts  of 
the  bodies  of  all  men  that  ever  lived,  to  rally  toge* 
ther  and  take  their  place  ;  and  the  souls  and  bodies 
of  men,  which  have  been  so  long  strangers  to  one 
another,  shall  meet  and  be  united  again,  to  receive 
the  doom  due  to  their  deeds ;  what  fear  shall  then 
surprise  sinners,  and  how  will  they  tremble  at  the 
presence  of  the  great  Judge,  and  for  the  glory  of  his 
Majesty!  how  will   their  consciences  fly  in  their 
feces,  and  their  own  hearts  condemn  them,  for  their 
wicked  and  ungodly  lives,  and  even  prevent  that 
sentence  which  yet  shall  certainly  be  passed  and 
executed  upon  them !  But  I  will  proceed  no  farther 
in  this  argument,  which  hath  so  much  of  terror  in  it 
I  will  conclude  my  sermon,  as  Solomon  doth  his 
Ecclesiastes :  (ehap.  xii.  13,  14.)  **  Let  us.hear  the 
conclusion  of  the  whole  matter ;  fear  God,  and  keep 
his  commandments,  for  this  is  the  whole  of  man;  for 
God  shall  bring  every  work  into  judgment,  and 
every  secret  thing,  whether  it  be  good,  or  whether  it 
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»  be  evil."    To  which  I  will  only  add  that  serious  and 

I  merciful  admouition  of  a  greater  than  Solomon;  I 

i  mean  the  great  Judge  of  the  whole  world,  our  blesa- 

<  ed  Lord  and  Saviour:  (Luke  xxi.  34 — 36.)  **Take 

heed  to  yourselves,  lest  at  any  time  your  hearts  be 

overcharged  with  surfeiting,  and  drunkenness*  and 

the  cares  of  this  life,  and  so  that  day  come  upon  you 

at  unawares.    For  as  a  snare  shall  it  come  upon  all 

them  that  dwell  on  the  face  of  the  'whole  earth. 

W^itch  ye  therefore,  and  pray  always,  that  ye  may  be 

accouuted  worthy  to  escape  all  these  things  that 

shall  come  to  pass,  and  to  stand  before  the  Son  of 

man.**^  To  whom,  with  the  Father,  and  the  Holy 

Ghost,  &c. 
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SERMON   CXn. 

KNOWLEDGE  AND    PRACTICE    NECESSARY  IN 
RELIGION. 

Jifytknow  these  things^  happy  are  ye  if  ye  do  them. — 
John  xiii.  17. 

Two  things  make  up  religion,  the  knowledge  and 
the  practice  of  it ;  and  the  first  is  wholly  in  order  to 
the  second ;  and  God  hath  not  revealed  to  us  the 
knowledge  of  himself  and  his  will,  merely  for  the 
improvement  of  our  understanding,  but  for  the  bet- 
tering of  our  hearts  and  lives :  not  to  entertain  our 
minds  with  the  speculations  of  religion  and  virtue, 
but  to  form  and  govern  our  actions.  **  If  ye  know 
these  things,  bappy  are  ye  if  ye  do  them." 

In  which  words  our  blessed  Saviour  does,  from  a 
particular  instance,  take  occasion  to  settle  a  gene- 
ral conclusion ;  namely,  that  religion  doth  mainly 
consist  in  practice,  and  that  the  knowledge  of  his 
doctrine,  without  the  real  effects  of  it  upon  our  lives, 
will  bring  no  man  to  heaven.  In  the  beginning  of 
this  chapter,  our  great  Lord  and  Master,  to  testify 
his  love  to  his  disciples,  and  to  give  them  a  lively  in- 
stance and  exanaple  of  that  great  virtue  of  humility, 
is  pleased  to  condescend  to  a  very  low  and  mean 
office,  such  as  was  used  to  be  performed  by  ser- 
vants to  their  masters,  and  hot  by  the  master  to 
his  servants;  namely,  to  wash  their  feet :  and  when 
he  had  done  this,  be  asks  them  if  they  did  under- 
stand the  meaning  pf  this  strange  action.  **  Know 
ye  what  I  have  done  unto  you?  ye  call  me  Master, 
and  Lord,  and  ye  say  well,  for  so  I  am.   If  I  then. 
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your  Lord  and  Master,  baire  washed  your  feet^  jf 
also  ought  to  wash  one  auother*8  feet ;  for  I  hay^ 
given  you  an  example,  that  ye  should  do  as  I  have 
dooe  to  you.  Verily,  verily,  I  say  unto  you,  th^ 
servant  is  not  greater  than  the  Lord,  neither  he  that 
is  sent,  greater  than  he  that  sent  him;  if  ye  know 
these  things,  happy  are  ye  if  ye  do  them."  As  if 
he  had  said,  This  which  I  have  now  done,  is  easy  t^ 
be  understood ;  and  so  likewise  are  all  those  other 
Christian  graces  and  virtues,  which  I  have  hereto- 
fore, by  my  doctrine  and  example,  recommended  to 
you ;  hut  it  is  not  enough  to  know  these  things,  fa(ujl; 
ye  must  likewise  do  them.  The  end  and  the  life  ojT 
all  our  knowledge  in  religion  is  to  put  in  practice 
what  we  know.  It  is  necessary,  indeed,  that  w^ 
should  know  our  duty,  but  knowledge  alone  will 
^ever  bring  us  to  that  happiness  which  religion  de- 
signs to  make  us  partakers  of,  if  our  knowledge 
have  not  its  due  and  proper  in6uence  upon  our 
lives.  Nay,  so  far  will  our  knowledge  be  frooji 
making  us  happy,  if  it  be  separated  from  the  virtues 
of  a  good  life,  that  it  will  prove  one  of  the  heaviesit 
ej^ravations  of  our  misery ;  and  it  is  as  if  he  had 
said,  ''  If  ye  know  these  things,  woe  be  unto  yon,  if 
ye  do  them  not." 

From  these  words,  then,  I  shall  observe  the^^ 
three  things,  which  I  shall  speak  but  briefly  to. 

First,  That  the  knowledge  of  God's  will,  and  our 
duty,  is  necessary  to  the  practice  of  it ;  **  If  ye  know 
these  things,''  which  supposeth,  that  we  must  kpow 
our  duty,  before  we  can  do  it. 

Secondly,  Th^t  the  knowledge  of  our  dutyj  an4 
the  practice  of  it,  may  be,  and  too  often  are,  sepa- 
rated. This  likewise  the  text  supposeth,  that  ptieii 
i^y  l<now  tbejr  duty,  and  yet  not  do  it ;  and  thai 
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this  is  Very  frequent,  ^hicb  is  the  reason  Mhy  our 
Saviour  gives  this  caution. 

'  Thirdly,  That  the  practice  of  religion,  and  the 
doing  of  what  we  know  to  be  our  duty,  is  the  only 
Way  to^happiness ;  "  If  ye  know  these  things,  happy 
are  ye  if  ye  do  them.**     I  begin  with  the 

First  of  these ;  namely,  That  the  knowledge  of 
God's  will  and  our  duty  is  necessary,  in  order  to  the 
practice  of  it.  The  truth  of  this  proposition  is  so 
clear  and  evident,  at  first  view,  that  nothing  can  ob- 
scure it,  and  bring  it  in  question,  but  to  endeavour 
to  prove  it ;  and  therefore,  instead  of  spending  time 
in  that,  1  shall  take  occasion  from  it  justly  to  re- 
prove that  preposterous  course  which  is  taken,  and 
openly  avowed  and  justified  by  some,  as  the  safest 
and  best  way  to  make  men  religious,  and  to  bring 
them  to  happiness ;  namely,  by  taking  away  from 
them  the  means  of  knowledge;  as  if  the  best  way 
to  bring  men  to  do  the  will  of  God,  were  to  keep 
men  from  knowing  it.  For  what  else  can  be  the 
meaning  of  that  maxim  so  current  in  the  church  of 
Rome,  that  "  ignorance  is  the  mother  of  devotion  ?~ 
or  of  that  strange  and  injurious  practice  of  theirs  of 
locking  up  from  the  people  that  great  storehouse 
and  treasury  of  Divine  knowledge,  the  Holy  Scrip- 
tures, in  an  unknown  tongue  T 

I  know  very  well,  that,  in  justification  of  this  hard 
usage  of  their  people,  it  is  pretended  that  knowledge 
is  apt  to  puffmen  up,  to  make  them  proud  and  con- 
tentious, refractory  and  disobedient,  and  heretical, 
and  what  not;  and,  particularly,  that  the  free  and 
familiar  use  of  the  Holy  Scriptures  permitted  to  the 
people,  hath  ministered  occasion  to  the  people  of 
falling  into  great  and  dangerous  errors,  and  of  mak^ 
jng  great  disturbance  and  divisions  among  Christ- 


Digitized  by 


Google 


^75 

ians.     For  antii'er  to  this  ^pretence,  I  desire  these 
four  or  fi?e  things  may  be  considered. 

First,  That  unless  this  be  the  natural  and  neces^ 
sary  effect  of  knowledge  in  religion,  and  .of  the  free 
use  of  the  Holy  Scriptures,  there  is  no  force  in  this 
reason  ;  and  if  this  be  the  proper  and  natural  effect 
of  this  knowledge,  then  this  reason  will  reach  a 
great^way  farther,  than  those  who  make  use  of  it 
are  willing  it  shoqld. 

Secondly,  Th)|tthis  is  not  the  natural  and  neces* 
sary  effect  of  knowledge  in  t*eligion,  but  only  acci- 
dental, and  proceeding  from  men's  abuse  of  it;  for 
which  the  thing  itself  is  not  to  be  taken  away. 

Thirdly,  That  the  proper  and  natural  effects  and 
consequences  of  ignorance,  are  equally  pernicious^ 
and  much  more  certain  and  unavoidable,  than  those 
which  are  accidentally  occasioned  by  knowledge. 

Fourthly,  That  if  this  reason  be  good,,  it  is  much 
stronger  for  withholding  the  Scriptures  from  the 
priests  and  the  learned,  than  from  the  people. 

Fifthly,  That  this  danger  was  as  great,  and  as 
well  known  in  the  apostles'  times,  and  yet  they  took 
a  quite  contrary  course. 

First,  I  desire  it  may  be  considered,  that,  unless 
this  be  the  natural  and  necessary  effect  of  know- 
ledge in  religion,  and  of  the  free  use  of  the  Holy 
Scriptures,  there  is  no  force  in  this  reason,  for  that 
which  is  necessary,  or  highly  useful,  ought  not  to 
be  taken  away,  because  it  is  liable  to  be  perverted, 
and  abused  to  ill  purposes.  If  it  ought,  then  not 
only  knowledge  in  religion,  but  all  other  knowledge 
ought  to  be  restrained  and  suppressed  ;  for  all 
knowledge  is  apt  to  puff  up,  and  liable  to  be  abused 
to  many  ill  purposes.  At  this  rate,  tight,,  and  li^ 
berty,  and  reason,  yea,  and  life  itself,  Qught  all  ta 
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be  taken  awi^,.  because  they  are  all  greatly  abuaed» 
by  many  men,  to  dome  ill  purposes  or  other;  8# 
that  unless  these  ill  efftctis  do  naturally  and  ne- 
cessarily spring  from 'knowledge  in  religion,  the  ob- 
lection  from  them  is  of  no  force ;  and  if  they  do  ne- 
cessarily flow  from  it,  then  this  reason  will  reach  a 
great  way  farther  than  those  that  make  use  of  it  ar« 
billing  it  should ;  for  if  this  be  true,  that  the  know- 
ledge  of  religion,  as  it  is  revealed  in  the  Holy  Scrips 
tures,  is  of  its  own  nature  so  pernicious,  as  to  make 
men  proud,  and  contentious,  and  heretical,  and  dis- 
obedient to  authority ;  then  the  blame  of  all  this 
would  fall  upon  our  blessed  Saviour,  for  revealing 
io  pernicious  a  doctrine,  and  upon  his  apostles  for 
publishing  this  doctrine  in  a  known  tongue  to  all 
mankind,  and  thereby  laying  the  foundation  of  per* 
petual  schisms  and  heresies  in  the  church. 

Secondly,  But  this  is  not  the  natural  and  neces* 
sary  effect  of  knowledge  in  religion,  but  only  acci- 
dental, and  proceeding  from  men's  abuse  of  it,  for 
which  the  thing  itself  ought  not  to  be  taken  away. 
And  thus  much  certainty  they  will  grant,  because 
it  cannot  with  any  face  be  denied ;  and  if  so,  then 
the  means  of  knowledge  are  not  to  be  denied,  but 
only  men  are  to  be  cautioned  not  to  pervert  and 
abuse-them.  And  if  any  man  abuse  the  Holy  Scrip- 
tares  to  the  patronizing  of  error  or  heresy,  or  to  any 
otiier  bad  purpose,  he  does  it  at  his  peril,  and  must 
give  an  account  to  God  for  it,  but  ought  not  to  be 
deprived  of  the  means  of  knowledge,  for  fear  he 
should  make  an  ill  use  of  them.  We  must  not 
bhider  men  from  being  Christians,  to  preserve  them 
from  being  heretics,  and  put  out  men's  eyes,  for 
fear  they  should  some  time  or  other  take  upon 
th^m  to  dispute  th^ir  way  with  their  guides. 
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I  remember  that  St.  Paul,  (1  Cor.  tin.  1.)  takes 
notice  of  tfais  ac<;ideDtal  iocoDveaieqce  of  know- 
ledge, that  it  puffetb  up ;  aod  that  this  pride  occa« 
siooed  great  contentioDs  and  divifiionfiT among  them : 
but  the  remedy  which  he  prescribes  against  this 
mischief  of  knowledge,  is  not  to  withhold  from  men 
the  means  of  it,  and  to  celebrate  the  service  of  God, 
the  prayers  of  the  church,  and  the  reading  of  tiie 
Scriptures  in  an  unknown  tongue,  but,  quite  con- 
trary (chap.  xi?.  of  that  Epistle),  be  strictly  enjoins 
that  the  service  of  God  in  the  church  be  so  per- 
formed as  may  be  for  the  edification  of  the  people  ;* 
which,  he  says,  cannot  be,  if  it  be  celebrated  in  an 
unknown  tongue;  and  the  remedy  he  prescribes 
against  the  accidental  mischief  and  inconveniebde 
of  knowledge  is  not  ignorance,  but  charity,  to  go- 
_  vem  their  knowledge^  and  to  help  them  to  make 
right  use  of  it ;  (ver.  20.  o(  that  chapter,)  after  he 
bad  declared  that  the  service  of  God  ought  to  be 
performed  in  a  known  tongue,  he  immediately 
adds,  **  Brethren,  be  not  children  in  understand- 
ing; howbeit  in  malice  be  ye  children,  but  in  un- 
derstanding be  ye  men."  He  commends  knowledge, 
he  encourageth  it,  he  requires  it  of  all  Christians  ; 
so  far  is  he  from  checking  the  pursuit  of  it,  and 
depriving  the  people  of  the  means  of  it.  And  in- 
deed there  is  nothing  in  the  Christian  religion,  but 
what  is  fit  for  every  man  to  know,  because  there  is 
nothing  in  it,  but  what  is  designed  to  promote  holi- 
ness aud  a  good  life;  and  if  men  make  any  other 
use  of  their  knowledge  it  is  their  own  feult,  for  Jt 
certainly  tends  to  make  men  good ;  and  being  so 
useful  and  necessary  to  so  good  a  purpose,  men 
onght  not  to  be  debarred  of  it. 

Thirdly,  Let  it  be  considered,  that  4he  proper 
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attd  natural  effects  aod  cOQSeqnetices  of  ignoranr>e 

.  are  equally  peniiciousy  and  much  more  certain  ajid 
.Unavoidable,  than  those  which  are  accidentally  oc- 
casioned by  knowledge ;  for  M  far  as  a  udan  is 
Ignorant  of  his  duty,  it  is  impossible  he  should  do 
it    He  that  hath  the  knowledge  of  religion,  may  be 

.  a  bad  Christian ;  but  he  that  is  destitute  of  it^  can 
be  none  at  all.     Or  if  ignorance  do  beget  and  pro* 

.  mote  some  kind  of  devotion  in  men,  it  is  such  a  de- 
votion as  is  not  properly  religion,  but  superstition  ; 
the  ignorant  man  may  be  zealously  superstitious, 
but  without  some  measure  of  knowledge  no  man 
can  be  truly  religious*  ''  That  the  soul  be  without 
knowledge  it  is  not  good,"  says  Solomon,  (Prov. 
xix.  2.)  because  good  practices  depend  upon  our 
knowledge,  and  must  be  directed  by  it ;  whereas,  a 
man  that  is  trained  up  only  to  the  outward  perform- 
ance of  some  things  in  religion,  as  to  the  saying 
over  so  many  prayers  in  an  unknown  tongue,  this 
man  cannot  be  truly  religious ;  because  nothing  is 
religious  that  is  not  a  reasonable  service,  and  no 
service  can  be  reasonable  that  is  not  directed  by  our 
understanding.  Indeed,  if  the  end  of  prayer  were 
only  to  give  God  to  understand  what  we  waiU,  it 
were  all  one  what  language  we  prayed  in,  and 
whether  we  understood  what  we  asked  of  him  or 
not;  but  so-  long  as  the  end  of  prayer  is  to  testify 
the  sense  of  our  own  wants,  and  of  our  dependance 
upon  Qod  for  the  supply  of  them,  it  is  impossible 
that  any  man  ^should,  in  any  toFerable  propriety  of 

,  speech*  be  said  to  pray,  who  does  not  understand 
what  he  asks ;  and  the  saying  over  so  many  pater- 
nosters by  one  that  does  not  understand  the  mean- 
ing of  tham«  is  iio  more  a  prayer,  than  the  repeating 
over  s6  many  verses  in  VirgiL  And  if  this  were  good 
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reMooing,  that  meo  must  not  be  penDitted  to  knoif 
•a  iiiticb  as  they  can  in  rdigion,  for  fear  they  should 
grow  troublesome  with  their  knowledge,  then  cer<^ 
tainly  the  best  way  in  the  world  to  maintain  peace 
in  the  Christian  church,  would  be  to  let  the  people 
know  nothing  at  all  in  religion ;  and  the  best  waj 
-to  secure  the  ignorance  of  the  people  would  b^ 
to  koep  the  priests  as  ignorant  as  the  people,  and 
then,  to  be  sure,  they  could  teach  them  nothingi; 
but  then  the  mischief  would  be,  that,  out  of  a 
fondness  to  maintain  peace  in  the  Christian  church, 
there  would  be  no  church,  nor  no  Christianity^; 
which  would  be  the  same  wise  contrivance,  as  if 
a  prince  should  destroy  his  subjects  to  keep  his 
kingdom  quiet  ^ 

Fourthly,  Let  us  likewise  consider,  that  if  this 
reason  be  good,  it  is  much  stronger  for  withholding 
the  Scriptures  from  the  priests  and  the  lea^rned,  than 
from  the  people ;  because  the  danger  of  starting 
errors  and  heresies,  and  countenancing  them  from 
Scripture,  and  managing  them  plausibly  and  with 
advantage,  is  much  more  to  be  feared  from  the 
learned  than  from  the  common  people;  and  the  ex- 
perience of  all  ages  hath  shewn,  that  the  great 
broachers  and  abetters  of  heresy  in  the  Christian 
chorch,  have  been  men  of  learning  and  wit ;  wd 
most  of  the  famous  heresies,  that .  are  recorded  io 
ecclesiastical  history,  have  th^ir  names  from  some 
learned  man  or  other ;  so  that  it  is  a  great  mistake 
to  think  that  the  way  to  prevent  error  and  hi^rfi^y  in 
the  church,  is  to  take  the  Bible  out  of  the  h^dfi  of 
the  people,  so  long  as  the  free  use  of  it  is  permitte4 
to  men  of  learning  and  ^H^l't  ^^  ^hpse  bands  the 
danger  of  perverting  it  is  much  greater.  The  ancient 
/others,  I  am  sqre,  do  frequently  presqribc  to  the 
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ipeople  ttte  cobstant  and  cdrefol  readiog  of  the  Holy 
'Scriptures,  as  the  surest  antidote  against  the  poison 
of  dangerous  errors,  and  damnable  heresies ;  and  if 
there  be  so  much  danger  of  seduction  into  error 
firom  the  oracjes  of  fruth,  by  what  other  or  better 
meaiis  can  we  hope  to  be  secured  against  this  dan- 
ger ?  if  the  word  of  God  be  so  cross  and  improper 
a  means  to  this  end,  one  wonld  think  that  the  teach- 
ings of  men  should  be  much  less  effectual;  so  Uiat 
men  mnst  either  be  left  in  their  ignorance,  or  diey 
must  be  permitted  to  learn  from  the  word  of  truth ; 
and  whatever  force  this  reason  of  the  danger  of 
heresy  hath  in  it,  to  deprive  the  common  people  of 
^b  use  of  the  Scriptures,  I  am  sure  it  is  mttch 
stronger  to  wrest  them  out  of  the  hands  of  the  priests 
Bind  the  learned,  becanse  they  are  tnuch  more  capa- 
Me  of  perverting  them  to  so  bad  a  purpose. 

Fifthly,  and  lastly.  This  danger  was  as  great  and 
Tfsibte  in  the  age  of  the  apostles,  as  it  is  now;  and 
yet  they  took  a  quite  contrary  course:  there  were 
heresies  then  as  well  as  now,  and  either  the  Scrip- 
tures were  not  thought,  by  being  in  the  hands  of  the 
people,  to  be  the  cause  of  them,  or  they  did  not 
think  the  taking  of  them  out  of  their  hands  a  proper 
remedy.  The  apostles,  in  all  their  epistles,  do 
femmestly  exhort  the  people  to  grow  in  knowledge, 
and  commend  them  for  searching  the  Scriptures, 
Smd  charge  them  that  the  ^ord  of  God  should  dwell 
richly  In  them.  And  St.  Peter  takes  particular 
notice  of  some  men  wresting  some  difficult  pasisages 
In  St  Paars  epistles,  as  likewise  in  the  other  Scrip- 
tures, to  their  oWn  destruction,  (2  Pet.  iii.  16.)  where, 
speaking  of  St.  Paul's  epistles,  he  says,  '*  there  are 
iK>me  things  hard  to  be  understood,  which  they  that 
kre  unlearned  and  unstable  wrest,  as  they  do  also 
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'the  atbe#  Scriptures,  to  their  owndestractioo.'' 
Here  the  danger  objected  is  taken  notice  of;  bot 
tbe  remedy  prescribed  by  St  Peter,  is  not  to  take 
from  tbe  people  the  use  of  the  Scriptnres,  and  to 
keep  them  in  ignorance;  but,. after  he  had  cautioned 
against  the  like  weakness  and  errors,  he  exhorts 
them  to  grow  in  knowledge;  (ver.  17, 18.)  **  Ye  there- 
fore, beloved,  seeing  ye  know  these  things  before 
(that  is,  seeing  ye  are  so  plainly  told  and  warned 
of  this  danger),  beware  lest  ye  also,  being  led  away 
with  the  error  of  the  wicked,  fall  from  your  own 
steadfastness ;  but  grow  in  grace,  and  in  the  know- 
fedge  of  our  Lqrd  and  Saviour  Jesus  Christ ;"  (that 
is,  of  the  Christian  religion;)  believing,  it  seems, 
that  the  more  knowledge  they  had  in  religion,  the 
less  they  would  be  in  danger  of  falling  into  damn- 
able errors.     I  proceed  to  the 

Second  observation ;  viz.  That  the  knowledge  of 
our  duty,  and  the  practice  of  it,  may  and  often  are 
separated.  This  likewise  is  supposed  in  the  text; 
that  men  may,  and  often  do,  know  the  will  of  God, 
and  their  duty,  and  yet  fai)  in  the  practice  of  it. 
Our  Saviour,  elsewhere,  supposeth  that  many  know 
their  Master's  will,  who  do  not  do  it ;  and  he  com- 
pares those  that  hear  his  sayings,  and  do  them  not, 
to  a  foolish  man  that  built  his  house  upon  the  sand. 
And  St.  James  speaks,  of  some^  who  are  ^*  hearers 
t»f  the  word  only,  but  not  doers  of  it;"  and  for  that 
reason  Ml  short  of  happiness.  And  this  is  no 
wotider,  because  tbe  attaining  to  that  knowledge 
#f  religion  which  is  necessary  to  salvation  is  no 
difficult  task.  A  great  part  of  it  is  written  in  our 
liearls,  and  we  cannot  be  ignorant  of  it  if  we  would; 
as,  tbat  there  is  a  God,  and  a  Providence,  and 
iBnother  state  after  this  life,  whereih  we  shall  be 
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rewarded  or  punished,  ac<:ordiiig  as  we  bare  lired 
here  id  this  world ;  that  God  is  to  be  worshipped^ 
to  be  prayed  to  for  what  we  want,  and  to  be  praised 
for  what  we  enjoy.  Thus  far  nature  instructs  men 
in  religion,  and  in  the  great  duties  of  morality,  as 
justice  and  temperance,  and  the  like.  And  as  for 
revealed  religion,  as,  that  Jesus  Christ  the  Son  of 
God  came  in  our  nature  to  save  us,  by  revealing  oar 
duty  more  clearly  and  fully  to  us^  by  giving  os  a 
more  perfect  example  of  holiness  and  obedience  in 
his  own  life  and  conversation,  and  by  dying  for  our 
sins,  and  rising  again  for  our  justification ;  these  are 
things  which  men  may  easily  understand ;  and  yet» 
for  all  that,  they  are  with  difficulty  brought  to  the 
practice  of  religion. 

I  shall  instance  in  three  sorts  of  persons,  in  whons 
the  knowledge  of  religion  is  more  remarkably  sepa- 
rated from  the  practice  of  it;  and,  for  distinction's 
sake,  I  may  call  them  by  these  names — the  specula- 
tive, the  formal,  and  the  hypocritical  Christian.  The 
first  of  these  makes  religion  only  a  science;  the 
second  takes  it  up  for  a  fashion ;  the  third  makes 
some  worldly  advantage  of  it,  and  serves  some  secu- 
lar interest  and  design  by  it.  All  these  are,  ^poo 
several  accounts,  concerned  to  understand  some- 
thing of  religion ;  but  yet  will  not  be  brought  to  the 
practice  of  it. 

The  first  of  these,  whom  I  call  the  speculative 
Christian,  is  he  \^ho  makes  religion  only  a  science; 
and  studies  it  as  a  piece  of  learning,  and  part  of  that 
general  knowledge  in  which  he  affects  the  repota- 
lion  of  being  a  master;  he  hath  no  design  to  prac- 
tise it,  but  he  is  loath  to  be  ignorant  of  it,  because  the 
knowledge  of  it  is  a  good  ornament  of  conversation, 
and  will  serve  fordiscourse  and  entertainment  among 
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*  tKo«e  who  are  disposed  to  he  grave  abd  dertous ;  and 
because  be  does  not  iotend  tp  practke  it,  be  paseeth 
oVer.  tbose  things  which  are  plain  and  easy  to  be 
understood,  and  applies  himself  chiefly  to  the  coq- 
sideration  of  those  things  which  are  more  abstruse, 
and  will  afford  matter  of  controversy  and  subtle 
dispute ;  as  the  doctrine  of  the  trinity,  predestina- 
tion, free-will,  and  the  like.  Of  this  temper  seem 
many  of  the  schoolmen  of  old  to  have  been,  who 
made  it  their  great  study  and  business  to  puzzle  re- 
ligion, and  to  make  every  thing  in  it  intricate,  by 

.starting  infinite  questions  and  difficulties  about  the 
plainest  truths;  and  of  the  same  rank  usually  ar^e 
the  heads  and  leaders  of  parties  and  factions  in  re- 
ligion, who,  by  ueedless  conti^oversies,  and  endless 
disputes  about  something  or  other,  commonly  of  no 
great  moment  in  religion,  hinder  themselves  and 
others  from  minding  the  practice  of  the  great  and 
substantial  duties  of  a  good  life. 

Secondly,  There  is  the  formal  Christian,  who  takes 
up  religion  for  a  fashion.  He  is  born  and  bred  in  a 
nation  where  Christianity  is  professed  atid  counte* 
nanced,  and  therefore  thinks  it  convenient  for  him 
to  know  something  of  it.  Of  this  sort  there  are,  ^ 
fear,  a  great  many,  who  read  the  Scriptures  spme- 
times  as  others  do,  to  know  the  history  of  it;  and 
go  to  church,  and  h^r  the  gospel  preached,  and 
by  this  means  come,  in  some  measure,  to  tmderstand 
the  history  of  our  Saviour,  and  the  Christian  doc- 
trine ;  but  do  not  at  all  bend  themselves  to  comply 
with  the  great  end  and  design  of  it :  they  do  npt 
heartily  endeavour  to  form  and  fashion  their  livas 
according  to  the  laws  and  precepts  of  it ;  they  think 
.they  are  very  good  Christians,  if  they  can  give  an  ac- 
count of  the  articles  of  their  faith,  profess  their  be* 
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Ikf  ID  God  and  Christ,  ^nd  declare  that  tbey  hope 
to  be  sared  by  him,  though  they  take  no  care  to 
keep  his  commaDdmeDts.  These  are  they  of  vhoiu 
our  Saviour  speaks,  (Luke  vi.  40.)  who  call  bim, 
^  Lord,  Lord;  but  do  not  the  things  which  he 
said.'' 

Thirdly,  Hypocritical  Christians,  who  make  an 
interest  of  religion,  and  serve  some  worldly  design 
by  it.  These  are  concerned  to  understand  religioa 
more  than  ordinary,  that  they  may  counterfeit  it 
handsomely,  and  may  not  be  at  a  loss  when  they 
have  occasion  to  put  on  the  garb  of  it.  And  this  is 
one  part  of  the  character  which  the  apostle  gives  of 
those  persons,  who  he  foretels  would  appear  in  the 
last  days:  (2  Tim.  iii.  2.)  he  says  they  should  be 
**  lovers  of  their  own  selves,  covetous,  heady,  high- 
minded,  lovers  of  pleasure  more  than  lovers  of  God, 
having  a  form  of  godliness,  but  denying  the  power 
of  it." 

Now  these  men  do  pot  love  religion,  but  they 
have  occasion  to  make  use  of  it,  and  therefore  they 
will  have  no  more  of  it  than  will  just  serve  their  pur- 
pose and  design.  And,  indeed,  he  that  hath  any  other 
design  in  religion  than  to  please  God,  and  save  his 
soul,  needs  no  more  than  so  much  knowledge  of  it» 
as  will  serve  him  to  act  a  part  in  it  upon  occasion. 
I  come  to  the 

Third  and  last  observation  ;  viz.  That  the  prac- 
tice of  religion,  and  the  doing  of  what  we  know  to 
be  our  duty,  is  the  only  way  to  happiness;  **If  ye 
know  these  things,  happy  are  ye  if  ye  do  them  ;** 
not  **  if  you  know  these  things  hkppy  are  ye ;"  but 
^*if  ye  know  and  do  them.''  Now  to  convince  men 
of  so  important  a  truth,  I  shall  endeavour  to  make 
out  these  two  things  : 
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First,  That  the  gospel  maki^  the  practice  of  rt» 
ligion  a  necessary  condition  of  our  happiness. 

Secondly,  That  the  nature  and  reason  of  the  thin|^ 
makes  it  a  necessary  qualification  for  it. 

Fir^t,  The  gospel  qoakes  the  practice  of  religion 
a  necessary  condition  of  our  happiness.  Our  Sa- 
viour, in  his  first  sermon,  M^here  he  repeats  the  pro- 
BHse  of  blessedness  so  often,  makes  no  promisel 
of  it  to  the  mere  knowledge  of  religion,  but  to  the 
habit  and  practice  of  Christian  graces  and  virtues,  of 
meekness,  and  humility,  and  mercifulness,  and  righ* 
teousness,  and  peaceableness,  '*  and  purity,  and  pa- 
tience under  sufferings,  and  persecutions  for  righte- 
ousness' sake."  And  (Matt.  vii.  22.)  our  Saviour 
doth  most  fully  declare,  that  the  hkppiness  whick 
he  promises  did  not  belong  to  those  who  made  pro- 
fession of  bis  name,  and  were  so  well  acquainted 
with  his  doctrine,  as  to  be  able  to  instruct  others,  if 
themselves  in  the  mean  time  did  not  practise  it; 
**  Not  every  one  that  saith  unto  me.  Lord,  Lord» 
shall  enter  into  the  kingdom  of  heaven ;  but  he  that 
doeth  the  will  of  my  Father  which  is  in  heaven.  Many 
will  say  unto  me  in  that  day.  Lord,  Lord,  have  we 
not  prophesied  in  thy  name,  and  in  thy  name  cast 
out  devils,  and  done  many  wondrous  works  ?  and 
then  will  I  profess  unto  them,  I  never  knew  you» 
depart  from  ine,  ye  workers  of  iniquity."  Though 
they  profess  to.  know  him,  yet,  because  their  lives 
were  not  answerable  to  the  knowledge  which  they 
had  of  him  and  his  doctrine,  he  declares  that  he 
will  not  know  them,  but  bid  them  depart  from 
him.  And  then  he  goes  on  to  shew,  that  though  m 
man  attend  to  the  doctrine  of  Christ,  and  gain*  the 
knowledge  of  it ;  yet,  if  it  do  not  descend  into  his 
life,  and  govern  his  actions,  all  that  man's  hopes  of 
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heaven  are  fond  and  groundless;   and  only  that 
Dian's  hopes  of  heaven  are   well  grounded,  who 
Jcnows  the  doctrine  of  Christ  and  does  it :  (ver.  24.) 
"Whosoever  heareth  these  sayings  of  mine,  and 
doeth  them,  I  will  liken  him  to  a  wise  man,  who 
^  built  his  house  upon  a  rock ;  and  the  rain  descend- 
ed, and  the  floods  came,  and  the  winds  blew,  and 
beat  upon   that  house,  and  it  fell  not,  for  it  was 
founded  upon  a  rock :  and  every  one  that  heareth 
these  sayings  of  mine^  and  doeth  tliem  not,  shall  be 
likened  to  a  foolish  man,  who  built  his  house  upoo 
the  43and  ;  and  the  rain  descended,  and  the  floods 
c5ame,  and  the  winds  blew,  and    beat  upon  that 
bouse,  and  it  fell,  and  great  was  the  fall  of  it.** 
Though  a  man  had  a  knowledge  of  religion  as  great 
and  perfect  as  that  which  Solomon  had  of  natural 
things,  large  as  the  sand  upon  the  sea-shore,  yet  all 
this  knowledge  separated  from  practice  would  be 
like  the  sand  also  in  another  respect,  a  weak  foun- 
dation for  any  man  to  build  his  hopes  of  happiness 
upon. 

To  the  same  purpose  St  PanI  speaks  :  (Rom.  ii. 
13.)  -'  Not  the-  hearers  of  the  law  are  just  before 
God;  but  the  doers  of  the  law  shall  be  justified.** 
So  likewise  St.  James:  (chap.  i.  22.)  *'  Be  ye  doers 
of  the  word,  and  not  hearers  only,  deceiving  your 
own  selves;**  and,  (ver.  25.)  "Whoso  looketh  into 
the  perfect  law  of  liberty,  (that  is,  the  law  or  doc- 
trine of  the  gospel,)  and  continueth  therein,  he  being 
not  a  forgetful  hearer,  but  a  doer  of  the  work,  this' 
man  shall  be  biased  in  his  deed  ;"  and  therefore  be 
adds,  that  the  truth  and  reality  of  religion  are  to  be 
measured  by  the  effects- of  it,  in  the  government  of 
our  words,  and  ordering  of  our  lives :  (ver.  26.)  "If 
any   n^au  among  you    seem  to  be  religious^  and 


Digitized  by 


Google 


487 

bridletb  not  his  toagoe,  battlecetveth  his  own  heart, 
this  man's  religion  is  vain.  Pure  religion^  and  uni- 
defiled  before  God  and  the  Father  is  this;  to  visit 
the  fatherless  and  widow  in  their  affliction,  and  to 
keep  himself  unspotted  from  the  world/'  Men  talk 
of  religion,  and  keep  a  great  stir  about  it;  but  no- 
thing will  pass  for  ''  true  religion  before  God,*^  but 
the  virtuous  and  charitable  actions  of  a  good  life ; 
and  God  will  accept  no  man  to  eternal  life  upon 
any  other  condition.  So  the  apostle  tells  us  most 
expressly:  (Heb.  xii.  14.)  "  Follow  peace  with  all 
men,  and  holiness,  without  which  no  man  shall  see 
the  Lord." 

Secondly,  As  Grod  hath  made  the  practice  of  re- 
ligion a  necess.ary  condition  of  our  happiness,  so 
the  very  nature  and  reason  of  the  thing  makes  it  a 
necessary  qualification  for  it.  It  is  necessary  that 
we  become  like  to  God,  in  order  to  the  enjoyment 
of  him;  and  nothing  makes  us  like  to  God,  but  the 
practice  of  holiness  and  goodness.  Knowledge,  in- 
deed, is  a  Divine  perfection ;  but  that  alone,  as  it 
doth  not  render  a  man  like  God,  so  neither  doth  it 
dispose  him  for  the  enjoyment  of  him.  If  a  man 
had  the  understanding  of  an  angel,  he  might  for  all 
that  be  a  devil ;  '*  he  that  comniitteth  sin  is  of  the 
devil,**  and  whatever  knowledge  such  a  man  tnxif 
have,  he  is  of  a  devilish  temper  and  disposition  : 
"but  every  one  that  doeth  righteousness  is  born  of 
God.'*  By  this  we  are  like  God,  and  only  by  our 
likeness  to  him,  do  we  become  capable  of  the  sight 
and  enjoyment  of  him ;  therefore  every  man  that 
hopes  to  be  happy  by  the  blessed  sight  of  God  in 
the  next  life,  must  endeavour  after  holiness  in  this 
life.  So  the  same  apostle  tells  us,  (1  John  iir.  3.) 
•* Everyman  that  hath  this  hope  in  him,  purifieth 
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Jumself^  even  as  he  is  pure.**  A  wicked  temper  aod 
disposition  of  mind  is,  iti  the  very  nature  of  the 
thing,  utterly  inconsis^nt  with  all  reasonable  hopes 
of  heaven. 

Thus  I  have  shewn  that  the  practice  of  religion^ 
and  the  doing  of  what  we  know  to  be  our  duty,  19 
the  only  way  to  happiness. 

And  now  the  proper  inference  from  all  this  is,  to 
put  men  upon  the  careful  practice  of  religion.  Let 
no  man  content  himself  with  the  knowledge  of  his 
duty,  unless  he  do  it;  and  to  this  purpose  I  shall 
briefly  urge  these  three  considerations : 

First,  This  is  the  great  end  of  all  our  knowledge 
in  religion,  to  practise  what  we  know.  The  know- 
ledge of  God  and  of  our  duty  hath  so  essential  a 
respect  to  practice,  that  the  Scripture  will  hardly 
allow  it  to  be  properly  called  knowledge,  unless  it 
have  an  influence  upon  our  lives :  (1  John  ii.  3,  4.) 
**  Hereby  we  know  that  we  know  biro,  if  we  keep 
bis  commandments.  He  that  saith,  I  know  him,  and 
keepeth  not  his  commandments,  is  a  liar,  and  ilie 
truth  is  not  in  him." 

Secondly,  Practice  is  the  best  way  to  increase 
and  perfect  our  knowledge.  Knowledge  directs 
us  in  our  practice,  but  practice  confirms  and  in- 
creaseth  our  knowledge:  (John  vii.  17.)  '*If  a  man 
will  do  the  will  of  God,  he  shall  know  of  the  doc- 
trine.'' The  best  way  to  know  God,  is  to  belike  him 
ourselves,  and  to  have  tl)e  lively  image  of  his  per- 
fections imprinted  upon  our  souls ;  and  the  best  way 
to  understand  the  Christian  religion,  is  seriously  to 
set  about  the  practice  of  it ;  this  will  give  a  man  a 
better  notion  of  Christianity,  than  any  speculation 
can. 

Thirdly,  Without  the  practice  of  religion,  our 
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knowledge  will  be  so  far  from  being  any  furtherance 
and  advantage  to  our  happiness,  that  it  will  be  one 
of  the  unhappiest  aggravations  of  oar  misery.  He 
that  is  ignorant  of  bis  dnty»  hath  some  excuse  to 
pretend  for  himself;  but  he  that  understands  the 
Christian  religion,  and  does  not  live  according  to  tt, 
hath  no  cloak  for  his  sin.  The  defects  of  our  know- 
ledge, unless  they  be  gross  and  wilful,  will  find  an 
easy  pardon  with'  God :  but  the  faults  of  our  lives 
shall  be  severely  punished,  when  we  know  our  duty, 
and  would  not  do  it.  I  will  conclude  with  that  of 
our  Saviour:  (Luke  xii.  47, 48.)  ''That  servant  which 
knew  hislord's  will,  and  prepared  not  himself,  neither 
did  according  to  his  will,  shall  be  beaten  with  many 
stripes:  for  unto  whomsoever  much  is  given,  of  him 
much  shall  be  required."  When  we  cpme  into  the 
other  world,  no  consideration  will  sting  ns  more, 
and  add  more  to  the  rage  of  our  tol*ments  than  this^ 
that  wie  did  wickedly,  when  we  understood  to  have 
done  better ;  and  chose  to  make  ourselves  misera- 
ble, when  we  knew  so  well  the  way  to  have  been 
happy « 


VOL.  %.   *  2  k 
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PUACTICE    IN     RELIGION     NECESSARY     IN     PROPOR- 
TION   TO   OUR   KNOWLEDGE. 

And  (hat  servant  which  knew  his  lord's  will,  and 
prepared  not  himself,  neither  did  according  to  his 
will,  shall  be  beate^i  with  many  stripes :  but  he  thai 
knew  not,  and  did  commit  things  worthy  of  stripes^ 
shall  be  beaten  with  few  stripes.  For  unto  whom- 
soever much  is  given f  of  him  shall  be  much  required; 
and  to  whom  men  have  committed  much,  of  him  they 
will  ask  the  more.— Luke  xii.  47,  48. 

In  prosecation  of  the  argument  which  I  handled  in 
my  last  discourse;  namely,  that  the  knowledge  of  our 
duty,  without  the  practice  of  it,  will  not  bring  us  to 
happiness,  I  shall  proceed  to  shew,  that  if  our  prac- 
tice be  not  answerable  to  our  knowledge,  this  will  be 
a  great  aggravation  both  of  our  sin  and  punishment. 
And  to  this  purpose,  I  have  pitched  upon  these 
words  of  our  Lord,  which  are  the  application  of  two 
parables,  which  he  had  delivered  before,  to  stir  up 
men  to  a  diligent  and  careful  practice  of  their  duty, 
that  so  they  may  be  in  a  continual  readiness  and  pre- 
paration for  the  coming  of  their  Lord.    The  first 
parable  is  more  general,  and  concerns  all  men,  who 
are  represented  as  so  many  servants  in  a  great  family, 
from  which  the  lord  is  absent,  and  they  being  un- 
certain of  the  time  of  his  return,  should  always  be 
in  a  condition  and  posture  to  receive  him.     Upon 
the  hearing  of  this  parable,  Peter  inquires  of  our 
Saviour,  whether  he  intended  this  only  for  his  dis« 
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cipleSt  or  for  all?  To  which  question  our  Saviour 
returns  an  answer  in  another  parable  which  more 
particularly  concerned  them ;  who,  because  they 
were  to  be  the  chief  rulers  and  governors  of  his 
church,  are  represented  by  the  stewards  of  a  great 
family:  (ver.  42-)  ^*Who  then  is  that  faithful 
and  wise  steward,  whom  his  lord  shall  make  ruler 
over  his  household,  to  give  them  their  portion  of 
meat  in  due  season?"  If  he  discharge  his  duty, 
blessed  is  he ;  but  if  he  shall  take  occasion  in  his 
lord's  absence  to  domineer  over  his  fellow-servants, 
and  riotously  to  waste  his  lord's  goods,  his  lord, 
when  he  comes,  will  punish  him  after  a  more  se^^ 
vere  and  exemplary  manner. 

And  then  follows  the  application  of  the  whole  ia 
the  words  of  the  text :  **  and  that  servant  whick 
knew  his  lord's  will,  and  prepared  not  himself,  nei- 
ther did  according  to  his  will,  shall  be  beaten  with 
many  stripes."  As  if  he  had  said,  and  well  may  such 
a  servant  deserve  so  severe  a  punishment,  who 
having  such  a  trust  committed  to  him,  and  knowing 
his  lord's  will  so  much  better,  yet  does  contrary  to 
it ;  upon  which  our  Saviour  takes  occasion  to  coita- 
pare  the  fault  and  punishment  of  those  who  have 
greater  advantages  and  opportunities  of  knowing 
their  duty,  with  those  who  are  ignorant  of  it ;  **  that 
servant  which  knew  his  lord's  will,  and  prepared  not 
himself,  neither  did  according  to  it,  shall  be  beaten 
with  many  stripes :  but  he  that  knew  not,  but  did 
commit  things  worthy  of  stripes,  shall  be  beaten  with 
few  stripes."  And  then  he  adds  the  reason  and 
the  equity  of  this  proceeding :  ^^  For  unto  whomso* 
ever  much  is  given,  of  him  shall  be  much  required ; 
and  to  whom  men  have<:ommitted  much,  of  him  they 
will  ask  the  more." 

2^2 
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The  word«  in  general  da  allude  "to  that  law  of  the 
Jews,  raentioned  Deut  xxv.  2.  where  the  judge  is 
required  to  see  the  malefactor  punished  according 
to  his  fault,  by  a  certain  number  of  stripes ;  in  rela- 
tioo  to  which  knowq  law  among  the  Jews,  our  Savi- 
our here  says,  that  "those  who  knew  their lord*8 
will,  and  did  it  not,  should  be  beaten  with  many 
stripes:  but  those  who  knew  it  not,  should  be 
beaten  with  few  stripes."  So  that  there  are  two  ob- 
•trvations  lie  plainly  before  us  in  the  words. 

First,  That  the  greater  advantages  and  opportu- 
Mties  any  man  hath  of  knowing  his  duty,  if  he  do  it 
not,  the  greater  will  be  his  condemnation ;  **  the 
servant  which  knew  his  lord's  will,  and  prepared 
Mt  himself,  neither  did  according  to  it,  shall  be 
beaten  with  many  stripes." 

Secondly,  That  ignorance  is  a  great  excuse  of 
men's  faults,  and  will  lessen  their  punishment;  "  but 
be  that  knew  not,  but  did  commit  things  worthy  of 
stripes,  shall  be  beaten  with  few  stripes.'' 

1  shall  begin  with  the  latter  of  these  first,  because 
it  will  make  way  for  the  other ;  via.  that  ignorance  is 
ft  great  excuse  of  men's  faults,  and  will  lessen  their 
pnnisbment;  ^^he  that  knew  not,  but  did  commit 
things  worthy  of  stripes,  shall  be  beaten  with  few 
stripes." 

For  the  clearing  of  this,  it  will  be  requisite  to  con- 
sider what  ignorance  it  is  which  our  Saviour  here 
speaks  of;  and  this  is  necessary  to  be  inquired  into, 
because  it  is  certain  that  there  is  some  sort  of  igno- 
rance which  doth  wholly  excuse  and  clear  from  all 
manner  of  guilt ;  and  there  is  another  sort,  which 
doth  either  not  at  all,  or  very  little,  extenuate  the 
fiinlts  of  men ;  so  that  it  must  be  a  third  sort,  differ- 
ent from  both  these,  which  our  Savionr  here  means. 
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First,  There  is  an  igooniDCe  ifvbicb  doth  wbollj 
excuse  and  clear  from  all  manner  of  guilt,  and  that 
is  an  absolute  and  invincible  ignorance,  when  ft  per- 
son is  wholly  ignorant  of  the  thing,  which,  if  he  knew, 
he  should  be  bound  to  do,  but  neither  can  nor  could 
have  helped  \U  that  he  is  ignorant  of  it ;  that  is,  he 
either  had  not  the  capacity,  or  wanted  the  means 
and  opportunity,  of  knowing  it.  In  this  case  a  per- 
son is  in  no  fault,  if  he  did  not  do  what  he  nerer 
knew,  nor  could  know  to  be  his  duty.  For  God  mea- 
sures  the  faults  of  men  by  their  wills,  and  if  there  be 
no  defect  there,  there  can  be  no  guilt ;  for  no  man  is 
guilty,  but  he  that  is  conscious  to  himself  that  he 
would  not  do  what  he  knew  he  ought  to  do,  or  would 
do  what  he  knew  he  ought  not  to  do.  Now,  if  a 
man  be  simply  and  invincibly  ignorant  of  Mis  daly» 
his  neglect  of  it  is  altogether  involuntary;  for  the 
will  halh  nothing  to  do,  where  the  understanding 
doth  not  first  direct.  And  this  is  the  case  of  chil  • 
dren  who  are  not  yet  come  to  the  use  of  reason  ;  for 
though  they  may  do  that  which  is  materially  a  fault* 
yet  it  is  none  in  them,  because,  by  reason  of  their  in^** 
capacity,  they  are  at  present  invincibly  ignorant 
of  what  they  ought  to  do.  And  this  is  the  case  like* 
wise  of  idiots,  who  are  under  a  natural  incapacity 
of  knowledge,  and  so  far  as  they  are  so,  nothing  that 
they  do  is  imputed  to  them  as  a  fault.  The  same 
may  be  said  of  distracted  persons,  who  are  deprived 
either  wholly,  or  at  some  times,  of  the  use  of  their 
understandings :  so  far,  and  so  long  as  they  are  thus 
deprived,  they  are  free  from  all  guilt;  and  to  per- 
sons who  have  the  free  and  perfect  use  of  their  rea- 
son, no  neglect  of  any  duty  is  imputed,  of  which 
they  are  absolutely  and  invincibly  ignorant.  FcMr 
instance,  it  is  a  duty  incumbent  upon  all  mankind* 
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to  believe  ID  the  Son  of  God,  inhere  he  is  sufficiently 
manifested  and  revealed  to  them;  but  those  who. 
never  heard  of  hjm,  nor  had  any  opportunity  of 
coming  to  the  knowledge  of  him,  shall  not  be  con- 
demned for  this  infidelity,  because  it  is  impossible 
they  should  believe  on  him  of  whom  they  never  heard ; 
they  may,  indeed,  be  condemped  upon  other  accounts, 
for  sinning  against  the  light  of  nature,  and  for  not 
obeying  the  law  which  was  "  written  in  their  hearts ;" 
for  what  the  apostle  says  of  the  revelation  of  the 
law,  is  as  true  of  any  other  revelation  of  God-   "  As 
many  as  have  sinned  without  law,  shall  also  perish 
without  law ;  and  as  many  as  have  sinned  under  the 
law,  shall  be  judged  by  the  law:"*  (Rom.  ii.  12.) 
in  like  manner,  those  who  have  sinned  without  the 
gospel,4(that  is,  who  never  had  the  knowledge  of  it) 
shall  not  be  condemned  for  any  offence  against  that 
revelation  which  was  never  made  to  them,  but  for 
their  violation  of  the  law  of  nature ;  only  they  that 
.have  sinned  under  the  gospel  shall  be  judged  b^^  it. 
Secondly,  There  is  likewise  anoth,er  sort  of  igno- 
rance, which  either  does  not  at  all,  or  very  little,  exte-. 
Duate  the  faults  of  men ;  when  men  are  not  only  igno- 
rant, but  choose  to  be  so  ;  that  is,  when  they  wil  Ailly 
neglect  those  means  sind  opportunities  of  knowledge 
which  are  afforded  to  them ;  such  as  Job  speaks  of: 
(Job  xxi.  14.)  "  Who  say  unto  God,  Depart  from 
us,  for  we  desire  not  the  knowledge  of  thy  ways.'' 
And  this  sort  of  ignorance  many  among  the  Jews 
were  guilty  of  when  our  Saviour  came  and  preached 
to  them,  but  they  would  not  be  instructed  by  him ; 
the  light  c^me  among  them,  but  they  loved  '*  dark- 
ness rather  than  light,"  as  he  himself  says  of  them ; 
and,  as  he  says  elsewhere  of  the  pharisees,  **  they 
rejected  the  council  of  God  against  themselves;" 
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tbey  wilfully  shut  their  eyes  against  that  light 
which  offered  itself  to  them ;  "  they  wouW  not  see 
with  their  eyes,  nor  hear  with  their  ears,  nor  under- 
stand with  their  hearts,  that  they  might  be  converted 
and  healed/'  Now  an  ignorance,  in  this  degree  wiU 
fnl,  can  hardly  be  imagined  to  carry  any  excuse  at 
all  in  it*  He  that  knew  not  his  Lord's  will,  because 
he  would  not  know  it,  because  he  wilfully  rejected 
the  means  of  coming  to  the  knowledge  of  it,  de- 
serves to  be  beaten  with  as  many  stripes,  as  if  he 
had  known  it ;  because  he  might  have  known  it,  and 
would  not.  He  that  will  not  take  notice  of  the 
king's  proclamation,  or  will  stop  his  ears  when  it  is 
read,  and  afterwards  offends  against  it,  does  equally 
deserve  punishment  with  those  who  have  read  it,  and 
heard  it,  and  disobey  it;  because  he  was  as  grossly 
faulty  in  not  knowing  it;  and  there  is  no  reason  that 
any  man's  gross  fault  should  be  his  excuse. 

So  that  it  is  neither  of  these  sorts  of  ignorance 
that  our  Saviour  means,  neither  absolute  and  invin- 
cible ignorance,  nor  that  which  is  grossly  wilful 
and  affected :  for  the  first,  men  deserve  not  to  be 
beaten  at  all,  because  they  cannot  help  it;  for  the 
latter,  they  deserve  not  to  be  excused,  because  they 
might  have  helped  their  ignorance,  and  would  not. 

But  our  Saviour  here  speaks  of  such  an  ignorance 
as  does  in  a  good  degree  extenuate  the  fault,  and  yet 
not  wholly  excuse  it ;  for  he  says  of  them,  that 
they  knew  not  their  lord's  will;  and  yet  that  this 
ignorance  did  not  wholly  excuse  them  from  blame, 
nor  exempt  them  from  punishment,  but  they  should 
**  be  beaten  with  few  stripes."     In  the 

Third  place,  then.  There  is  an  ignorance  which  is 
in  some  degree  faulty,  and  yet  does  in  a  great  mea- 
sure excuse  the  faults  which  proceed  from  it;  and 
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this  is  wfaf  n  men  are  not  abfolotely  ignorant  of  th^ 
duty,  but  only  in  comparison  of  others,  who  have 
a  far  more  cl^ar  and  distinct  knowledge  of  it;  and 
though  they  do  not  grossly  and  wilfully  neglect  the 
means  of  further  knowledge,  yet,  perhaps,  they  do 
not  make  the  best  use  they  might  of  the  opportuni- 
ties they  have  of  knowing  their  duty  better;  and 
therefore,  in  comparison  of  others,  who  have  £ir 
better  means  and  advantages  of  knowing  their 
Lord's  will,  they  m^y  be  said  not  to  know  it,  though 
they  are  not  simply  ignorant  of  it,  but  only  have  a 
more  obscure  and  uncertain  knowledge  of  it.  Now 
this  ignorance  does  in  a  great  measure  excuse  such 
persons,  and  extenuate  their  crimes,  in  comparison 
of  those  who  had  a  clearer  and  more  perfect  know* 
ledge  of  their  Master's  will ;  and  yet  it  does  not  free 
them  from  all  guilt*  because  they  did  not  live  up  to 
that  degi^ee  of  knowledge  which  they  had ;  and  per^ 
haps  if  they  had  used  more  care  and  industry,  they 
might  have  known  their  Lord's  will  better.  And 
this  was  the  case  of  the  heathens,  who,  in  compari- 
son of  those  who  enjoyed  the  light  of  the  gosfiel, 
might  be  said  not  to  have  known  their  Lord's  will ; 
though  as  to  many  parts  of  their  duty,  they  had  some 
directions  from  natural  light,  and  their  consciences 
did  urge  them  to  many  things  by  the  obscure  appre- 
hensions and  hopes  of  a  future  reward,  and  the  fear 
of  a  future  punishment.  But  this  was  but  a  very 
obscure  and  uncertain  knowledge,  in  comparison  of 
the  clear  light  of  the  gospel,  which  hath  discovered 
to  us  our  duty  so  plainly  by  the  laws  and  precepts 
pf  it,  and  hath  presented  us  with  such  powerful 
motives  and  arguments  to  obedience  in  this  pro- 
mises and  threatenings  of  it.  And  this,  likewise, 
is  the  case  of  many  Christians,  who,  either  through 
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the  natural  Hlawness  of  tbeir  uoderstandings,  or  by 
the  neglect  of  their  parents  and  teachers,  or  other  ciri^ 
cumstances  of  their  education,  have  had  far  less 
means  and  advantages,  of  knowledge  than  others. 
God  does  not  expect  so  much  from  those  as  from 
others,  to  whom  he  hath  given  greater  capacity  and 
advantages  of  knowledge;  and  when  our  Lord  shall 
come  to  call  his  servants  to  an  account,  they  shall 
be  beaten  with  fewer  stripes  than  others ;  they  shall 
not  wholly  escape,  because  they  were  not  wholly 
^norant;  but  by  how  much  they  had  less  know- 
ledge than  others,  by  so  much  their  punishment 
shall  be  lighter. 

And  there  is  all  the  equity  in  the  world  it  should 
be  so,  that  men  should  be  accountable  according  to 
what  they  have  received,  and  that,  to  whom  less  is 
given,  less  should  be  required  at  their  hands.  The 
Scripture  hath  told  us,  that  ''  God  will  judge  the 
world  in  righteousness;"  now  justice  does  require, 
that,  in  taxing  the  punishment  of  offenders,  every 
thing  should  be  considered  that  may  be  a  just  ex- 
cuse and  extenuation  of  their  crimes,  and  that,  ac- 
cordingly, their  punishment  should  be  abated. 
Now  the  greatest  extenuation  of  any  fault  is  igno- 
rance, which,  when  it  proceeds  from  no  fault  of 
ours,  no  fault  can  proceed  from  it ;  so  that  so  far  as 
any  man  is  innocently  ignorant  of  his  duty,  so  far 
he  is  excusable  for  the  neglect  of  it :  for  every  de- 
gree of  ignorance  takes  off  so  much  from  the  per- 
verseness  of  the  will ;  et  nihil  ardet  in  inferno^  nufi 
propria  voluntas.  **  Nothing  is  punished  in  hell  but 
what  is  voluntary,  and  proceeds  from  our  wills." 

I  do  not  intend  this  discourse  for  any  commenda- 
tion of  ignorance,  or  encouragement  to  it.  For 
knowledge  hath  many  advantages  above  it^  and  is 
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much  more  desirable,  if  we  use  it  well ;  and  if  we 
do  not,  it  is  our  own  fault ;  if  we  be  not  wanting  to 
ourselves,  we  may  be  much  happier  by  our  know- 
ledge than  any  man  can  be  by  his  ignorance;  for 
though  ignorance  may  plead  an  excuse,  yet  it  can 
hope  for  no  reward ;  and  it  is  always  better  to  need 
no  excuse,  than  to  have  the  best  in  the  world  ready 
at  hand  to  plead  for  ourselves.  Besides  that,  we 
may  do  well  to  consider,  that  ignorance  is.no  where 
an  excuse  where  it  is  cherished  ;  so  that  it  would  be 
the  vainest  thing  in  the  world  for  any  man  to  foster 
it  in  hopes  thereby  to  excuse  himself;  for  where  it 
is  wilful  and  chosen  it  is  a  fault,  and  (as  I  said  be- 
fore) it  is  the  most  unreasonable  thing  in  the  world, 
that  any  man's  fault  should  prove  his  excuse.  So 
that  this  can  be  no  encouragement  to  ignorance,  to 
say  that  it  extenuates  the  faults  of  men  :  for  it  does 
uot  extenuate  them  whenever  it  is  wilful  and  affect- 
ed ;  and  whenever  it  is  designed  and  chosen  it  is 
wilful ;  and  then  no  man  can  reasonably  design  to 
continue  ignorant,  that  he  may  have  an  excuse  for 
his  faults,  because  then  the  ignorance  is  wilful;  and, 
whenever  it  is  so,  it  ceaseth  to  be  an  excuse. 

I  the  rather  speak  this,  because  ignorance  hath 
had  the  good  fortune  to  meet  with  great  patrons  in 
the  world,  and  to  be  extolled,  though  not  upon  this 
account,  yet  upon  another,  for  which  there  is  less 
pretence  of  reason ;  as  if  it  were  the  mother  of  de- 
votion. Of  8up«rstition,  I  grant  it  is,  and  of  this 
we  see  plentiful  proof  among  those  who  are  so  care- 
ful to  preserve  aiid  cherish  it :  but  that  true  piety 
and  devotion  should  spring  from  it,  is  as  unlikely 
as  that  darkness  should  produce  light.  I  do  hope, 
indeed,  and  charitably  believe,  that  the  ignorance  in 
which  some  are  detained  by  Jtheir  teachers  and  go* 
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▼ernorSy  will  be  a  real  excuse  to  as  many  of  them  as 
are  otherwise  honest  and  sincere :  but  I  doubt  not, 
but  the  errors  and  faults  which  proceed  from  this 
Ignorance  will  lie  heavy  upon  those  who  keep  them 
in  it     I  proceed  to  the 

Second  observation.  That  the  greater  advantages 
and  opportunities  any  man  hath  of  knowing  the  will 
of  God,  and  his  duty,  the  greater  will  be  his  con- 
demnation if  he  do  not  do  it.  ^*  The  servant  which 
knew  his  lord's  will,  and  prepared*  not  himself, 
neither  did  according  to  it,  shall  be  beaten  with 
many  stripes. — Which  knew  his  lord*s  will,  and 
prepared  not  himself;''  the  preparation  of  our  mind 
to  do  the  will  of  God,  whenever  there  is  occasion 
and  opportunity  for  it,  is  accepted  with  him  ;  a  will 
rightly  disposed  to  obey  God,  though  it  be  not 
brought  into  act  for  want  of  opportunity,  does  not 
lose  its  reward :  but  when,  notwithstanding  we 
know  not  our  Lord's  will,  there  are  neither  of  these, 
neither  the  act  nor  the  preparation  and  resolution  of 
doing  it,  what  punishment  may  we  not  expect? 

The  just  God,  in  punishing  the  sins  of  men,  pro- 
portions the  punishn^ent  to  the  crime,  and  where 
the  crime  is  greater,  the  .punishment  riseth ;  as 
amongst  the  Jews,  where  the  crime  M'as  small,  the 
malefactor  was  sentenced  to  a  "  few  stripes,"  where 
it  was  great,  he  was  **  beaten  with  many."  Thus 
our  Saviour  represents  the  great  Judge  of  the  world 
dealing  with  sinners;  according  as  their  sins  are 
aggravated,  he  will  add  to  their  punishment.  Now 
after  all  the  aggravations  of  sin,  there  is  none  that 
doth  more  intrinsically  heighten  the  malignity  of  it, 
than  when  it  is  committed  against  the  clear  know- 
ledge of  our  duty,  and  that  upon  these  three  ao- 
counts ; 


Digitized  by 


Google 


500 

First,  Because  the  knowledge  of  God's  will  is  w 
great  an  advantage  to  the  doing  of  it. 

Secondly,  Because  it  is  a  great  obligation  upou 
us  to  the  doing  of  it. 

Thirdly,  Because  the  neglect  of  our  duty  in  this 
case  cannot  be  without  a  great  deal  of  wilfulness 
and  contempt.    I  shall  speak  briefly  to  these  three: 

First,  Because  the  knowledge  of  God's  will  is  so 
great  an  advantage  to  the  doing  of  it ;  and  every  ad- 
vantage of  doing  our  duty  i^  a  certain  aggravatioo 
of  our  neglect  of  it.  And  this  is  the  reason  which 
our  Saviour  adds  here  in  the  text:  '*  For  to  whooi- 
soever  much  is  given,  of  them  n^uch  will  be  required  ; 
and  to  whom  men  have  committed  much,  of  him 
they  will  ask  the  more."  It  was,  no  doubt,  a  great 
discouragement  and  disadvantage  to  the  heathens 
that  they  were  so  doubtful  coucerning  the  will  of 
God,  and  in  many  cases  left  to  the  uncertainty  of 
their  own  reason,  by  what  way  and  means  they 
might  best  apply  themselves  to  the  pleasing  of  him ; 
and  this  discouraged  several  of  the  wisest  of  them 
from  all  serious  endeavours  in  religion,  thinking  it 
as  good  to  do  nothing  as  to  be  mistaken  about  it 
Others,  that  were  more  naturally  devout,  and  could 
not  satisfy  their  consciences  without  some  expres- 
sions of  religion,  fell  into  various  superstitions,  and 
were  ready  to  embrace  any  way  of  worship  which 
custom  prescribed,  or  the  fancies  of  men  could  sug- 
gest to  them :  and  hence  sprang  all  the  stupid  and 
barbarous  idolatries  of  the  heathen.  For  ignorance 
growing  upon  the  world,  that  natural  propension 
which  was  in  the  minds  of  men  to  religion,  and  the 
worship  of  a  Deity,  for  want  of  certain  direction, 
expressed  itself  in  those  foolish  and  abominable  idol- 
atries which  were  practised  among  the  heathens. 
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And  is  it  not,  then,  a  tnigbty  fidyantage  to  ut, 
that  we  have  the  clear  and  certain  direction  of  Di- 
vine revelation  ?  We  have  the  vrill  of  God  plainly 
discovered  to  us,  and  all  the  parts  of  our  duty 
clearly  defined  and  determined,  so  that  no  man 
that  is  in  any  measure  free  from  interest  and  preju- 
dice,  can  easily  mistake  in  any  great  and  material 
part  of  his  duty.  We  have  the  natnre  of  God  plainly 
revealed  to  us,  and  such  a  character  of  him  given, 
as  is  most  suitable  to  our  natural  conceptions  of  a 
Deity,  as  render  him  both  awful  and  amiable ;  for 
the  Scripture  represents  him  to  us  as  great  and  good, 
powerful  and  merciful,  a  perfect  hater  of  sin,  and  a 
great  lover  of  mankind,  and  we  have  ^he  law  and 
manner  of  his  worship  (so  far  as  was  needful),  and 
the  rules  of  a  good  life  clearly  expressed  and  laid 
down ;  and  as  a  powerful  motive  and  argument  to 
the  obedience  of  those  laws,  a  plain  discovery  made 
to  us  of  the  endless  rewards  and  punishments  of 
another  world.  And  is  not  this  a  mighty  advan- 
tage to  the  doing  of  God's  will,  to  have  it  so  plainly 
declared  to  us,  and  so  powerfully  enforced  upon  us? 
so  that  our  duty  lies  plainly  before  us  ;  we  see  what 
we  have  to  do,  and  the  danger  of  neglecting  it ;  so 
that,  considering  the  advantage  we  have  of  doing 
God  8  will,  by  our  clear  knowledge  of  it,  we  are 
altogether  inexcusable  if  we  do  it  not. 

Secondly,  The  knowledge  of  our  Lord's  will  is 
likewise  a  great  obligation  upon  us  to  the  doing  of 
it.  For  what  ought  in  reason  to  oblige  us  more  to 
do  any  thing  than  to  be  fully  assured  that  it  is  the 
will  of  God,  and  that  it  is  the  law  of  the  great  Sove- 
reign of  the  world,  who  is  able  to  save  or  to  destroy  ? 
That  it  is  the  pleasure  of  him  that  made  us,  and 
who  hath  declared  that  he   designs  to  make  us 
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happy  by  our  obedience  to  bis  la^s  ?  So  that  if  we 
know  these  things  to  be  the  will  of  God,  we  hare 
the  greatest  obligation  to  do  them,  whether  we  con- 
sider the  authority  of  God,  or  our  own  interest ; 
and  if  we  neglect  them,  we  ha?e  nothing  to  say  in 
our  own  excuse.  We  knew  the  law,  and  the  ad- 
vantage of  keeping  it,  and  the  penalty  of  breaking 
it ;  and  if,  after  this,  we  will  transgress,  there  is  no 
apology  to  be  made  for  us.  They  have  something 
to  plead  for  themselves,  who  can  say,  that  though 
they  had  some  apprehension  of  some  parts  of  their 
duty,  and  their  minds  were  apt  to  dictate  to  theoEi 
that  they  ought  to  do  some  things,  yet  the  different 
apprehensions  of  mankind  about  several  of  these 
things,  and  the  doubts  and  uncertainties  of  their 
own  minds  concerning  them,  made  them  easy  to  be 
carried  off  from  their  duty,  by  the  vicious  inclina- 
tions of  their  own  nature,  and  the  tyranny  of  cus- 
tom and  example,  and  the  pleasant  temptations  of 
flesh  and  blood ;  but  had  they  had  a  clear  and  un- 
doubted revelation  from  God,  and  had  certainly 
known  these  things  to  be  his  will,  this  would  have 
conquered  and  borne  down  all  objections  and  temp- 
tations to  the  contrary  ;  or,  if  it  had  not,  would  have 
stopped  their  mouths,  and  taken  away  all  excuse 
from  them.  There  is  some  colour  in  this  plea,  that 
in  many  cases  they  did  not  know  certainly  what  th^ 
will  of  God  was ;  but  for  us  who  own  a  clear  revela- 
tion from  God,  and  profess  to  believe  it,  what  can 
we  say  for  ourselves,  to  mitigate  the  severity  of 
God  towards  us ;  why  he  should  not  pour  forth  all 
his  wrath,  and  execute  upon  us  the  fierceness  of  his 
anger  ? 

Thirdly,  The  neglect  of  God's  will,  when  we  know 
it,  cannot  be  without  a  great  deal  of  wilfulness  ami 
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contempt.    If  we  know  it,  and  do  it  not,  the  fault 
is  solely  in  our  "wills,  and  the  more  wilful  any  sin  is, 
the  more  heinously  wicked  is  it.    There  can  hardly 
be  a  greater  aggra?dtion  of  a  crime,  than  if  it  pro« 
ceed  from  mere  obstinacy  and  perverseness ;  and 
if  we  know  it  to  be  our  Lord's  will,  and  do  it  not,  we 
are  guilty  of  the  highest  contempt  of  the  greatest 
authority  in  the  world.     And  do  we  think  this  to 
be  but  a  small  aggravation,  to  affront  the  great  and 
sovereign  Judge  of  the  world?  not  only  to  break 
his  laws,  but  to  trample  upon  them  and  despise, 
them,  when  we  know  whose  laws  they  are?    *'  Will 
we  provoke  the  Lord  to  jealousy?  Are  we  stronger 
than  he?"    We  believe,  that  it  is  God  who  said, 
'^  Thou  shalt  not  commit  adultery ;  thou  shalt  not 
steal ;  thou  shalt  not  bear  false  witness  against  thy 
neighbour ;  thou  shalt  not  hate,  or  oppress,  or  de- 
fraud thy  brother  in  any  thing  ;  but  thou  shalt  love 
thy  neighbour  as  thyself:"    and  will  we   notwith- 
standing venture   to  break  these  laws,   knowing 
whose  authority  they  are  stamped  withal  ?  After  this 
contempt  of  him,  what  favour  can  we  hope  for  from 
him?  What  can  we  ^ay  for  ourselves,  why  any  one 
of  those  many  stripes  which  are  threatened  should  be 
abated  to  us  ?  Ignosci  aliquatenus  ignorantitB  potest ; 
contemptus  veniam  nan  hahet.    ^^  Something  may  be 
pardoned  to  ignorance;  but  contempt  can  expect 
no  forgiveness."      He  that  strikes  his  prince,  not 
knowing  him  to  be  so,  hath  something  to  say  for 
bimself,  that  though  he  did  a  disloyal  act,  yet  it  did 
not  proceed  from  a  disloyal  mind  :  but  he  that  first 
acknowledgeth  him  for  his  prince,  and  then  affronts 
him,  deserves  to  be  prosecuted  with  the  utmost 
severity,  because  he  did  it  wilfully,  and  in  mere 
contempt.    The  knowledge  of  our  duty,  and  that  it 
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h  the  will  of  Grod  which  we  go  agafnst,  take9  away 
all  possible  excase  from  us  ;  for  nothing  can  be  said, 
why  we  should  offend  him  who  hath  both  authority 
to  command  us,  and  power  to  destroy  us. 

And  thus  I  have  as  briefly  as  I  could,  represented 
to  you  the  true  ground  and  reason  of  the  aggrara* 
tton  of  those  sins,  which  are  committed  against  the 
clear  knowledge  of  God's  will,  and  our  doty ;  be- 
4:ause  this  knowledge  is  so  great  an  advantage  to  the 
doing  of  our  duty ;  so  great  an  obligation  upon  us  to 
it;  and  because  the  neglect  of  our  Lord's  will,  in 
this  case,  cannot  be  without  great  wilfulness,  and  a 
downright  contempt  of  his  authority. 

And  shall  I  now  need  to  tell  you,  how  much  it 
concerns  every  one  of  us,  to  live  up  to  that  know- 
ledge which  we  have  of  our  Lord's  will,  and  to  pre- 
pare ourselves  to  do  according  to  it ;  to  be  always 
m  a  readiness  and  disposition  to  do  what  we  know 
to  be  his  will,  and  actually  to  doit,  when  there  is 
occasion  and  opportunity  ?  And  it  concerns  us  the 
more,  because  we,  in  this  age  and  nation,  have  sO 
many  advantages  above  a  great  part  of  the  world,  of 
coming  to  the  knowledge  of  our  duty.  We  enjoy 
the  clearest  and  most  perfect  revelation  which  God 
ever  made  of  bis  will  to  mankind,  and  have  the  light 
of  Divine  truth  plientifuUy  shed  amongst  us^  by  the 
free  use  of  the  Holy  Scriptures,  which  is  not  a  sealed 
book  to  us,  but  lies  open  to  be  read  and  studied 
by  us;  this  spiritual  food  is  rained  down  like  manna 
roniid  about  our  tents,  and  every  one  may  gather  so 
much  as  is  sufficient :  we  are  not  stinted,  nor  have 
the  word  of  God  given  out  to  us  in  broken  pieces, 
or  mixed  and  adulterated—^here  a  lesson  of  Scrip- 
tore^  and  there  a  legend ;  but  whole  and  entire^  stti- 
c^re  and  uncorrupt. 
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God  bath  not  left  i^s,  as  be  did  tbe  beathmul  for 
many  ages,  to  tbe  imperfect  and  uncertain  direction 
of  natural  ligbt:  nor  hath  he  revealed  his  will  to  us, 
as  be  did  to  the  Jews,  in  dark  types  and  shadows; 
but  hath  made  a  clear  discovery  of  his  mind  and 
will  to  us.      The  dispensation  which  we  are  undei: 
bath  no  veil  upon  it,  '^  the  darkness  is  past,  and  the 
true  light  now  shinetb  ;  we  are  of  the  day,  and  of 
the  light;"  and  therefore  it  may  justly  be  expected 
that  we  should  *^  put  off  tbe  works  of  darkness,  and 
walk  as  children  of  the  light."    Every  degree  of 
knowledge  which  we  have,  is  an  aggravation  of  the 
sins  committed  against  it,  and  when  our  Lord  comef 
to  pass  sentence  upon  us,  will  add  to  tbe  number 
of  our  stripes.     Nay,  if  God  should  inflict  no  posi- 
tive torment  upon  sinners,    yet  their  oWn  minds 
would  deal  most  sevei*ely  with  them  upon  this  ac- 
count, and  nothing  will  gall  their  consciences  more 
than  to  remember  against  what  light  they  did  offend. 
For  herein  lies  the  very  nature  and  sting  of  all  guilt, 
to  be  conscious  to  ourselves,  that  we  knew  what  we 
ought  to  have  done,  and  did  it  not.   ^The  vices  and 
corruptions  which  reigned  in  the  world  before  will 
be  pardonable,  in  comparison  of  ours.     *'  The  times 
of  that  ignorance  God  winked  at ;  but  now  he  com<^ 
mands  all  men  every  where  to  repent."     Mankind 
bad  some  excuse  for  their  errors  before,  and  God 
was  pleased,  in  a  great  measure,  to  overlook  them  ; 
but ''if  we  continue  still  in  our  sins,  we  have  no 
cloak  for  them."     All  the  degrees  of  light  which  we 
enjoy  are  so  many  talents  committed  to  us  by  our 
Lord,  for  the  improving  whereof  he  will  call  us  to 
a  strict  account:  ''for  unto  whomsoever  much  is 
given,  of  him  much  shall  be  required ;  and  to  whom 
he  hath  committed  much,  of  him  he  will  ask  the 
VOL.  V,  2  L  - 
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tnort."  And  nothing  is  more  reasonable,  than  that 
men  should  account  for  all  the  advantages  and  op* 
portunities  they  have  had  of  knowing  the  will  of 
Gk>d ;  and  that  as  their  knowledge  was  increased, 
so  their  sorrow  and  punishment  should  proportioa- 
ably  rise,  if  they  sin  against  it.  The  ignorance  of 
a  great  part  of  the  world  is  deservedly  pitied  and 
lamented  by  us ;  but  the  condemnation  of  none  is 
so  bad,  as  those  who,  having  the  knowledge  of 
God's  will,  n^lect  to  do  it;  ^*  how  much  better 
hhd  h  been  for  them  not  to  have  known  the  way  of 
righteousness,  than,  after  they  have  known  it,  to 
turn  fk'om  the  holy  commandment  delivered  unto 
them  !*'  If  we  had  been  born,  and  brought  up  lo 
ignorance  of  the  true  God  and  his  will,  we  had 
had  no  sin,  in  comparison  of  what  now  we  have : 
but  now  that  we  see,  our  sin  remains.  This  will 
Hggravate  our  condemnation  beyond  measure,  that 
we  had  the  knowledge  of  salvation  so  clearly  re- 
vealed to  us.  Our  duty  lies  plainly  before  us  ;  we 
know  what  we  ought  to  do,  and  what  manner  of 
persons  we  ought  to  be,  in  all  holy  conversation 
and  godliness.  We  believe  the  coming  of  our  Lord 
to  judgment,  and  we  know  not  how  soon  he  may  be 
**  revealed  from  heaven  with  his  mighty  angels,**  not 
only  **  to  take  vengeance  on  them  that  know  not 
God,**  but  on  them  that  have  known 'him,  and  yet 
bbey  not  the  gospel  of  his  Son.  And  if  all  this 
will  not  move  us  to  prepare  ourselves  to  do  our 
Lord's  will,  we  deserve  to  have  our  stripes  multi- 
plied. No  condemnation  can  be  too  heavy  for 
those  who  offend  against  the  clear  knowledge  of 
God's  will,  and  their  doty. 

Let  us  then  be  persuaded  to  set  upon  the  prac* 
tide  of  what  we  know ;  let  t\he  light  which  is  in  our 
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i  understandings  descend  upon  our  hearts  and  lives; 

!  let  us  not  dare  to  continue  any  longer  in  the  prac- 

i  tice  of  any  known  sin,  nor  in  the  neglect  of  any 

I  thing  which  we  .are  convinced  is  our  duty ;  and  if 

I  our  hearts  condemn  us  not,  neither  for  the  neglect 

(  of  the  means  of  knowledge,  nor  for  rebelling  against 

I  the  light  of  God's  truth  shining  in  our  minds,  and 

i  glaring  upon  our  consciences,  ^^  then  have  we  confi-^ 

dence  towards  God:  but  if  our  hearts  condemn 
j  us,  God  )s  greatar  thai^  our  hearts,  aqd  knows  ^1 

things.'" 
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SERMON  CXIV. 

THE  SINS  OP  MEN  NaT  CHARGEABLE  VPON  eOD, 
BUT  UPON  THEMSELVES. 

Let  no  man  say  when  he  is  tempted,  I  am  tempted 
of  God;  for  God  cannot  be  tempted  with  evil, 
neither  tempteth  he  any  man :  but  every  ^an  is- 
tempted,  when  he  is  drawn  away  of  his  own  lust^ 
and  enticed. — James  i.  13,  14. 

Next  to  the  belief  of  a  God,  and  his  providence, 
there  is  nothing  more  fundamentally  necessary  to 
the  practice  of  a  good  life,  than  the  belief  of  these 
two  principles : — ^that  God  is  not  the  author  of  sin  ; 
and  that  every  man's  sin  lies  at  his  own  door,  and 
be  hath  reason  to  blame  himself  for  all  the  evil  that 
he  does. 

First,  That  God  is  not  the  autbor  of  sin,  that  he 
is  no  way  accessary  to  our  faults,  either  by  tempt- 
ing or  forcing  us  to  the  commission  of  them.  For 
if  he  were,  they  would  neither  properly  be  sins,  nor 
could  they  be  justly  punished.  They  would  not 
properly  be  sins,  for  sin  is  a  contradiction  to  the 
will  of  God  ;  but  supposing  men  to  be  either  tempted 
or  necessitated  thereto,  that  which  we  call  sin, 
would  either  be  a  mere  passive  obedience  to  the  will 
of  God,  or  an  active  compliance  with  it,  but  nei- 
ther way  a  contradiction  to  it.  Nor  could  these  ac- 
tions be  justly  punished  ;  for  all  punishment  sup- 
poseth  a  fault,  and  a  fault  supposeth  liberty  and 
freedom  from  force  and  necessity ;  so  that  no  man 
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can  t>6  justly  punished  for  that  which  he  canqot 
help,  and  no  man  can  help  that  which  he  is  neces- 
sitated and  compelled  to.  And  though  there  were 
no  force  in  the  case,  but  only  temptation,  yet  it 
would  be  unreasonable  for  the  same  person  to  tempt 
and  punish.  For  as  nothing  is  more  contrary  to 
the  holiness  of  God,  than  to  tempt  men  to  sin ;  so 
nothing  can  be  more  against  justice  and  goodness, 
than  first  to  draw  men  into  a  fault,  and  then  to 
chastise  them  for  it  So  that  this  is  a  principle 
which  lies  at  the  bottom  of  all  religion,  that  God 
is  not  the  author  of  the  sins  of  men.     And  then. 

Secondly,  That  every  man's  fault  lies  at  his 
own  door,  and  he  has  reason  enough  to  blame  him- 
self for  all  the  evil  that  he  does.  And  this  is  that 
which  makes  men  properly  guilty,  that  when  they 
have  done  amiss,  they  are  conscious  to  themselves 
it  was  their  own  act,  and  they  might  have  done 
otherwise ;  and  guilt  is  that  which  makes  men  liable 
to  punishment ;  and  fear  of  punishment  is  the  great 
restraint  from  sin,  and  one  of  the  principal  argu- 
ments for  virtue  and  obedience. 

And  both  these  principles  our  apostle  St.  James 
does  here  fully  assert  in  the  words  which  I  have 
read  unto  you.  '^  Let  no  man  say  when  he  is 
tempted,  I  am  tempted  of  God ;  for  God  cannot  be 
tempted  with  evil,  neither  tempteth  he  any  man  ; 
but  every  man  is  tempted,  when  he  is  drawn  away 
of  his  own  lust,  and  enticed." 

In  which  words  these  two  things  are  plainly  con- 
taiped : 

First,  That  God  doth  not  tempt  any  man  to  sin. 
**  Let  no  man  say  when  he  is  tempted,  I  am  teippt- 
ed  of  God;  for  God  cannot  be  tempted  with- evil, 
neither  tempteth  he  any  man." 
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Secdndly,  that  every  man*^  feult  lies  At  his  own 
ddor,  aod  he  is  his  own  greiltest  lempte**  "  Bot 
tv€i^  mAn  in  tempted,  wheh  he  his  drawn  away  of 
his  dwn  lust,  and  enticed.'' 

I.  That  God  doth  not  tempt  any  roan  to  sin, 
•*  Let  no  man  say  when  he  is  tehipted,  I  am  t^ropt- 
fed  of  God ;  for  God  cannot  be  tempted  with  evil, 
neither  tempieth  he  any  man.**  In  which  Words 
tbere  are  three  things  to  be  considered. 

First,  The  proposition  whichthe  apostle  here  re- 
jects ;  and  that  is,  that  God  tempts  men.  "  Let 
no  tnan  say  when  he  is  tempted,  I  an^  tempted  of 
God.** 

Secondly,  The  manner  in  which  he  rejects  it. 
**  Let  no  man  say''  so.  By  which  manner  of  speak- 
ing, the  apostle  insinuates  these  two  things  :-^l4That 
men  are  apt  to  lay  thdr  faults  upon  God :  for  when 
he  says,  *'  Let  no  man  say"  so,  he  intimates,  that 
men  are  apt  to  say  so,  and  it  is  vet*y  probable  that 
6ome  did  say  so ;  and,  2.  Tliat  it  is  not  only  a  fault, 
but  an  ittipious  assertion,  to  say  that  God  tempts 
men.  He  speaks  of  it  as  a  thing  to  be  rejected 
with  detestattbu ;  **  Let  ho  man  say ;"  that  is,  far 
be  it  from  as  to  affirm  a  thing  ^o  impious  and  dis- 
honourable to  God. 

Thirdly,  The  reason  atad  argument  that  he  brings 
against  it;  "  For  God  catmot  be  tempted  with  evil, 
neither  tempteth  he  any  man." 

First,  The  proposition  which  the  apostle  here 
rejects,  and  that  is,  that  God  tempts  men :  "  Let 
no  man  say  when  he  is  tempted,  I  am  tempted  of 
Ood.'*  Now,  that  we  may  the  more  distinctly  en- 
dentand  the  meaning  of  the  proposition,  which  the 
apostle  here  rejects,  it  will  be  very  requisite  to  tcm^ 
sider  what  temptation  is,  and  the  sevek^af  sorts  and 
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kinds  of  it.  To  tempt  a  man,  is,  in  general,  nothing 
else  but  to  make  trial  of  bim  in  any  kind  what  he 
will  do.  In  Scripture,  temptation  is  commonly 
confined  to  the  trial  of  a  man^s  good  or  bad,  of  his 
virtuous  or  vicious  inclinations.  But  then  it  is 
such  a  trial  as  endangers  a  mans  virtue;  and,  if  he 
be  not  well  resolved,  is  likely  to  overcome  it,  and  to 
make  him  fall  into  sin.  So  that  temptation  does 
always  imply  something  of  danger  the  worst  way. 
And  men  are  thus  tempted,  either  from  themselves, 
or  by  others;  by  others,  chiefly  these  two  ways : 

First,  By  direct  and  downright  persuasions  to  sin. 

Secondly,  By  being  brought  into  such  circum- 
stances as  will  greatly  endanger  their  falling  into 
it,  though  none  solicit  and  persuade  them  to  it. 

First,  By  direct  and  downright  persuasions  to 
sin.  Thus  the  devil  tempted  our  6rst  parents,  by 
representing  things  so  to  them,  as  might  on  the  one 
hand  incite  them  to  sin,  and  on  the  other  hand  weaken 
and  loosen  that  which  was  the  great  curb  and  re- 
straint from  it.  On  the  one  hand,  he  represents  to 
them  the  advantages  they  should  have  by  breaking 
God's  command:  ''God  doth  know  that  in  the 
day  ye  eat  thereof,  then  your  eyes  shall  be  opened, 
and  ye  sball  be  as  gods,  knowing  good  and  evil.^' 
On  the  other  hand,  he  represents  the  danger  of  of- 
fending not  to  be  so  great  and  certain  as  they  ima* 
gined :  ''  The  serpent  said  unto  the  woman,  Ye 
shall  not  surely  die."  And  the  devil  had  so  good 
success  in  this  way  of  tempting  the  first  Adam,  as 
to  encourage  him  to  set  upon  the  second, our  blessed 
Saviour,  in  the  same  mannet*;  for  he  would  havei 
persuaded  him  to  fall  down  and  worship  him,  by 
offering  him  **  all  the  kingdoms  of  the  world,  and 
the  glory  of  them."   And  thus  bad  men  many  times 
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same  wicked  courses  with  themselves.      Solomon 
represents  to  us  the  manner  and  the  danger  of  it  z 
(Prov.  i.  10,  11. 13,  14.)  "My  son,  if  sinners  enti<;e 
thee,  consent  thou  not;  if  they  say,  Come  with  us, 
let  us  lay  wait  for  blood,  let  us  lurk  privily  for  the 
innocent  without  cause ;  we  shall  find  all  precious 
substance^  we  shall  fill  our  houses  with  spoil :  cast 
in  thy  lot  amongst  us,  let  us  all  have  one  purse/' 
This  is  the  first  way  of  temptation. 

And  to  be  sure  God  tempts  no  man  this  way. 
He  offers  no  arguments  to  man  to  persuade  him  to 
sin;  he  no  where  proposeth  either  reward  or  im- 
punity to  sinners;  but,  on  the  contrary, gives  all  ima- 
ginable  encouragement  to  obedience,  and  threatens 
the  transgression  of  his  law  with  most  dreadful 
punishments. 

Secondly,  Men  are  likewise  tempted,  by  being 
brought  into  such  circumstances,  as  will  greatly  en- 
danger their  falling  into  sin,  though  none  persuade 
them  to  it ;  and  this  happens  two  ways ;  when  men 
are  remarkably  beset  with  the  allurements  of  the 
world,  or  assaulted  with  the  evil^  and  calamities  of 
it ;  for  either  of  these  conditions  are  great  tempta- 
tions to  men,  and  make  powerful  assaults  upon  them, 
especially  when  they  fell  upon  those  who  are  ill  dis- 
posed before,  or  are  but  of  a  weak  virtue  and  reso« 
lution. 

The  allurements  of  the  world  are  strong  tempta- 
tions ;  riches,  honours,  and  pleasnres,  are  the  occa- 
sions and  incentives  to  many  lusts.  Honour  and 
greatness,  power  and  authority  over  others,  espe- 
cially when  men  are  suddenly  lifted  up,  and  from  a 
low  condition,  are  apt  to  transport  men  to  pride  and 
inaolency  towards  others.     Power  is  a  strong  liquor 
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which  does  easily  intoxicate  weak  mtods,  and  make 
them  apt  to  say  and  do  indecent  things.  **  Man  that 
is  in  honour  and  understands  not,  is  like  the  beasts 
that  perish;''  intimating,  that  men  who  are  exalted  to 
a  high  condition,  are  very  apt  to  forget  themselves, 
and  to  play.tiie  fools  and  beasts.  It  requires  great 
consideration,  and  a  well-poised  mind,  not  to  be 
lifted  up  with  one*s  condition.  Weak  heads  are  apt 
to  turn  and  grow  dizzy,  when  they  look  down  from 
a  great  height. 

And  so  likewise  ease  and  prosperity  are  a  very 
slippery  condition  to  most  men,  and  without  great 
care  do  endanger  the  falling  into  great  sins.  So 
Solomon  observes;"  (Prov.  i.  32.)  '*  For  the  turning 
away  of  the  simple  shall  slay  them,and  theprosperity 
of  fools  shall  destroy  them."  For  this  reason,  Agur 
maketh  his  prayer  to  God,  that  he  would  give  him 
neither  poverty  nor  riches,  but  keep  him  in  a  mean 
condition,  because  of  the  danger  of  both  extremes : 
(Prov.  XXX.  8,  9.)  "Give  me  not  riches,  lest  I  be  full, 
and  deny  thee."  Both  the  eager  desire  and  the  pos- 
session and  enjoyment  of  riches  do  frequently  prove 
fatal  to  men.  So  on r  Saviour  tells  us,  elsewhere,  very 
emphatically:  (Matt.,  xix.  23,  24.)  "  Verily,  I  say 
unto  you,  thata  rich  man  shall  hardly  enter  into  the 
kingdom  of  heaven :  and  again  I  say  unto  you,  it 
is  easier  for  a  camel  to  go  through  the  eye  of  a 
needle,  than  for  a  rich  man  to  enter  into  the  king- 
dom of  God."  St.  Paul  likewise  very  fully  declares 
unto  us  the  great  danger  of  thi«  condition :  (I  Tim, 
vi,  9, 10.)  "  But  they  that  will  be  rich,  fall  into  tempt- 
ation, and  a  snare,  and  into  many  foolish  and  hurt- 
ful lusts,  which  drown  men  in  destruction  and  per- 
dition ;  for  the  love  of  money  is  the  root  of. all  evil, 
which  while  some  coveted  after,  they  have  erred  from 
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But  the  greatest  bait  of  all  to  flesh  and  blood,  is 
aensual  pleasures ;  the  very  presence  and  opporto* 
nity  of  these,  are  apt  to  kindle  the  desires,  and  to  in- 
flame the  lusts  of  men,  especially  where  these  tempt- 
ations meet  with  suitable  tempers,  where  every  spark 
that  falls  catcheth. 

And,  on  the  other  hand,  the  evils  and  calamities 
of  this  world,  especially  if  they  threaten  or  fall  upos 
men  in  any  degree  of  extremity,  are  strong  tempta- 
tions to  human  nature.  Poverty  and  want,  pain  and 
suflfering,  and  the  fear  of  any  great  evil,  especially 
of  death,  these  are  great  straits  to  human  nature^ 
and  apt  to  tempt  men  to  great  sins,  to  impatience  and 
discontent,  to  unjust  and  dishonest  shifts,  to  the 
forsaking  of  God,  and  apostacy  from  his  truth  and 
religion.  Agur  was  sensible  of  the  dangerous  tempt* 
ation  of  poverty,  and  therefore  he  prays  against  that 
as  well  as  against  riches ;"  Give  me  not  poverty,  lest 
being  poor  I  steal,  and  take  tlie  name  of  the  Lord 
my  God  in  vain  ;"  that  is,  lest  I  be  tempted  to  theft 
and  perjury.  The  devil,  whose  trade  it  is  to  tempt 
men  to  sin,  knew  very  well  the  force  of  these  sorts 
of  temptations,  when  he  desires  God  first  to  touch 
Job  in  bis  estate,  and  to  see  what  effect  that  would 
have:  (Jobi.  11.)  ''But  put  forth  thine  hand  now, 
and  tonch  all  that  he  hath,  and  he  will  curse  thee  to 
thy  face.*'  And  when  he  found  himself  deceived  in 
this,  surely  he  thought,  that  were  he  but  afflicted 
with  great  bodily  pains,  that  would  put  htm*  out  of 
all  patience,  and  flesh  and  blood  would  not  be  able 
to  withstand  this  temptation  :  (chap.ii.  5.)  '*  But  put 
forth  thine  hand  now,  and  touch  his  bone  and  his 
flesh,  and  he  will  curse  thee  to  thy  face."   And  this 
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was  the  great  temptation  th^  the  primitive  Christ- 
ians were  assaulted  withal;  they  were  tempted  t» 
forsake  Christ  and  his  religion,  by  a  most  violent 
I>ersecution9  by  the  spoiling  of  their  goods,  by  im- 
prisonment, and  torture^  and  death.  And  this  is  that 
kind  of  temptation  which  the  apostle  particularly 
speaks  of  before  the  text :  ^'  Blessed  is  the  man  that 
endureth  temptation;  for  when  he  is  tried,  he  shatl 
receive  the  crown  of  life,  which  the  Lord  hath  pro- 
mised to  them  that  love  him  f  and  then  it  follows, 
'^  EiOt  no  man  say  when  he  is  tempted,  I  am  tempted 
of  God.''  And  thus  I  have  given  an  account  of  thd 
several  sorts  of  temptations  comprehended  under 
this  second  head ;  namely,  when  men  are  tempted  by 
being  brought  into  such  circumstances  as  do  greatly 
endanger  their  falling  into  sin,  by  the  ailurementa 
of  this  world,  and  by  the  evils  and  calamities  of  it* 

Now  the  question  is,  how  far  God  hath  a  band 
in  these  kind  of  temptations,  that  so  we  may  know 
how  to  limit  this  proposition,  which  the  apostle  here 
rejects,  that  men  are  tempted  of  God.  **  Let  no  man 
say  when  he  is  tempted,  I  am  tempted  of  God.** 

That  the  providence  of  God  does  order,  or  at 
least  permit,  men  to  be  brought  into  these  circum- 
stances I  have  spoken  of,  which  are  such  dangerbui 
temptations  to  sin,  no  man  can  doubt,  that  believed 
his  providence  to  be  concerned  in  the  affairs  of  the 
world.  All  the  difficulty  is,  how  far  the  apostle  does 
here  intend  to  exempt  God  from  a  hand  in  these 
temptations.  Now,  for  the  clearer  understanding  of 
this,  it  will  be  requisite  to  consider  the  several  ends 
and  reasons^  whi^rh  those  who  tempt  others  may  bavii 
in  tempting  them ;  and  all  temptation  is  for  one  of 
these  three  ends,  or  reasons ;  either  for  the  trial  and 
improvement  of  men's  virtues ;  or  by  way  of  judg« 
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meot  and  punishment  for  some  former  great  sins  and 
provocations ;  or  with  a  direct  purpose  and  design 
to  seduce  men  to  sin ;  these  I  think  are  the  chief 
ends  and  reasons  that  can  be  imagined,  of  exer* 
cising  men  with  dangerous  temptations* 

First,  For  the  exercise  and  improvement  of  roen*s 
graces  and  virtues.  And  this  is  the  end  which  God 
always  aims  at,  in  bringing  good  men,  or  permitting^ 
them  to  be  brought,  into  dangerous  temptations. 
And  therefore  St.  James  speaks  of  it  as  a  matter  of 
joy,  when  good  men  are  exercised  with  afflictions ; 
not  because  afflictions  are  desirable  for  themselves, 
but  because  of  the  happy  consequences  of  them : 
(ver.  2,  3.  of  this  chapter,)  "  My  brethren,  count  it 
all  joy  when  ye  fall  into  divers  temptations :  know- 
ing this,  that  the  trying  of  your  faith  worketh  pa- 
tience." And  to  the  same  purpose  St.  Paul :  (Rom. 
V.  3 — 5.)  "  We  glory  in  tribulation,  knowing  that 
tribulation  worketh  patience,  and  patience  experi- 
ence ;''  BoKifiriv'  patience  trieth  a  man,  and  this  "  trial 
worketh  hope,  and  hope  maketh  not  ashamed." 
These  are  happy  effects  and  consequences  of  afflic- 
tion and  suffering,  when  they  improve  the  virtues  of 
men  and  increase  their  graces,  and  thereby  make 
way  for  the  increase  of  their  glory.  ,  Upon  this- ac- 
count, St.  James  pronounceth  those  blessed  who  are 
thus  tempted.  *^  Blessed  is  the  man  that  endureth 
temptation;  for  when  he  is  tried,  he  shall  receive  the 
crown  of  life,  which  the  Lord  hath  promised  to  them 
that  love  him." 

And  this  certainly  is  no  disparagement  to  the  pro- 
vidence of  God,  to  permit  men  to  be  thus  tempted, 
when  he  permits  it  for  no  other  end  but  to  make 
them  better  men,  and  thereby  to  prepare  them  for 
a  greater  reward :  and  so  the  apostle  assures  us, 
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(Rom,  Tiii.  17, 18.)  "  If  «o  ][>e  we  suffer  with  bim* 
we  shall  also  be  glorified  with  him;  for  I  reckon 
that  the  sufferings  of  this  present  time  are  not  worthy 
to  be  compared  with  the  glory  that  shall  be  rerealedl 
in  us."  And,  (ver.  28.)  •*  For  we  know  that  all  things 
shall  work  together  for  good  to  them  that  love  God." 
And  this  happy  end  and  issue  of  temptations,  to 
good  men  the  providence  of  God  secures  to  then^ 
(if  they  be  not  wanting  to  themselves)  one  of  thesQ 
two  ways;  either  by  proportioning  the  temptation  to 
their  strength  ;  or,  if  it  exceed  that,  by  ministering 
new  strength  and  support  to  them,  by  the  secret  and 
extraordinary  aids  of  his  Holy  Spirit. 

First,.  By  proportioning  the  temptation  to  their 
strength ;  ordering  things  so  by  his  secret  and  wise 
providence,  that  they  shall  not  be  assaulted  by  any 
temptation,  which  is  beyond  their  strength  to  resist 
and  overcome.  And  herein  the  securit;y  of  good 
men  doth  ordinarily  consist;  and  the  very  best  of 
us,  those  who  have  the  firmest  and  most  resolute 
virtue,  were  in  infinite  disinger,  if  the  providence  of 
God  did  not  take  this  care  of  us.  For  a  temptation 
may  set  upon  the  best  men  with  so  much  violence, 
or  surprise  them  at  such  an  advantage,  as  no  ordi- 
nary degree  of  grace  and  virtue  is  able  to  withstand : 
but  where  men  are  sincerely  good,  and  honestly  re- 
solved, the  providence  of  God  doth  ward  off  these 
fierce  blows,  and  put  by  these  violent  thrusts,  and 
by  a  secret  disposal  of  things,  keep  them  from  being, 
assaulted  by  these  irresistible  kinds  of  temptations. 

The  consideration  whereof,  as  it  is  a  great  encou- 
ragement to  men  to  be  sincerely  good,  so  likewise  a 
great  argument  for  a  continual  dependance  upon  tlie 
providence  of  God,  imd  to  take  us  off  from  confi- 
dence in  ourselves,  and  oiir  own  strength.     And  this 
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u»eth«  apoetle  makes  ofU:  (I  Cor.  x.  12.)*^  Where* 
fore  let  bim  that  thinketb  he  standeth,  (that  is,  confi- 
lient  that  uotbing  shall  be  able  to  shake  him,  or 
throw  him  down)  take  heed  lest  he  fall ;  there  hath 
no  temptation  taken  you,  but  such  as  is  common  to 
men ; "  u  fxti  avO^mvo^^  but  what  i>  human;  nothings 
bat  what  a  human  strength,  assisted  by  an  ordinary^ 
grace  of  God,  may  be  able  to  resist  and  conquer. 
But  there  are  greater  and  more  violent  temptations 
than  these,  which  you  have  not  yet  been  tried  with ; 
and  when  those  happen,  we  must  have  recourse  to 
God  for  an  extraordinary  assistance.  And  this  is  the 

Second  way  I  mentioned,  whereby  the  providence 
of  God  does  secure  good  men  in  case  of  extraordi- 
nary temptations,  which  no  human  strength  can  pro- 
bab4y  resist.  And  this  the  sanoe  apostle  assures  us 
of  in  the  very  next  words  :  ^'  God  is  faithful^  who 
will  not  suffer  you  to  be  tempted  above  what  you 
are  able,  but  will  with  the  temptation  also  make  a 
way  to  escape,  that  you  may  be  able  to  bear  it.'' 
That  is,  in  case  of  great  and  violent  temptations 
(such  as  the  Christians  in  tl)e  height  of  their  persecu- 
tions  were  exposed  to),  God  will  secretly  minister 
strength  and  support  equal  to  the  force  and  power 
of  tt«e  temptation.  And  this  God  did  in  an  extraor* 
dinary  manner  to  the  Christian  martyrs,  and  that  to 
such  a  degree,  as  made  them  joyfully  to  embrace 
their  suflFerings,  and  with  the  greatest  cheerfulness  in 
the  world  to  endure  those  torments,  which  no  hu'- 
man  patience  was  able  to  bear.  And  where  God 
doth  thus  secure  men  against  temptations,  or  sup- 
port them  under  them,  it  is  no  reflection  at  all  upon 
the  goodness  or  justice  of  his  providence,  to  permit 
them  to  be  thus  tempted. 

Secondly,  God  permits  others  to  be  thus  temi>ted, 
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hy  way  of  judgment  and  puni«fai»ei»t,  for  sonife  ft>r* 
mer  great  sins  and  provocations  which  they  bav^ 
been  guilty  of.    And  thus  many  times  God  puniii^b* 
etb  great  and  notorious  offenders,  by  permitting 
them  to  fall  into  great  temptations,  which,  meeting 
with  a  vicious  disposition,  are  likely  to  be  too  bard 
for  them,  especially  considering  how  by  a  long  ha^ 
bit  of  wickedness,  and  wilful  commission  of  great 
anct  notorious  sins,  they  have  made  themselves  an 
easy  prey  to  every  temptation,  and  have  driven  the 
Spirit  of  God  from  them,  and  deprived  themselves  of 
those  aids  and  restraints  of  his  grace,  which  he  or- 
dinarily afibrds,  not  only  to  good  men^  but  likewise 
to  those  who  are  not  very  bad.     And  thus  God  is 
said  to  have  hardened  Pharaoh  l^y  those  plagues  and 
judgments  which  be  sent  upon  him  and  his  king- 
dom.    But  if  we  carefully  read  the  story,  it  is  said 
that  be  first  hardened  himself,  and  then  that  God 
hardened  him;  that  is,  he  being  hardened  under  the 
first  judgments  of  God,  God  sent  more,  which,  meet- 
ing with  his  obstinacy,  had  this  natural  effect  upon 
him,  to  harden  him  yet  more;  not  that  God  did  in- 
fuse any  wickedness  or  obstinacy  into  him,  but  by 
his  just  judgments  sent  more  plagues  upon  bim» 
which  hardened  him  yet  more,  and  which  were 
likely  to  have  that  effect  upon  him,  considering  the 
ill  temper  of  the  man.     And  it  was  just  by  way  of 
punishment  that  they  should.      And  so  likewise* 
(Joshua  xi.  19,  20.)  it  is  said  that  the  cities  of  the 
Canaanites  did  not  make  peace  with  Joshua,  be- 
cause ''  it  was  of  the  Lord  to  harden  their  hearts, 
that  they  should  come  against  Israel  in  battle,  that 
he  might  destroy  them  utterly  f  that  is,  for  theit- 
former  iniquities^  the  measure  whereof  was  now  full, 
the  providence  of  God  did  justly  bring  them  into» 
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and  leave  them  under,  those  circumstances,  wbicK 
made  them  obstinate  against  all  terms  of  peace;  and 
this  proved  fatal  to  them. 

And  in  the  like  sense  we  are  to  onderstand  seve- 
ral other  expressions  in  Scripture,  which  likewise 
might  seem  very  harsh.  As,  (Isaiah  vi.  10.)  "  Make 
the  heart  of  this  people  fat,  and  make  their  ears 
heavy,  and  shut  their  eyes,  lest  they  see  with  their 
eyes,  and  hear  with  their  ears,  and  understand  with 
their  hearts,  and  convert  and  be  healed  ;"  all  which 
expressions  signify  no  more,  but  that  God,  for  the 
former  provocations  and  impenitency  of  that  people, 
did  leave  them  to  their  own  hardness  and  blindness, 
80  that  they  did  not  desire  to  understand  and  make 
use  of  the  means  of  their  recovery.  So  likewise, 
(Rom.  i.  24.)  God  is  said  to  have  given  up  the  idola- 
trous heathen  ^^to  uncleanness,  to  vile  and  unnatu^ 
ral  lusts;"  and,  (ver.  28.)  "to  a  reprobate  and  injudi- 
cious mind;"  that  is,  as  a  punishment  of  their  idolatry, 
he  left  them  to  the  power  of  those  temptations,  which 
betrayed  them  to  the  vilest  lusts.  And  to  mention 
but  one  text  more,  (2  Thess.  ii.  11.)  the  apostle 
threatens  those  that  rejected  the  truth,  that  "  for 
this  cause  God  would  send  them  strong  delusions 
(the  efficacy  of  error),  that  they  should  believe  a  lie, 
and  that  they  all  might  be  damned  who  believed  not 
the  truth,  but  had  pleasure  in  unrighteousness;" 
that  is,  as  a  just  punishment  for  their  renouncing  the 
truth,  God  gave  them  over  to  the  power  of  delusion ; 
their  error  had  its  full  scope  at  them,  to  tempt  them 
jn^ith  all  its  colours  and  pretences. 

But  it  is  observable,  that,  in  all  these  places  which 
I  have  mentioned,  God  is  said  to  give  men  up  to  the 
power  of  temptation,  as  a  punishment  of  some  former 
^reat  crimes  and  provocations.     And  it  ia  not  un« 
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just  with  God  thus  to  dieal  with  nien^  to  leave  them 
to  the  power  of  tetoptatioD,  when  they  had  first  wil* 
fully  foraakeD  him;  and  in  this  case  God  doth  not 
tempt  men  to  sin,  but  leaves  them  to  themselves,  to 
be  tempted  by  their  own  hearts'  lusts ;  and  if  they 
yield  and  are  conquered^  it  is  their  own  fault,  be- 
cause they  haye  neglected  God's  grace,  whereby 
they  might  have  been  able  to  have  resisted  those 
temptations;  and  have  forced  his  Holy  Spirit  to  with- 
draw himself  from  them,  and  to  leave  them  open  and 
naked  to  those  assaults  of  temptation,  against  which 
they  might  otherwise  have  been  sufficiently  armed. 

Thirdly,  The  last  end  of  temptation  which  I  men- 
tioned, is  to  try  men,  with  a  direct  purpose  and 
intention  to  seduce  men  to  sin.  Thus  wicked  men 
tempt  others,  and  thus  the  devil  tempts  men.  Thus 
he  tempted  our  first  parents,  and  seduced  them  from 
their  obedience  and  allegiance  to  God.  Thus  he 
tempted  Job,  by  bringing  him  into  those  circum- 
stances, which  were  very  likely  to  have  forced  him 
into  impatience  and  discontent.  And  thus  he  tempt- 
ed our  blessed  Saviour:  but  found  nothing  in  him  to 
work  upon,  or  to  give  him  any  advantage  over  him. 
And  thus  he  daily  tempts  men,  by  laying  all  sorts 
of  baits  and  snares  before  them,  going  about  con* 
tinually,  seeking  whom  he  may  seduce  and  destroy ; 
and  as  far  as  God  permits  him,  and  his  power  reach- 
eth,  he  suits  his  temptations  as  near  as  he  can  to  the 
humours,  and  appetites,and  inclinations  of  men,  con- 
triving them  into  such  circumstances,  as  that  he  may 
ply  bis  temptations  upon  them  to  the  greatest  ad- 
vantage: propounding  such  objects  to  them,  as  may 
most  probably  draw  forth  the  corruptions  of  men» 
and  kindle  their  irregular  desires,  and  inflame  their 
lusts,  and  tempt  their  evil  inclinations  that  way, 
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Mrbfoh  they  are  moat  strongly  bent.  He  tempts  the 
covetous  man  with  gain,  the  ambitious  man  with 
)>referment,  the  voluptuous  man  with  carnal  and 
eensual  pleasure^  ;  and,  where  none  of  these  baits 
will  take,  he  stirs  up  his  instruments  to  persecute 
those  who  are  steadfast  and  confirmed  in  resolu- 
tions of  piety  and  virtue^  to  try  if  he  can  work 
upon  their  £ear,  and  shake  their  constancy  and 
fidelity  to  God  and  goodness,  that  way ;  and  all  this 
he  doth  with  a  direct  design  and  earnest  desire  to 
seduce  men  from  their  duty,  and  to  betray  them 
to  sin. 

But  thus  God  tempts  no  man ;  and  in  this  sense 
it  is  that  the  apostle  means  that  **  no  man  when  be 
is  tempted,  is  tempted  of  God."  God  hath  no  de- 
sign ta  seduce  any  man  to  sin.  He  often  proves  the 
obedience  of  men,  and  suffers  them  to  Ml  into 
divers  temptatious,  for  the  trial  of  their  feith,  and 
exercise  of  their  obedience  and  other  virtues ;  and 
he  permits  bad  men  to  be  assaulted  with  great 
temptations,  and,  as  a  punishment  of  their  former 
obstinacy  and  impiety,  withdraws  the  aids  and  as- 
sistances  of  his  grace  from  them,  and  leaves  them 
to  their  own  weakness  and  folly ;  but  not  so  as  to 
-take  away  all  restraint  of  his  grace  even  from  bad 
men,  unless  it  be  upoq  very  high  provocation,  and 
a  long  and  obstinate  continuance  in  sin :  but  God 
never  tempts  any  man,  with  any  intention  to  seduce 
him  to  sin,  and  with  a  desire  he  should  do  wickedly. 
This  is  the  proper  work  of  the  devil  and  his  instru- 
ments ;  in  this  sense  it  is  far  from  God  to  tempt  any 
man;  and  whenever,  in  the  ordinary  .course,  and  by 
the  common  permission  of  his  providence,  men  fall 
into  temptation,  the  utmost  that  God  does,  is  to 
leave  them  to  themselves;  and  he  .does  not  do  this 
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neither,  hut  to  thoM  who  have  highly  provoked  him 
to  depart  from  them ;  that  is,  to  those  who  have  justly 
deserved  to  be  so  dealt  withaL 

And  thas  I  have  considered  the  proposition  which 
the  apostle  here  rejects ;  namely,  that  God  tempts 
men;  and  have  shewn,  as  clearly  asi  can,  how  it 
is  to  be  limited  and  understood.  I  now  proceed  to 
the  second  thing  which  I  propounded  to  consider; 
viz.  the  manner  in  which  the  apostle  rejects  this 
proposition,  *'  Let  no  man  say^  when  he  is  tempted, 
I  am  tempted  of  God."  By  which  manner  of  speak- 
ing, he  insinuates  two  things. 

First,  That  men  are  apt  to  lay  their  faults  upon 
God.  For  when  he  says,  "Let  no  man  say**  so,  hi 
intimates  that  men  were  apt  to  say  thus  ;  and  it  iA 
probable  some  did  fiay  so,  to  excuse  themselves  for 
their  deserting  their  religion  upon  the  temptation  of 
persecution  and  suffering.  It  is  not  unlikely  that 
men  might  lay  the  fault  upon  God's  providence, 
which  exposed  them  to  these  difficult  trials,  and 
thereby  tempted  them  to  forsake  their  religion. 

But  however  this  be,  we  find  it  very  natural  to 
men,  to  transfer  their  faults  upon  others.  Men  are 
naturally  sensible  when  they  offend,  and  do  con- 
trary to  their  duty  ;  and  the  guilt  of  sin  is  a  heavy 
burden,  of  which  men  would  be  glad  to  ease  them- 
selves as  much  as  they  can  ;  and  they  think  it  is  a 
mitigation  and  excuse  of  their  faults,  if  they  did  not 
proceed  only  from  themselves,  but  fhom  the  vio- 
lence and  compulsion,  the  temptation  and  instiga- 
tion, of  others.  But,  especially,  men  are  very  glad  to 
lay  their  faults  upon  God,  because  he  is  a  full  and 
sufficient  excuse,  nothing  being  to  be  blamed  that 
comes  from  him.  Thus  Adam  did,  upon  the  commis- 
sion of  the  very  firi^t  sin  that  mankind  was  guilty  of. 
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When  God  charged  him  for  breaking  of  bis  law,  hj 
eating  of  the  fruit  of  the  forbidden  tree,  he  endeavours 
to  excuse  himself  by  laying  the  fault  obliquely  upon 
God  ;  ''  The  woman  whom  thou  gavest  to  be  with 
me,  she  gave  me  of  the  tree,  and  1  did  eat."  *'  The 
womap  whom  thou  gavest  to  be  with  me;"  he  doea 
what  he  can  to  derive  the  fault  upon  God.  And 
though  this  be  very  unreasonable,  yet  it  seems  it  is 
very  natural.  Men  would  fain  have  the  pleasure  of 
committing  sin,  but  then  they  would  be  glad  to  re- 
move as  much  of  the  trouble  and  guilt  of  it  from 
themselves  as  they  can. 

Secondly,  This  manner  of  speech,  which  the  apo- 
stle here  useth,  doth  insinuate  further  to  us,  that  it 
is  not  only  a  false,  but  an  impious  assertion,  to  say 
that  God  tempts  men  to  sin.  He  speaks  of  it,  not 
only  as  a  thing  unfit  to  be  said,  but  fit  to  be  re- 
jected with  the  greatest  indignation ;  **  Let  no  man 
say,"  that  is,  far  it  be  from  us  to  affirm  any  thiug  so 
impious  and  so  dishonourable  to  God.  For  no- 
thing can  be  more  contrary  to  the  holy  and  righte- 
ous nature  of  God,  and  to  those  plain  declarations 
which  he  hath  made  of  himself,  than  to  seduce  men 
to  wickedness ;  and  therefore  no  man,  that  hath  any 
regard  to  the  honour  of  God,  can  entertain  the  least 
suspicion  of  his  having  any  hand  in  the  sins  of  men, 
or  give  heed  to  any  principles  or  doctrines,  from 
whence  so  odious  and  abominable  a  consequence 
may  be  drawn.    I  proceed  to  the 

Third  thing  I  propounded  to  consider ;  namely, 
The  reason  or  argument  which  the  apostle  brings 
against  this  impious  suggestion ;  that  ^*  God  can*' 
not  be  tempted  with  evil ;"  and  therefore  no  man 
can  imagine  that  he  should  tempt  any  man  to  it ; 
''  Xiet  no  man  say,  when  he  is  tempted,  I  am  tempted 
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ther  tempteth  he  any  inan.''  And  in  speaking  to  thia^ 
I  shall. 

First,  Consider  the  strength  and  force  of  this  ar-; 
gument:  and. 

Secondly^  The  natnre  and  kind  of  it 

First,  The  strength  and  force  of  this  ai^nment 
V  God  cannot  be  tempted  with  evil,  neither  tempt* 
eth  he  any  man;''  airufa<rro^  mi  KaKiiv^  he  is  im« 
temptible  by  evil ;  he  cannot  be  drawn  to  any  thing 
that  is  bad  himself,  and  therefore  it  cannot  be  ima^ 
gined  he  should  have  any  inclination  or  design  to 
seduce  others.  And  this  will  appear  to  be  a  strong 
and  forcible  argument,  if  we  coqsider. 

First,  The  proposition  upon  which  it  is  grounded^ 
that  **  God  cannot  be  tempted  by  evil." 

Secondly,  The  copsequeqce  that  clearly  follows 
from  it ;  and  that  is,  that  because  God  cannot  be 
tempted  by  evil,  therefore  he  cannot  tempt  any  maa 
toit.  . 

First,  We  will  consider  the  proposition  uppm 
which  this  argument  is  built,  and  that  is,  that  -*  God 
cannot  be  tempted  by  eviK"  He  is  out  of  the  r^c^ 
of  any  temptation  to  eviU  Whoeyer  is  tempted  to 
any  thing,  is  either  tempt^  by  his  owq^  inclinatioi^ 
or  by  the  alluren^ent  of  t^  abject,  or  by  some  ex- 
ternal motive  aqd  consideration :  but  none  of  all 
these  can  be  iipagined  to  have  any  place  in  God,  to 
tempt  him  to  evil. 

For,  first,  he  hath  no  temptation  to  it  from  \k\s 
own  inclination.  The  holy  and  pure  nature  of  God 
is  at  the  greatest  distance  from  evil,  and  at  the 
greatest  contrariety  to  it.  He  is  so  far  ffom  having 
any  inclination  to  evil,  ths^t  it  is  th^  oqly  thing  in  the 
world  to  which  he  hath  an  irreconcilable  antipathy 
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Tbiii  ibe  iScHptarci  tt^neutif  declares  to  us,  and 
that  in  a  very  emphatical  tnanner :  (Psa)«  r.  4.)  ''  He 
is  not  a  God  that  hath  pleasure  in  wickedness^,  nei« 
tber  shall  evil  dwell  with  him/*  The  words  are  a 
diminution,  and  less  is  said  than  is  intended  by 
them ;  the  meaning  is,  that  God  is  so  far  firom 
taking  pleasure  in  sin,  that  he  hath  a  perfect  hatred 
and  abhorrence  of  it :  (Hab.  i.  13.)  «  Thou  art  of 
{]^urer  eyes  than  to  behold  evil,  and  dnst  not  look 
upon  iniquity."  As  when  men  hate  a  thing  to  the 
highest  degree,  they  turn  away  their  eyes,  and  can- 
not endure  to  look  upon  it.  Light  and  darkness 
kre  not  more  oppoirite  to  one  another^  than  the  holy 
nature  of  God  is  to  sin.  "  What  fellowship  bath 
light  with  darkbess,  or  God  with  Belial  ?" 

Secondly,  There  is  no  allurement  in  the  object, 
to  stir  up  any  inclination  to  him  towards  it.  Sin  in 
its  very  tiature  is  imperfection,  and  irregularity, 
brookedness,  and  deformity;  so  that,  unless  there  be 
an  inclination  to  it  beforehand,  there  is  nothing  in  it 
to  move  any  one's  liking  or  desire  towards  it ;  it 
hath  no  attractives  or  enticements  in  it,  but  to  a  cor- 
rupt and  ill-disposed  mind* 

Thirdly,  Neither  are  there  external  motives  and 
considerations,  that  can  be  imagined  to  tempt  God 
to  it.  All  arguments  that  have  any  temptation,  are 
eithel*  founded  in  hope  or  fear ;  either  in  the  hope 
of  gaining  some  benefit  or  advantage,  or  m  the  fear 
of  falling  into  some  mischief  or  inconvenience.  Now 
the  Divine  Nature,  being  perfectly  happy,  aud  per- 
fectly secured  in  its  own  happiness,  is  out  of  the 
reach  of  any  of  these  temptations.  Men  are  many 
times  tempted  to  evil  very  strongly  by  these  con- 
•iderations ;  they  want  many  things  to  make  them 
happy,  and  they  fear  many  things  which  tuiiy  make 
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fears  of  thct  other,  are  apt  to  work  lexy  powerfully 
upon  them,  to  seduce  tbeui  fropa  their  duty,  aiid  tQ 
draw  them  to  sin :  but  the  Diviue  Nature  is  firm 
against  all  these  attempts,  by  its  own  fulpess  and 
security.  So  that  you  see  now  the  proposition, 
upon  which  the  apostle  grounds  his  argument,  if 
evidently  true,  and  beyond  all  exception,  that 
^*  God  cannot  be  tempted  with  evil."  Let  us  then> 
in  the 

Second  place,  Consider  the  consequence  th^t 
clearly  follows  from  ,it,  that  because  God  cannot 
be  tempted' with  evil,  therefore  be  cannot  tepapt 
any  man  to  it  For  why  should  he  desire  to 
draw  men  into  that  which  he  himself  abhors,  and 
which  is  so  contrary  to*  his  own  nature  and  dis- 
position? When  men  tempt  one  another  to  sin,  they 
^o  it  to  make  others  like  themselves ;  and  when  the 
devil  tempts  men  to  sin^  it  is  either  out  of  direct 
malice  to  God,  or  out  of  envy  to  men.  But  none  pf 
these  considerations  can  have  any  pla^e  in  God,  or 
be  any  motive  to  him  to  tempt  men  to  sin. 

Bad  men  tempt  others  to  sin,  to  make  them  like 
themselves,  and  that  with  one  of  these  two  designs ; 
either  for  the  comforter  pleasure  of  company,  or  for 
the  countenance  of  it,  that  there  may  be  some  kmd 
of  apology  and  excuse  for  them. 

For  the  comfort  and  pleasure  of  company.  Man 
does  not  love  to  be  alone ;  and  for  this  reason  Jnid 
men  endeavour  to  make  others  like  themselves,  that, 
agreeing  with  them  in  the  same  disposition  and  man- 
ners, they  may  be  fit  company  for  them.  For  no 
man  takes  pleasure  in  the  society  and  conversation 
(tf  those,  who  are  of  contrary  tempers  and  inclina- 
tions to  them>  because  they  are  continually  warring 
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)&tid  clashiog^ith'^ODe  another.  And  for  this  rea^ 
son  bad  men  hate  and  persecate  those  that  are 
good.  **  Let  us  lie  in  wait  (say  they)  for  the  righte- 
ous, because  he  is  not  for  our  tuhi,  and  he  is  con- 
trary to  our  doings  ;  he  is  grievous  unto  us  even  to 
behold  ;  for  Kis  life  is  not  like  other  men's,  and  his 
ways  are  of  another  fashioti ;"  as  it  is  expressed  in 
the  Wisdom  of  Solomon.  So  that  wicked  men  tempt 
others  to  sin,  that  they  may  have  the  pleasure  and 
contentment  of  their  society.  But  now,  for  this  rea- 
son, God  cannot  be  imagined  to  tempt  men  to  sin, 
because  that  would  be  the  way  to  make  them  unlike 
himself,  and  such  as  his  soul  could  take  no  plea- 
sure in. 

Another  design  that  bad  men  have  in  seducing 
others  to  sin,  is  thereby  to  give  countenance  to  their 
bad  actions,  and  to  be  some  kind  of  excuse  and  apo- 
logy for  them.  Among  men,  the  multitude  of  of- 
fenders does  sometin^es  procure  impunity,  but  it 
always  gives  countenance  to  vice ;  and  men  are  apt 
to  allege  it  in  their  excuse,  that  they  are  not  alone 
guilty  of  such  a  fault — that  they  did  not  do  it  without 
company  and  example ;  which  is  the  reason  of  that 
law,  (Exod.  xxiii.  2.)  ''  Thou  shalt  not  follow  a 
multitude  to  do  evil ;"  implying,  that  men  are  very 
apt  to  take  encouragement  to  any  thing  that  is  bad, 
from  company  and  example.  But  neither  hath  this 
reason  any  place  in  God,  who,  being  far  from  doing 
evil  himself,  can  have  no  reason  to  tempt  others 
to  do  so,  by  way  of  excuse  and  vindication  of 
himself. 

And  when  the  devil  tempts  men  to  sin,  it  is  either 
out  of  direct  malice  to  God,  or  out  of  envy  to  men. 
Out  of  malice  to  God,  to  spoil  his  workmanship^ 
and  to  f^ervert  that  which  came  innocent  and  up- 
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right  out  of  bis  baods ;  to  rob  God  of  bis  subjects^ 
and  to  debauch  them  from  their  duty  and  allegianoe 
to  him;  to  strengthen  the  rebellion  which  he  has 
raised  against  God,  and  to  make  him  as  many  ene- 
mies as  be  can.  But  for  this  end  God  cannot 
tempt  any  man ;  for  this  would  be  to  procure  dis< 
honour  to  himself,  and  to  deface  the  work  of  bis 
own  bands. 

Another  reason  why  the  devil  tempts  men  is 
envy.  When  he  was  fallen  from  God  and  happi^ 
iiess,  and  by  bis  own  rebellion  had  made  himself 
miserable,  he  was  discontented  to  see  the  happy 
condition  of  man,  and  it  grieved  him  at  his  very 
heart;  and  this  moved  him  to  tempt  man  to  sin,  that 
he  might  involve  him  in  the  same  misery  into  which 
he  had  plunged  himself.  It  is  a  pleasure  to,  envy  to 
overturn  the  happiness  of  others,  and  to  lay  them 
level  with  themselves.  But  the  Divine  nature  is  full 
of  goodness,  and  delights  in  the  happiness  of  all  his 
creatures.  His  own  incomparable  felicity  has  placed 
him  as  much  above  any  temptation  to  envying  others, 
as  above  any  occasion  of  being  contemned  by  them. 
He  grudges  no  man's  happiness,  and  therefore  can-  - 
not  tempt  men  to  sin,  out  of  a  desire  to  see  them 
miserable.  So  that  none  of  those  considerations  ' 
which  move  the  devil  to  tempt  men  to  sin^  and  evil 
men  to  tempt  one  another  to  do  wickedly,  can  be 
imagined  to  have  any  place  in  God. 

And  thus  you  see  the  force  of  the  apostle  s  argu* 
men t,  that  because^* God  cannot  be  tempted  to  evil^^ 
therefore  he  can  tempt  no  man.  None  tempt  others 
to  be  bad,  but  those  who  are  first  so  themselves. 
I  shall  now,  in  the 

Second  place,  Consider  the  nature  and  kind  of 
the  argument  which  the  apostle  here  useth :  **  Let 
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Dti  man  say,  when  he  is  tempted,  I  am  tempted  of 
God ;  for  God  cannot  be  tempted  with  evil»  neither 
tempteth  be  any  man."  He  does  not  reject  this  ifooh 
pious  proposition  barely  upon  bis  own  authority ; 
but  be  argues  against  it  from  the  nature  and  perfec- 
tion of  God ;  and  therein  appeals  to  the  commoo 
notions  of  mankind  concerning  God.  We  might 
Tery  well  have  rested  in  bis  authority,  being  an 
apostle  commissioned  by  our  Saviour,  and  extraor- 
dinarily assisted  and  witnessed  to,  by  the  miraculous 
gifts  of  tbe  Holy  Ghost,  wherewith  he  was  endowed : 
but  he  condescends  to  give  a  reason  of  what  be 
says,  and  appalls  to  tbe  common  principles  of  mao** 
kind.  For  all  men  will  readily  agree  to  this,  that 
God  bath  all  imaginable  perfection:  but  it  is  a  plain 
imperfection  to  be  liable  to  be  tem|>ted  to  evil» 
and  therefore,  '^  God  cannot  be  tempted  to  evil.** 
And,  if  so,  it  is  as  impossible  that  he  should  tempt 
others  to  it ;  for  none  can  have  either  an  inclination 
or  interest  to  seduce  others  to  evil,  but  those  who 
have  been  first  seduced  to  it  themselves. 

Now,  in  this  method  of  arguing,  tbe  apostle 
teacheth  us  one  of  the  surest  ways  of  reasoning  in 
religion ;  namely,  from  tbe  natural  notions  which 
men  have  of  God.  So  that  all  doctrines  plainly 
contrary  to  those  natural  notions  which  men  have 
of  God  are  to  be  rejected,  what  authority  soever 
they  pretend  to ;  whatever  plainly  derogates  from 
Che  goodness  or  justice  of  God^  or  any  other 
of  bis  perfections,  is  certainly  false,  what  author- 
ity soever  it  may  claim  from  the  judgment  of 
learned  and  pious  men ;  yea,  though  it  pretend  to 
be  countenanced  from  tbe  texts  aad  expressions  of 
'Holy  Scripture:  because  nothing  can  be  entertained 
as  a  Divine  revelation,  which  plainly  contradicts  the 
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God;  For  all  reasoning  aboat  Divine  revelation^ 
and  whether  that  which  pretends  to  be  so  be  really 
so  or  not,  is  to  be  governed  by  those  natural  notions^ 
And  if  any  thing  that  pretends  to  be  a  revelation 
from  God,  should  teach  men  that  there  is  no  God, 
or  that  he  is  not  wise,  and  good,  and  just,  and  pow- 
erful ;  this  is  reason  enough  to  reject  it,  how  con^ 
fident  soever  the  pretence  be,  that  it  is  a  Divino 
revelation. 

And  if  any  thing  be,  upon  good  grounds  in  reason, 
received  for  a  Divine  revelation  (as  the  Holy  Scrip* 
tures  are  amongst  Christians),  no  man  ought  to  be 
r^arded,  who  from  thence  pretends  to  maintaia 
any  doctrine  contrary  to  the  natural  notions  which 
men  have  of  God ;  such  as  clearly  contradict  his 
holiness,  or  goodness,  or  justice,  or  do,  by  plain  and 
undeniable  consequence,  make  God  the  author  of 
sin,  or  the  like;  because  the  very  attempt  to  prove 
any  such  thing  out  of  Scripture,  does  strike  at  the 
Divine  authority  of  those  books.  For  if  they  bo 
from  God,  it  is  certain  they  can  contain  no  such 
thing.  So  that  no  man  ought  to  suAer  himself  to  bo 
seduced  into  any  such  opinions,  upon  pretence  that 
there  are  expressions  id  Scripture  which  seem  to 
countenance  them.  For  if  they  really  did  so,  the 
consequence  would  not  be  the  confirming  of  such 
opinioos,  but  the  weakening  of  the  authority  of  the 
Scripture  itself.  For  just  so  many  arguments  as  any 
man  can  draw  from  Scripture  for  any  such  opinion, 
so  many  weapons  he  puts  into  the  bands  of  atheists 
against  the  Scripture  itself. 

I  do  not  speak  this  as  if  I  thought  there  were  any 
ground  from  Scripture  for  any  such  doctrine;  I  am 
very  certain  there  is  not.    And  if  there  be  any  par- 
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ticular  expression,  ^hich  to  prejudiced  men  niajr 
seem  to  import  any  snch  thing,  every  man  ought  to 
govern  himself  iii  the  interpretation  of  such  passages, 
by  what  is  clear  and  plain,  and  agreeable  to  the  umiq 
scope  and  tenor  of  the  Bible,  and  to  those  natural 
notions  which  men  have  of  God,  and  of  his  perfec- 
tions. For  when  all  is  done,  this  is  one  of  the 
s«irest  ways  of-  reasoning  in  religion;  and  whoever 
guides  himself,  and  steers  by  this  compass,  can 
never  err  much  :  but  whoever  suffers  himself  to  be 
led  aw^y  by  the  appearance  of  some  more  obscure 
phrases  in  the  expressions  of  Scripture,  and  the 
glosses  of  men  upon  them,  without  regard  to  this 
rule,  may  run  into  the  greatest  delusions,  may  wan- 
der etenially,  and  lose  himself  in  one  mistake  after 
another,  and  shall  never  find  his  yray  out  of  this 
endless  labyrinth,  but  by  this  clue. 

If  St.  James  had  not  been  an  apostle,  the  argu- 
ment which  he  useth  would  have  convinced  aoy 
reasonable  man,  that  God  tempts  no  man  to  sin, 
i^cause  he  '^  cannot  be  tempted  with  evil"  himself; 
and  therefore  it  is  unreasonable  to  imagine  he 
should  tempt  any  man.  For  he  argues  from  such  a 
principle,  as  all  mankind  will,  at  first  hearing,  as* 
sent  to. 

And  thus  I  have  done  with  the  first  thing  asserted 
by  the  apostle  here  in  the  text,  that  God  tempts  no 
man  to  sin ;  **  Let  no  man  say,  when  he  is  tempted, 
I  am  tempted  of  God ;  for  God  cannot  be  tempted 
of  evil,  neither  tempteth  he  any  man.'*  Before  I 
proceed  to  the  second  assertion,  that  every  man  is 
his  own  greatest  tempter,  I  should  draw  some  use- 
ful inferences  from  what  has  been  already-delivered : 
but  I  reserve  both  the  one  and  the  other  to  the  next 
opportunity. 
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SERMON  CXV. 

THE  SINS  OF  MEN  NOT  CHARGEABLE  UPON  GOD, 
BUT  UPON  THEMSELVES. 

Let  no  man  My  when  he  is  tempted^  I  am  tempted  of 
God  {  for  God  cannot  be  tempted  with  evily  nei- 
ther tempteth  he  any  man :  but  every  man  is  tempt^^ 
when  he  is  drawn  away  of  his  own  lusty  and  en- 
ticed.— James  i.  13,  14. 

When  I  made  entrance  upon  these  words,  I  told 
you,  that,  next  to  the  belief  of  a  God  and  a  provi- 
dence, nothing  is  more  fundamentally  necessary  to 
the  practice  of  a  good  life  than  the  belief  of  these 
two  principles — ^That  God  is  not  the  author  of  the 
sins  of  men ;  and  that  every  man's  fault  lies  at  his 
own  door.  And  both  these  principles  St.  James 
does  clearly  and  fully  assert  in  these  words. 

First,  God  tempts  no  man  to  sin. 

Secondly,  Every  man  is  his  own  greatest  tempter. 

The  first  of  these  I  have  largely  spoken  to  in  my 
former  discourse;  and  from  what  I  then  said,  I 
shall  only  draw  a  few  useful  inferences,  before  I 
proceed  to  the  second  ;  viz.  these  which  follow. 

First,  Let  us  beware  of  all  such  doctrines  as  do 
any  ways  tend  to  make  God  the  author  of  sin; 
either  by  laying  a  necessity  upon  men  of  sinning,  or 
by  laying  secret  designs  to  tempt  and  seduce  men 
to  sin.  Nothing  can  be  farther  from  the  nature  of 
God  than  to  do  any  such  thing,  and  nothing  can 
he.  more  dishonourable  to  him  than  to  imagine  an^ 
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•ach  tbtnf  of  him  ;  **  be  is  of  purer  eyes  than  to  be* 
bold  evil  ;**  add  can  we  think,  that  he  who  cannot 
endure  to  see  it  should  have  any  hand  in  it  ?  We 
find  that  the  holy  men  in  Scripture  are  very  careful 
to  remove  all  thought  and  suspicion  of  this  from 
God.  Elihu,  (Job  xxxvi.  3.)  before  he  would  argue 
about  God's  providence  with  Job,  he  resolves,  in 
the  first  place,  to  attribute  nothing  to  God  that  is 
unworthy  of  him.  "  I  will  (says  he,)  ascribe 
righteousness  to  my  Maker."  So  likewise  St.  Paul, 
(Rom.  vii.  7.)  "  What  shall  we  say  then?  Is  the 
law  sin?  God  forbid."  **  Is  the  law  sin?"  that  is,  hath 
God  given  men  a  law  to  this  end,  tbat  be  might 
draw  them  into  sin  ?  Far  be  it  from  him.  (Gal.  ii.  17.) 
*•  Is  Christ  the  minister  of  sin  ?  God  forbid." 

You  see  then  how  tender  good  men  have  always 
been  of  ascribing  any  thing  to  God,  that  might  seem 
to  render  him  the  author  of  sin.  So  that  we  have 
reason  to  take  heed  of  all  doctrines  that  ace  of  this 
tendency:  such  as  are  the  doctrines  of  an  absolute 
and  irrespective  decree  to  damn  the  greatest  part  of 
mankind;  and  in  order  to  that,  and  as  a  means  to 
it,  efficaciously  to  permit  men  to  sin.  For  if  these 
things  be  true,  that  God  hath  absolutely  decreed  to 
damn  the  greatest  part  of  men ;  and,  to  make  good 
this  decree,  be  permits  them  to  sin,  not  by  a  bare 
permission  of  leaving  them  to  themselves,  but  by 
such  a  permission  as  shall  be  efficacious ;  that  is, 
he  will  so  permit  them  to  sin  as  they  cannot  avoid 
it:  then  those  who  are  under  this  decree  of  God 
are  under  a  necessity  of  sinning,  which  necessity, 
since  it  does  not  proceed  from  themselves,  but  from 
the  decree  of  God,  does  by  consequence  make  God 
the  author  of  sin.  And  then  that  other  doctrine, 
which  is  subservient  to  this,  that  God  does,  by  a 
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physical  and  natural  influence  upon  the  mhids  and 
Mollis  of  men,  determine  them  to  every  action  that 
they  do,  to  bad  actions  as  well  as  good.  I  know 
they  who  say  so  tell  us,  that  God  only  determines 
men  to  the  action,  but  not  to  the  evil  of  it.  For  in- 
stance, when  Cain  killed  his  brother,  God  deter- 
mined him  (they  say)  to  the  natural  action  of  taking 
.away  a  man's  life,  which  in  many  cases  may  be  done 
without  sin.  Very  true:  but  if  in  these  circum- 
stances the  natural  action  could  not  be  done  with- 
out committing  the  sin,  he  that  determined  him 
to  the  natural  action  determined  him  likewise  to 
the  sin. 

I  am  far  from  any  thought  that  those  that  main- 
tain these  doctrines  had  any  intention  to  make  God 
the  author  of  sin  :  but  if  this  be  the  necessary  con-' 
sequence  of  these  doctrines,  there  is  reason  enough 
to  reject  them,  how  innocent  soever  the  intention 
be  of  those  who  maintain  them. 

Secondly,  Let  not  us  tempt  any  man  to  sin.  All 
piety  pretends  to  be  an  imitation  of  God  ;  therefore 
let  us  endeavour  to  be  like  him  in  this.  It  is  true, 
indeed,  we  may  be  tempted  with  evil,  and  therefore 
we  are  likely  enough  to  tempt  others :  bat  we  ought 
not  to  do  so.  It  is  contrary  to  holiness  and  good^ 
ness,  to  the  temper  and  disposition  of  the  most  per- 
fect Being  in  the  world.  God  tempts  no  man ;  nay, 
it  is  the  proper  work  and  employment  of  the  devil, 
it  is  his  very  trade  and  profession :  he  goes  about 
seeking  whom  he  may  betray  *  into  sin  and  destruc- 
tion. To  this  end  he  walks  up  and  down  the  earth, 
waiting  all  opportunities  and  advantages  upon  men 
to  draw  them  into  sin  ;  so  that  we  are  his  factors 
and  instruments  whenever  we  tempt  men  to  sin. 

Let  those  consider  this,  who  are  so  active  and 
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busy  to  sednce  men  iDto  any  kind  of  wickedness, 
and  to  instruct  them  in  the  arts  of  iniquity ;  how 
tempt  men  into  bad  company  and  courses,  and  take 
pleasure  in  debauching  a  virtuous  person,  and  make 
it  matter  of  great  triumph  to  make  a  sober  man 
drunk ;  as  if  it  were  so  glorious  an  action  to  ruin  a 
soul,  and  destroy  that  which  is  more  worth  than  tbe 
whole  world.     Whenever  you  go  about  tfa^s  work 
remember  whose  instruments  you  are,  aud  whose 
work  you  do,  and  what  kind  of  work  it  is.    Tempt- 
ing others  to  sin  is  m  Scripture  called  murder ;  for 
which  reason  the  devil  is  said  to  be  "  a  murderer 
from  the  beginning,'*  because  he   was  a  tempter. 
**  Whosoever  committeth  sin  is  of  the  devil:"*  bat 
whosoever  tempts  others  to  sin  is  a  sort  of  devil 
'  himself. 

Thirdly,  Since  God  tempts  no  man,  let  us  not 
tempt  him.  There  is  frequent  mention  in  Scripture 
of  men*s  tempting  God ;  i.  e.  trying  him,  as  it  were, 
whether  he  will  do  any  thing  for  their  sakes,  that  is 
misbecoming  his  goodness,  and  wisdom,  and  faith- 
fulness, or  any  other  oi  his  perfections.  Thus  the 
Israelites  are  said  to  have  ''  tempted  God  in  the 
wilderness  forty  years  together,"  and,  in  that  space, 
more  remarkably  ten  times.  The  meaning  of  which 
expressions  is,  that  when  God  had  promised  Abra- 
ham to  bring  his  seed  into  the  land  of  Canaan,  that 
people,  by  their  great  and  repeated  provocations  of 
Godf  did  often  provoke  him  to  have  destroyed  them, 
and  consequently  to  have  failed  of  the  promise 
which  he  made  to  the  fathers.  The  devil  likewise 
tempted  our  Saviour  to  tempt  God,  by  casting  him- 
self down  from  the  pinnacle  of  the  temple,  in  confi- 
dence that  the  angels  would  take  care  of  him :  butour 
Saviour  answers  him,  '^  It  is  written,Thou  shalt  not 
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tettipt  fbe  Lord  thy  God/'  From  ifrhich  instance  it 
appears,  that  men  are  said  to  tempt  God,  whenever 
they  expect  the  protection  of  his  providence  in  an  un- 
warrantable way.  God  hath  promised  to  take  care  of 
good  men,  but  if  they  neglect  themselves  or  willingly 
cast  themselves  into  danger,  and  expect  his  provi- 
dence and  protection,  they  do  not  trust  God,  but 
tempt  him ;  they  try  whether  God*s  providence  will 
countenance  their  rashness,  and  provide  for  them, 
when  they  neglect  themselves ;  and  protect  them 
from  those  dangers  to  which  they  wilfully  expose 
themselves. 

So  likewise  if  we  be  negligent  in  our  callings, 
whereby  we  sbould  provide  for  our  families,  if  we 
lavish  away  that  which  we  should  lay  up  for  them, 
and  then  depend  upon  the  providence  of  God  to 
supply  them,  and  take  care  of  them,  we  tempt  God 
to  that  which  is  unworthy  of  him  ;  which  is  to  give 
approbation  to  our  folly,  and  countenance  our  sloth 
and  carelessness.  We  cannot  seduce  God,  and  draw 
him  to  do  any  thing  that  misbecomes  him,  but  we 
tempt  him  in  expecting  the  care  and  protection  of  his 
providence,  whenwe  wilfully  run  ourselves  into  dan- 
ger, and  neglect  the  means  of  providing  for  our  owa 
safety.  And  thus  I  have  done  with  thefirst  great  priu- 
ciple  contained  in  the  text;  viz.  That  God  is  not 
the  author  of  the  sins  of  men.    I  proceed  now  to  the 

Second ;  That  every  man  is  his  own  greatest 
tempter.  *^  But  every  man  is  tempted,  when  he  is 
drawn  aside  of  his  own  lust,  and  enticed.**  God 
does  not  tempt  any  man  to  sin:  but  every  man  is 
then  tempted,  when  by  his  own  lust,  his  irregular 
inclination  and  desire,  he  is  seduced  to  evil,  and  en- 
ticed ;  Kal  itXealofiivoQ,  is  cangbt,  as  it  were,  with  ^ 
bait,  for  so  the  Gr^ek  word  signifies. 

VOL.  V.  2  N 
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I|)  Mfhich  word$  the  apostle  gifei^  us. a  ti?ie  ap- 
Cjpunt  of  the  prevalency  aiid  efficap;  of  t^itppta<iftft> 
upon  o)^q.  It  is  uot  because  God  ha^  aa;  d^s^n 
to  ei]|$i:^are  roeu  in  sin ;  but  their  own  corrnptiQn  and 
vicious  inclinations  sedupe  them  to  t^t  vrhicb  i^ 
eviU  To  instance  in  the  particular.  t^ptation$  t)^ 
apostle  was  speaking  of,  persecuti<^a  and  suiTeriog 
f^r  the  cause  of  religion,  to  avoid  wbic()»  qiaay  did 
then  forsake  the;  truth,  and  apostatize  from  tbeir 
Christiau  profession.  The  true  case  of  which  was 
not  the  providence  of  God,  which  periyitted  them  to 
be  exposed  to  those  sufferings,  but  their  inbrdhiate 
lave  of  tlie  good  things  of  this  life>  and  their  unrea- 
sonable fears  of  the  evils  and  sufferings  of  it;  they 
valued  the  eiyoynients  of  this  present  lifCr  more  than 
t^e  favour  of  God,  ^d  that  et^oal  happiness  wh^ 
hfe  had  promised  to  them  in  another  life ;  and  tbey 
feared  the  persecutions  of  men  more  than  thc^  threats 
epjngs  of  God,  and  the  dreadful  punisjunents  of  aor 
other  world.  They  had  an  inoniinate  affection  for 
the  ease  and  pleasure  of  this  life,  and  ibeir  unwilling- 
ness to.  part  with  these,  was  a  great  t^mptatioix  to 
thepi  to  q9it  their  religion ;  by  tifja  bait  they  were 
caught,  when  it  came  to  the  trial. 
_  Aiid  thus  it  is  proportionably  in  all  other  sorts  of 
t^mptartipjQs,  Men  are  betrayed  by  themsel  vea,  and 
the  teinptation  without  hath  a  party  within  them, 
with  wbich  it  holds  a  secret  correspondence,  and 
which  is,  ready  to  yield  and  give  consent  to  it ;  so 
tjiat  it  i^  Ofm  owa  consent,  and  treachery  to  our- 
4|j^vi^,  th^t  makes  any  temptation  master  of  us,  and 
without  that  we  are  not  to  be  oyerconie; "  every  man 
is  tenoLp^ai^  when  he  is  drawn  aside  of  his  own  last, 
and  enticed."  It  is  the  lust  of  men  complying  with 
the  temptations  which  are  offered  to  u^,  wh^cfa  ren- 
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de^  ttem  eCactMi,  ahd  giTM  tbein  the  fifttory 
OFarufl. 

.  lo  tiieltftnclliiig  of  tbur  aargutMdt,  I  AM  fhiRrtiie«e 
words  of  the  apostle  observe  to  you  these  two  thiqgs. 

First,  That  as  the  apostle  doth  here  acquit  God 
from  any  haad  io  tempting  men  to  sui»  so  he  does 
ttot  ascribe  the  prevaleocy  of  temptation  to  the  def  il. 

Secondly,  That  be  ascribes  the  prevalency  of 
temptation  to  the  lust  and  vicious  inclinations  of 
joen,  which  seduce  them  to  a  compliance  with  die 
temptations  that  are  presented  to  them;  *^ every 
man  is  tempted,  when  he  is  drawn  aside  of  his  ows 
kist,  and  enticed."  These  two  observations  shall 
be  the  subject  of  ny  present  discourse. 

First,  That  as  the  aposde  dotb  bthie  aci|iiit  Go4 
from  any  hand  m  temptio^  mien  to  sin,  so  hd  doet 
not  ascribe  the  prevaleacy  and  efficacy  of  tOaipti^ 
titfn  to  the  deviL  Tbat  heac(|ait8  God,  I  have  shewd^ 
at  large,  in  my  former  discourse^  It  is  evident,  like*' 
wise,  that  be  does:  not  ascribe  the  efficacy  and  ptat 
valency  of  temptation  to  tbe  devil :  for  the  apostia 
in  this  discourse  of  bis  concermng  temptations^ 
makes  no  express  mention  of  tbe  devil ;  be  supt 
poseth,  indeed,,  that  baits  are  laid  for  mien,  **  ei^rjr 
man  is  tempted,  when  be  i3  drawn  aside  of  his  own 
lust,  and  enticed;"  Le.  when  he  plays  with  the  baite 
that  are  laid  htlnm,  and  swallows  them.  And  tbe 
Scripture  eisewbere  frequently  tells  w,  that  th# 
devil  is  very  active  and  busy  to  tempt  men,  and  if 
contiDuaUy  laying  baits  before  tiietn  ;  but  their  own 
lusts  are  the  cause  why  they  are  caught  by  them. 

And  I  da  tbe  ratfaev  insist  upon  this,  because  me9 
are  apt  to  lay  great  load  upon  the  dievil,  in,  tbe  busi- 
ness of  temptation,  hoping. thereby  either  wbeHyi.or 
mtleairt;in  agreaitmeaaare,  to exonse themselves;  and 
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therefore  I  iball  h^re  copsider  haw  fer  the  de?il  by* 
his  temptations  is  the  cause  of  the  sias  which  men,- 
by  compliance  with  those  temptations,  are  drawn 
into. 

First,  It  is  certain  that  the  de?id  is  very  active 
and  busy  to  minister  to  them  the  occasion  of  sin, 
and  temptations  to  it.  For  ever  since  he  fell  from. 
God,  partly  ont  of  enmity  to  him,  and  partly  out  of 
envy  and  malice  to  mankind,  he  hath  made  it  his 
great  business  and  employment  to  seduce  men  to 
din;  add  to  this  end  he  walks  up  and  dowa  the 
earth,  and  watcheth  all  occasions  and  opportunities 
to  tempt  men  to  sin ;  and  so  far  as  his  power  reach- 
etb,  and  God  permits  him^  he  lays  baits  and  tempta- 
li^ons  before  them  in  all  their  ways,  presenting  them 
with  the  occasions  and  opportunities  to  sin,  and  with 
such  biLits  and  allurements  as  are  most  suitable  to 
their  tempers,  and  most  likely  to  prevail  with  their 
particAilar  inclinations,  and,  as  often  as  he  can,  sur- 
prising men  with  these  at  the  easiest  time  of  access, 
and  with  sAch  circumstances,  as  may  give  his  temp- 
tations the  greatest  force  and  advantage.  Of  this 
the  Scripture  assures  us  in  general,  when  it  tells  us 
of  those  wiles  and  devices  of  Satan,  and  of  the  me- 
thods of  his  temptations ;  so  that  though  we  do  uot 
particularly  discern  how  and.  when  he  doth  this,  yet 
we  have  no  reason  to  doubt  of  the  thing,  if  we  be- 
iiete  that  there  is  such  a  spirit  in  the  world,  as  the 
Sc^ptufe  particularly  tells  us  there  is,  that  works  in 
the  children  of  disobedience;  and  that  God,  from 
whom  nothing  is  hid,  and  who  sees  all  the  secret  eur 
gines  which  are  at  work  in  the  world,  to  do  us  good 
or  harm,  hath  in  mercy  to  mankind  given  us  parti* 
cular  warning  of  it,  and  that  we  may  not  be  wholly 
ignorant  of  our  enemies,  and  their  malicious  designs 
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upon  lis,  that  we  may  be  continualiy  upononrguard, 
aware  of  our  danger,  and  armed  against  it. 

Secondly,  The  de?il  does  not  only  present  to  men 
the  temptations  and  occasions  of  sin;  bnt  when  he 
is  permitted  to  make  nearer  approaches  to  them, 
does  excite  and  stir  them  up  to  cpmply  with  tliese 
"temptations,  and  to  yield  to  them.  And  this  he 
<]oes,  not  only  by  employing  his  instruments,  to  so- 
licit for  him,  and  draw  men  to  sin  by  bad  counsel 
and  example,  which  we  see  frequently  done,  and 
probably  very  often  by  the  devil's  instigation  ;  (those 
.  who  are  very  wicked  themselves,  and  consequently 
•more  enslaved  to  the  devil,  and  under  his  power, 
being  as  it  were  factors  for  him  to  sednce  others;) 
bat  besides  this  it  is  not  improbable  but  the  devil 
himself  does  many  times  immediately  excite  men  to 
sin,  by  working  upon  the  humours  of  their  bodied, 
or  upon  their  imaginations ;  and  by  that  means  in- 
fusing and  suggesting  evil  motions  into  them  ;  or  by 
diverting  them  from  those  thoughts  and  considera- 
tions,, which  might  check  and  restrain  them  froni 
that  wickedness  to  which  he  is  tempting  them  ;  or 
by  some  other  ways  nud  means  more  secret  and  un- 
known to  us.  For  the  power  of  spirits,  whether  good 
or  bad,  and  the  manner  of  their  operation  uppn  our 
fninds,  are  things  very  secret,  and  of  which  we  qan 
give  little  or  no  account;  but  yet  for  all  that,  we  have 
many  times  reason  sufficient  to  believe  a  thing  to  be 
so,  when  we  are  wholly  ignorant  of  the  manner  of  it. 

And  there  is  reason,  from  what  is  said  in  Scrip- 
ture, to  believe  that  the  devil,  in  «ome  cases,  hath  a 
more  immediate  power  and  influence  upon  the  minds 
oi  men,  to  excite  them  to  sin^  and,  where  he  dis- 
covers a  very  bad  inclination  or  resolution,  to  hdf 
it  forward^  and  to  keep  men  to  it,   as  when  it  is  saic .    / 
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(J[#ii9  mA.  87.)  (bat  ''  tbe  d^ifil  eiit«rtd  naiQiodmBi' 
to  ptisb  bini  QQ  to  that  m  deaign*  ifthkb  ^  l»d  ai- 
iWbdf  m^aged  in,  tuf  betA jring  ottt  Samttr.  And 
Ikcta  ¥.  3«)  Satab  isi  said  to  bare  '^Iffled  tbe  h«art 
of  Anaiiiaa»  to  lie  to  the  Holy  GbMt,  and  to  keep 
back  part  of  tt^e  price"  for  wbich  be  bad  sold  Umb 
*i^tMJU ;  which  eJtpresaioQK  do  seem  to  intiiBate  to  nt, 
some  jaiore  innaediate  power  aad  influanoe  wlaich. 
^e  devfl  had  upon  those persoas :  but  tbeb  it  is  vetf 
obsenrable,  that  this  power  is  toever  asonbed  to  the 
derii»  bat  io  the  case  of  great  and  horrid  alna^  and 
where  men  are  beforehand  ootoriottsly  depraved ; 
and  eith^  by  the  actual  commission  of  somue  foroMr 
great  sin,  or  by  eatertaibing  softie  very  wicked  de- 
sign^ have  provoked  God  to  permit  the  devil  a  nearcr 
aoeess  to  them.  For  Judas  had  first  taken  conoael 
bow  to  betray  Christ,  before  it  is  said  the  devil  en^ 
tered  into  him,  to  push  him  on  to  the  ezeeniim^  of 
it.  And  Ananias's  covetoosness  had  first  temfrted 
him  to  keep  hack  part  of  his  estate,  before  itisaatd 
the  devil  filled  his  heart  to  lie  to  the  Holy  Gbost; 
80  that  what  power  (he  devil  hath  over  men^  thejr 
first  give  it  him  ;  they  consent  to  bis  outward  temp- 
tations, before  he  can  get  within  them.  Hence  it  is 
that  in  Scripture  great  sinners  are  described,  as 
b^ing  more  immediately  under  the  govenuBent  and 
iafltieiice  of  the  devil.  .  Epbes.  ii^  l,ft.  vrhere  the 
a|K>sts|e  speaking  of  those,  who  from  beathenism 
were  eooverted  to  Christianity,  '*  You  (says  he)  bath 
bequiekened,  who  were  once  dead  in  trespasses  and 
sins ;  wherein  ia  times  past  ye  walked,  accordiag 
to  tbf  course  of  this  world,  according  to  the  prioce 
af  the  pi^wer  ofthe  air,  tbe  spirit  that  bow  workeih 
ij!ltbechildi>eu  of dtsobedtence,oriiftbeHef ;"  nw  awnf- 
^vrocrov  viv  'wifiyovvro^^ ''  the  spirit  thsA  Still  acts  Jiod 
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iotipir^it  the  dhildren  of  oobelief;"  thftt  is,  thdit  wliii 
crnitinue  in  their  infidelity^  and  would  liot  believe 
tmd  obfey  tlie  gospel.  When  tnen  are  notoriously 
tirkked  and  disobi^ient  to  the  eoiinsels  of  Oort»  the 
dcfrilis  said  to  act  and  inspire  thenf,  which  certairiljr 
^i|^fies  8oh]»e  mote  imniedkite  power  and  influence 
whicb  b^  bath  oVer  such  persons. 
*  For  as  it  iil  v«ry  probable,,  that  tlie  devil  is  sohie^ 
times  permitted  to  come  near  good  men  so  as  tM 
tempt  tbeiii ;  so,  by  notorious  wickedness  and  )m- 
fdety^  men  do  give  admission  to  him,  and  he  is  per^ 
mitt^  by  the  just  judgment  of  God  to  exerci^ii 
greater  dominioci  over  them.  By  resisting  his  temp- 
tatidtoSi  we  drive  him  from  us.  So  i^t.  James  lelh 
us,  (chap.  TV.  7.)  "Resist  the  devil,  aud  he  Will  flee 
from  you :"  but  as  we  yield  to  his  temptatiotis,  he 
continually  makes  nearer  app^aches  to  us,  utul 
gains  a  greater  power  over  us. 

Thirdly,  But  for  all  this  the  devil  can  force  no 
tiian  to  sin;  bis  teinptatfons  may  mov^  and  ex-^ 
<;ite  men  to  sin,  but  that  they  are  prevadenl  and  ef- 
fectual, prodiiKls  from  our  own  will  atid  consent ; 
il  it  our  own  fosts  closing  with  his  temptations  that 
produce  sin.  The  devil  hath  more  or  less  power 
over  men,  according  as  they  give  way  to  bim ;  but 
never  so  n|irch  as  to  foi'ce  their  wills,  and  to  compel 
them  to  consent  to,  and  comply  with  his  temptations; 
Ae  grace  t)f  God  doth  hardly  oflfer  this  violence  to 
men  for  their  good,  in  order  to  their  salvation  ;  and 
Hierefore'much  less  will  he  permit  the  devil  to  have 
ibis  *power  over  men  to  their  ruin  and  destruction. 
God's  commanding  us  to  resist  the  dievil  s'upposeth 
that  hkt  tfmptatione  are  not  irresistible. 

Fourthly,  Krotn*  what  hath  b^en  ^aid,  it  appears; 
that  though  the  devil  be  friiquently  accessary  to  the 
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•iim  of  inen,  yet  W6  ourselves  aire  the  authors  of 
them;  he  teiupts  us  many  times  to  siu,  but  it  is  we 
that  commit  it.  His  temptatious  may^sometimes  be 
so  Tiolent  as  toexteouate  our  fault,  but  never  so  for- 
cible as  wholly  to  excuse  us ;  for  we  are  so  far  guilty 
of  sin,  as  we  give  our  consent  to  it:  and  how  power- 
ful soever  the  temptation  be  to  any  kind  of  evil,  there 
is  always  enbugh  of  our  own  will  in  it  to  render  us 
guilty. 

.  I  am  far  from  thinking  that  the  devil  tempts  men 
to  all  the  evil  that  they  do.  I  rather  think  that  the 
greatest  part  of  the  vnckedness  that  is  committed  in 
the  world,  springs  from  the  evil  motions  of  meo's 
own  minds.  Men's  own  lusts  are  generally  to  them 
the  worst  devil  of  the  two,  and  do  more  strongly 
incline  them  to  sin,  than  any  devil  without  them  can 
tempt  them  to  it.  It  is  not  to  be  doubted,  that  the 
devil  does  all  the  mischief  he  can  to  the  souls  of 
men,  so  far  as  God  permits  him ;  and  though  the 
number  of  evil  angels  be  probably  very  great,  yet  it 
is  but  finite;  and  every  one  of  them  hath  a  limited 
power;  and  though  they  be  very  active,  yet  they 
can  be  but  one  where  at  once ;  so  that  his  ma* 
lice  at  the  utmost  does  only  all  the  evil  that  it  can, 
not  all  that  it  would  ;  he  plies  where  he  has.  the 
best  custom,  where  he  has  the  fairest  opportunity, 
and  the  greatest  hopes  ;  he  leaves  men  many  times 
for  a  season,  as  (it  is  said)  he  did  our  Saviour,  be- 
cause he  despairs  of  success  at  that  time ;  and  it 
may  be,  sometimes  when  he  is  gone,  these  persons 
grow  secure,  and  through  their  own  security  and 
^lly,  fall  into  those  sins  which  the  devil,  with  all 
his. baits  and  wiles,  whilst  they  were  upon  their 
guard,  could  not  tempt  them  to  commit. 

Others,  after  he  has  made  them  sure,  and  put 
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tbem  into  the  way  of  it,  will  go  on  of  thetuselvM, 
and  are  as  mad  of  sinning,  as  forward  to  deirtroy 
themselves,  as  the  dei41  himself  could  wish ;  so  that 
he  can  hardly  tempt  men  to  any  wickedness,  whicA 
he  does  not  find  them  inclined  to  of  thennelves* 
These  he  can  trust  with  themselves,  and  leave  them 
to  their  own  incfinations  and  conduct,  finding,  by 
experience,  that  they  will  do  as  ill  things  of  their 
own  motion,  as  if  Satan  stood  continually  at  their 
right  hand  to  prompt  them,  and  put  them  on,  so  that 
he  can  go  into  a  far  country,  and  employ  himself 
elsewhere,  and  leave  them  for  a  long  time ;  being 
confident,  that  in  his  absence  they  will  not  bury 
their  talent,  and  hide  it  in  a  napkin,  but  will  im- 
prove it  to  a  great  advantage.  And  I  wish  that  our 
own  age  did  not  afford  us  \oo  many  instances  of 
this  kind,  of  such  forward  and  expert  sinners,  as 
need  no  tempter  either  to  instruct  or  excite  them  to 
that  which  is  evil.  Now,  in  this  case,  the  devil  be- 
takes himself  to  other  persons,  and  removes  his 
snares  and  baits  where  he  thinks  there  is  more  need 
and  occasion  for  them. 

So  that  we  may  reasonably  conclude,  that  there 
is  a  great  deal  of  wickedness  committed  in  the 
world,  which  the  devil  hath  no  immediate  hand  in, 
though  he  always  rejoiceth  in  it  when  it  is  done; 
and  that  there  is  a  great  deal  more  reason  to  attri- 
bute  all  good  to  the  motions  and  operations  off  the 
Spirit  of  God,  than  to  ascribe  all  sin  and  wickedness 
in  the  world  to  the  devil ;  because  the  Spirit  of  God 
is  more  powerful,  and  is  always  every  where,  and  is 
more  intent  upon  bis  design,  and  as  forward  to  pro- 
mote it,  as  the  devil  can  be  to  carry  on  his  work ; 
nay,  I  doubt  not  but  he  is  more  active  to  excite  men 
to  good,  than  the  devil  can  be  to  tempt  them  to 
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jMiI*  And  )wt  for  all  this  I  Ihinrk  4here  m  no  gmtt 
reaMil  to  doubt,  but  thai  g^ood  mte  do  aany  g|bo€l 
actions  of  liieit  own  iiicKnaition,  wifiumt  anf  speeili 
mad  immediate  wotion  from  the  Spirit  of  God.  Tlier^ 
are,  indeed,  at  fifst  regenerate,  aAid  sdnetified  by  tb^ 
Holy  Ghost,  and  are  continually  afterwards  under 
the  conduct  of  the  same  Spirit :  but  wirere  tberte  ift 
a  uew  nature,  it  is  of  itself  incliliable  to  that  wfaicit 
is,  good,  and  will  bring  forth  fruits,  and  do  ao 
ttoBs  answerable.  Much  less  do  I  think  that  the 
devil  teanpts  eTek*y  man  to  all  the  evil  that  he  does, 
•wr  (he  greatest  part.  When  the  lui^  of  men,  and 
the  habits  of  vice  are  gro#n  strong  and  confimvgdv 
4he  devil  may  spare  his  temptations  in  a^greatmea^ 
anre ;  for  after  bad  men  are  wound  to  such  a  pitch 
of  impiety,  they  will  go  a  great  while  of  themsehres. 

I  have  done  with  the  first  observation ;  that  as  tb^ 
apostle  acquits  God  from  having  any  hand  in  tdrnpt- 
4ng  men  to  sin,  so  neither  does  he  tocribe  the  effica>- 
cy  aqd  prevalency  of  temptation  to  the  devil.  I  pro- 
ceed to  the 

Second  observation.  That  he  ascribes  the  eflica- 
cy  and  success  of  temptation  to  the  lusts  aUd  vicious 
inclinations  of  men,  wliich  seduce  them  to  a  consent 
and  compliance  with  the  temptations  which  aire  af- 
forded to  them.  ''  Every  man  is  tempted  when  he  is 
drawn  aside  of  his  own  lust,  and  enticedV  We  have 
many  powerful  enemies ;  but  we  are  much  more  itk 
danger  of  treachery  from  withih,  than  of  aBSanlts 
from  without.  All  the  power  of  our  enemies  codid 
not  destroy  us  if  we  were  but  true  to  ourselves;  so 
that  the  apostle  had  great  reason  to  ascribe  tfie  ef- 
ficacy of  temptation,  to  the  irregular  desirea  and  vi« 
cious  indinations  of  men,  rather  than  to  tfao^e  temp"* 
tations  which  the  providence  of  God  permits  them 
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tobd  assaulted  witb,  and  coMeqnently  to  tajr  "iba 
hlwoK  of tuen's  tins  ciiieflj  apoa  themelpes. 

Afid  tbat  cbiefty  upim  these  two  aocoiiDtB : 

First.  Because  the  lusts  of  men  are  in  a  great  tateth 
sure  yDlontaiy. 

I^econdly^  God  hath  put  it  in  our  pifimr  to  UMist 
those  temptatioiiB,  aud  oneroMne  tktem.  ^cm^  m 
far  as  the  hists  of  men  are  rottmtanry,  it  is  ttaMr  owa 
Eeiult  that  they  mre  seduced  by  them  ;  and  if  €r#d 
hMk  pat  it  ia  our  powisr  to  resist  and  otef ctmi'6 
temptatiaBe,  we  may  blame  oursdres  if  we  be  ^er^ 
OQtue  and  foiled  by  them. 

First,  The  lusts  of  men  are  in  a  great  laeastte 
Toliwtary.  By  the  hists  of  men,  I  mean  th^ir  itte^ 
guhir  desires  and  ricious  inclfnations.  I  graat  that 
the  nature  of  aian  is  Terj  much  corrupted,  and  de- 
generated from  its  primitive  integrity  and  petkttiMt  t 
but  we  who  are  Christians,  have  received  that 
grace  in  baptism,  whereby  our  natures  are  so  Adr 
4iealed,  as,  if  we  be  not  wantiqg  to  ourselves,  and  do 
Dot  aeglect  the  means  which  God  hath  appointed  t^ 
«s^  we  may  mortiCy  our  Itiets,  and  Nve  a  new  life :  so 
that  if  our  lusts  remain  unmortified,  we  ourselves 
are  in  fault,  much  more  if  tliey  gain  new  strength, 
and  proceed  to  habits;  for  this  could  Yiot  be,  if  we 
did  iM^  a£ter  we  come  to  age,  and  are  able  to  diseem 
between  and  to  choose  good  and  evil,  veluularily 
consent  to  iniquity,  and,  by  wilful  and  deliberate 
practice  of  known  sins,  improve  the  evil  incliiations 
of  our  nature  into  vicious  habits  t  but  if,  instead  of 
mortifying  and  subduing  the  evil  propensions  of  out* 
tiatvre  (which  is  no  very  diftcult  work  to  most  pei«- 
sons,  if  tbey  b^n  it  betimes),  we  will  cherish  and 
give  new  Hfe  and  power  to  them,  we  fbrfert  the 
grace  which  we  received  in  baptism,  and  bring  oih^ 


Digitized  by 


Google 


548 

m]t6&  again  tinder  the  power  and  dominion  of  sin ; 
and  no  wonder  then  if  our  lusts  seduce  us,  and  make 
us  ready  to  comply  with  the  temptations  of  the 
world  and  the  devil. 

Nay,  and  after  this  it  is  still  our  own  fault  if  we 
do  not  mortify  our  lusts  ;  for  if  we  -  would  hearken 
to  the  counsel  of  God,  and  obey  his  calls  to  repent- 
ance, and  sincerely  beg  his  grace  and  Holy  Spirit 
to  this  purpose,  we  might  yet  recover  ourselves,  and 
"  by  the  Spirit  mortify  the  deeds  of  the  flesh  ;*V  for 
though  we  have  left  God,  he  hath  not  quite  forsaken 
us,  but  is  ready  to  afford  his  grace  again  to  us, 
though  we  have  neglected  and  abused  it,  and  to  give 
his  Holy  Spirit  to  those  that  ask  him,  though  we 
have  jforfeitedjt;  so  that  though  our  lusts  spring 
from  something  which  is  natural,  yet  that  they  live 
and  have  dominion  over  us  is  voluntary,  because 
we  might  remedy  it  if  we  would,  and  make  use  of 
those  means  which  God  in  the  gospel  offers  to  us. 

Secondly,  God. hath  put  it  in  our  power  to  resist 
these  temptations,  and  overcome  them  ;  so  that  it  is 
our  own  fault  if  we  yield  to  tliem,  and  be  overcome 
by  them. 

It  is  naturally  in  our  power  to  resist  many  sorts  of 
temptations ;  and  the  grace  of  God,  if  we  do  not  neg- 
lect it,  and  be  not  wanting  to  ourselves,  puts  it  in 
our  power  to  resist  any  temptation  that  may  happen 
to  us. 

Firf^  It  is  naturally  in  our  power  to  resist  many 
sorts  of  temptations.  If  we  do  but  make  use  of  our 
^at.ural  reason,  and  those  considerations  which  are 
common  and  obvious  to  men,  we  may  easily  resist 
the  temptations  to  a  great  many  sins.  Some  sins 
are  so  horrid  in  their  nature,  that  when  we  have  the 
strongest  temptation^  to  them,  we  cannot  but  have 
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a  natural  avereion  from  them ;  at  deliberate  murder, 
the  danger  aod  guilt  whereof  are  both  so  great,  as. 
make  it  easy  for  any  considerate  man  to  reskt  the 
strongest  temptation  to  it,  even  that  of  revenge.  A 
plain  act  of  injustice,  whether  by  great  fraud,  or  by 
downright  oppression,  is  so  base  and  disgraceful,  so 
odious  and  abhorred  by  human  nature,  that  it  is  not 
difficult  to  a  man  that  hath  but  a  common  under^ 
standing  and  common  iuclination  to  be  honest,  to 
overcome  the  greatest  temptation  of  gain  and  ad- 
vantage; nay,  he  must  offer  considerable  violence 
to  his  nature  and  reason,  to  bring  himself  to  it  at 
first.  Profaneness  and  contempt  of  God  and  re- 
Kgion  is  so  monstrous  a  fault,  and  of  so  dreadful  an 
appearance,  that  every  man  that  will  but  use  his 
reason  can  have  no  temptation  to  it,  either  from 
gratifying  his  humour,  or  pleasing  his  company,  or 
shewing  his  wit,  that  can  be  of  equal  force  with  the 
arguments  which. every  UKin's  mind  and  conscience 
is  apt  to  suggest  to  him  against  it. 

Nay,  there  are  many  sins  much  inferior  to  these, 
the  temptations  whereto  may,  by  the  ordinary^  rea- 
BOtis  and  considerations  of  prudence '  and  interest, 
be  baffled  and  put  out  of  countenance.  To  instance 
in  common  swearing,  to  which  I  think  there  is  no 
temptation,  either  from  pleasure  or  advantage,  bat 
only  from  fashion  and  custom.  Now  this  tempta* 
tion  is  easy  to  be  conquered,  by  considering  that 
every  man  that  professeth  to  believe  the  Bible,  must 
acknowledge  it  to  be  a  sin  ;  and  if  any  man  be  con- 
vinced that  it  is  a  sin,  I  dare  undertake  to  convince 
him  that  he  can  leave  it. .  He  that  can  choose,  at  any 
time,  whether  he  will  speak  or  not  (which  it  is  cer- 
tainly in  every  man's  power  to  do)  can  choose  whe-. 
ther  he  will  swear  when  he  speaks.     If  he  says  he 
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flaa»:kb]&xm0tbm  awl  hofaiit,  mA whra  be  i^mttmot 
tiijnkirf^  it;  a.¥ery  litfiajQMr&aMl  reaohiii^a  wiB»  m 
«ihoKitnnivciurd  afiyiBBDof  tb«t  oottoBi;  aatlmt 
ikis.oateraUyiin  everjr  umn'a  pow»  to  bfemk  off 

Ifais  610* 

<  3ocofidiy,  The  grace  of  God  pats  it  iuto  our 
pomer^  if  we  do  not  neg^ct  it,  and  be  not  wantiiig 
to  oucsdves,  to  resist  aay  temptation  that  may  bap- 
pea  to  ua;  and  what  the  grace  of  God  pnts  into 
oor  power^  is  as  truly  in  our  power  as  what  we  cbd 
do  ouraelveaL  God  ofiers  bi»  grace  to  eipery  mao 
aackr  the  goapd,,  for  he  has  prooiised  to  '*  gi?e  his 
Holy  Spirit  to  them  that  ask  him;''  and  it  is  bi^ 
turaliy  in  every  man's  power  to  aak  it^  otherwise  the 
proimse  signifies  nothing  ;  or  if  no  man  cas  ask  the 
Spirit  of  God  till  he  first  have  it,  theiLta  pramue  it 
to  them,  that  ask  it  is  to  promise  it  to  them  who 
hate  it  al  ready »  and  then  ii  is  needless  io  ask  it. 
And  if  God  offers  his  grace  to  every  mao,  thto  it  is 
every  man's  fault  if  ha  hiu^eit  not ;  and  every  maB 
thai  bath  it  inay,  by  the  offdinovy  aMtsteace  of  that 
graces  resist  smy  oidinavy  tsmptatiom  And  if»  at 
an)5  tira^^,  God  su&rs  gpod  mea  to  be  assaulted,  be 
bath  pnomised  in  sucbcaees  ao  extraprdteary  grace 
and  assistance :  aad  that  either  be  will  '*m>t  soffer 
es  to  he  tempted  abovse  what  we  are  able,''  or  that 
with  the  temptation  he  wiU  find  a  way  to  «cape, 
Iba4;  we  may  be  able  to  bear  i4 

Aad  thus  I  hare  dooe  with  the  second  tiling  I 
propomided  to  speak  to  £ron  these  words :  That 
every  man  is  his  own  greatest  tMoptet.  ^' Every  laao 
is  tempted  when  be  is  drawaaside  of  his  owo  lost, 
and  enticed."  And  now  the  proper  infeveoces  from 
wbat  I  have  been  all  this  while  disconrsing  to  ym 
are  these  three : — 
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J?mU  W©J  *ft  tfiwll  ta  ^xmise  wniekeB  by  layii^ 
thei  \>\f^m€h  Qf  Qur  sm  iifOQitbe  tfflppMion  of  the 
4fi^U  Ti«atf  the  devi)  tovfiits  wr  is  Bot  our  feait; 
l|€€M0pa  ve  oa^Qpt  h^lpil;  butk  isouf  voluiitBry. 
QAqftpliiiDC^  wth  bis  ten^tntions,  our  coaseoting  to 
tha^  evil  wbiab  be  solicits  ua  to,  which  malcBlh  us 
guUty,  **  Svery  mao  is  tempted,  when  he  is  draxm 
aside  of  his  own  hist ;"  the  Itists  of  oar  own  hearts 
give  the  eflE^^acy  to  the  teoiptatious  of  the  devil : 
iB^  lP£|uy  tin^s  sdn  upon  the  inotions  and  sugges- 
tions of  the  devil ;  but  though  he  be  guilty  of  tempt- 
ifig  (IS,  we  are  guilty  of  cousenting.  to  his  tempta^ 
tious. 

Many  tmes  we  are  not  sure  that  the  devil  tempta 
US  to  such  a  sin,  but  we  are  sure  that  we  commit  it^ 
s^d  consequently  that  we  are  guilty  of  it.  Nay,  it 
is  certain  if  there  were  no  devil  many  would  be 
MFi^^ked,  and,  perhaps,  not  much  les&  wicked  than . 
tb?y  are,  "^b^  lusts  and  vicious  iodisations  of  mea. 
woujd  yield  to  the  feniptetion;^  of  the  world,  though^ 
tb^re  were  none  to  manage  them,  and  te  set  tbe» 
on  to  the  greatest  advant^e;  so  tbs^  we  canqot  ex«^ 
cuse  our  faults  upon  Ibis  account,  tbat  we  are  tempt- 
ed by  the  deviK  If  this  were  a  sufficient  excusa 
for  us,  the  devil  would  take  no  pleaamre  ia  temptnig' 
us ;  the  whole  design  of  bk  temptation  being  to 
make  us  guilty,  and  by  tW  gmlt  of  sin  to  «ake  us 
miserable. 

Secondly,  From  hence  we  learn  what  reason  we 
hftve  to  pray  to  God,  tiiat  be  would  ^^iiot  lead  us 
ilkto  temptatkni,''  u  e.  not  pern  it  us  to  hU  intait; 
fpr,  in  th0  phrase  of  Scriptum,  God:  is  many  times 
said  to  do  those  things,  which  bis  psovideoce  per* 
ipits  to  be  done.  The  best  of  us  have  some  re* 
n^ind^s  of  lust,  some  irregular  desires  and  appe« 
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titefli  which  will  be  apt  to  betray  us  to  8in,  when 
piowerful  temptations  are  presented  to  os ;  so  that 
it  is  a  great  happiness  to  the  best  of  men  to  be  kept, 
by  the  providence  of  God,  oat  of  the  way  of  violent 
temptations ;  for  our  own  strength  to  resist  them  is 
but  small,  and  we  are  apt  to  be  secure,  and  to  n^- 
lect  our  guard ;  we  are  easy  to  be  surprised,  and 
in  continual  danger  through  our  Own  weakness  or 
carelessness.  Our  greatest  security  is,  if  we  be  sin- 
cere, and  heartily  desirous  to  do  well,  and  firmly 
resolved  against  sin,  and  do  depend  upon  God  for 
his  grace  and  assistance,  that  his  providence  will 
not  suffer  us  to  fall  into  the  hands  of  dangerous  and 
violent  temptations,  which  probably  would  be  too 
hard  for  us  ;  he  who  knows  what  our  strength  is, 
*•  will  not  suffer  us  to  be  tempted  above  what  we 
are  able." 

Thirdly,  From  hence  we  may  learn  the  best  way 
to  disarm  temptations,  and  to  take  away  the  power 
of  them  ;  and  that  is,  by  mortifying  our  lusts,  and 
subduing  our  vicious  inclinations.  When  this  is 
done  (which  by  the  grace  of  God  may  be  done), 
temptation  hath  lost  its  greatest  advantage  upon  ns. 
It  is  the  conspiracy  of  our  lusts,  with  the  tempta- 
tions that  set  upon  us,  that  betrays  us  into  their 
power.  The  true  reason  why  men  fall  into  sin,  is 
not  because  they  are  tempted,  but  because  there  is 
something  within  them  which  inclines  and  disposes 
them  to  comply  with  the  temptation  and  to  yield 
to  it.  It  is  said,  when  the  devil  came  to  our  Saviour 
to  tempt  him,  that  '^  he  found  nothing  in  him/'  and 
therefore  his  temptations  had  no  force  upon  him. 
The  more  we  mortify  our  lusts,  the  less  the  devil 
will  find  in  us,  for  his  temptations  to  work  upon. 
Every  spark  is  dangerous  when  it  falls  upon  com* 
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bustible  matter;  but  though  sparks  fly  neyer  so 
thick  there  is  no  danger,  so  long  as  there  is  nothing 
about  us  to  catch  fire. 

If  we  will  not  be  drawn  aside  and  enticed  to  sin, 
let  us  n)ortify  our  lusts ;  for,  so  far  as  we  are  mor- 
tified, we  are  out  of  the  power  of  temptatioii« 

Men  are  apt  to  complain  of  temptations,  that  they 
are  too  bard  for  them,  and  that  they  are  not  able  to 
resist  them,  though  they  pray  to  God  continually 
for  his  grace  to  that  purpose.  This,  indeed,  is  one 
means  very  proper  and  necessary  to  be  used  ;  but 
this  is  not  all  that  we  are  to  do ;  we  must  break  off 
habits  of  sin,  and  subdue  our  lusts,  and  keep  under 
our  inclinations,  and  then  we  shall  find  ourselves 
able  to  resist  and  encounter  temptations  with  more 
success.  And  till  we  do  this,  in  vain  do  we  pray 
for  God's  grace,  and  depend  upon  him  for  strength 
to  overcome  the  temptations  that  do  assault  us; 
for  God's  grace  was  never  designed  to  countenance 
the  sloth  and  negligence  of  men,  but  to  encourage 
and  second  our  resolutions  and  endeavours  of  we\U 
doing.  If  we  expect  God's  grace  and  assistance 
upon  other  terms,  we  tempt  God,  and  provoke  bioi 
to  leave  us  to  the  power  of  temptations,  to  be  drawu^ 
away  and  enticed  by  our  own  lusts. 


VOL.  V.  2  o 
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SERMON  CXVI, 

I^BOVINO   J£StJS   TO    BE  THE  MESSIAS. 

Now,  when  John  had  heard  in  prison  the  works  of 
Christy  he  sent  two  of  his  disciples,  and  said  tmf  o 
him.  Art  thou  he  that  should  come,  or  do  we  look 
for  another?  Jesus  answered  and  said  unto  them, 
Oo  and  shew  John  again  those  things  which  ye  do- 
hear  and  see ;  the  blind  receive  their  sight,  and 
the  lame  walk;  the  lepers  are  cleansed,  and  the  deaf 
hear;  the  dead  are  raised  up,  and  the  poor  have  the 
gospel  preached  unto  them:  and  blessed  is  he  who- 
soever shall  not  be  offended  in  me. — ^Matt.  xi.  2 — 6. 

About  the  time  of  our  Saviour's  appearing  in  the 
world,  there  was  a  general  expectation  of  a  great 
Prince  that  should  come  out  of  Judea,  and  govern 
aU  nations :  this  the  gentiles  had  from  the  prophecies 
of  the  sybils,  which  speak  of  a  great  King  that  was 
to  appear  in  the  world  about  that  time.  So  Virgil 
tells  us,  that  the  time  of  Augustus  was  the  utmost 
date  of  that  prophecy  : 

UUima  Cwnasi  vemtjam  earfftitds  atas : 

And  Suetonius  tells  us,  that  **  all  over  the  eastern 
countries  there  was  an  ancient  and  constant  tradi- 
tion, that  such  a  Prince  should  spring  out  of  Ju- 
dea:"' and  for  this  reason  it  is,  that  our  Saviour  is 
called  by  the  prophet,  **  the  expectation  of*  the  na- 
tions;' 
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But.  more  especially  amoDg  the  Jews,  there  was, 
at  that  time,  a  more  lively  and  particular  expecta- 
tion^  grounded  upon  the  predictions  of  the  prophets, 
of  a  Prince  whom  they  calljed  the  Messias,  or  the 
anointed  ;  and  those  who  were  more  devout*  among 
them,  did  at  that  time  wait  for  his  appearance ;  as  it 
is  said  of  Simeon,  that  "  he  waited  for  the  consola* 
tion  of  Israel."  Hence  it  was,  that  when  John  the 
Baptist  appeared  in  the  quality  of  an  extraordinary 
prophet,  they  sent  from  Jerusalem  to  inquire  whether 
he  were  the  Messias:  (John  i.  19.)  "  The  Jews  sent 
priests  and  Levites  from  Jerusalem  to  ask  him.  Who 
art  thou  ?  And  he  confessed,  and  denied  not ;  but 
confessed,  I  am  not  the  Christ/^  The  Sanhedrin,  to 
whom  it  belonged  to  judge  who  were  the  true  pro- 
phets, sent  to  know  whether  he  was  the  Messias  or 
not?  he  would  not  take  this  honour  to  himself ;  but 
told  them,  the  Messias  was  just  at  hand ;  and  the 
next  day,  when  Jesus  came  to  be  baptized  of  him, 
he  bare  record,  that  he  was  the  Son  of  God,  and 
that  he  saw  the  Spirit  descending  and  abiding  upon 
him. 

So  that  it  is  plain  that  he  knew  him,  and  bare  wit- 
ness of  him  ;  which  makes  it  the  more  strange,  that, 
here  in  the  text,  he  should  send  two  of  his  disciples 
to  inquire,  whether  he  were  the  Messias  or  not:  "Art 
thou  he  that  should  come,  or  do  we  look  for  another?'* 
that  is,  art  thou  the  Messias,  or  not?  for  so  be  is 
called  in  the  ancient  prophecies  of  him,  o  epx^f^^^oc^^ 
he  that  should  come.  (Gen,  xlix.  10,)  "  The  sceptre 
shall  not  depart  from  Judah,  till  Shiloh  come." 

For  the  resolution  of  this  difficulty,  it  is  very  pro- 
bably Baid  by  interpreters,  and  I  think  there  is  no 
reason  to  doubt  of  it,  that  John  the  Baptist  did  pot 
njetnd  this  message  for  bis  own  satisfjE^ction,  but  to. 
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Mtisfy  bis  dtscipled,  M^fao  were  n^ververy  wilting 
to  acknowledj^  Jesus  for  the  Messias^  because  they 
thought  be  did  shadow  and  cloud  their  master. 
From  whence  we  may  take  notice  how  men's  judg- 
ments are  apt  to  be  perverted  by  faction  and  in- 
terest; and  that  good  men  are  too  prone  to  be 
swayed  thereby;  for  such  we  suppose  the  disciples 
of  John  to  have  been :  they  will  not  believe  their 
own  master^  when  they  apprehend  him  to  speak 
i^inst  their  interest;  for  they  knew  that  they  mast 
rise  ahd  fkll  in  their  reputation  and  esteem,  as  their 
master  did.  They  believed  that  their  master  was  a 
prophet,  aud  came  from  God  ;  yet,  for  all  that,  they 
could  not  digest  his  testimony  of  Christ;  because 
that>  set  him  above  their  master ;  which  they  were 
sagacious  enough  to  perceive,  that  it  tended  to  the 
<)iminutiou  and  lessening  of  themselves.  And  that 
this  was  the  thing  which  troubled  them,  appears 
plainly  from  the  complaint  which  they  make  to 
their  roaster;  (John  iii.  26.)  '*  The  disciples  of  John 
came  to  him  and  said.  He  that  was  with  thee  beyond 
Jordan,  to  whom  thou  barest  witness,  behold  the 
same  baptizeth,  and  all  men  come  to  him."  This 
troubled  them,  to  see  him  invade  their  master's 
office,  acid  that  he  began  to  have  more  followers 
liian  John  had  ;  he  ''baptizeth,  and  all  men  come 
to  him." 

This  prejudice  John  had  endeavoured  to  root  oat 
of  their  minds,  by  telling  them,  that  he  had  always 
declared  he  was  not  the  Messiad:  (ver.  28.)  ^  You 
yourselves  bear  me  witness,  that  I  said,  I  atn  not  the 
Chrust^  but  that  t  aiii  sent  before  him."  But  when 
be  perceived  it  still  to  stick  with  thera^  and  that 
tkejr  observed  all  his  actions,  and  the  miracles  that 
11^  wron^t,  as  if  Hiey  bad  a  mind  to  pick  a  qaarr«fl 


Digitized  by 


Google 


557 

with  ham  (for  St  Loke»  who  nelatai  tbe  savie  <;tbrjr,- 
tells  us,  that  when  oar  Sayiour  bad  healed  the 
centurion's  servant^  and  raised  from  the  dead  the 
widow's  son  at  Nairn,  the  disciples  of  John  shewed 
bim  all  these  things);  I  Bay ^  John  the  Baptist,  perceiv- 
ing that  they  watched  bim  so  narrowly,  sent  two  6f 
his  disciples  to  him,  that  they  might  receive  full  sa- 
tisfaction from  him. 

And  St.  Luke  tells  us,  that,  upon  their  coming  to 
him»  he  wrought  many  of  his  miracles  before  them,  to 
convince  them  that  he  was  the  true  Messias.  (Luke 
vii.  21, 22.)  **  And  in  that  same  hour  be  cured  many 
of  their  infirmities,  and  plagues,  and  of  evil  spirits  ; 
and  to  many  that  were  blind  he  gave  sight;''  and  the& 
said  to  the  disciples  of  John,  *'  Go  your  way,  and  tell 
John  what  things  ye  have  seen  and  heard;  how  that 
the  blind  see,  and  the  lame  walk;  the  lepers  are 
cleansed,  and  the  deaf  bear,  and  the  dead  are  raised, 
and  to  the  poor  the  gospel  is  preached  ;  and  blessed 
is  be  that  is  not  offended  in  me." 

So  that  you  see  that  the  reason  why  John  the 
Baptist  sent  to  our  Saviour  to  know  whether  he  was 
the  Messias,  was  not  to  satisfy  himself,  for  he  hen^ 
no  doubt  of  it ;  but  perceiving  his  disciples  to  be 
ill-affected  towards  our  Saviour,  and  bearing  them 
speak  with  some  envy  of  his  miracles,  he  sent  them 
to  him,  that,  by  seeing  what  he  did,  and  hearing  what 
account  be  gave  of  himself,  they  might  receive  fali 
satisfaction  concerning  him. 

1  have  been  the  longer  in  the  clearing  of  this,  that 
men,  upon  every  appearance  of  contradiction  id  the 
evangelical  history,  may  not  be  too  forward  to  ftut^^; 
pect  the  truth  of  it;  but  may  be  convinced,  that  H 
they  would  but  hitve  patience  to  examine  things  ciu^ 
fully,  they  would  find  that  the  story  does  sufflcientljr 
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Tiodtcate  itself;  and  thongh  it  be  penned  with 
great  simplicity,  yet  there  is  sufficient  care  takea 
to  free  it  from  being  guilty  of  any  contradiction  to 
itself. 

The  occasion  of  the  words  being  thus  cleared, 
there  are  in  them  these  two  things  considerable: 

First,  What  it  was  that  John  the  Baptist  sent 
his  disciples  to  be  satisfied  about ;  and  that  was, 
whether  he  was  the  M essias  or  not  ?  "  Now,  when 
John  had  heard  in  prison  the  works  of  Christ,  he 
sent  two  of  his  disciples."  The  circumstance  of  his 
being  in  prison,  seems  to  be  mentioned,  to  intimate 
to  us  the  reason  why  he  did  not  come  himself  along 
with  them  ;  he  sent  two  of  his  disciples  to  him,  who 
said  unto  him,  "  Art  thou  he  that  should  come,  or 
do  we  look  for  another?"    And  then. 

Secondly,  The  answer  which  our  Saviour  returns 
to  this  message:  "Jesus  answered  and  said  unto 
them.  Go  and  shew  John  again  the  things  which  ye  do 
see  and  hear :  the  blind  receive  their  sight,  the  lame 
walk,  the  lepers  are  cleansed,  and  the  deaf  hear;  the 
dead  are  raised  up,  and  the  poor  have  the  gospel 
preached  unto  them :  and  blessed  is  he  whosoever 
shall  not  be  offendied  in  me." 

So  that  these  words  contain,  first,  the  evidence 
which  our  Saviour  gives  of  his  being  the  true  Mes- 
sias ;  secondly,  an  intimation,  that,  notwithstanding 
all  this  evidence  which  he  gave  of  himself,  yet  many 
would  be  offended  at  him,  and  reject  him;  **  blessed 
is  he  whosoever  is  not  oflTended  in  me." 

First,  The  evidence  which  our  Saviour  gives  of 
his  being  the  true  Messias ;  and  to  prove  this,  there 
were  but  two  things  necessary : 

]•  To  shew  that  he  was  sent  by  God,  and  had  a 
particular  commission  from  him. 
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2,  That  he  was  the  very  person  of  whotn  the  pro- 
phets foretold  that  he  should  be  the  Messias. 

The  first  of  these  he  proves  by  the  miracles  which 
he  wrougl^ ;  and  the  second  by  the  correspondency 
of  the  things  he  did,  with  what  was  foretold  by  the 
prophets  concerning  the  Messias;  the  prophecies 
concerning  the  Messias  were  accomplished  in  him. 
•    First,  By  the  miracles  which  he  wrought ;  "  the 
blind  receive  their  sight,  and  the  lame  walk ;  the 
lepers  are  cleansed,  and  the  deaf  hear ;  and  the  dead 
are  raised  up."     Here  is  a  brief  enumeration  of  mi- 
racles which  our  Saviour  wrought;  and  these  were 
a  testimony  to  him  that  he  came  from  God,  and  was 
sent  and  commissioned  by  him  to  declare  his  wilUo 
the  world.    So  he  himself  tells  us:  (John  v.  36.)  "I 
have  a  greater  witness  than  that  of  John,  for  the 
works  which  the  Father  hath  given  me  to  finish,  the 
same  works  that  I  do,  bear  witness  of  me,  that  the 
FStther  hath  sent  me.'*     Upon  the  evidence  of  these 
miracles,  Nicodemus,  a  ruler  among  the  Jews,  was 
convinced  that  he  was  sent  by  God :  (John  iii.  2.) 
**  We  know  that  thou  art  a  teacher  come  from  God ; 
for  no  man  can  do  these  miracles  that  thou  doest, 
except  God  be  with  him."  Nay,  his  greatest  enemies 
were  afraid  of  his  miracles,  knowing  how  proper  an 
argument  they  are  to  convince  men.     John  xi.  47, 
wfaeu  the  chief  priests  and  pharisees  were  met  to- 
gether in  council  against  him,  they  concluded,  that 
if  he  were  permitted  to  go  on  and  work  miracles,  he 
would  draw  all  men  after  him:  **  What  do  we?  (say 
they)  for  this  man  doeth  many  miracles ;  if  we  let  him 
thus  alone,  all  meu  will  believe  on  hi^i."    This  they 
said  upon  occasion  of  the  great  roira<;le  of  raising 
Lazarus  from  the  dead. 
And,  in  reason,  miracles  are  the  highest  attesta- 
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JtioD  ttiat  cgDi  b?  given  to  the  truth  ^dd  divinity  of 
any  doctrine;  apd  wtppotMog  a  doctrine  ^ot  to  be 
plainly  unworthy  of  Godj  and  contrary  to  those  na- 
tural notions  whiqh  o^fi  have  of  God  aii^d  religioo; 
we  can  have  no  greater  eridence  of  the  truth  of  it 
jtban  min^cles ;  they  are  such  an  argument  m,  in  ilt/9 
own  pftture,  is  apt  to  persuade  and  induce  helie£  . 
All  truths  do  not  need  miracles;  some  are  of  easy 
belief,  and  are  so  clear  by  their  own  light,  that  they 
need  neither  miracle  nor  demonstration  to  pr<>ve 
ftem.  Such  are  those  self-evident  principles  whiqb 
mankind  do  generally  agree  in  :  others,  which  are 
not  so  evident  by  their  own  light,  we  are  content  to 
receive  upop  clear  demonstration  of  them,  or  very 
probable  arguments  for  them,  without  a  mir^tcle. 
And  there  are  some  truths  which,  however  they 
may  be  sufficiently  obscure  and  uncertain  to  most 
men,  yet  are  they  so  inconsiderable,  and  of  so  small 
Gdnsequence,  as  not  to  deserve  the  attestation  of 
miracks ;  so  that  there  is  no  reason  to  expect  that 
God  should  interpose  by  a  miracle  to  convince 
mm  of  than. 

Nee  Deus  tniersity  nUi  dignus  vindice  nodus 
Jnciderit» 

But  for  such  truths  as  tre  necessary  to  be  known 
by  us,  but  are  not  sufficiently  evident  of  themselves, 
nor  capable  of  cogent  evidence,  especially  to  pre- 
judiced and  interested  persons,  God  is  pleased,  ia 
this  case,  many  times  to  work  miracles  for  our  con* 
viction;  and  they  ar^  a  proper  argument  to  con- 
vince ns  of  e.  thing  that  is  either  in  itself  obscure 
and  hard  to  be  believed,  or  which  we  are  preju- 
diced against,  and  hardly  brought  to  believe ;  for 
tiiey  atfe  an  argument  a  majori  ad  nUnusf  they  pr^xve 
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a  thing  which  is  obscure  and  hard  to  be  .believed* 
by  sometbiug  that  is  ipore  incredible,  which  yet 
they  cannot  deny  because  they  see  it  done.  Thus 
our  Saviour  proves  himself  to  be  an  extraordinary 
person,  by  doing  such  things  as  never  man  did  ;  he 
convinceth  them,  that  they  ought  to  believe  what  he 
said,  b^ause  they  saw  him  do  those  things,  which 
were  harder  to  be  believed  (if  one  had  not  seen  them) 
thi^  what  he  said. 

Miracle?  ^re,  ipd^,  the  greatest  external  con^ 
firmatipn  and  evidence  that  can  be  given  to  the 
truth  of  ainy  doctrine;  and  where  they  are  wrought 
with  ail  the  advantages  they  are  capable  of,  they 
9re  an  unquestionable  deoKmstration  of  the  truth 
of  it :  and  such  were  oiur  Saviour's  miracles  here 
in  the  text,  to  prove  that  he  was  the  true  Mes- 
sias ;  here  are  9iiracles  of  all  kinds ;  *^  the  blind  re^ 
ceive  their  sight,  and  the  lame  walk ;  the  lepers 
are  cle&nsed,  and  the  deaf  hear ;  and  the  dead  are 
raised  up."  For  the  nature  of  tbem,  they  are  such 
as  are  most  likely  to  be  Divine,  and  to  come  from 
God,  for  they  were  healing  and  beneficial  to  man- 
kind. Our  Saviour  here  instanceth  in  those  tbings 
which  are  of  greatest  benefit  and  advantage,  and 
which  free  men  from  the  greatest  miseries  and  in* 
conveniences ;  the  restoring  of  sight  to  the  blind, 
and  bearing  to  the  deaf;  soundness  and  health  to 
the  lame  and  the  leprous;  and  life  to  the  dead.  And 
then  Ibr  the  number  of  them,  they  were  many ;  not 
one  instance  of  a  kind,  but  several  of  every  kind, 
and  great  multitudes  of  most  of  them ;  and  for 
the  manner  of  their  operation,  they  w^re  public,  in 
the  sight  and  view  q(  gr^  multitudes  of  people,,  to 
free  them  from  all  suspicion  of  fraud  ai^d  irapos* 
iiure;  they  were  not  wrought  priyately^n^  in  cor* 
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ners,  and  given  ont  and  noised  abroad,  but  before 
all  the  people,  so  that  every  one  might  see  them, 
and  judge  of  them ;  not  only  among  his  own  dis- 
ciples and  followers,  as  the  church  of  Rome  pre- 
tends to  work  theirs,  but  among  his  enemies,  to 
convince  those  that  did  not  believe ;  and   this  not 
done  once,  and  in  one  place,  but  at  several  times, 
and  in  all  places  where  he  came,  and  for  a  long 
time,  for  three  years  and  a  half;  and,  after  his  death, 
he  endowed  his  disciples  and  followers  with  the 
same  power,  which  lasted  for  some  ages.  And  then 
for  the  quality  of  them,  they  were  miracles  of  the 
greatest  magnitude ;  those  of  them,  which  in  them- 
selves might  have  been  performed  by  natural  means, 
as  healing  the  lame,  and  the  leprous,  and  the  deaf, 
he  did  in  a  miraculous  manner,  by  a  word  or  a 
touch,  yea,  and  many  times  at  a  great  distance.  But 
others  were,  not  only  in  the  manner  of  their  opera- 
tion, but  in  the  nature  of  the  thing,  unquestionably 
miraculous ;  as,  giving  of  sight  to  those  that  had 
been  born  blind,  and  raising  up  the  dead  to  Irfe,  as 
Lazarus,  after  he  had  Iain  in  the  grave  four  days ; 
and  himself  afterwards,  the  third  day  after  he  had 
been  buried;  which,  if  there  ever  was  or  can  be  any 
unquestionable  miracles  in  the  world,  ought  cer- 
tainly to  be  reputed  such.     So  that  our  blessed  Sa- 
viour had  all  the  attestation  that  miracles  can  give, 
that  he  came  from  God.     And  this  is  the  first  evi* 
dence  of  his  being  the  Messias.  ' 

•  The  Jews  acknowledge  that  the  Messias,  when  he 
comes,  shall  Vfork  great  miracles ;  their  own  Tal- 
mud confesseth,  that  Jesus,  the  son  ot  Joseph  and* 
Mary,  did  work  great  miracles;  and  the  history  of 
the  gospel  does  particularly  relate  more  and  greater 
miracle^  wrought  by  him,  than  by  Mos^  and  all 
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the  proj^hets  that  bad  been  since  the  world  began ; 
so  that  we  may  still  put  the  same  question  to  the 
Jews,  which  they  did  in  our  Saviour's  time  to  on^ 
another;  "  When  Christ  conieth,"  when  theMessias 
whom  ye  expect  comes,  *'  will  he  do  more  ii^iracles 
than  these  which  this  man  hath  done  ?" 

But,  secondly,  this  will  yet  more  clearly  appear 
by  the  correspondency  of  the  things  here  mentioned, 
with  what  was  foretold  by  the  prophets  concerning 
the  Messias. 

Not  to  mention  innumerable  circumstance!^  of  his 
birth,  and  life,  and  death,  and  resurrection,  and  as- 
cension into  heaven,  together  with  the  success  and 
prevalency  of  his  doctrine  in  the  world,  all  which 
are  punctually  foretold  by  some  or  other  of  the  pro- 
phets ;  I  shall  confine  myself  to  the  particulars  here 
in  the  text. 

First,  It  was  foretold  of  the  Messias,  that  he 
should  work  miraculous  cures.  Isa.  xxxv.  4—6. 
speaking  of  the  Messias,  "  He  will  come  and  save 
you  ;  then  the  eyes  of  the  blind  shall  be  opened, 
and  the  ears  of  the  deaf  shall  be  unstopped  ;  then 
shall  the  lame, man  leap  as  a-hart,  and  the  tongue 
of  the  dumb  sing ;"  this  you  see  was  fulfilled  here  in' 
the  text.  It  is  true,  indeed,  the  text  mentions  an- 
other miracle  which  is  not  in  the  prophet,  that  he 
raised  the  dead  ;  but  if  God  did  more  than  he  pro- 
mised and  foretold,  this  is  no  prejudice  to  the  argu- 
ment, if  all  that  he  foretold  was  accomplished  in 
him.  Besides,  the  Jews  have  a  proverb,  that  God 
is  not  content  to  perform  barely  what  he  promiseth, 
but  he  usually  doth  something  over  and  above  bis 
promise.  Thstt  the  Messias  should  heal  the  blind, 
and  the  deaf,  and  the  lame,  Isaiah  prophesied ;  and 
God  makes  good  this  promise  and  prediction  to  the 
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foil ;  the  Metiaas  did  uot  only  do  tlieie,  lioU  vtiuJ% 
18  more  and  greater  than  any  of  these,  he  raised  the 
dead  to  life. 

Secondly,  It  was  likewise  foretold  of  tlieMessias^ 
that  he  should  preach  the  gospel  to  the  poor^ 
(Isa.  Ixi.  1.)  '<  The  Spirit  of  the  Lord  €rod  is  apou 
me,  because  he  hath  anointed  me  to  preach  good  tid- 
ings unto  the  meek ;"  siayyt\tCta9M  trrufxokf  **  to  preacixr 
the  gospel,  or  good  tidings  to  the  poor  i""  so  the 
LXXIL  render  the  words ;  and  they  are  the  very 
words  used  by  our  Saviour  here  in  the  text  It  is 
true,  indeed,  this  was  no  miracle;  but  it  was  the 
punctual  accomplishment  of  a  prophecy  concemiog 
th^  Messias,  and  consequently  an  evidence  that  be 
was  the  Messias.  But,  besides,  it  had  something 
in  it  whioh  was  very  strange  to  the  Jews,  and  very 
different  from  the  way  of  their  doctors  and  teachers; 
£or  the  rabbies  among  the  Jews  would  scarce  in- 
i$truct  any  but  for  great  reward ;  they  would  med-^ 
die  with  none  bat  those  that  were  able  to  requite 
their  pains ;  the  ordinary  and  poorer  sort  of  people 
they  had  in  great  contempt,  as  appears  by  that 
slighting  expression,  of  them,  (John  -vii,  48,  49.) 
**  Have  any  of  the  rulers  or  of  the  pharisees  believed 
on  him?  but  this  people  who  knoweth  not  the  law 
are  cursed."  And  Grotius  upon  this  text  tells  us, 
that  the  Jewish  masters  had  this  foolish  and  inso- 
lent proverb  among  them,  that ''  the  Spirit  of  God 
doth  not  rest  but  upon  a  rich  man ;"  to  which  this 
prediction^concerning  the  Messias  was  a  direct  con-' 
tradiction : ''  The  Spirit  of  the  Lord  God  is  upon  me» 
because  he  hath  anointed  me  to  preach  the  gospeL 
to  the  poor."  In  old  time,  the  prophets  were  esp^ 
ci^Uy  sent  to  the  kings  and  princes  of  the  peopU.« 
^ut  this  great  prophet  comes  to ''  preach  the  gospel 
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fo  (be  poor/^      None  have  sa  little  reason  to  be 
proud  as  the  sons  of  men,  but  never  was  any  so 
butnble  as  the  Son  of  God;  our  Saviour's  whole  lif<^ . 
and  doctrine  was  a  contradiction  to  the  false  opinions* 
of  the  world ;  they  thought  the  rich  and  great  men 
of  the  world  the  only  happy  persons ;  but  he  came  ' 
^*  to  preach  glad  tidings  to  the  poor,^  to  bring  good 
he^s  to  them  whom  the  great  doqtors  of  the  law  de- 
spised and  set  at  nought;  and  therefore,  to  confound 
their  pride  and  folly,  and  to  confute  their  false  opi- 
nions of  things,  he  begins  that  excellent  sermon  of 
bis  with  this  saying,  ^*  Blessed  are  the  poor,  for  theirs' 
is  the  kingdom  of  God." 

Thirdly,  It  was  foretold  of  the  M essias,  that  the 
world  should  be  offended  at  him :  (Isa.  viii.  14.) ''  He 
Bfaall  be  for  a  stone  of  stumbling,  and  for  a  rock  of 
offence,  to  both  theiiouses  of  Israel."  And,  (Isa.  liii; 
1 — 3.)  **  Who  hath  believed  our  report?  and  ta 
whom  is  the  arm  of  the  Lord  revealed  ?  ne  hath  no 
form  nor  comeliness,  and  when  we  see  him,  there  i^ 
no  beauty  that  we  should  desire  him ;  he  is  despised 
and  rejected  of  men,  and  we  hid,  as  it  were,  our  faces^^ 
from  him ;  he  was  despised,  and  we  esteemed  him 
not;"  and  this  likewise  is  intimated  in  the  last  words 
of  the  text,  '^  and  blessed  is  he  whosoever  shall  not  be 
offended  in  me."  Intimating,  that,  notwithstanding 
the  great  works  that  he  did  among  them,  which 
testified  of  him  that  he  came  from  Gt)d ;  notwith- 
standing the  predictions  of  their  prophets  concern- 
ing the  Messias  were  so  clearly  and  pnnctually  ac- 
complished in  him  ;  yet,  notwithstanding  all  this, 
they  would  toke  offence  at  him  upon  one  account 
or  other,  and  reject  him  and  his  doctrine:  but  even 
this,  that  they  rejected  him,  add  would  not  own  him* 
for  the  Messias,  was  another  sign  or  evidence  that 
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he  was  the  true  Messias  foretold  by  the  prophets : 
for,  among  other  things,  this  was  expressly  predicted 
concerning  him,  that  he  should  be  despised  and  rer 
jected  of  men. 

And  thus  I  have  done  wit|^  the  first  thing  I  pro- 
pounded to  speak  to ;  namely,  the  evidence  which 
our  Saviour  here  gives  of  bis  being  the  true  Messias^ 

First,  The  many  and  great  miracles  which  he 
wrought,  prove  that  he  came  from  God.     And, 

Secondly,  The  correspondence  of  the  things  he 
did,  with  what  was  foretold  by  the  prophets  con- 
cerning the  Messias,  declare  him  to  be  the  true 
Messias. 

.  I  now  proceed  to  the  next  thing  I  propounded  to 
speak  to ;  namely. 

Secondly,  An  intimation  in  the  text,  that,  not- 
withstanding all  the  evidence  Christ  gave  of  himself,, 
yet  many  would  be  offended  at  him,  and  reject  himr 
and  his  doctrine.  In  speaking  to  which,  it  will  be 
very  proper  to  considor. 

First,  How  the  poor  came  to  be  more  disposed 
to  receive  the  gospel  thati  others. 

Secondly,  What  those  prejudices  are  which  tl)0 
world  bad  against  our  Saviour  and  his  religion  at 
its  first  appearance,  lis  also  those  which  men  have 
at  this  day  against  the  Christian  religion,  and  to  en- 
deavour to  shew  the  unreasonableness  of  them. 

Thirdly,  How  happy  a  thing  it  is  to  escape  and 
overcome  the  common  prejudices  which  men:  have 
against  religion.  ^ 

First,  How  the  poor  came  to  be  more  disposed 
to  receive  the  gospel  than  others :  "  The  poor  have 
the  gospel  preached  unto  them."  Which  does  not 
only  signify  that  our  Saviour  did  more  especially 
apply  himself  to  them,  but  .likewise  that  they  wer^ 
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in  a  nearer  dispositiou  to  receive  it,  and  did,  of  ali 
others,  give  the  most  ready  entertainment  to  his  doc- 
trine :  and  this  our  Saviour  declares  to  us  in  the 
beginning  of  his  sermon  upon  the  Mount,  when  he 
pronounceth  the  poor  blessed  upon  this  account, 
because  they  were  nearer  to  the  kingdom  of  God 
than  others ;  **  Blessed  are  the  poor,  for  theirs  is 
the  kingdom  of  God."  So  likewise  St.  James ;  (chap, 
ii.  5.)  •'  Hath  not  God  chosen  the  poor  of  this 
world,  rich  in  faith,  and  heirs  of  the  kingdom,  which 
he  hath  promised  to  them  that  love  him  ?*'  So  that 
it  seems  the  poor  were,  upon  some  account  or  other, 
in  a  nearer  disposition  to  receive  the  gospel,  than 
the  great  and  rich  men  of  this  world.  And  of  this 
there  are  three  accounts  to  be  given. 

First,  The  poor  had  no  earthly  interest  to  engage 
them  to  reject  our  Saviour  and  his  doctrine.  The 
high-priests,  and  scribes,  and  pharisees,  among  the 
Jews,  they  had  a  plain  worldly  interest  which  *did 
engage  them  to  oppose  our  Saviour  and  his  doc- 
trine ;  for  if  he  were  received  for  the  Messias,  and 
his  doctrine  embraced,  they  must  of  necessity  lose 
their  sway  and  autl^ority  among  the  people;  and  all 
that  which  rendered  them  so  considerable,  their 
pretended  skill  in  the  law,  and  in  the  traditions  and 
observances  of  their  fathers,  together  with  their  ex- 
ternal shows  of  piety  and  devotion,  would  signify 
nothing,  if  our  Saviour  and  his  doctrine  should 
take  place.  And  there  are  very  few  so  honest  and 
sincere,  as  to  be  content,  for  truth's  sake,  to  part 
with  their  reputation  and  authority,  and  to  become 
less  in  the  esteem  of  men  than  they  were  before. 
Few  are  so  impartial  as  to  quit  those  things  which 
they  have  once  laid  great  weight  upon,  and  kept  a 
great  i^tir  about;  because  this  is  to  acknowledge 
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that  they  were  in  an  error,  aad  mistaken  in  their 
zeal,  which  few  have  the  ingenuity  to  own,  though 
it  be  never  so  plain  to  othefs ;  and,  therefore,  it  is  no 
wonder,  that  our  Saviour's  doctrine  met  with  so 
mnch  resistance  from  those,  who  were  so  much 
concerned,  in  point  of  honour  and  reputation,  to 
make  head  against  it.  And  this  account  our  Saviour 
himself  gives  of  their  infidelity :  (John  v.  44.)  "  How 
can  ye  believe,  which  receive  honour  one  of  another, 
and  seek  not  the  honour  which  cometh  of  God 
only?"  and,  (chap.  xii.  43.)  "  For  they  loved  the 
praise  of  men  more  than  the  praise  of  God.** 

And,  besides  the  point  of  reputation,  those  that 
were  rich  were  concerned  in  point  of  interest  to 
oppose  our  Saviour  and  his  doctrine ;  because  he 
called  upon  men  to  deny  themselves,  and  to  part 
with  houses  and  lands,  yea,  and  life  itself,  for  his 
sake,  and  for  the  gospel's^  which  must  needs  be  a 
very  hard  and  unpleasant  doctrine  to  rich  men, 
who  had  great  estates,  and  had  set  their  hearts 
upon  them.  Upon  this  account  it  is,  that  our  Sa- 
viour pronounceth  it  so  hard  ^*  for  a  rich  man  to 
enter  into  the  kingdom  of  God  f  and  compares  it 
with  those  things  that  are  most  difficult,  and  hu-. 
manly  impossible;  **  I  say  unto  you,  it  is  easier  for 
a  camel  to  go  through  the  eye  of  a  needle,  than  for 
a  rich  man  to  enter  into  the  kingdom  of  God." 

But  now  the  poor  were  free  from  these  encum- 
brances and  temptations  ;  they  had  nothing  to  lose, 
jmd  therefore  our  Saviour's  ddctrine  went  down 
more  easily  with  them  ;  because  it  did  not  contra- 
dict their  interest,  as  it  did  the  interest  of  those 
who  had  great  estates  and  possessions. 
'  Secondly,  Another  reason  of  this  is,  that  theses 
that  are  poor,  and  enjoy  little  of  the  good  things  of 
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this  life,  are  \«^ilIiDg  to  entertain  good  news  of.  hap- 
piness in  another.  Those  who  are  in  a  state  of  pre- 
sent misery  and  suffering,  are  glad  to  hear  that  it 
shall  be  well  with  them  hereafter,  and  are  willing  to 
listen  to  the  good  news  of  a  future  happiness;  and 
therefore  our  Saviour,  when  he  had  pronounced 
the  poor  blessed,  (Luke  vi.  20.)  adds,  by  way  of 
opposition,  (ver.  24.)  **  But  woe  unto  you  that  are 
rich ;  for  ye  have  received  your  consolation.**  They 
were  in  so  comfortable  a  condition  at  present,  that 
they  were  not  much  concerned  what  should  become 
of  them  hereafter ;  whereas  all  the  comfort  that 
poor  men  have,  is  the  hopes  of  a  better  condition, 
non  si  male  nunc^  et  olim  sic  erity  that  **  if  it  be  bad 
now,  it  will  not  be  so  always;'*  and  therefore,  no 
wonder  if  the  promises  and  assurance  of  a  future 
happiness  be  very  welcome  to  them. 

Thirdly,  If  by  the  poor  we  do  not  only  under- 
stand those  who  are  in  a  low  and  mean  condition  as 
to  the  things  of  this  world,  but  such,  likewise,  as 
bad  a  temper  and  disposition  of  mind  suitable  to 
the  poverty  of  their  outward  condition,  which  our 
Saviour  calls  poverty  of  spirit,  by  which  he  means 
meekness  and  humility ;  there  is  no  doubt  but  that 
such  a  frame  and  temper  of  spirit  is  a  great  disposi- 
tion to  the  receiving  of  truth.  And  that  this  is  in- 
cluded in  the  notion  of  poverty,  is  very  plain,  both 
from  the  words  of  the  prophecy  I  cited  before,  (Isa. 
'Ixi.  1.)  "  The  Spirit  of  the  Lord  is  upon  me,  be- 
cause the  Lord  hath  anointed  me  to  preach  good 
tidings  to  the  meek,  and  to  bind  up  the  broken- 
hearted ;*'  and  likewise  from  our  Saviour's  descrip- 
tion of  these  persons,  in  one  of  the  evangelists; 
(Matt.  V.  3.)  **  Blessed  are  the  poor  in  spirit,  for^ 
theirs  is  the  |iingdom  cI  God.*"  So  that,  by  the  poor, 
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who  are  so  nearly  dieposed  to  recei?e  the  gospel, 
pur  Saviour  intended  those,  who,  b?ing  in  a  poor 
and  low  condition  in  i;e8pect  of  outward  things,  were 
likewise  meek  and  btinible  in  their  spirits.  Now 
meekness  and  humility  are  great  dispositions  to  the 
entertaining  of  truth.  These  graces  and  virtues  do 
prepare  the  minds  of  men  for  learning  and  instruc* 
tion  ;  meekness,  and  modesty,  and  humility,  are  the 
proper  dispositions  of  a  scholar.  He  that  hath  a 
,mean  opinion  of  himself  is  ready  to  learn  of  others; 
he  who  is  not  blinded  by  pride,  or  passion,  is  more 
apt  to  consider  things  impartially',  and  to  pass  a 
truer  judgment  upon  them,  than  theproud  and  the 
passions^te.  Passion  and  pride  are  great  obstacles 
'to  the  receiving  of  truth,  and  to  our  improvement  io 
knowledge.  Passion  does  not  only  darken  the 
minds  of  men,  but  puts  a  false  bias  upon  our  judg- 
ments, which  draws  them  off  many  times  from  truth, 
and  sways  them  that  way  to  which  our  passion  io- 
dines them.  A  man  of  a  calm  and  meek  tem- 
per stands  always  indifferent  for  the  receiving  ci 
truth,  and  holds  the  baliance  of  his  judgment  even  ; 
but  passion  sways  and  inclines  it  one  way,  and  that 
commonly  against  truth  and  reason.  So,  likewise, 
pride  is.  a  impediment  to  knowledge,  and  the  very 
worst  ()uality  that  a  learner  can  h^ve ;  it  obstructs 
all  the  passages  whereby  knowledge  should  eol^r 
into  us,  it  makes  men  refuse  instruction,  out  of  a^ 
conceit  they  need  it  not.  Many  men  might  have 
known  more,  had  it  not  been  for  the  vain  opinioii 
which  ^tbey  have  entertained  of  the  sn^cieocy  of 
t|)eir  knowledge,  l^is  is  true  in  all  kinds  of  l^ai>- 
lUjg,  but  more  especially  as  to  the  knowlcjdg^  of 
Dtivine  things.  For  God  loves  to  ^omuiiinicate 
himself,  and  bestow  his  grace  and  wisdom  upotit 
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meek  and  humble  mitids.  ISo  the  Scripture  teWk  us; 
(Psal.  XXV.  9.)  "  The  meek  will  he  guide  in  judg- 
ment, and  the  meek  will  he  teach  his  ways.*"  And^ 
(1  Pet.  V.  5.)  "Be  clothed  with  humility:  fof 
God  resisteth  the  proud,  and  giveth  grace  to  th^ 
humble."  "^  .    ' 

And  thus  I  have  shewn  in  what  respects  the  poor 
were  more  disposed  for  the  receiving  the  gospel 
than  others.     I  proceed  now,  to  tiie  ' 

Second  thing ;  namely.  What  those  prejudices 
and  objections  are,  which  the  world  had  against 
our  Saviour  and  his  religion  at  their  first  appear- 
ance; as  also  to  inquire  into  those  which  men  have 
at  this  day  against  the  Christian  religion,  and  to  shew 
the  weakness  and  unreasonableness  of  them.  I  begin^ 

First,  With  those  prejudices  which  the  world 
had  against  our  Saviour  and  his  religion,  at  their 
first  appearance. 

Both  Jews  and  gentiles  were  offended  at  him  and 
his  doctrine ;  but  not  both  upon  the  same  accoupt. 
They  both  took  exceptions  at  him,  especially  at  hi^ 
low  and  suffering  condition ;  but  not  both  upon  the 
same  reason.  I  shall  begin  with  the  exceptions 
which  the  Jews  took  against  our  blessed  Saviour 
and  his  religion  ;  and  I  shall  reduce  them  all,  or  at 
least  the  most  considerable  of  them  (as  I  find  them 
dispersed  in  the  history  of  the  gospel,  and  in  the 
Acts  of  the  Apostles)  to  these  six  heads : 

First,  The  exceptions  which  they  took  against^ 
him  upon  account  of  his  extraction  and  original. 

Secondly,  At  the  meanness  of  his  condition,  con- 
trary to  their  universal  expectation. 

Thirdly,  As  lo  his  miracles. 

Fourthly,  His  conversation. 

Fifthly,  The  prejudice  that  lay  against  him  from 
2  p2 
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tibe  opposition  that  was  made  by  persons  of  great* 
est  knowledge  and  authority  timong  them.     And, 

,  Lastly,  That  the  religion  which  he  endeavoured 
to  introduce,  did  abolish  and  supersede  their  an* 
cient  religion,  as  of  no  longer  use  and  continuance, 
though  it  was  plain  it  was  at  first  instituted  by  God. 
First,  The  exceptions  which  they  took  at  bis  ex- 
traction and  original.  In  relation  to  this  they  were 
offended  at  three  things. 

1.  That  his  original  was  known  among  them. 
This  you  find  urged  against  him,  John  vii.  27, 
**  We  know  this  man  whence  he  is;  but  when  the 
Messias  comes,  no  man  knows  whence  he  is.** 

This,  to  be  sure,  was  no  just  exception  in  rea* 
son  against  him.  For  what  if  his  extraction  were 
known,  might  he  not  be  from  God  for  all  that? 
They  owned  Moses  for  the  greatest  prophet  that 
ever  was,  and  yet  it  was  very  well  known  from 
whence  he  was. 

But  they  seem  to  refer  to  some  prophecy  of  the 
Old  Testament,  which  did  seem  to  assert  so  much. 
If  they  meant  that  his  extraction  should  be  alto- 

fther  unknown,  they  knew  very  well,  and  be- 
ived  the  contrary,  that  he  was  to  be  of  the  line 
of  David,  and  to  come  out  of  Bethlehem.  If  they 
referred  to  that  prophecy,  that  "  a  virgin  should 
conceive  and  bear  a  son,"  and  so  understood  that 
he  should  be  without  father,  this  was  really  true, 
though  they  thought  that  he  was  the  son  of  Joseph. 
And  if  he  affirmed  that  he  had  no  fiather,  he  did 
sufficiently  justify  it  by  his  miracles;  that  being  as 
easy  to  be  believed  possible  by  a  Divine  power,  as 
the  miracles  which  he  wrought;  which  yet  they 
could  not  deny,  because  they  saw  them. 

2.  Another  prejudice  against  his  extraction,  was 
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the  meanness  of  his  parentjs  and  breeding.  Thi9 
yon  find  mentioned,  Matt.  xiii.  54|^  55.  ''  Whence 
hath  this  man  this  wisdom,  and  these  mighty  works? 
is  not  this  thQ  carpenter's  son?  is  not  his  mother 
called  Mary,  and  bis  brethren  James,  and  Joses, 
and  Simon,  and  Judas  ^  and  his  sisters,  are  they 
not  all  with  us  ?  whence  then  hath  this  man  these 
things?  And  they  were  offended  in  him."  And  so, 
likewise,  John  vii.  15.  ''  How  knoweth  this  man 
letters,  ha?ing  never  learned  ?" 

A  strange  prejudice^  and  most  unreasonable. 
They  could  not  believe  him  to  be  an  extraordinary 
person,  because  his  parents  and  relations,  his  birth 
and  breeding,  were  so  mean.  He  had  been  brought 
tip  to  a  trade,  and  not  brought  up  to  learning: 
whereas,  in' reason,  thjs  ought  to  have  been  an  ar- 
gument just  the  other  way  ;  that  h^  was  an  extrar 
ordinary  person,  and  divinely  assisted,  who  all  on 
the  sudden,  without  the  help  and  assistance  of  edu- 
cation, gave  such  evidence  of  his  great  wisdom  and 
knowledge,  and  did  such  mighty  works.  This 
could  not  be  imputed  to  his  breeding,  for  that  was 
mean ;  therefore,  there  must  be  something  extraor- 
dinary and  Divine  in  it.  Thus  another  man,  who 
had  been  free  from  prejudice,  would  have  reasoned. 

3.  The  most  unreasonable  prejudice  of  alU  in  re- 
spect of  his  extracti<^,  w^s  grounded  upon  a  spite- 
ful and  malicious  proverb,  concerning  the  country 
where  our  Saviour  was  brought  up,  and  they  sup- 
posed bim  to  be  born ;  and  that  was  Galilee :  (Johu 
i.  46.)  "  Can  any  gqod  thing  come  out  of  Naza- 
reth ?**  and,  (John  vii.  41.)  "  Shall  the  Messias  come 
out  of  Galilee?'*  and,  (ver.  52.)  **  Search  and  look, 
fpr  out  of  Galilee  ariseth  no  prophet." 

But  it  seems  Nathanael,  who  was  a  good  man^was 
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easily  taken  off  from  this  comnKHi  prejudice,  when 
Philip  said  to  him,  "  Come  and  see."  He  bids  him 
come  and  see  the  works  he  did,  and  then  refers  it 
to  him,  whether  he  would  believe  his  own  eyes,  or 
an  old  proverb:  however,  it  seems  the  Jews  laid 
great  weight  upon  it,  as  if  this  alone  were  enough  to 
confute  ail  his  miracles;  and,  after  they  had  shot  this 
bolt  at  him,  the  business  was  concluded  clearly 
against  him*  But  prudent  and  considerate  men  do 
not  use  to  give  Imuch  credit  to  ill-natured  proverbs ; 
the  good  or  bad  characters  which  are  given  of  coun- 
tries are  not  understood  to  be  universally  true,  and 
without  exception.  There  is  no  place  but  hath 
brought  forth  some  brave  spirits  and  excellent  per- 
sons, whatever  the  general  temper  and  disposition 
of  the  inhabitants  may  be.  Among  the  Grecians, 
the  Bceotians  were  esteemed  a  dull  people,  even  to 
a  proverb ;  and  yet  Pindar,  one  of  their  chief  poets, 
was  one  of  them.  The  Scythians  were  a  barbarous 
nation,  and  one  would.have  thought  no  good  could 
have  come  from  thence ;  and  yet  that  country  yield- 
ed Anacharsis,  an  eminent  philosopher.  The  Id  u- 
means  were  aliens  and  strangers  to  the  covenant; 
and  yet  Job,  one  of  the  best  men  that  ever  was, - 
came  from  thence.  God  can  raise  up  eminent  per- 
sons from  any  place;  Abraham  from  Ur  of  the 
Chaldees,  and  an  idolatrous  people.  Nay,  as  our 
Saviour  tells  us,  "  he  can  out  of  stones  raise  up 
children  unto  Abraham."  The  wise  God,  in  the  go- 
vernment of  the  world,  does  not  tie  himself  to  our 
foolish' proverbs.  It  is  not  necessary,  to  make  a 
man  a  prophet,  that  he  should  be  bred  in  a  good 
air.  If  God  sends  a  man,  it  matters  not  from  what 
place  he  comes. 

Secondly,   Another  head  of  exception  against 
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our  Saviour^  was  the  ineanDesB  of  his  outward  con- 
ditioD,  so  contrary  to  the  uoiversal  expectation  of 
the  Jews.  The  Jews,  from  the  tradition  of  their 
fathers,  to  which  they  (as  the  church  of  Rome  does 
at  this  day)  paid  a  greater  reverence  than  to  the 
written  word  of  God,  were  possessed  with  a  strong 
persuasion,  that  the  Messias  whom  they  expected 
was  to  be  a  great  prince  and  conqueror,  and  to  sub* 
due  all  nations  to  them ;  so  that  nothing  could  be  a 
greater  defeat  to  their  expectations,  than  the  mean 
and  low  condition  in  which  our  Saviour  appeared; 
so  that,  upon  this  account,  they  were  almost  uni- 
versally offended  at  him. 

But  this  prejudice  was  very  unreasonable.  For 
neither  did  their  prophets  foretel  any  such  thing  as 
the  temporal  greatness  of  the  Messias :  but,  on  the 
contrary,  most  expressly,  that  ''  he  should  be  de- 
spised aud  rejected  of  men,"  that  he  should  be  **  a 
roan  of  sorrows**  and  sufferings,  and  at  last  be  put 
to  death ;  which  was  directly  contrary  to  what  they 
expected"  from  their  ill-grounded  tradition. 

Thirdly,  Against  his  miracles  they  made  these 
two  exceptions : 

1.  That  he  wrought  them  by  magical  skill,  and 
by  the  power  of  the  devil. 

Which  was  so  exorbitantly  unreasonable  and  ma- 
licious, that  our  Saviour  pronounceth  it  to  be  an 
unpardonable  sin ;  and,  for  answer  to  it,  appeals  to 
every  man  s  reason,  whether  it  was  likely  that  the 
devil  should  conspire  against  himself,  and  assist 
any  man  to  overthrow  his  own  kingdom  ?  For  it 
was  plain  our  Saviour's  doctrine  was  directly  con- 
trary to  the  devil's  design  ;  aud,  therefore,  to  assist 
him  to  work  miracles  for  the  confirmation  of  it. 
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tnust  have  been  apparently  against  bis  own  interest, 
and  to  the  ruin  of  his  own  kingdom. 

2.  They  pretended,  that  though  he  did  many  great 
works,  yet  he  gave  them  no  sign  from  heaven. 
Matt.  xvi.  1,  it  is  said,  **  They  desired  him  to 
shew  them  a  sign  from  heaven."  It  seems  they  ex- 
pected that  God  should  give  some  immediate  testi- 
mony to  him  from  heaven ;  as  he  did  to  Elias,  when 
fire  came  down  from  heaven,  and  consumed  his  ene- 
mies; and  particularly  they  expected*  that,  when  he 
was  upon  the  cross^  if  he  were  the  true  Messias,  he 
should  have  come  down  and  saved  himself.  And 
because  he  did  not  answer  their  expectation  in  this» 
they  concluded  him  an  impostor. 

Now  what  could  be  more  unreasonable,  when  he 
had  wrought  so  many  other  and  great  miracles, 
perversely  to  insist  upon  some  particular  kind  of 
miracle  which  they  fancied?  as  If  God  were  bound 
to  gratify  the  curiosity  of  .men ;  and  as  if  our  Sa- 
viour were  not  as  much  declared  to  be  the  Son  of 
God,  by  rising  again  from  the  dead,  ^8  if  he  had 
come  down  from  the  cross. 

Fourthly,  As  to  his  conversation,  they  had  these 
three  exceptions : 

1.  That  he  used  no  severity  in  his  habit  or  diet; 
took  too  much  freedom,  as  they  thought ;  came  eat- 
ing and  drinking;  that  is,he  freely  uaed  the  creatures 
of  God  for  the  end  for  which  they  wefe  given,  with 
temperance  and  thanksgiving;  and  did  not  lay  those 
rigorous  restraints  upon  himself  in  these  matters, 
which  many  that  were  esteemed  the  most  religious 
among  them  used  to  do.  ^ 

But  he  plainly  shews  them  that  this  exception  was 
merely  out  of  their  prejudice  against  him.    For  if  he 
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had  come  in  the  way  of  austerity,  they  woutct  hafe 
objected  to  him  as  well.  They  were  resolved  to 
find  fault  with  him,  whatever  be  did.  (Matt.  xi.  16.) 
**  WhereuDto  shall  I  liken  this  generation  ?  John  the 
Baptist  came  neither  eating  nor  drinking,  and  they 
say  he  bath  a  devil/'  He  lived  in  a  more  austere 
and  melancholy  way,  *'  he  came  in  the  way  of  righte^ 
ousness/'  vsed  great  strictness  and  severity  in  his 
habit  and  diet,  and  this  they  took  exception  at.  Our 
Saviour  was  of  a  quite  contrary  temper,  and  that 
did  not  please  them  neither.  '*  The  Son  of  man 
came  eating  and  drinking ;  and  they  say,  Bebold  a 
wine-bibber  and  a  glutton.''  So  that  let  our  Saviour 
have  done  what  he  would,  he  could  not  have  carried 
himself  so  as  to  have  escaped  the  censures  o(  meu 
so  peevishly  and  perversely  disposed. 

2.  That  he  kept  company  with  publicans  and 
sinners. 

To  which  exception  nothing  can  be  more  reason* 
able  than  our  Saviour's  own  answer ;  that  he  was 
sent  to  .be  a  physician  to  the  world,  ^*  to  call  sinners 
to  repentance ;"  and  therefore,  they  had  no  reason  to 
be  angry,  or  think  it  strange,  if  he  conversed  with  his 
patients,  among  whom  his  proper  employment  lay. 

3.  They  objected  to  him  profaneness  in  breaking 
the  sabbath;  and  that  surely  was  plain,  that  he 
could  not  be  of  God,  if  he  kept  not  the  sabbath- 
day.  The  truth  was,  he  had  healed  one  on  the 
sabbath-day. 

To  this  our  Saviour  gives  a  most  reasonable  and 
satisfactory  answer,  that  surely  **  it  was  lawful  to 
do  good  on  the  sabbath-day ;"  that  that  was  but  a 
positive  institution,  but  works  of  mercy  are  natural 
and  moral  duties  ;  and  God  himself  bad  declared, 
that  he  would  have  even  his  own  institutions  to  give 
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way  to  those  greater  duties,  that  are  of  natural  and 
eternal  obligation.  **"  I  will  have  mercy,  and  not  sa- 
crifice.'* And  then  from  the  end  of  the  sabbath  ;  the 
sabbath  was  made  for  the  rest  and  refreshment  of 
man ;  and  therefore  could  not  be  presumed  to  be  in- 
tended to  his  prejudice.  ''  The  sabbath  was  made 
for  man :  and  not  man  for  the  sabbath.'' 

Fifthly,  Another  great  prejudice^ against  him,  was, 
that  persons  of  the  greatest  knowledge  and  author- 
ity among  them  did  not  embrace  his  doctrine.  (John 
y\\.  48.)  "  Have  any  of  the  rulers  or  pharisees  be* 
lieved  on  him  ?"  So  that  here  was  the  infallible  rule 
and  authority  of  their  church  against  him. 

There  is  no  doubt  but  the  example  and  authority 
of  our  guides  ought  to  sway  very  ipuch  withf  us,  and 
overrule  us  in  doubtful  cases,  but  not  against  plain 
and  convincing  evidence ;  there  we  ought  to  follow 
••  and  obey  God  rather  than  men."  There  is  some- 
times a  visible  and  palpable  corruption  in  those 
who  are  to  lead  us ;  they  may  have  an  interest  to 
oppose  the  truth :  and  thus  it  was  with  the  phari- 
sees and  rulers  at  that  time :  and  so  it  hath  been 
among  Christians  in  the  great  degeneracy  of  the  Ro- 
man church.  The  Christian  religion  was  never  more 
endangered,  nor  ever  more  corrupted,  than  by  those 
who  have  been  in  greatest  authority  in  that  church ; 
who  ought  to  have  understood  religion  best,  and 
have  been  the  principal  support  of  it.  Men  may 
err,  but  God  cannot:  so  that  when  God  sends  a  pro^ 
phet,  or  by  his  word  does  plainly  declare  his  will  to 
ns,  human  example  and  authority  ceaseth,  and  is  of 
no  force. 

The  last  prejudice  I  shall  mention,  which  the 
Jews  had  against  our  Saviour  and  his  doctrine,  was, 
that  it  did  abolish  and  supersede  their  religion,  as 
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of  DO  longer  use  and  continuance,  though  it  w«i 
plain  it  was  instituted  by  God. 

This  had  been  a  very  specious  pretence,  indeed, 
bad  not  this  been  part  of  their  religion,  and  had  not 
their  own  prophets  foretold  that  the  Messias  should 
come,  and  perfect  what  was  w(|Dting  and  defective 
in  their  institution.  It  is  expressly  said  in  their 
law,  that  ''  God  would  raise  unto  them  another 
prophet,  like  to  jyioses,  and  that  they  should  hear 
him,"  when  he  came.  So  that,  in  truth,  it  was 
the  accomplishment  of  all  those  revelations  which 
were  made  to  the  Jews,  and  did  not  reprove  the 
Jewish  religion  as  false,  but  as  imperfect;  and  did 
not  contradict  and  overthrow,  but  perfect  and  fulfil 
the  law  and  the  prophets. 

And  thus  I  have  gone  over  the  chief  exceptions 
and  offences  which  the  Jews  took  at  our  Saviour 
and  his  doctrine;  and  I  hope  sufficiently  shewn 
the  unreasonableness  of  them.  I  have  not  now  tjme 
to  proceed  to  what  remains :  but  by  what  hath  been 
said,  you  may  easily  see,  upon  what  slight  and  un- 
reasonable grounds  men  may  be  prejudiced  against 
the  best  person  and  things,  and  yet  be  very  con- 
fident all  the  while  that  they  are  in  the  right.  For 
so,  no  doubt,  many  of  the  Jews,  who  opposed  our 
Saviour  and  his  doctrine,  thought  themselves  to  be. 
Therefore  it  concerns  us  to  put  on  meekness,  and 
humility,  and  modesty,  that  we  may  be  able  to 
judge  impartially  of  things,  and  our  minds  may  be 
preserved  free  and  indifferent  to  receive  the  truths 
of  God,  when  they  are  offered  to  us :  otherwise, 
self-conceit  and  passion  will  so  blind  our  minds, 
and  bias  our  judgments,  that  we  shall  be  unable  to 
discern,  and  unwilling  to  entertain,  the  plainest  and 
most  evident  truths.    We  see  here,  by  the  sad  ex- 
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ample  of  tbe  Jews,  that  by  giving  way  to  passion, 
and  cherishing  pride  and  self-conceit,  men  may  be 
so  deeply  prejudiced  against  the  truth,  as  to  resist 
the  clearest  light,  and  reject,  even  salvation  itself, 
when  it  is  offered  to  them.  So  that  is  not  in  vain, 
that  the  Scripture  ^ith, ''  Let  every  man  be  swift  to 
hear,  and  slow  to  wrath;  for  the  wrath  of  man 
worketh  not  the  righteousness  of  God :"  and  exhorts 
US  so  earnestly,  to  **  receive  with  meekness  the  word 
of  God,  which  is  able  to  save  our  souls." 


END  OF   VOL.   V. 
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